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Late l^etb JamnabMI Bbagubbal. 


Born on Po^a sud 2nd of Vikrama Samvat 1915, S^th 
Jamnabhsi was educated at a Vernacular School at AhmedfibSd. 
After leaving the school, he studied at home. 

Both the parents of S4th Jamnsbhfti-his father S^th 
Bhagubhfti Pr^mchand, and his mother Sdth&^i Pradh&nabfti- 
were highly religious; and it* was through their imbibing him 
from his very, infancy, with the Teachings of the Tirthankaras 
that he formed the habit of daily-worshipping with due cere* 
mony, the images of the Jind^varas early in the morning, of 
performing at least one SamSyika daily, of observing fasting and 
vows of penance on auspicious days of the Tirthankaras, and a 
strong desire of alleviating the miseries of human beings and of 
lower animals, and of doing many benevolent works 

Like his elder brother Late S^th Mansukhbhfti Bhagubhfti, 
he was very fond nf horses and elegant carriages. His horses 
were strong and attractive They had moderate work and 
highly nourishing diet. S4th Jamnahhai was very careful that 
his horses were well taken care of, and he would often like 
to supervise their feeding. S4th Jamnabhal was fond of horses- 
riding and self-driving He very often used to drive a pair of 
beautiful horses in his open wagonette carriage. He was a 
very careful fast-driver. He had separate pairs of horses for 
different hours of the day. A pair of horses once used, will not 
be used again for the day. In the latter part of his life, he 
had left off self-driving. 

Gujarat Spinning and Weaving Co. Ltd. popularly known 
as Juni ( old ) mill, was the first cotton mill started by Late 
S4th Mansukhbhfti. When the Gujarat Ginning and Manufact- 
uring Mill Ltd. popularly known as Navi ( New ) mill was 



built and ^hen it conunenced working four yeara later, tbe 
maiagriurnt cf the old mill was entrusted into the bands of 
S4th Jamnfibh&i. The cotton-goods prepared by the mill found 
market in various parts of India and Africa, and the mill very 
soon became well-known. IS^th JamnSbhai used to attend it 
daily in the morning and in the afternoon S4th Jamnsbhai 
had a very competent, hard-working Manager, Mr. Shivabhai 
Harilsl Satyavadi who worked under him for more than thirty 
years. S4th Jamnabhai’s mill was considered as a very lucky 
mill, and it was unusually free from serious fires and grave 
accidents. Later on, S4th Jamndbhai had Purshottam Spinning 
and Manufacturing Mill added to his share. After the death 
of S^th MansukhbhSi, the management of MotilSl Hirsbhai 
Mills popularly known as Telia Mill was entrusted into the 
hands of S4th Jamnabbsi. 

It generally happens that with the acquisition of wealth, 
and expansion of an affluent and ever-increasing prosperous 
condition, desires for the enjoyment of sensual pleasures and 
the formation of vicious habits become prominent, and ideas 
about leading a virtuous life for the betterment of one’s condition 
during the next life, and for the attainment of Moksa Marga,- 
the Path of Final Emancipation-become far and far remote. 
But it was quite different with S4th Jamnabhai, 

Born and carefully bred up in a rich family with highly 
religious proclivities, S4th Jamnibhai was very polite, God-fearing 
and benevolent. Anger or any other prenicious passion was 
never seen on his innocent face. S6th Jamnfibh&l used to 
perform Pratikramana ceremony daily, He used to observe a 
vow either of Nayakfira^t ( taking of food and drink materials 
at least 48 minutes after sun— rise ) or Paurisi ( taking of such 
articles at least 3 hours after sun-rls? ). He would always take 
his food and drink, after worshipping the images of Jine^varas. 
Although he may be very busy in other matters, he would 
never dispose off his daily Puja hastily. He would always do Jt 
patiently, and with perfect equanimity of mind. He would 
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never entrust the work of bathing the images and making 
them dry with clean cloths to the Pujari, but he would 
do everything himself. 

It was Ills daily habit to have Snstra Fuji in the temple. 
During the Snatra Puja, one rupee was daily placed under 
the image of the Tirthahkara and a quarter rupee under the 
Siddha-cakra. After the ceremony was over, the amount* was 
daily put into the Bhand&ra in the temple. At the time 
of phala-puja, two cocoanuts and excellent sweetmeats were 
daily placed on two svastikas of rice -grains. Daring the last 
forty years, all the articles of food prepared in his kitchen 
were placed before the image, of the Tirthahkara The dish of 
food sufficient for two or three persons was then daily given 
away to the gardener. 

Whenever S4th JamnIbhSi was not able to do Prati- 
kramaija or Samilylka even on account of illness, he would 
daily have one rupee put into the temple — bhandara. The 
income of his family-temple amounting to seven or eight 
hundred rupees, was sent every year for the maintenance of 
the temple at Haripura, 

S4th Jamnabhsi used to observe four separate fasts during 
the Paryusaoa Holidays. Besides these, he used to observe a 
fast on JflAaa PafLcami, Mauna Ekadasi, Eartika sud 15, 
Caitra sud 15, and on Asada sud 15. He did not take food 
after Sun-set, He was using boiled water for drinking. He had 
stopped taking green vegetables and fruits on twelve days 
during the month, and he did not take even plantains or 
mangoes on those days. 

S^th Jamnabhai had a large garden to his bungalow in 
which rose-dower plants and other plants yielding flowers 
suitable for worship in Jaina temples, were grown in abundance. 
These flowers were daily sent to several temples in the city 
and to the temples at Kalol and Bioya^i. Out of 2000 flowers 
which was the usual daily out-put, 600 flowers were sent 
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through his mali ( gardener ) for the temple at Ealol and for 
Bhoyani-400 for hU own temple, and the remaining 1000 flowers 
were distributed to various temples in the city. In case of 
greater or lesser out-put of flowers, the number of flowers sent 
to each temple was correspondingly increased or decreased. 

S4th Jamnabhgl had 35 servants in his bangalow who can 
do any piece of service at the slightest hint, but when one daily 
sees S4th JamnSbhai getting down, from his Brougham Carriage 
yoked to white horses, either at S4th Hathising K^sarising’s 
Bahirni Wadi outside Delhi Gate or at the temple of MahSvira 
Sw%mi Bhagavan on Richey Road (which it was his daily habit 
of visiting), himself carrying a number of flowers in a clean 
cloth for the worship of Jinesvara Bhagavan in those temples, 
one cannot withold the impression that he was the true devotee 
of Jinesvara Bhagavans 

S4th Jamnabhai was very fond of hearing various Pujas 
composed by different Acaryas of former times. He was a member 
of S4th Joitiram’s Toli-an assembly formed by Sh4th JoitarUma* 
bh&i-a highly religious man, -with the object of teaching others 
the recitation of the various Pujas composed by differenl Acaryas, 
with the accompaniment of cymbals and other musical instruments. 
The members used to go voluntarily in a body, to different 
parts of the city wherever they were requested to go for Puja. 
Being a member of the said Toli-S4th Jamnabhai knew the 
correct tunes of various Pujas and he would very often recite 
them quite correctly with the accompaniment of musical 
instruments. Even during the latter portion of his life, S4th 
Jamnabhai will not miss an opportunity of going to these 
Pujas, however busy he may be in other matters. 

S4th Jamnabhai was rendering much service to S&dhus 
and Sadhvis by supplying them medical aid and the materials 
useful in their illness. Every year, S4th Jamnabhai was giving 
clothes, utensils, and other materials worth about three to flve 
thousand rupees to all the Sadhus and SSdhvis in the town. 
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S4th Jamnabhai entertained very high respect for his 
ancestral Giuru, Pannyls Dayaviinalaji and his disciples, Pannyas 
Saubhagyavimilaji and Muni Maharaja Muktiviinalaji. During 
their illnesses, S4th Jamnabhai had obtained excellent medical 
help and spent hundreds of rupees on each occasion. £ven after 
their deaths, he spent thousands of rupees in Pujas and MahotsavUs. 

S4th Jamnabhai, spent thousands of rupees in having 
Jaina Sacred Works written and in having them printed. 

During his leisure hours, Seth Jamnabhai used to read 
stavanas ( eulogical compositions oi the virtues of Tirthahkaras ). 
dharma-katha ( religious stories ), and biographies of religious 
persons or have them read out. 

S^th Jamnabhai would very often give financial help 
privately to people who were in affluent condition before, and 
who had been reduced to penury. In the same way, he would 
help distressed, miserable, and needy persons. He would always 
look to the requests of deserving persons with extreme kindness 
and would invariably respect them. 

One of the noblest traits of S^th Jamnabhai’s character 
was that he did not like to displease anybody. Any one coming 
to him for help was sure to get it He would not disappoint 
any one His house was not a place of disappointment. It was 
an abode of hope, consolation, and mercy. In case of co-religionists, 
the help will come so secretly that none else but his confidential 
man will know it. 

During the latter part of his life, S4th Jamnabhai was 
not able to attend on the occasion of marriage or dinner-parties 
of his friends and acquaintances owing to old age, but he did 
not fail to attend their funeral or such-like functions. Processions 
and religious ceremonies in connection with Jala yatra, Santi- 
Snatra, kalyatjakas ( auspicious days of Tirthahkaras ) will be 
invariably attended by him, even with some personal inconvenience. 

It generally happens that during Divali Holidays, people 



like to come home and enjoy the happiness of worldly pleasu* 
res along with their family-members. The fact is, the DivSlIi 
day is the Nirvaga-day of Tirthahkara Bhagavan Mahavira 
Swami, and the day of K4vala Jnaha of Gagadhara Maharaja 
Gautama Swami; and as such instead of wasting time, money, 
and energy, in so-called worldly pleasures, in sinful talks, and 
in wicked actions, persons desirous of the Happiness of Final 
Emancipation, should always pass such auspicious days, in 
meditations for the Elevation of Soui. During the last thirty- 
five years of his life, S4th Jamnabhai used to pass the Divali 
-day, in Puja of Jine^varas, Pratikramana and meditation at any 
one of the sacred places. In this way, S4Lh Jamnabhai visited 
Bhadreivara, Kulapakaji, Bhandaka, Girnara, Tarangtljl, Abuji, 
Kumbhariaji, Samdt Sikhara, Phalodhi, Ragakapur, K^sariajl, 
Idar, Jaghadla, S4risa, Pansara, Bhoyagl, Sankhe^varajl, Matar, 
and many other places of worship. S^th Jamnabhai used to go 
on pilgrimage to ^hatrunjaya Hill near Palitana, almost every 
year. Whenever he went on pilgrimage, he used to invite his 
friends, relatives and acquaintances to accompany him. There 
S^th Jamnabhai always inquired into the financial condition of 
the various Institutions, and he would invariably help them 
handsomely. 

Ever since the Bhoyagi Tirtha of Tirthahkara Malliuath 
Bhagavan came into existence in Vikrama SamvSt 1938, a 
NavakSrasi ( a dinner to all Jains ) is given every year by 
S4th Jamnabh&l on Maha Sud 10-the day of the installation 
of the pratimS of the Jine^vara Bhagavan in the temple The 
management of the Bhoyagi and Sahkhe^vara Karakhana 
( religious firm ) is in the hands of S4th Jamnabhai. 

Before the establishment of Bhoyagi Tirtha, Mttar near 
Kaira, was considered as a very prominent place of pilgrimage 
to Saca D4va ( True God ) in Gujarat. S^th Jamnabhai spent a 
very large amount of money in repairing a portion of the temple. 

There was no Jaina temple at Kalol. At the request of 
the Jaina Sahgha, a beautiful temple was built by S6th Jamnabhai. 
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The Tetrple, its surrounding buiidli gs, find pratist^S ( installation 
of a Tirthfinkara’s image in the temple) cost him one to two 
lacs of rupees. The pratistha of the temple was done by Sasana 
Samiat Acliya Maharaja Vljaya N^misuri^varaji. The entire 
gentry of Ahmedabad including Sir Chinubhai Madhavlal Baronet, 
was present on the occasion. 

S^th Jamnabhai had a spacious Dharma^ala built at Kum* 
bhariyaji. He also donated a substantial sum for the repair of 
temples in Marwar. 

Two years previous to his death, S4th Jamnabh^ had a 
large Dharma^ali built in his wanda known as S4th Bhagubhai's 
Wanda with a small temple Brass utensils and bedding are kept 
for the use of pilgrims, .^asana Samrat Acarya Maharaja Vijaya 
N^mieuri^varaji did the pratistha of the temple. 

For the last forty years S^th JamnSbh^i has been maintaining 
a charitable dispensary known as Sdth JamnibhSi Homoeopathic 
Dispensary, with a daily average of 700 to 800 patients, at an 
annual cost of ^ 7000 to 8000. 

While providing facilities for alleviating the sufferings of 
human beings, S4th Jamnabhai di^ not forget to alleviate the 
miseries cf dumb creatures-lower animals-cows, buflaloes, bulls, 
sheep, goats, and other animals He built resting-houses for them 
at Rincharda, spent thousands of rupees for their fodder, and 
helped the local Khoda-Dhora Panjrapole ( Restinghouse for cattle 
and maimed animals ) several times with thousands of rupees. 

During the famine of Vikram Samyat 1956, Sdth Jamni 
bhai’s charities were very liberal. Besides, he had a cattle- 
camp near Kankaria Tank, outside Jamalpur Gate, with an 
accomodation for 10000 animals. Thousands of animals were saved 
from the jaws of death by his timely help. Whenever there was 
scarcity of fodder, Sdth Jamnabhil used to help the PanjrS Pole. 


There was a sinful blemish on Ahmedabad. Ever since the 
building of the temple of Bhadra D4vl, near Bhadra Gate, 



in Ahmedabftd, a goat wag sacrificed before the D4v\ on DurgS- 
stami day every year. Some persons thought of preventing the 
hiiHia killing of the animal). A few of them volunteered to save 
the life cf the animal. They remained quite near the place where 
the goat was to be killed. As soon as the time for the slaughter 
of the animal arrived, one of them-a very active and desperate 
man-sprang out of the crowd and ran away with the goat from 
amidst a crowd of four to five thousand Brahma^as and non- 
Brahamaqas. None had the courage to follow him. Great distur 
bance arose, and the peace of the town was at stake. The Pujiri, 
then, appreached the District Collector Mr. Hartshorne. At the 
Collector’s suggestion S4th Jamnabhai Bbagubhai, S4th Mangaldas 
Girdhardas, and S4th Sarabhai Dahyabbai, were called to his bunglow, 
An agreement was settled to stop the killing of any animal in the 
temple, and a sum of ten thousand rupees was deposited on the 
name of the Pujari, out of the interest of which sum, an excellent 
PujSl with abundant materials was to be made for the D4vi and 
a dinner-party was to be given to Brahmatjas, on the DQrga^taml 
day, every year. Half the amount was given by S4th Jamnabhai 
and the remaining half by S4th Mangaldas, Both the welknown 
*S4thias were thus chiefly instrumental in putting a stop for ever, 
to the killing of an innocent animal every year which was in 
existence for more than flve hundred years. 

During the last two years of his life, 54th Jamnabhai had 
a slight increase of blood- pressare But on account of regular 
habits and careful dieting, there was no serious illness 

During the last twenty-five years of his life, S4th JamnS- 
bhai used to go, every year, to Dumas ( 8 miles from Surat ) 
and pass the three months of summer there. He would return 
to Abmedibad when the rainy season had set in. 

In the summer of Vikrama Samvat 1981, S4th JamnabhSi 
as usual, was living at Dumas On Jai$ta Vad 14 be had 
Puja of Antaraya Karma by Pandit ^riman V!ra Vijayaji 
Maharij in the beautiful Jaina temple at Dumas, in the 
afternoon, with the accompaniment of songsters and musical 
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instruments from Surat. He himself was in the temple for two 
hours reciting several Pujas The neat day I. e, on Vad 15, he 
ordered out excellent fruits, flowers, sweet-meats etc, from Surat 
for a Puja on a grand scale on Asada bud I (it being the first 
day of the month ), and had requested a number of persons from 
Surat to be present at the Puja on that day. 

In the afternoon. His Highness the Maharaj Sah4b of 
Dhrangadhra, who was leaving Dumas, and going away to 

Dhrangadhra, gave have him a visit at his ( Seth’s ) bunglow. 

• 

S4th Jamnabhai himself treated him hospitably with tea, sweet- 
meats, pan-supari, garlands etc and walking as far as the foot- 
steps of the verandah under the portico of which, his motor-car 
was waiting, he wished him a happy journey. 

His family-physidan Dr. Trikambhai was always with him 
during the season. In the evening S^th Jamnabhai did not like 
to go out for a walk, but he kept sitting in a comfo-rtable arm 
-chair on the verandah, talking merrily with his family-members 
who were always with him. 

Feeling sleepy, at about ten o’clock, Sahdb went to 
bed in an adjoining hall. Other members of the family including 
Shethapi Ma^ek Ben, Bababhai, Dr, Trikambhat, Vlmalasha, 
Kikabhai, Chimanlaibhal, etc, kept sitting on the verandah goss- 
iping till late at night. At about one o’clock, all of them dispersed 
and went to their individual places for sleeping. 

A few minutes later, Jamnabhai who was always lying 
on sides, had a violent jerk in bis body, and he at once turned 
lying flat, with eyes wide awake. The attendant who was gently 
shampooing his body, fearing danger, at once called out Sdthani 
Sah6b from the adjoining room. She tried to talk with him but 
her efforts proved futile. She at once shouted out to Dr. Trikam- 
2a 
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bhii who had just gone to the upper floor. He hurriedly ran 
down-stairs and found that there was no pulsation In the radial 
artery, and that his heart had stopped beating. He was dead. 

The news of his death was telephoned from Surat. Many 
of his relatives, friends and acquaintances including. S^th Ma^e- 
cklaibhai, S6th Jivanlal Girdharla], S4th Sarabhai Hatthlsing, 
lilarsden Brothers, etc. came to Dumas by the morning train. 
Many of his friends and acquaintances came from Surat. About 
a thousand persons were present at his cremation which took 
place on an open ground near sea-face. 

‘Man proposes and God disposes* Who knows what will 
happen the next moment ? Death b inevitable in this world. 
Ptrsons who have done good benevolent actions during this life, 
have no fear fron Death. Only the wicked have to fear it. 
One should, consequently follow the noble example of S^th 
Jamnabhai in doing benevolent deeds according to his means. 

After the death of S^fh Jamnabhai, his widow S^thatji 
MaQ^k B^n, took the entire management into her own hands, 
and she managed all the affairs ably. 

The management of the Bhoya^i and Sahkh^^vara Karkhana 
which was in the hands of S^fh Jamnabhai is till now in her 
hands. The Institution has profited much by her sound advice. 

S4th Jamnabhai was an active and very benevolent member 
of Ahmedabad Khoda Dhor Panjra Pole. After his death, 
although S^thani Maoek B6n is not a member, she takes keen 
interest in the welfare of the Panjra Pole. Majority of the 
meetings of Panjra Pole committee are held at her bunglow, and 
she helps the institution handsomely. 
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At the death -bed ol S^th Jamnabhai, S^thani Maij^k B&n 
declared to give one lac of rupees in charity after him. The 
amount was decided to be given away in six months’ time. 
Applications from various religious institutions were invited. 
About 400 applications came in with various requests. The 
sum was found to be insufficient. She increased the amount 
by one lac and a half Two lacs and fifty thousand rupees were 
thus distributed 

About two years after the death of Sejih Jamnabhfii, in 
‘accordance with his express desire, ^^thai;! Mai}^k Ben 
celebrated an Udyapana Mahot^ava on a grand scale, in her 
bunglow, in which in addition, to the Udyapana Pandal, there 
was an exact representation of Satrunjaya Hill with the various 
Tunks The pilgrimage to Satrunjaya HUI had at that time 
been temporarily closed by the Jaina Community. Thousands of 
persons used to come for Dar^ana every day, and even after the 
temple was closed at 8-30 p. m. thousands of Jains and non- 
Jains were listening to melodious tunes of the Masak Band p£ 
Dhrangadhri State, till late at night. Religious ceremonies 
were performed by ^asana Samrat Acarya Mabvaja Vijaya 
Nemisurisvaraji The Upadhyaya Padvi and Acarya Padvi of 
Acarya Maharaja Sii Nandana Suriji Maharaja was done 
during the Mahotsava at an additional expenditure of twenty 
thousand rupees. A sum of fifty thousand rupees was donated 
to the Ahmedabad Khoda Dhor Panjra Pole 

The supervision of decorative work and of the construction 
of Satrunjaya Hill to a scale, was placed in the able hands of 
Nagarsheth Kastoorbhal Maqibhai The arrangement of electric 
lights and their management was entrusted to the care of 
her clever and experienced engineer Mr Burjorji, The Mahotsava 
seems to have cost her at least two lac and a half rupees. 
Although there have been numerous religious ceremonies and 
Mahotsavas in Ahmedabad in former years, a Mahotsava of 
such an elegance and grandeur has, not till now, been celebra 
ted by anybody. 



12 


After a year and a half, ( V. S. 1884 ) the reconstruction 
with excellent makrana marble of a portion of the temple of 
" Sachs D6va ” at Matar, which was going on for five 
years at her expense, was now completed and ready for 
pratistha. The pratistha ceremony was performed by ^asan 
Samrat Acarya Maharaj Vijaya NdmisOrisvaraji The Maho- 
tsava with the attendant dinner-parties, was enjoyed by 
thousands of devout persons of both the sexes from the neigh- 
bouring town and villages. 

Shethaiji Ma^^k Ben is kind-hearted, philanthropic, and 
wise. Walking on the foot-steps of ^eth Jamnabhai, she has 
done many charities. Her kitchen is very free No one appro- 
aching her for help will ever return disappointedly. Only rece- 
ntly, she has got an excellent Dharma-^ala built at 
( Ra^akpura ) at a cost of nearly Rs. 50000/- 

It seems that the charities of ^efh Jamnabhai shine out 
brilliantly by the extensive and more liberal charities of ShdfhiQi 
Maodk Bdn. 



ANTIQUITY or JAINISM. 


A few years ago, erroneous notions were held about the 
origin and history of the Jaina Religion, Some said that Jain- 
ism was an offshoot of Buddhism or of Brahmanism. Lord 
Mah§vira was looked upon as the first founder of this religion 
and that his doctrines were held to propagate atheism. 

Recent studies and discoveries, however, have clearly proved 
that all these were wrong conclusious based upon an imperfect 
acquaintance with Jaina literature and Philosophy. Brahmanism 
and Buddhism first attracted the notice of European scholars, 
who, enqrossed in studying these religions, utterly lost sight of 
Jainism, and therefore, confounded it with Buddhism, Colour 
was lent to this wrong view by the accidental similarity between 
some of the incidents in the lives of Buddha and Lord Mahflvira 
and between a few points of their teachings, and confusion was 
worse confounded. 

Fortunately, however, these misconceptions are now being 
gradually removed, and Jainism is being acknowledged as a 
religion that can very well command superiority to Buddhism 
and Brahmanism. Jainism has its message to teach the world-a 
mission which has been steadily kept in view by the Jaiua saints 
and propagated by an almost uninterrupted succession of Jaina 
teachers from the earliest times to the present day. 
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Jainism is a religion distinct from Buddhism and Brahmanism. 
It studies the relation of man to the Universe in a way peculiar 
to i'lSelf, and the solution it arrives at, is quite different from 
those of its two rivals. 

In the sphere of Logic, it has developed the mode of 
reasoning called Syad-vAda which stands in a class by itself. 

In the sphere of Metaphysics, it gives an ultimate analysis 
of the Universe, which is its own, and has no counterpart in the 
other systems. 

In the sphere of Practical ‘Religion it lays down the rules 
of conduct with a minuteness an^ comprehensiveness which are 
unsurpaisable. 

Thus looking at it from whatever point of view we like, we 
have to admit that Jainism has a very valuable contribution to 
make to the uplift of humanity which is the only one object of 
all religions. 

2 

IS JAINISM AN OFr-SHOOT OP BUDDHISM ? 

That Jainism was not an offshoot of Buddhism is now 
acknowledged by al) This can be proved by adducing historical, 
and therefore, reliable evidence It is stated in the Buddhist 
works that, of the siz heresies that Buddha encountered, that 
of Jnata-putra was one, and this refers to Mahavira who is so 
designated in Kalpa Sutra, Uttaradhyayana, and other work?. 

Jnataka was a subdivision of the Ksatriya caste to which 
Lord Mahavira belonged. Jainism is referred to in the Buddhist 
works like Mahavagga and Mahapariulvapa sucra In one work, 
a meeting of these two great teachers is described. 

Certain doctrines, peculiar to Jainism like its Karma-vada, 
are also referred to by the Buddhist works as already in vogue 
in the days of Buddha. 
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On the other hand, it is interesting to note that in some 
Jaina works (for instance the Darshana-Sara writsen by D4va 
Nandi Acharya ) Buddha is said to have been originally a disci- 
ple of Pihitashrava-the sixth saint in succession from Par^va- 
natha — i e a Jain Monk. 

Whatever the historical value of the tradition may be, it 
is sufficient to note that as a result of such references in 
Buddhist works, we must look upon Jainism, as existing from 
times prior to Buddhism. Therefore, it was not an offshoot of 
Buddhism but a religion propounded independently of Buddhism. 

Jainism is even more ancient than Buddhism. We have 
already seen that certain Jaina tenets had already been current 
in the time of Buddha. 

The Mahabharata refers to the Jaina doctrine in 
several places. Comparatively speaking, the references to 
Buddhism are much rarer. The reason of this is obvious. 
Jainism bad been prevalent from remoter times than Buddhism, 
which, therefore, was naturally less often mentioned in the 
Mahabharata. 

In the Adi-parva, Uttahka is said to have seen a 
Esapaqaka on his return-journey to the preceptor, and EsapaQaka 
means a Jaina saint. 

In the Shanti-parva-Chapter 239, the Sapta Bbahgi Naya 
is referred to. 

In the Ramayai^a, the word ^rama^a occurs in 1. 

14-22 where the commentator takes it to mean a Digambara 
saint. 


These references are enough to show that Jainism has 
been current in India from times anterior to Buddhism. 

Some more historical proof can be brought forward in 
support of this statement. 
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Some Mathura inscriptions bear testimony to the feet 
that even then, Rishabha-d^va was lookdd upon as the 23rd. 
predecessor of Mahavira in the Tlrtbahkara-hood. The inscriptions 
are inscribed about 900 years after Lord Mahavira Had Lord 
Mahavira been the founder of Jainism we should have expected 
that the Jains of Mathura would have dedicated their inscriptions 
to Mahavira and not to Rishabha-ddva. The underlying 
idea, however is that Jainism prevailed in India from the times 
of Rishabha-d6va, at least i. e. long before Mahavira. Secondly, 
Far^va-i>&tha is now admitted to have been a historical personage. 
He dourical in the times of Bfahmadatta who is so often referred 
to in the Buddha Jataka stories. Bramadatta was a predecessor 
of Buddha by a long time. Therefore, Par^va-nStha who was con- 
temporary of Brahmadatta must also have flourished before Buddha 
This, then, dearly means that Jainism is of greater antiquity than 
Buddhism. Modern scholars have now fixed about 800 B. C. as 
the date of Par^va-natha. 


3 

HINDU SCRIPTURES AND PURANAS 

The Hindu Scriptures and Puranas also point to the same 
conclusion. 

According to Bhagvata Parana, the origin of Jainism is 
attributed to Rishabha-ddva who flourished just in the beginning 
of the present period of Manu i-e many many croses of years ago. 

Still older is the reference to the Jaina Tlrthankaras in the 
* Vedas: — 

( ) 

1 Naindram tad-Vardhamanam Svasti na Indro Vriddha^savah 
svasli nah; 

Purusa vi^va-d4vah svasti nastaksyo - r - Rista - Nemih 
svasti nah 

(Yajur-VWd Vai^va-d^arcau) 
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srf^g^i TOT II 

( y €j[ ffg < l % ) 

2. Dadbatu oirgbajuya-balaya varcas4 su-prajaelvsya rak^ 
raksa Arista N4mi svaha. 

Brihad Araoyak4 

^ ^ ^ siunn 

j»th: II 

(air«?»^) 

3. Risabha eva Bhagavan Brahma t^na Bhagavata BrahmaQa 
svaya-rndvacirgani Brahma^i tapssa ca praptah Parana 
Padam 

( Aragyakd ) 

^ qftqTf^ fqipq^TT qqqrqV tot il 

^ ^v\) 

4. Vajasya nu prabhava ababhuvema ca visva bhuvanaa! 
sarvatah I 

Sa Ndmiraja pariyati vidvanprajan pustim Vardhatnauo 
asmai svaha 1 1 

( Yajur-V4da Samhita Adhyaya 9 ^ruti 25 ) 

^ V ^ II 

( ltf%frqfCoq«F. ST. » 3T. rf. ?19 ) 
Bhagavata Pur9ga (Sec. V. 6-9) 

All these references from the Vedas are taken from Tattva 
Nlrgaya Prasada Grantha of Sriman Vijayananda Suriji alias 

Atmaramji Maharaja. 

a-3 
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\ 

( s. ^ 3T. ». ) 

5. Arhan-blbharsi Eayakani dhanv4tyaha stotyevainamdtat 

Arhan-blbhars'i sayakanidbanva Arhanniskatn yajatam 
visva-rupam 1 Arbannidam dayae^ vi^va mabbhuvam nava 
ojiyo Rudra tvadasti 

II 

6. Kanjiha KaupinotarasangadinSm tyaglno yatoa-jatarupa- 
dharS nirgrantha nisparigrah^ 

(Samvartta ^rutih) 

[Tattva Nirqaya Prasada pp. 506-523 3 



Comparative Antiquity of Jainism. 1934 . 

I propose in this article to place before the world, the 
result of investigation in comparative religion, in so far as it 
tends to fix the comparative ages of the two of the world’s 
oldest religions, namely, Jainism and Hinduism. I am aware 
that my views are not very likely to be acceptable to the gene' 
rality of the readers at present, but I am confident that they 
shall ultimately prevail. 5uch is always the case with all new 
things. 

If I were not a Jain a it would be easier for me to say 
what I have to say, for in that case, I should not be exp^ed 
to attacks, vicious and otherwise, on the count of bias and bigotry 
inasmuch as the result of the investigations made by me, is the 
establishment of the greater antiquity oi Jainism. Never the 
less, I give my reasons for this conclusion, and leave the reader 
to say what he likes about me and my method. 

It is now established as the result of recent research, 
especially of the finds of Mohenjo-Dara that Jainism flourished 
actually long-long before the time of the twenty-third Tirtfaahkara 
Par^va Nath. The age of the finds at Mohenjo-Dara is probably 
5000-7000 years ago in the past. Hinduism also flourished then, 
side by side, with Jainism. The question is which of them is 
prior in time P 

Of the scriptures of Hinduism, it is now recognized on 
all bands that the Rig V6da is the oldest, so that if we were to 
understand its origin we can only do so with the aid of the 
Rig V4da which appears to be the oldest written scripture extant, 

From an essay on Comparative Antiquity of Jainism in 
Jainism and World Problems by C. R. Jain. 1934, 
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The language oi the Rig Veda is certainly older than the 
language of any of the Jalna Books, but this may be due to its 
expression being fixed up by poetry before that of any of the 
Jaina works, which are known to have existed in memory alone 
at one time. The test of languc^e is, there-fore, unreliable, in 
this case, though if there was nothing to contradict it, it would 
carry the point a long way in favour of Hinduism. 

But we shall turn to the intrinsic evidence of the oldest 
Vdda. The question is, what was the religion of the people who 
possessed only the Rig V4da and none of the subsequent 
accumalations and accretions of scriptural lore now possessed by 
the Hindus 1 

The Rig Veda has been subjected to a great deal of 
criticism by friend and foe in recent times, but no one has found 
in its four corners, aught but the worship of such things as Sun, 
clouds, fire and the like. There is no trace of the essentials of 
the Hindu Religion, as they are known today, in the hymns of 
the great V4da. . Transmigration and Karma, Renunciation and 
Asceticism, and Yoga are not to be found in the Rig Veda or 
at least have to be spelt out with great care from the text. The 
summum bonum — Nirvana— itself is not present to the mind in 
the medley of what appears to be pure Nature worship. 

European scholars have, in reality not found anything but 
superstition and idolatry in the poetry of the Rig V^da. If this 
view be taken to be true, then the purport of the Veda, would 
hardly be termed religion by any thoughtful person seeking to 
know what salvation implied and how was transmigration to be 
brought to an end, Karmas broken through, and Nirvana attained. 
As such, it would not be worth the while of a Jaina to seek to 
establish the greater ancieucy of his own religion, which, from 
the earliest times known, has consistently taught the Path to 
Bliss and Blessedness in Nirvft^a by the destruction of Karmas. 
For, it is frankly admitted in Jainism that Superstition and Enli- 
ghtenment are coeval Indeed the light may disappear from time 
to time and re-appear again, but superstition in one form 
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another is more or less continuous. The position would, then, 
simply be this, that among religions, Jainism would be the oldest, 
but among the creeds that fostered nature-worship, that of the 
Rig Y4da would be taken to be the most ancient. 

But this view has been falsified by a scientific study of 
Comparative Religion. What this study has clearly revealed to 
me is that underlying this very seeming nature-worship, lies 
hidden a scientific teaching and a doctrine which is identical in 
all respects with the Teachings cf the Jinas. The Sun for ins- 
tance, is emblematic of the Fulness of Knowledge, and not a 
gigantic moving star: Indra is the Soul embodied in Matter; 
Agnl is Tapascaraga which leads to release from the bondage of 
Karma and transmio; ration 

Those scholars who took the gods of the iiig Veda to 
stand for nature- powers, did not have the attention drawn to the 
possibility of a secret religious or spiritual interpretation, and, 
therefore, merely put down the creed of the Vedas as a form of 
a idolatry and superstition. I shall not attempt in this article 
to demonstrate the truth of my interpretation, but am content 
to refer tlie reader to my books* in which the subject has been 
dealt with at great length, and the legends and myths o( 
different countries and creeds have beeu interpreted in a scientific 
way. Here it is sufficient to state that my interpretations are 
in full accord with the true spirit of Hinduism and the elucidation 
of the Hindu Scriptures themselves. 

I take it, then, that instead of being a mere ancient form 
of nature cult, the religion of the Rig Veda is revealed to be a 
scientific, and systematic one, the most remarkable feature of 
which, is its complete agreement with Jainism. In different lan- 

#1. The Key to Knowledge 

2 The Confluence of Opposites 

3. Jainism, Christainlty, and Science. 

4. The Lifting of the Veil or the Gems of Islam Parts IStll, 

5. Ri^bha Deva — the Founder of Jainism. 
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guage, Jainism, and Hinduism are found to be teaching the same 
thing, though one uses plain language, and the other is concea- 
led in disguise, and mystifying thought. 

When did any of them really originate, we do not know; 
we leave out of consideration the evidence to the contrary furni- 
shed by the Jalna Books. The only material form which a deduc- 
tion for the greater anciency in favour of any one of them, can 
be drawn, thus, is the fact that they teach the same thing, and 
that the language of the V4da is allegorical, while that of Jainism 
is plain 

But I think that this fact is quite sufficient to determine 
the comparative ages of the two Faiths. For, it is quite clear 
that allegory must have bad a basis of prior fact to fix itself 
upon. If the Teaching was not known before, how could it be 
allegorized ? In other words, whoseover allegorized the doctrines 
of the Science of Salvation, must have known them, so that alle. 
gory is easily posterior to science or fact. 

Shall we, now, tty to seek a scientific basis for the alle- 
gories of the Rig Yeda outside of Jainism \ But such an attempt 
is fore-duomed to fail, for we have not the faintest trace of any 
such religion if Jainism is to be rejected The best thing is to 
recognize that such a rejection will be simply the outcome of 
prejudice, and not an act prompted by good reason. There has 
been no other scientific, and scientifically expressed religion in 
the world, and certainly there was none beyond 700j years ago 
in the past, 

It is not necessary for the purposes of this article to in- 
sist upon the absolute accuracy of the Teaching of Religion thou- 
gh 1 am fully convinced of it. The historian has not studied the 
subject, and cannot be readily expected to accept any ipsie dixit 
on the point It is sufficient for my present purpose it it is un- 
derstood that the teachings of Rig Y4da when properly inter 
preted and understood, reveal the same ground-work of scienti- 
fically expressed thought as is found in Jainism. If it is once 
accepted, it would follow that both these religions namely Jainism,^ 
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and V^dicism are merely the work of the one and the same 
body o£ men, some of whom allegorized the Teaching of their 
Reiigion, while some did not. We can say, if we like, that there 
was a scientific religion of the ancient Aryans which is expre- 
ssed in allegorical garb in the Rig Veda but which was handed 
down in plain language as Jainism to those who did not allego- 
rize. Sharp differences would naturally arise between the follo- 
wers of the two faiths, after the lapse of a sufficient time, when 
the purport and meaning of the allegories was obscured and 
lost, £0 that there is nothing surprising if the Hindus and the 
Jains, have not been the best of friends in the world for centuries 

The above conclusion is amply supported by the testimony 
of the Jaina Books; but even Hinduism acknowledges ihe great 
antiquity of Jainism naming its Founder Risabha Deva who 
lived, according to the testimony of certain of the Hindu Pura- 
Qas millions of years ago. That religion flourished so far back in 
the past, might be questioned by those who have not studied it 
as a science; but there is nothing surprising in the antiquity If 
humanity itself was present-and modern science tells us that man 
has peopled the Earth for hundreds of millions of years-then. 

It should be stated that the Jainas cannot be Hindu- 
disseiiters by any possibility. Whenever there is a division in a 
community, the bulk of the creed remains the same, and common, 
to the parts or bianchts thus formed. The differences arise in 
respect of a few matters only. But if we regard Hinduism as 
non-allegorlcal, and then compare it with Jainism, the differences 
are very great. Their agreement is in respect of a few particu- 
lars only, excepting those matters which concern the ordinary 
mode of living ( civilization ) Even the ceremonies which appear 
to be similar are, in reality, different in respect of their pur- 
port, If carefully studied. 

The Jainas regard the world as eternal; the Hindus hold 
It to have been created by a Creator. Worship in Jainism is 
offered only to men who have attained the Perfection of God- 
hood, but to no one else; in Hinduism its object is supposed to 
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be a god who is the creator, and ruler of the world. Hindulam 
believes in a large number of additionai gods; in Jaini'm there 
is no room for any one in the class of gods except Perfect Men. 

The significance of worship itself is different in the reli- 
gions In Jainism, the idea is only that of walking in the foot- 
steps of a Model, to become like him; there is no prayer, and 
no offering of food, and unguents to please the Deity. In Hin- 
duism it is the propitiation of gods for which worship is performed. 

In respect of their Scriptures also, great differences prevail 
between Jainism, and Hinduism, not one of the Books of the 
Hindus is acceptable to the Jains, nor do the Hindus acknow- 
ledge a single composition of the latter. The contents of these 
scriptures also differ very materially. Not one part of the four 
Yedas, and the 18 Pu’S^as of the Hindus is included in the 
Jairia Scriptures. Nor is any part of the Jaina Sacred Literature 
Included in the Hindu Books. The matters in respect of which 
there seems to be an agreement between the two communities 
are purely social; their significance wherever they have a religi- 
ous bearing is divergent. Ordinary agreement in respect of such 
matters is naturally to be expected wherever two communities 
are found living together for thousands of years especially inter- 
marriages take place among them, as between the Hindus, and 
the Jains. Thus there is not an iota of evidence to support the 
notion that Jains are Hindu dissenters. 



From an Essay on Jainism by ni Guerinot. 1906. 


When the Masters light went out at Pawa in 527 6-C 
the date most commonly accepted, one only of his eleven prin- 
cipal disciples was left surviving. It was Sudharman.* 

But the work had been accomplished Jainism had been 
provided with such a discipline, and organisation, that it had 
nothing to fear in the Centuries to come. In fact, it had been 
developing in an unbroken link and to-day it is the only 
religion on Indian soil which preserves those monastic orders 
that, in the sixth century B-C were so many heresies, from the 
point of view of the orthodox reiigion-Brahmanism. 

What then, was the significance of these religious comm- 
unities, most of which had only a very brief existencel 

The philosophical speculations which prevailed in India in 
the days of Mahavlra and whose origin could be traced back far 
far into even the hoary V4dic age, showed an antithesis of a 
peculiar strength. 

On the one hand there was Being, one and universal- 
Whether it was called Atman or Brahma, according to the opinion 
of the moment, it possessed the plentitude of attributes and 
perfectiona It was the Being one and simple, eternal and 
infinite, universal and immutable ineffiable and Incomprehensible 
cause of every change. In a word, the Being impersonal, supreme, 
and happy. 

«M. Guerinot is wrong in making this statement as Jrama^a 
Bbagavan Mahavlra'left two. surviving 'principal disciples viz 
Indrabhutt Grautama and Sudharman. 
a-4 
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On the other hand was the world many-sided and changing 
in a ceaseless round of change, domain of sorrows and misery. 

It was in such a miserable world that the human soul- 
the individual Atman is imprisoned. By Karma or deeds It is 
subjected to an interminable transmigration, a hotch-potch of 
existences — Saihsara-right upto the day when, freeing itself at 
last, it assimilates or identihes itself with the Soul Supreme, with 
Brahma. Then, it reaches Deliverance. 

Deliverance! This is the word which brings to a head 
the antithesis between Brahma ‘and the Universe. 

Under the influence of these ideas, people naturally 
exerted themselves to sever themselves from every tie, from 
every bond. The means to bring about such a disengagement 
from worldly things, were various; some of them were very 
fantastic. But the one mos simple and most realizable consisted 
In being like a mendicant monk. 

According to the teachings of Brahmanic religion, the 
state of an anchorite was counted among the four-Ashramas-i-e 
the successive stages of human existence In the early days, 
these wandering ascetics-the sannyisins as they were called, were 
recruited from the most cultivated caste-the Brahmans. 

Whatever, however, may have been the superiority which 
this social class arrogated itself, it could not claim as its sole 
monopoly, the Search after Deliverance. In virtue of the same 
rights as the Brahmans, members of other castes had the right 
to become anchorites, ascetics or mendicants. One by one appeared 
on the scene, the great masters who were not Brahmans bringing 
the good news and showing the way to salvahonor Deliverance. 
Thus were constituted the orders like those of the Jains or of 
the Buddhists which recommended themselves preferably to the 
Ksatriyas and which were recruited from this warlike and 
princely caste. And what was more, they show no signs of any 
exclusiveness whatever and willingly received among them 
representatives of lower (other) castes. 



27 


it is easy to imagine that these non-Brahmauic commu- 
nities wete regarded with disdain and held at arm’s length by 
the sects belonging to the proud caste of the Brahmans. It was 
not long, before these schisms became emphasized, and non- 
Brahmanic communities posed as independent sects side by side 
with the Brahmanic orders. This is why, according to the keen 
and judicious remark of Dr Jacobi, jainism and Buddhism must 
not be regarded as the manifestations of sudden revolution, but 
rather as the result of a religious movement slow and continuous. 

To tell the truth, it was actually by reaction, not gainst 
Brahmanism, but against the exelusiveness of the Brahmans that 
these new monastic orders came into existence. To emancpate 
itself completely from the Brahmanic religion, was to expose itself 
tc a positive failure Dating this period of intense actmty religion 
was to expose itself to a positive failure. During this period of 
intense religious activity in central and Eastern India, during 
the sixth century before the Christian era, many communities 
came into existence. Buddhist records, in particular, make out 
their lists sometimes very considerable Most of them succumbed 
Buddism itself was obliged to leave India, and so plant itself in 
the adjoining countries. Jainism alone succeeded in assuring to 
itself a solid destiny, prosperous, more and more every day. It 
tvas because Jainism alone was clever enough to take into 
account precisely the conditions of existence, that were offered to it. 

India has always had but one religion- Brahmanism. The 
truth of this proposition is obvious as regards the period we 
are now considering, more so than in any other period. Jainism 
makes no mistakes about it. 

From the prevaiing philosophical speculations it borrowed 
its two fundamental doamas-those of Transmigration, and of 
Salvation. Thus it offered to the crowd the doctrines already 
familiar to it since so many centuries. But it rendered this dpe- 
trine more acceptable by cleansing it of all narrowness, and for- 
malism that Brahnans had introduced there -in In essence, noth- 



ing else characterised the reaction of Jainism against Brahmanism 
except the absence of the slightest regard for the authority of 
the V^da«, and the fiat denial as to distinctions of caste. And, 
even in the matter of caste, its rejiction by Jainism was much 
more a question of *’ theory ” than of actual practice. The Jain 
Monks reserved to themselves doctrinal instruction; they played 
the role of spiritual directors; but they left it to the Brahmanic 
priests the duty to carry out the customary ceremonies as to 
birth, marriage or death. And even in their temples by the side 
of the Tirthafikaras-thelr prophets-the most venerated,-they 
accorded a place larger, and larger every day to Brahmanic 
divinities. 

By such methods, they procured for themselues a two- 
fold advantage. On the one hand, they lived almost always in 
peace with the Brahmanas. The latter except in a few critical 
questions did not make up their minds relentlessly to persecute 
the Jains as they did in the case of the Buddhists For in the 
Jaina temples they found their own gods, as well as, their custo- 
maiy functions. On the other hand they conciliated, and attracted 
the masses. 


II 

These reasons explain the success of Mahavira, and the 
progress of his doctrines. Let us now estimate the historical 
importance of his own personal share. 

In more than one place, the Buddhist writings speak of 
the Nirgrantha sect as one of the most important at the time 
when that religion was struggling into existence From many 
points of view, the creed of the Nirgrantbas presents the most 
complete analogy with that of the Buddhists. Both these schools 
accord to (1) asceticism the highest place in the list of means to 
destroy Karmas, and to attain to Salvation (2) The theory of 
Kriyivad according to which the soul is affected directly by the 
actions, and the passions, is also common to both. ( ■) Just like 
is the doctrine of sin, and its Punishment. (4) Lastly, some pra- 
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dices like fasting for instance, or the respect to the life of any 
living being, however low in the scale of existence are found 
in an identical from in both theae sects As a rule, therefore, 
whenever mention is made of these beliefs in Buddhistic works, 
they are attributed to the Nirgrantha Nabfcaputta i-e to Maha- 
vira But it stands to Dr. Jacobi’s credit to have shown that the 
sect of the Nirgranthas existed before Mahavira. In all probabi- 
lity it must have been founded by PSr^va, the twenty-third, and 
one of the most venerated among the prophets of Jainism. There 
can no longer be any doubt that Par^va was a historical person 
age. According to the Jain tradition he must have lived a hun- 
dred years, and died 250 years before Mahavira His period of 
activity corresponds thus to the \flll century B. C. His sebODi 
could not be insignificant at the time whan Mahavira commenced 
his preaching in the sixth century B. C The parents of the 
latter, were followers of the religion of Pariva; and having attai- 
ned a very old age they suffered themselves to expire through 
inanition-the only death for holy men according to this religion 
Mahavira himsell must, therefore have been instructed in the 
doctrines of Par^va, and it is thus not surprising that he retai- 
ned a great portion of the dogmas of Par^va. 

Does this mean that he contents himself with appropriac 
ing to himself the teaching of Par^va f Not at all, for the two 
schools however similar to each other by their numerous agree- 
ment, still display some capital differences. We shall refer in this 
connection to Chapter XXIII of the Uttaradhyayana Sutra, so 
curious and so instructive 

One day Kesin, a disciple of Par^va, and Gautama, a 

disciple of Mahavira come across each other in a para near ^ra- 

vasti. Their followers asked each to his side. Is our law the right 
one. or that of these others ? Are our doctrines and conduct, the 
right one or those of these others < ’ Divining the doubts which 
troubled their followers both Kesin, and Gautama proposed to 
put an end to it by a free, and frank, explanation. They appro- 
ached each other, and Kesin thus interrogated Gautama “ The 
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Law laid down by the Great Sage Partfva admits only four great 
vows, while that of Vardhamana prescribes five (23). “ The law 
taught by Vardhamana forbids clothing, while that of Great Sage 
Pariva permits an upper as well as a lower garment ” ( 29 ) Both 
doctrines being meant for the same goal, why this difference \ 

The reply of Gautama is perhaps not so clear as might 
be desired but it does, not the less, satisfy Kesin, and dissipate 
his uncertainties. In itself the reply is of little importance. The 
questions put by the disciples of Par^va evidence the two lead* 
ing differences which separated these doctrines; Pirsva permitted 
clothing, Mahavira prescribed, nakedness; Par^va admitted only 
four great vows, MahSvira added a fifth, that of chastity. 

The part of Mahavira is thus clearly marked. It was that 
of a Reformer, Initiated from his youth in the Doctrines of Par- 
^va, the observances of this order soon appeared to him insuffi- 
cient. Imbued with the idea of a rigorous penance, he preached 
nudity, and chastity, and it was no doubt on these two heads 
that the Jains-his followers differentiated themselves from the 
older school of the Nirgranthas. 

Besides the Nirgranthas, there is still another sect which 
presents more than, one point of resemblance with the Jains. 
It is that of the Ajivikas, whose chief was Go^ala This one accor 
ding to Dr. Jacobi, had exercised the most considerable Influence 
upon Mahavira. But the problem does not cease to be obscure 
According to the Bhagavati Sutra, Go^ala seems to have lived 
at first six years in the company of Mahavira Later on, he 
separated, started a new discipline, and established a new sect- 
that of the Ajivikas. Thus, he seems to have been an apostlate 
disciple of Mahavira; prescribing like Mahavira, nudity, and the 
other observances common to both the schools. 

This hypotheses is quite a legitimate one, and Mr. Hoe> 
rnie accepts It On the other hand. Dr, Jacobi considers Maha- 
vira, and Go^ala to have been chiefs of two sects originally in- 
depedent of each other. After living together for six year, with 
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the intention to combine their orders, they might have fallen 
out very likely on the question as to who should lead the commu- 
nity thus combined. According to the second theory, the Ajivi- 
kas would be at least as ancient as the followers of Mahavira. 
According to Buddhist-records on which Dr. Jacobi bases his 
argument, they could trace themselves back to very ancient time 
and would be identical with the Ac^lakas, and Gro^ala would 
be the successor of Nandi Vackha, and of Kisa Sankicca 

It it easy to see how these two hypotheses are nutually 
antagonistic. It is possible that the. Jain tradition has flattered 
Mahavira in making of Godala a disciple of Mahavira But may 
it not be that the Buddhist tradition is erroneous ivhen it con- 
founds the Ajivikas with the Acelakas ’ It is difficult to prono- 
unce definitely The contemporary sects of Buddha and Maha- 
vira were, as numerous as they were, as their names were diife 
rent. Or, may it not be that they are all one and the same, 
under these varying designations ? The research which would 
solve this question, has hardly yet commenced, 

111 

The Jaina doctrine like that of the Buddhists, comprises 
three Gems— the Tri-ratnas — 1 the True Faith. 2 the True 
Knowledge and o the True Conduct. 

Faith — Jainism is an atheistic religion. A Jain does Hot 
believe in a personal and supreme God He accoids his faith to 
a Jina. The Jina alone has discovticd and realized the way to 
Salvation and so it is in him that one must seek one’s reCuge 
and one’s safety 

Who, then, in a Jina* Originally, he was a man, exposed 
like others to the miseries and sorrows of this world. But 
through his personal exertions and by dint of a stead-fast 
volition, he emancipates himself from the bonds of Karma. He 
thus discovers and can afterwards explain the way to Salvation. 

Such was Mahavira, But he was not the sole Jina. Each 
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region of the world has 72 of which 24 belonged to the age that 
is over, 24 to the age to come. 

In the regions, we inbabit-the Bharata Yarsha-in the age 
we live in. there have appeared twenty-four prophets of Jainism. 
They are ordinarily called Tirthahkaras They have their legends 
which the Jains recite piously every year at the period of their 
long fasting. 

The first was Yrasabha (deva) or Adinath as he was also 
named He was born in the country of ^ravasti and lived 
81,00000 million years. He ' attained Perfect Knowledge i-e 
Bcdhi or Enlightenment under a Banyan tree. His distinctive 
mark is Bull Next after him came Ajitanatha Sambhav-natha, 
Abhinandana, and Sumati-nfltha, all except Sambhava-nitba, born 
at Ayodha. Their term of existence diminishes gradually till 
Sunmti Natha lived only 4 million million years The sixth 
Tirthankara was Padma-prabha with a Lotus-button as his 
distinctive mark, followed by Su-par^va who hailed from Benares 
with a svastlka as his distinctive mark and attaining to Omniscience 
and Perfection under an Acacia. Candra-prabba the next has 
the Moon as his distinctive mark, whose name he bears. His 
successors Suvidhi Nath or Puspadanta, Sitala Nath, Shreyagsa 
Nath, Vasupujya Swaml Vimala Nath, Ananta Nath and Dharma 
Nath are all of a secondary importance The existence of the 
last mentioned did not pass one million years. 

Shanti Nath, the 16th lived for 100000 years, bearing the 
distinctive mark of an antilope It is a figure, the most venerated 
among the Jains. The three next ones Kunthu Nath, Ara Nath 

Translator’s Note, if any discrepancy should suggest 
Itself to a Jain reader in this proposition, the translator begs 
him to remember that he is only reproducing M, Guerinot’s 
statements. It would seem as if there was some confusion in 
M. Guerinot’s mind when he penned this passange. The ideas 
in the sentence are also mutually convicting as Region suggests 
space, while ‘age’ shows time. 



33 


and Malli Nath need only be mentioned. The animal charecte- 
rising the twentieth Tlrthahkara— Muni Suvrata — is a tortoise. 
The blue lotus is the symbol of Nami Nath, born, they say, at 
Mathura, while Nemi-natha almost his homonym was born 
at Dwarka-( Kathiawar ). All these Tirthahkaraa belong to 
the region of myth. With the twenty-third, Par^va Nath we 
enter into the region of history and of reality. Still the greater 
part of the data are also legendary He was born either at 
Benares or Sbravasti?* He is represented as having a blue colour 
with a serpent for his symbol. Mahavlra has yellow colour and 
the Lion is his distinctive mark. It would seem to have been 
under a Teak tree that he attained to Illumination. 

The Trud knowledge. 

The True Knowledge- To give one’s faith to the Jina is 
one of the conditions for Salvation. But to strive lor this 
Soul's emancipation one must know with a fault, the truths 
taught; in other words, to have the True Knowledge. 

There are five degress of True Knowledge. 

1. «The direct perception or Mati- It is the knowledge that 
we obtain through the aid of our senses, and it tells us the 
property of things, colours, odours, sounds. 

2. From the data of the senses, we can obtain the other 
elements of knowledge. It is the clear knowledge or Shruti-( Or 
better called Education ). 

* He was born at Benares. 

^Translator’s Note — The elaborate technical terminology to 
describe properly these ideas in English has yet to be forced. 
It is a misfortune inseparable from scholarly exposition, tiii&t 
technical terms of one language would be renderd into another 
by expositions, outrivalling the original terms as regards 
in comprehensibility by ordinary minds, and yet missing 
definitenes which the orignial terms have acquired through 
centuries of use, and association. M. Guerinot appears to -£he 
translator, exposed to this criticism in the present instances but 
in the absence of a recognized terminology, it is difficult td im- 
a-5 = 
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3. The Avadbi or the knowledge determinative is the 
next, Superior Senees have no share in it. Soul alone, through 
its own powers, and without any intermediary, knows the objects 
which occupy a given space with reference to Time, and Space. 
Thanks to the Avadhi for example, that the adepts know what 
takes place in distant regions or in the future. 

4. The next is of an analogous character. Manah paryaya. 
Aids the knower in knowing the thoughts of others. (Or Spirt 
tual Clairevoyance ). 

5. Lastly, the supreme degree of Knowledge is Omnisci- 
ence-Kdvala. It is Knowledge Absolute, and Perfect, and Unlimited 
to which neither the present nor the past nor the future is 
hidden. This is the Knowledge of the Jinas. 

As regards the metaphysical aspect of knowledge, the 
Jains have elaborated a most original system, which far surpa- 
sses the more celebrated or better known method of the sceptics. 
It Is the doctrine of “ May Be ” Syadvada, which is opposed to 
the dogmatic assertion of the Brihmans-the Astivada-just like 
theory of the Void and Emptiness-the Shunyavada of the Buddhas 

According to this system, every predication is nothing 
more than an expression of a simple possibility It is possible, 
then, at one and the same time to affirm, as welt as, deny the 
predicate by reference to the subject. Hence, there are seven 
legitimate modes-the Saptabhahgi Naya. 

prove upon him. Though he does not use quite incomprehen* 
sible terms still he seems to have missed the meaning of these 
various kinds of knowledge as they appear to a born-Jain It 
seems more appropriate for instance, lo describe what he calls 
Direct Perception as Intelligence which is to be found even amo 
ng the lowest animal whether it has one sense or more. The 
second kind, again, will receive a fitter description if it be termed 
Education. Its traditional basis does not entitle it to be called, 
“ Clear Knowledge,” but still it is superior to the last preceding 
or Intelligence. Simple. The third might be styled with justice 
Logical Inference-and the fourth as Spiritual Claire-voyance. 
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In fact we can. 

(1) Affirm the existence of a thing from one point 

of view 

(2) Deny that thing from another point of view 

(3) Affirm and deny simultaneously, the existence of a 
thing with reference to different period 

(4) If it was a question of affirming at the same time 
the existence of a thing under the same conditions at the same 
moment one would be able to sayr nothing about this thing 

In the same way, one cah predicate nothing about a thing 
under certain circumstances. 

5. That it exists, or, 

(6) That it does not exist or, 

(7) That it exists or does not exist at the same moment. 

What now is the teaching of the Jinas ? What truths 
must one have to know the Road to Salvation ? 

Th-- Universe i-e the totality of the worlds, and what 
they contain is uncreated, and eternal. It is constituted by two 
sorts, of substances -On the one hand, Jiva or the Living Being 
or the Soul; on the other, the A -Jiva which is subdivided into 
five sub^tancae viz (Ai Dharma or Religious law or Righteous- 
ness. (B) A-dharma the antagonist of the preceding one, call 
it sin or unrighteous conduct (C) Kala or Time which operates 
in two ways 1 Tne Utsarpini or the pe-iod of continuous pro- 
gressive development, and the Avasarpini or the period of pro- 
gressive decadence (D) Akisha or Space, and (E) Matter or Pud- 
gala. The material atoms by their combination form the four el 
ments, earth, fire air, and water. 

From the combination of these elements result the beings 
and bodies which are classed as follows : (1) The elementary 
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particleg of earth, fire, air, and water. (2) Plants or the Vegeta 
hie world. (3) The inhabitants of the Nether Regions (4) Lower 
animals. (5) Higher animals ^6) Men and gods. 

The differentiating attribute of a living being is Know 
ledge or Jnana which pervades the whole universe. Each being 
each object, each particle, however low, it might be, -has a soul. 
These souls are mutually independent. In the lowest beings they 
are without intelligence, with knowledge Their distinctive mark 
is as though veiled. It has only a potential existence. With the 
superior beings, it rises, on the contrary, to the level of consciousness. 

As a consequence of its Union with matter. Being is sub 
jected to Karma i-e to acts, and their consequences. In a manner 
of speaking, Karma regulates the transmigration of souls. The 
cycle of existences Samsara ) is worked in accordance 

with the Karma. If its acts were meritorious, and in accordance 
with the religious Law, the soul after death passes into the body 
of a superior class; it animates a god or a man of a high family. 
If its acts were bad, in opposition to Dharma the soul (alls in 
the hierarchy of beings. It becomes the soul of an animal, or of 
an inhabitant of hells or attaches itself to a plant or to an ele- 
mental particle. 

Karma, then is for the soul a cause of its enslavement. 
It tightens the links which attaches the souls to matter, and then 
gives rise, in an infinite series, to new acts This is a condition 
of sorrow Hence, the sage who has comprehended the causes of 
sorrow, must apply himself incessantly to the diminution of actions 
and to combat their ill-effects He must master his senses, and 
destroy his passions. In a word, he must suppress activity. In 
proportion as he prevents the Karma being renewed, he anni- 
hilates its consequences. 


Asceticfem. 


Asceticlsiti-tbat is the way to Salvation. Then break 
finally the chains that link the soul to matter. The living being 
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j!va-realizes entirety, and completely, its differentbiating attri- 
bute-KnowIedge. The soul becomes emancipated, and goes to 
inhabit the region beyond universe. It is the Nirvaqa-Life, ab- 
solute, and perfect, without troubles, and without sorrows, where 
Soul is Pure Intelligence. 'It is’ says the Uttaradh}ayana Sutra 
in poetic terms in' the Chapter XXIII already cited, ’’ a place, 
iture yet difficult to attain, where there is neither old age nor 
death, neither pain nor sorrow. That is what is called Nirvaga- 
or the freedom from pain or Perfection It is a sure place, peace- 
ful, and happy, that the great sages have obtained I c is an 
eternal place but difficult to arrive at. The sages who h^w 
reached there, are freed from griefs They have put an end to 
the course of their existences. ” * 

True Conduct. 

The True Conduct-While the True Knowledge shows you 
the way to Deliverance, the True Conduct enables )ou to 
realize chat state. The Jain Morality or Ethics may be summa 
rised in the five following vows; — 

1 Never to kill a Living Being-tbe famous principle of 
A hiipsi. ( Non-injury ). 

2. Not to tell a lie. 

3. Not to take what has not been given. 

4. To abstain from sexual relations, 

5 To renounce everything, and consider nothing as one’s 
own property 

The practice of the.se five great vows is easy apparently 
but as a matter of fact, it corresponds to an asceticism so severe 

t 

that you will search in vain for its equivalent in any other 
religion. 

The Jain monk swears a^ he is required by a solemn 
formula to observe these five vows He then become.s a member 
of the community. A iiew condition of existence dates for him 
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from that day. He becomes indifferent to weal or woe to life or 
death. He renounces his wealth. He abandons his home, his family, 
his country, covered with a miserable cloth with the beggar’s 
bowl in his hand He wanders in strange, unfamiliar places to 
beg his daily bread. He must never pass more than a single 
night in the same place, except in cases of great necessity. A 
cloth covering his month guards him from killing invisible beings 
in the air he breathes. For this reason, he must filter the water 
he drinks, and sweep the place he reposes in. He must abstain 
from bath or the toilette. He must give the minutest attention 
to his least movement He must measure his speech, and master 
his sentiments in order to prevent murderous acts in himself or 
in those that approach him. -Sweet and gentle to the animal 
world, he respects the life in the plants, and in matter, for they 
contain souls-sacred for him. 

But above all, it is during the rainy season that the Jain 
monk devotes himself to practices both internal, and external 
which are exacted from him by a most rigorous asceticism. He 
undergoes a constant discipline He purifies his body and soul. 
Humble, and devoted before the master of his choice, he studies 
the holy works, and meditates upon the words of the Prophet. 
He reads the lives of the Tirthahkaras He ponders over the 
grief and misery prevailing in the world. He submits his con- 
science to a most searching examination. If be has committed a 
fault, he freely confesses it, and manifests a most sincere repen- 
tance He imposes upon himself a long fast, inflicts upon him 
self the most cruel pains, even mutilates himself at times, and 
subjects bimself to the most violent and painful exercises. The 
sage who has the True Knowledge, knows that he has the right 
to hasten his Emancipation by permitting his end through want 
of food. Suicide by simple inanition is the death par excellence, 
of saints. 

Such an asceticism demands a force of will very rare amo- 
ngst men. Such a System of -Ethics can be applied only to a 
very small circle Hence these live great vows are not expected 
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from the Jain laity. The latter are under regulations more humane 
and more easy to accomplish. Like theft, and false-hood, inten- 
tional, and wilful murder, they are forbidden. They must show 
charity to their fellow-beings, and be gentle towards animals; 
for them, the vow of chastity assumes the more modest dimen- 
sions of conjugal fidelity. By a strict honesty, and probity, they 
must not seek to augment their fortune immeasurably. They 
must be sober, and must abstain from strong liquors, and such 
and such food-for example meat-as it would necessitate the death 
of an animal For the same reason, the profession of agriculture 
is forbidden to them, for the pbint of the harrow in breaking 
up the ground, kills a multitude of insects In a word, for ibe 
laity, Jaina ethics descends to the level of normal ilfe-the life 
of all. and of every day. However, it is not, therefore, the less 
grandly austere in demanding of the individual, everything that 
renders the soul strong, compassionate, and resigned. 



AMm^ as the Key to World Peace. 

30th August 1933. 

If I were asked to name one remedy for all forms of ills, 
the flesh is hair to, I would at once say-Ahimsa. 

Ahimsa, which means Not Hurting, Not Injuring-is the 
principal weapon of Jainism td fight with against all kinds of 
evils, and misfortunes. By practising it, men have attained to 
the Divine State, and all that is implied in that expression. It 
is not a mere theory that I am putting before you; times out of 
number, has the principle been put to the test, and never been 
known to fail. 

Jainism points out the natural antagonism between the 
Soul, and Matter; the body is the prison of the soul, atd flesh 
its bitterest enemy. Owing to the dominion of the flesh, the 
soul is undergoing suffering in a number of ways, and all its 
rank, and power have been lost Immortal by nature, it is now 
living terror-struck with Death; though Omniscient and Blissful, 
in its own right, it is ignorant and miserable now ! 

Yet its Divine nature has not been altogether destroyed; 
only its perfection in that regard has been curtailed, and impo 
sed upon as if its wings were sewn up, and it has been reduced 
to the condition of helplessness in consequence. 

The evil influences of the flesh can, however, be destroyed 

* Taken from “Jainism, and World Problems by Mr C. 
R Jain-Bar-at-Law-Adapted from a lecture delivered by him at 
Morrison Hotel Chicago U. S. A. under the auspices of the World 
Fellowship of Faiths on 30th August 19j3 at 8 a m. 
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and the bouI released from hs power; and Ah^msS is the one 
weapon which can actually bring about this devoutly wlshed- 
for consummation. 

Wherever Ahimsa has been put into practice, it has spec* 
dily cut the bondage of flesh, and restored the lost Divinity and 
Perfection, to the Soul. Jainism, therefore, rightly lays all the 
stress it can, on the practising of et-Amsa; that is, non-violence 
under all circumstances. 

The significance of a-hi:psi is that you should hurt no 
one by word, thought, or deed; ao^ you must not even entertain 
the desire to hurt any one For^ the doctrine is applicable to' 
ail the three stages of evil-doing, namely-intention, preparation, ^ 
and the actnal commission of the wrongful deed. 

• 

He, who practises abiipslE, must a'so refrain from employ- 
ing another to do the hurtful act; and he should not encourage 
one who has done the deed after-wards, otherwise, he would 
become tainted with the evil as an accessory after the act as , 
they put it in the terminology of Law. 

In regard to its scope, ahimsa is not limited to humanity; 
on the contra'-y, its applicatiou must be extended to all living 
beings. Tlie Jains rejoice when they read in the scriptures of 
other religions, statements like this-‘ I require mercy and not 
sacrifice ! ” These adequaieiy show bow far the scope, and ihe 
protection is to be ex ended. Let it be clearly understood that 
if you have no love for the life in the animal, >ou will not have 
it for metn either There is no such ttiirg as a sudden rusn of 
affectiou for cue form of life ail at once. 

Show no violence to any one; hurt no one; injure none- 
rtot even an insect- this is the G-o^psl of Life For, h£e is d ar 
tb all, and ahimsa actually allows all to enjoy life, unhampered, 
and unmolested by any one else. Ahimsa really means-molest no* 
one, not even your own soul I 

Those who hurt or injure others without justificatidtt;' 

a-6 



hurt’ their own souIe hrst. You cannot Injure any one or even - 
entertain the desire to molest him without becoming tarnished 
with the taint of the contemplated evil. It is even conceivable 
that the being whom you wish to hurt, may escape scatheless; 
but the action ( even the thought ) makes a mark on your dis- 
position, engenders, strengthens, or modifies an evil tendency in 
the mind, and in this way, affects your own soul by blackening 
its character. Thu?, all aciions involving himsa ( evil doing ), leave 
a da>k stain on the soul of the doer of inequity The future 
destiny of the soul is composed of its own disposition or chara- 
cter. Where the character is merciful, and marked with love, 
and solicitude, and sympathy, the future is excellent, and joyful 
and glcrioue; but where the heart has become hard, black, cruel 
merciless, and unfeeling, there you have nothing but misfortune 
and calamity in store for its possessor. 

It is not possible to go into detail in the time-limit of a 
short speech in a gathering like this. The philosophy of ahiinsa 
can be uiiderstood only wtth time, and labour For this reason, 
one-of the great teachers of our race said to the inqulrer-Go and 
learn what that meaneth-'I will have mercy, and not sacrifice ’ 
He did not explain it evjii at the time wlien he said “ If you 
knew what that mesneth I will have mercy, and not sacrifice. ” 
In Jainism you wi 1 find a complete, and completely scientific 
expianadcn of the whole doctrine. 

The operation of ahimsa is not confined to the unperceivcd 
Kingdom of Spirit-the Kingdom within, so to eeak. It extends 
equally to the outside world. AhimsS will purify, ennoble, and 
sweeten life in a’l depa'^tments, and establish brotherly relations 
among men, and commurities, and nations, as surely as it will 
purge the heart of all evil inclmationB, and traits. For, ahiinsa 
is love, and nothing but love. Those alone, can be expected to 
live upto ahiiiisa who are actuated -by pure love for others. 

Love atd hatred are the two principles on which people 
act in their dealings with others,- Friendship,- good will, mutual 



esteem and an abiding 'sense of unity of interests resuU 'on the 
path of love. Fear is destroyed along with distrust, and mis* 
understandings. 

Hatred leads to opposite kinds of rt-’sults; misunderstand 
ings increatse and distrust is the prevailing characteristic. Hatred 
is the cause oE all quarrels, and wars. 

Where Icve would unite, hatred would separate, and an- 
tagonize If you wish to live peacefully with the world, jou 
should follow the line of love It may be that at ti.mes gain 
seems to lie in the grasp of the nation that is ready to help 
itself at the cost of others; but the (a nt of selfishness is sure 
to contaminate the National Conscience, and b.ar fruit in due 
course of time, however tardily it may be 

To the nations of the world, Jainism proclaims with the 
voice of thunder to-day-'‘0)me brothren forget your enmities and 
your hatreds; embrace one another like brothers; you don’t need 
to shed each other's blood. Away with the armies, and with 
your armaments ! Men are already groaning under the burden^of 
taxation, and will perish beiore you know where you stand. 
Learn to live by ahim»\ and love one another. You shall not 
need to arm yourself to the teeth any more. Do you think 
armies, and warlike equipments can afford anything like real 
protection to you ? Lock at the fate of the great white Czar of 
all the Russians ! He was slain by his own help'ess peasants, who 
• only a few days before, dared not stand in his august preseitce 
without trembling 1 Gone is the Kaiser too who was the lord' of 
mighty armies 1” 

The surest means of safety is love, and nothing but love. 
But it must be an emotion of the heart-a real live sentiment 
. that stirs us constantly to action-not a mere wordy avp)ii;al. 
Where love reigns, there is no room for fear. 

The science of Modern Politics is at war a it h the Science 
Miof Peace and has led us into trouble, and the difficulties which 
lihn atatepmen are .unable to solve satis factorily, because of their 
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Wifish motives. Let the Doctrine oE Love, as implied in the 
message of Ahiirsa Paramo Dharmah-non-violence is the highest 
Religion as taught by the Great Tlrthahkaras-Now replace the 
-mad rash for power, and personal self-aggrandisement, and self- 
glorification Your reward will be sweet yet 

Let me add that only he will be found willing, and able 
to practise ahlip-a and universal love, who has understood the 
nature of his soul, and of the enmity of the flesh and of the 
friends, and allies of the enemy. Only he will have his heart 
saturated with the ennobling friend-making, peace-engendering 
emotion, who knows that by loving others, he helps his own soul 
to grow strong, while in hating any one even a lowly worm, he 
only helps the enemy that is the fljih, and weakens, and ene- 
r/atcs his real self 1 

In practical life, ahiinsa will be found to be the one sure 
means of taming savage natures. It will civilize the un-civilized 
barbarian, and make him a good ar.d desirable citizen. The hou* 
Beholder who is involved in the world, and still very far away 
from rainthuod, practices it with a little qualification. He cannot 
emulate the saint in this regard. Fo^ while the saint v/lll hurt 
no one, on any account, the good layman will yield to the need 
for defending himself in the practice of abiipsa. But he will 
never be the aggressor himself; and when compelled to defend 
himself he wili use only just sufficient force to over- power the 
enemy. The King who knows ^how to temper justice with mercy 
is therefore protected by ablinsa. The layman also longs to enter 
sainthood one day, to be able to practise ahinisS properly.. 

The saint who ‘ has renounced the world, and who wishes 
to make the conquest of his lower nature as speedily as he can, 
tries to observe the vow of ah>msa with absolute rigidity, in ail 
respects so far as it is physically possible fij do so. The highest 
' saints who have attained the Ideal of Life namely-the Supreme 
Status, -are able to practise Universal Love, without any"' kind 
of qualification. Their-nature is changed. in- the end. They attain 
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to deification and the Perfection of Divinity. Ail this is due to 
abiinsa — tbe Princip'e of Love- the attribute of the Gods, 

From the stand point of human psychology, also, there 
are two Linds o£ men in the tvorld who are or at least should 
be, above racial and. religious distinction. These arc the really 
saintly men who practise Universal Love, as a part of their 
religious discipline, and the enlightened lay-men who are fully 
impressed with the brother- hood of man and the fact that in 
wishing evil to any one else one actually injures one’s own soul. 
Observation and the study of human psychology support the view 
that a true saint will ever regard'all humanity as his brethren, 
and will never think of hurting or harming any one in the least 
degree. To such a saint the practising of Universal Love comes 
easy. He looks upon none as his enemy If a man abuss him 
he is not displeased with him; if one persecutes him, he will be 
thinking of only one thing — how to serve him? 

The man who does not -practise Universal Love, does not 
love all beings alike He will not be loving the animals and is 
sure to be indifferent even to the fa‘e of the millions and millions 
of human beings whom he does not love. Many who profess to 
follow the ideal of love in their lives, do not hesitate to devour 
the flesh of poor unfortunate animals. 

It is idle to expect from such men that they will stead- 
fastly adhere to the nobler view under all circumstances. During 
the last Great European Wars, religious priests on both sides 
went on blessing their own armies, aud maintained that they 
were fighting the wars of righteousness Yet both sides professed 
the rame religion which was surely intended to be one of love. 
The explanation is that the sentiment was no deeper in their 
case than the lining membrane of their lips; their hearts were 
not affected by it. 

The past history of other nations also reveals the same 
sad truth in most cases. Probably the only exception is furnished 
b^ the followers of the Jaina religion who practise . the nde of 
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ahimsa. It is impossible for a Jaina -saint to bless any oITensive 
weapon or armies that -arc marching againit their fellow men. 
There is not one instance, where the Jaina saints havd forgotten 
themselves and their religious obligation in this regard. The 
Jaina saint is really the one man who practices Universal Love 
He will not hurt even an insect. Let aione man. He has left 
the world behind, and will not, on any account, look bac'f His 
heart is saturated with ahimsa; he even controls his bodily 
automatism, and will never even in thought, wish harm to 
anotlier living being, be he man or animal. Really, it is only 
when a man has become so fur filled with Univertai Love that 
we can confidently rely upon him under all circumstances, lie 
whose ideals are no longer In or of the world, HI certainly not 
degrade himself by doing base worldly things like setting up 
invidious ard hateful distinction amongst men. 

2 

The Jaina doctrine of Universal Love (ahiip^S) which is 
altogether scientific, and grounded on rational laws, is the one 
thing that is needed if we are ever sincerely to get over our 
prejudices Nothing else will ever succed. Can we not rely on 
the modern civilization to exclude prejudice from the hearts of 
men ? 1 do not think we can. 

Shall we not be able to arrive at the era of peace on 
earth through materialistic training, and the treaties of Nations ? 
Most certainly not For, materialism only offers peaceful rest in 
the grave to the individual, and only cares for the society; but 
the curbing down of passions is a matter of the individual heart, 
and materialism possesses no sufficient inducement for its acco- 
mplishment. It is, in reality, our materialism that is responsible 
for much of our greed, and coveteousness, and through them, 
for our hateful deeds. It will be a bit of very agreeble news, if 
materialism were to start teaching renunciation. As for the trea 
ties of nations, did wa not observe their real value during the 
last ( two ) tyars f Why cpmpel me to say that, to him who thinks 
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he is strong enough to defy the whole world, the treaties have 
not as much value as the scrap of paper on which they are written ? 

Neither superstition, nor general education on materialistic 
lines, will then be found adequate to change the hearts of men 
What is required is the knowledge of the Laws of Nature that 
come into operation in connection with our emotions, and how 
they affect the soul, and the relations of nations, and communj 
ties of men. For, once it is recognized that the Soul is an entity 
whose welfare is cf paramount importance, and which is affected 
by its emotions, and beliefs 'beneii^ally by the emotions of Love 
and most harmfully by those of selfishness and hatred-men will 

certainly refrain from doing what is harmful, and adopt the 

Rule of Love. 

3 

Ncfw my point Is that in order to impress a rational 
mind, like that of a modern boy or girl, you have to convince 
him or her of the need for peacefulness, and alter his or her 
emo'Ional nature destroying the element of savageness, and bar- 
barian greed from the heart, A rationally inclined mind can 

never for all times, be impressed with dogma, and ill-founded 

reason; and without the training, and control of the emotions, 
It Is not possible to make a man a real lover of peane. And the 
test of the real love of peace is that one should cheerfully ofler 
his cloak also, when his ccat is claimed at law. 

Let me say one word more as to the difference between 
the modern thought, and Religion when properly understood- 
Modera thought has confined its attention to the world cf the 
senses, where brute nature is found to be red in tooth, and 
claw It knows nothing of the Kingdom of the Soul or Kingdom 
of God which is within Ic therefore from its own point of view 
rightly points out the main characteristic of life which is the 
struggle for existence, and the survival of the fittest.' There is 
no question of moral fitness here; but only of the physical, and 
mental, that is to say, intellectual fitness. 



Religion, on the other hand, shows what enormous, and ' 
almost incredible possibilities lie within our reach, if we would 
cultivate inner trarquility on the lines of ahimsS And let me 
further add that, in Jainism there is no possibility of any one’s 
being persecuted on the ground of his being an enemy of a god. 
In Jainism, there is no place for such a contingency as it does 
not acknowledge the being, and existence of any creator or ruler 
divine or manager of the world whose enmity man could possibly 
incur. The Perfect Souls are the only gods in Jainism, and none 
else 1 Thus Jainism is the true refuge for all afflicted souls, and 
all beings. 

To sum up :>If you want to establish lasting peace on 
earth you must make men love one another. But you cannot 
change men’s hearts by a mere stroke of your pen, or by prea- 
ching to them a sermon on sympathy, and good-will You must 
engender the emotion of love by showing the paramount impo- 
rtance of its need and value in the first instance. 

What is needed is the broad-casting of the kind of edu- 
cation that will excite the sentiment in the hearts of men on 
natural, and social grounds, and will fill it with love, and k^^p 
it filled for a'l times. Nothing else will ever success as is mani- 
fest from a perusal of the pages of World’s History, and the 
records of the religious persecutions of the past Jainism to-day 
invites the world through the great assemblage of its leaders, 
to study the Science of Love, that is the Doctrine of Ahint a to 
be able to put an end to all forms of hatred and prejudice, and 
to fill the hearts of men with Love for one another, 

4 

1 shall now turn to the Jaina view of things, and devote 
the rest of this article* in working out the consequences of 
practising the principle of ahimaa, in various departments of life 
and externa! i-e national, and international peace. 

«lnternational Peace-in Jainism and World Problems 
pp. 151-154. 
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(1) For the Individual, Jainism points out that the SouF 
is a simple substance as distinguished from a compound which 
survives bodily death, because death only overtakes compound 
things, but not simple elements. It cannot, therefore, die out, and 
will ha're to re-incarnate elsewhere. The organizing forces of 
the body are the energies which constitute its disposition or wilt 
The will is constantly undergoing modification in consequence 
of individual action, so that the future conditions of life will be 
controlled altogether by the kind of disposition one makes for 
oneself. There is no condition of embodied life that is not threa- 
tened with calamity and death, nctr any that is free from miserj 
and' pain But those who live on the principle of ahimea, scon 
succeed in destroying their adimal nature, and thus became 
freed from the dispcsision that is the cause of re-lncarnatkxi 
and suffering in the world. 

Soul-nature is a thing that is purely divine, so that when 
one attains to the purity of his soul nature, one comes into the 
enjoyment of Unlimited Knowledge, and Happiness, and Power, 
and Immortality, It is, therefore, dearly to the advantage of the 
individual to practise Universal Love. There is no other way of 
escaping fiom undesirable re-births. 

Materially also, the practising of such virtues as truthful- 
ness, justice, forgiveness, mercy, self-denial, and temperance must 
bring Peace of Mind, popularity, respect, and prosperity to the 
individual He can have No Enemies left in the world, but only 
Friends all round. 

(2) From the National Point of VIew-ahitnsa will be 
found to be the source of confii'-nce and good-will. It will do 
away with the nted for heavy armaments; it will not tolrra'.e 
long-range guns, nor poison-gas, nor the bombing of cities and 
suburbs from aeroplanes. With the reduction of the military and 
the police, there will be immediately a reduction of taxation, and 
life will once more become tolerable and joyous Nation will 
live at peace with nation; pass-ports will be unknown, so will 
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^ tbe temperment that seeks eicpioitation and self-aggrandise* 
ment. Meu n^ill practise the golden rale summed up in the 
phrase *' Live and let live ” in reality and truth 

(3) Excessive industrialisation will be checked under ahi- 
^$3. We are all eager to become Manufacturers to-daj. Under 
the guidance of ahirnfa^ life ^ill be simplified; manufacturts will 
be limited; and mechanization will be restricted. Every Nation 
will be self-supporting, and self-dependent, growing its own foods 

At the present rate of “ progress ”, the day is in sight 
when everywhere there will be manufacturers and producers but 
no-where buyers ! Reduction in the number of factories will at 
once strike at the root of un-employment, since they render 
idle more men than they employ It is a bad policy to starve 
many to fill the pockets of a few. 

4. The Doctrine of Love will also induce legislators to 
find means of suitably dealing with the probli-m of excess of 
women over men, which, in its turn, will also go to reduce un. 
employment, and along with the check on excessive industria- 
lization Will root it out altogether I might mention in this 
connection that for those countries where the number of men 
is smaller that of women, ahim.a ( love ) favours the marrying 
of two women to one man The advantage from this will be 
manifold; social life wiH be pu-ified and girls will not be under 
the temptation of tmpioymg ui:m jral, and even immoral devices 
to •' catch ” husbands Those who cannot get married undei mo- 
nogamous law and who are dr.ven for no fault of theirs except 
that they happen to endowed with the animal appetites like their 
married brethren and si'tets, to seek clandestine amour, will no 
longer be forced to a life of hypocrisy, and shame. Abortions 
will not be practised as they are in thousands to day; and in- 
fauticide will become a thing of the past. These are only a few 
of the advantages that will flow from the practice. The opposi- 
tion to it is merely a matter of zid ( sentiment ); many women 
who find themselves unable to be reconciled to the idea of 
sharing their husbands with auothei woman, in reality are actu- 
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ally doing eo today, and in a worse form, though un-aware of 
the fact. There can be no valid objection on the gronad of relU 
gion either. Several of the Biblical patriarchs had more wives 
than one. We have no right to expect peaceful nationalism while 
millions of women are forced to lead unhappy lives The day of 
reckoning is not far off. Giris have already begun to usurp the 
the places of men in business circles. Let ns note that the pro* 
per p*ace for the woman is the home and the uursery-not the 
business-house. It is for man to earn; not for the woman She 
ia to spend profitably for man, and (or hersrlf too, as his partner 
in life, what he has earned by labour or skdi. You cannot reverse 
the natural role for long, without very grave consequences resul- 
ting from a disregard of Nature’s Law 

5. Finally, in our international relations, the practising 
of the doctrine of Universal Love will at once make men, and 
nations respected, and loved. To-day, the K-.'y-note of Interna- 
tional Policy is feat', we hate every one, and are hated by every 
one in our turn Peace is maintained only through fear of each 
other's brute force There Is not freedom even for the nations 
that are free, who are and have to remain armed to the teeth. 
True freedom consists in being free from fear altogether If we 
aspire to enjoy true National Freedom for ourselves, we must 
first set our neighbours free from fear of ourselves. The mea- 
sure of our in reality, is the measure of the freedom of our nei‘ 
ghbours near, and remote. 

Ahiiiis3 is Universal Love and will attain this high ideal 
however much it may be beyond the conception of men to-day. 

Love; and you are sure to be loved There is only one 
tondition-Iet your love proceed from the heart but not from the 
Untgm. 



Killing for Pleasure. 


Killing for pleasure, shows the most appalling ignorance of 
the nature of the soul It is tiaglc that man should take delight 
in destroying life-vital stuf{ that he shares with every other living 
creature, human, or otherwise. He is utterly unaware of the 
grave conse quences that recoil /tn himself from such brutal, and 
meritless act. If the state of mind of a person who hunts for 
pleasure is analysed, three factors are seen. 

^^i^-There is a total absence of thought of the pmnand 
harm he is inflicting on innocent souls. 

Secotul-'H^ is entirely engrossed in his own pleasure. 

Tkird-Hs is completely devoid of feeling for the suffering 
of his victims. 

We, thus, find that hie predominant characteristics are 
thoughtlessness, selfishness, and heartlessness. Can the soul en- 
counter greater obstacles on the path of spiritual unfoldment.l Is 
there a more dangerous enemy of his soul than the hunter’s 
own self.? If he had any idea at all of what he was really doing, 
he would be able to give up his special form of pleasure 
quickly enough. 



Flesh Eating. 

1 

I can think of yet another evil the eradication of which 
be obvious to all souls desirous of Salvitinn-namely-flesh-eating 
It is an abominable and disgusting pra'^tice; both for the animal 
whose carcase has been slaughtered to provide the flesh, and 
(or iho-e who find pleasure in such filthy provender. 

We shut our eyes to Christ’s own pica But go ye and 
learn what that meaneth I will have Mercy, and not Sacrifice.” 
We disregard his command. ‘ Thou shall not kill,” We want to 
say that he meant, “ Thou shalt not kill man alone; animals 
thou majest kill and devour”. 

Why should we so callously demand of others, their pre- 
cious lives, that our filthy perverted appetites may be gorged ? 
With so much brutal indifference towards the sacrifice of that 
life which is so precious to every one of us who eats meat ? We 
de.iberately shut our eyes to the fact that, life is dear to all; 
just as, we keep away from the abattoir that when we sit down 
to enjoy our port or beef we may not have the squeaU or be- 
llows of pain and terror ringing in our ears, see the frightned 
eyes appealing in vain for mercy, nor remember the writhings 
of the bleeding dying carcases. What are we made of that we 
can so comfortably and easily reconcile ourselves to so much 
wretchedness to please our palate I In very truth, we eat up our 
chances of Salvation. The Soul is athirst witii the longiug to 
enjoy its natural qualities of joy, omniscience, power, and immo- 
rtal life. And the best we can do for it, is to feed it with the 
sources of its destruction- the very things that keep it outcast 
from its own eountry-the Kingdom of Heaven, 

When those who eat meat are possessed of half the 
knowledge of the Nature of Life, that is contained in the sCien* 
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tific interpretation of the Scripturea, they will never dream of 
quibbling over this question to eat meat or not to eat meat ? 
They will no longer say that only life as contained in the human 
body is to be respected and that it is of no account if it happe- 
ns to be cast in animal (lower) form. As a matter of fact, if 
we have no respect for Life itself, we have none for animal or 
man As we can see at the present time, for while the animal 
is looked upon as provender for stomach-; Man is regarded as 
fit fodder [or guns. 

We have seen that all killing is harmful to the soul. Nor 
is it any the less so, if it is for food The same evil traits of 
selfishness, thoughtlessness, and heartlessness are engendered by 
killing, and eating flesh, giving rise to the same excessive agi- 
tation of the soul which readers it m-ore vulnerable to the mate 
rial influx The .disposition, tender by nature, is hardened into 
becoming callous and cruel. This implies change and no change 
takes place in an organism without the intervention of a modi- 
fying material cause, in circumstances such as this, when violent 
emotions are aroused, the maximum changes ccrur, and the soul’s 
natural purity is defiled. Because the acts of killing, and eating 
flesh, are extremely selfish, and hard-hearted ones, these two 
characteristics already manifested, are ingraintd still deeper into 
its substasce, giving rise to still deeper i.mpurity. 

2 

It is Customary for most people to think that flesh-foods-o 
meats, eggs, extracts etc are necessary for health, and for that 
reason insist on including them in their diet. But it is becoming 
more and more recognised in the materialist’s world of to-day 
and even among the orthodox medical men, that they are not 
essential in any sense cf the term, and that they are quite 
Capable of doing more harm than good. In many diseases they 
are being eliminated from the diet or at least drastically reduced. 

They produce over-acidity in the body, clogging it, and 
thereby, reducing its energy and efficiency. They lower the 
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vitality of the Bystetn, and encourage prostration and coarsening 
of the nerves. At the same time, they feed desires and passions 
over-stimulating them. 

But listen to what an eminent modern physician has to 
say on the subject. Doctor Bircher of Zulch, has evidently 
given much care and consideration to the question of diet. In 
his book “Food Science for All” he writes “Neither with flesh 
nor with poultry, nor eggs, nor caviare, not even with cow's 
milk can one strenghthen the weak much less cure the sick. So 
miiny thousands have already had dearly to expiate such ignor- 
rant experiments; they have paid for them, with early death or 
with long illness The excessive proteids In the food are not 
only a bad source of energy-their breaking down in assimilation 
grievously overloads the organs, as any chemist, familiar with 
the farts, can tell you. 

The ob’ervance of rules vrhich aim at imparting health 
and strength to the body and the elimination of all softness 
and habits of luxury, is a necessity for the layman. Plainly it is 
his duty to make his body capable of bearittg the constantly 
Increasing strain of trial and hardship involved in the more severe 
forms of self-denial. For this season, food plays the most 
important role in the physical training for asceticism. 

As the American In vestigator Mac Collum says: — 

Diet is an essential, if not the most important factor for 
spiritual, moral, physical, and cultural development and for resis* 
tacce to disease.’’ 

We have just seen that the constitution of the body and 
the condition of the nerves are directly affected by the food 
taken in. Has it not be said that ‘we are what we eat*’ If the 
nerves are to respond to the impulses of the will, in the desired 
manner, they are to be purified of any grossness they have 
accumulated. When impure food is allowed to coarcen them and 
the matter of the brain, none of the desired results can be hoped 



for This is recognized by Dr. Bifcher — Benner. * By means of 
a heavy, dimly-lighted diet-rich in all the different kinds of 
flesh and stimuUuts, people not only invite diseases, they buiid 
within themselves barricades against the wisest and the most 
powerful friend of their life against the spirit Thus, we find 
from another aspect of the soul’s good.-Yet anothi-r urgent 
reason, why the layman gives up all flesh-food, 

2 

Many people and among them, a fair number who consider 
themselves vegetarians, place touching faith in the value of flesh 
foods such as the egg in the djet. Dr. Bircher-Benncr entirely 
refutes the idea of their value. He takes the egg and proceeds 
to show-how much value there is in it. “ The hen's egg is a 
complete synthesis of food-material for the first period of growth 
of a living being But try to feed a human being on hen's 
eggs alone, or even with a diet in which hen’s eggs form the 
chief constituent. This person will soon fall ill. The digestive 
organs will refuse to act, the kidneys will excrete albumen, and 
will generally become inflamed. And if you do not soon abandon 
year experiment the grave injury to bis organism will cost him 
his life. Why ? Because the wisdom of life, designed the food- 
material of the egg only (or the life-stage of the embryo-chicken, 
characterised by certain conditions for a stage of most rapid 
growth without motion.” He says the same thing about Milk. 
Again it Is expressly for the new-born animal, not the grown- 
up man. 


VITAIVUNS. 

His book, also, contains a discussion on vitamins. But what 
are the vi'amins \ he asks Something intangible, someihing that 
exists-that acta, and yet someihing that no one has been able 
to find ” He explains that they originate only in the vegetable 
kingdom. This, bethinks, makes the relation of animal to vegeta* 
ble food more readily understood. He argues that it is known 
that vitamins are contained in' animal products like cod-liver oil. 



milk and eggs It Is evident, then, that animal life can preserve 
and store the vitamins taken in their food. So that at least 
when the unimul is alive, they are always present in their ori- 
ginal vegetable values though mixed, so the Doctor explains with 
other such substances which, as regards nutrition, act rather as 
ballast. He concludes from this that milk, eggs, and animal organs 
also possess nutritive value, and that beasts of prey who swallow 
their victims alive and with the blood, flourish on purely animal 
food. His next words are of particular value and interest to us. 
He says ' But things become quite different when the animal 
Is slaughtered, the blood removed, and when the cellular tissue 
and organs have passed through 4he rtgoy morth, and the boiling, 
roasting, smoking, or saUing process\ Experiments show, he says, 
that, then, valuable energy is lost-energy that from the point 
of view of the nutrition of the eater of such food is a serious 
loss. “ Therefore, be declares, ‘the nutritive value of the flesh 
preparations consumed by the human being, is utterly deficient 
and inadequate. It is true that decomposable masses which more- 
over are mixed with characteristic stimulants are subjected to 
humau assimilation, and a feverish activity is started in the or- 
gans of digestion, and assimilation which gives an illuslonary 
feeling of strength, but this is only, In small part, nourishment- 
father it is encumbrance, and deception. If you feed a person 
on butcher’s meat, fish, and poultry only, he will succumb, in a 
surprisingly short space of time, to severe poisoning.' 

Vegetarian Diet. 

Dr. Bircher-Benner has discovered the fact that plants 
represent condensed Sun-light-an essential for health. He says 
of It ; — 

“ The meaning of this discovery, will be, at once, evident 
to you when you hear that it is as much as to say; for human 
nourishment, fruits, nuts, and raw salads have the highest value, 
foods of animal origin have the lowest If this is so, then certa- 
inly, it seems odd that we rest content to partake of the essen- 
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tfals of life like vitamins In a second-hand manner. Is it not 
more sensible to go straight to the original sources of supply 
instead of receiving them second-hand ? 

Let us bear this important discovery in mind, and turn 
now to the Doctor’s presentation of the case for the vegetarian diet. 

“ With vegetable foods, the case is altogether different. 
It is now proved that, on a fruit, and nut diet, man can grow 
up, flourish, and perform full physical, and mental work, and 
enjoy splendid health. Whole Nations e-g the Japanese whose 
diet consists exclusively of vegetables with un-polished rice as a 
basis, nourish, and exhibit high^ physical, mental, and moral vir- 
tues, In Japan, the man of the people-not, for sooth, the Euro- 
peanised Japanese physician does not believe, as does The Euro- 
pean in the strength of flesh food. Accordingly, the riksha-men 
who had to run, twenty-five miles a day, and whom Prof. Baelz 
of Tokio had offered meat for their extra-ordinary achievement, 
begged to be allowed to leave it, as It made them feel too tired 
and they could not run so well as before. From these facts, we 
mast conclude, whether we will or not, that the energy-relations 
of fiesh vegetables correspond with the requirements of the 
human organism to a far greater extent, than do the best ani- 
mal foods such as milk, and eggs; indeed that they alone com- 
pletely meet the need. This result completely corresponds with 
my theory of the essential nature of chemical nutritive energy, 
and its original identity with Snn-light 

Plainly, it is the Doctor’s firm belief that the vegetarian 
diet is the perfect one for health, and efficiency. 

“ These plant food-units contain everything which the 
human organism requires, and in the right proportions enough 
of the various proteids-a wealth of the best energy -giver, the 
carbohydrates from which fats can at any time be formed in the 
organism or the fats themselves; the minerals necessary for life 
( the nutritive salts ) in the excited state, and in the right pro 
portions; and accordingly, also, the vitamins or supplementary 



S9 


or creative substances which are arousing so much attention. No 
one need, therefore, wonder any longer that man can amply 
nourish himself, grow, and keep well with these alone, that the 
ox, horse, stag, roe, and even the elephant can build up iheir 
proteid rich bodies from grasses, herbs, leave?, and blossoms. 
Not only the ninety-six percent of energy consumpt'on in the 
maintenance of life but also the four percent, the requirement 
for building up the body-substance is entirely provided by these 
plant food-units. There is no reason to fear that their proteid- 
content will be insufficient. They are a complete food. 

• 

“It is true. Dr. Bircher-Benuer continues ' that in the 
animal economy, also, the wisdom of life knows how to deal 
carefully with these nutritive values, and to store them up in the 
animal body, so that the animal food substancjs, and organs 
contain them and can serve man as food; but man does not 
consume the animal in the live stave with skin, bones, and blood 
like the beast of prey. He consumes parts of the animal after it 
is dead, and after more or less elaboration by heat. Thus, the 
original nutritive values suffer a not inconsiderable change. That 
the European attributes such a high value to proteid rich " 
flesh food is one of the fatal, fundamental errors-” No doubt 
vegetable foods also suffer a certain amount of deterioration iu 
the processes of cooking, roasting or baking; but not to the same 
extent, and things like fruits, nuts, salads, are usually eaten 
uncooked 

It appears from this, that the would-be vegetarian has 
nothing to fear on health grounds from the adoption of such a 
diet. Quite the reverse in fact; from this aspect as from every 
other his gain is enormous. And, he need have no fear that 
his sense of taste will revolt against such a diet All the many 
vegetables, fruits, nuts, cereals, together with sufficient quanti- 
ties of milk and its different preparaiions-yoghourt, cream, cream 
cheese and the like-Sugar and a few-wholesome condiments and 
spices-offer a great variety. From these, materials varied and 
satisfying tnenus-can be built up-with a proper understanding of 
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conservative cooking and a little thought and practice-which are 
delicious, bland, and nutritions in their nature. 

Certainly, thought, combined with knowledge and same 
care, is required in the preparation of vegetarian menus. But 
that is because, as meat-eaters we are so taken up with our 
poultry and game, meat and fish, that most of us have never 
learnt to cook anything else, and have absolutely no idea how 
delicious other foods can taste when properly prepared. 

There remains one other point to be mentioned before 
the subject of meat-eating is left. I havd aften had It said to 
me that fruits and vegetables, ^too, have life and that I am cruel 
and kill when 1 eat them. I agree because 1 cannot do other- 
wise, and reply that as I have not yet been able to train myself 
to abstain from eating altogether, i restrict my depredations 
until I can to those that are least harmful. From the point of 
view of the resulting harm and effect, all killing is not identically 
the same. Vegetables belong to the one-seused type of life. 
They possess only the sense of touch, and are seemingly lifeless. 
Animals are the five-censed beings, only distinguishable from 
ourselves by the gift of intellect- which so many of us who 
possess it abuse or forget to use. 

The ‘Killing’ with vegetables, does not produce the same 
revulsion of feeling in us that the sight of carcases and the 
slaughtering of living animals does or should do. Vegttables do 
not writhe when they are cut and torn open; thep have no 
visible sense-organs that in animals look so stark and grim in 
death; they do not appeal for mercy with eyes and shrieks. 
Therefore, unlike the meat eater, he who eats fruits and vege- 
tables, has not to shut his eyes to so much pain and suffering 
on the part of the victims of his aypetite. The layman can, if 
he so wishes, go without eating fruits and vegetables for certain 
periods. He can, say for a day, every now and then avoid them 
altogether, confining his eating to such things as coreals, milk, 
bread etc. In this way, he expresses something of his regret 
for eating even them and at the same time, softens and purifies 
his heart still further. 
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of 500 warriors, (107) (109) 

CHAPTER IV. Explanation of the fruit of the dreams- 
(110-130) Increase of gold and wealth in the palace of Slddhirtha- 
(131-136) Immobility of the foetu8-(1 36) Lamentations of Tri^ala- 
Mata-cl37) Determination of VardhamSna Kumara not to renounce 
the world during the life-time of his parents-(152) Movements 
of the foetus-(150) Rejoicmg-(150) Valuable information about 
the nourishment of the foetus-Birth of Vardhainana Kumara. (159) 

CHAPTER V. Horoscope of VardhamSna KumSra. 
(166-174) 

CHAPTER VI. Celebration of Birth-festival by Indras and 
gods and goddesses-Abhiseka ( anointing ) by Indras and gods 
and Indratjiis and goddesses on Mount Su-Meru. (175-200) 
Celebration of Birth-festival by Siddhartha. (200-210) 
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CHAPTER VII. Early Life-Naming-(210'- Playing with 
boys-(214) Moleetation by a pi^Sca-Going to School-(218) Youth- 
Marriage-(225) Family Relation-Death of Parents-(258j Request 
to King Nandivardhana for permission to renounce the world- 
(£39) Samvatsarika Dana-(241) Request of Lokantika gods to 
Vardhamaiia Swami. (244-248) 

CHAPTER VIII, Diksa Mahotsava-Dlksa-(249-27b) 


CHAPTER IX, Period of Chadmastha Kala of Ascetic 
Life-First Year of Ascetic Life-(280) Going to Kurmara-grama- 
Remaining in Kayotsarga ouClside the village-(282) Gift of the 
half the portion of divine garment to Soma BrShmiu-MoIestation 
frjin a cowherd-(2S2 *2d4) Went to Kollaga Sannivesa early next 
morning-(285) Break- fast at the house of a Brahmin named 
Babula-(285) Went to Moraga Sannivesa; Guest of Jvalana ^arma 
in one of the cottages of Duijianta hermits-(288) Taking of five 
abhigrahas (minor vow3)-(291) Went to Asthika (Vardhamana) 
gTima,-Ftrsi Rainy Season at AstMka-gr&ma-^^s%ed with a continu- 
ous fasting of eight periods of a fortnight each -Molestation from 
^ulapa^ii Yaksa-(306) Ten Great Dreams-Astrologer Utpala saying 
out the meaning of the dreams-(3l4) Second Year of Ascetic Life 
(316) Moraga Sannivesa~Acchandaka-(316) To Uttara Vacala-On 
the way, while crossing the bank of Suvar^a-kula River, the 
remaining half of the divine garment slipped down from the 
shoulder of the Bhagavan and was taken away by Soma (392-(294) 
Brahmin who was following him for the other half -Kanaka khala 
asrama-Cand-kausika sarpa-(323) GobhadrB-(32+) Vidyasiddha- 
(32i) Candralek’na (331) Candrakanta-(332) Dharma-ghosa Suri- 
(347) Preaching-(347) Muni Gobhadra-(355) Candakusika tapas- 
(356) Candakausika sarpa biting Bhagavan-(359) Enlighten'ng 
CsQdakau^ika sarpa-(359) Sv4tambika-Pradesi king-On way to 
Surabhipura- Meeting of Prade^i Raja; Crossing the River Ganges 
in a small wooden boat-Molestastion [rom Naga Sudanstra ddva 
(soul of the lion severed into two pieces by Tripristha Vasui4va) 
Kambala and Sambala d4vas came to the rescue of the boat-(370) 
Thuqaga Sanniv4^a-Pu^pa astrologer-(370) Festival at Bhandir Vana 



Going to Rajagrlha. Jinadas and Sadhu-dSsi-Second Rainy Season 
at Nalanda (a suburb of Rajagriba)-in the house of a weaver 
named Arjuna observing four fastings of one month each. (380) 
First breakfast at Yijaya^eth's bouse-Secmd breakfast at Anan- 
da^eth'a house.-Third at Sunanda Pith’s house and ihe Fourth 
breakfast was at the house of a Brahmin named Bahula in Kollaga 
Sanniv^sa-TXjrrf Vear oj Ascetic Ltfe-{^%%) Going to Suvarga 
khala grama-Cowherds preparing rice-pudding in an earthen pot 
(382) Gciala becomes a niyata-vadi-( '.83) To Brahmaija-grama- 
Upananda-Going to Campa Nagari for rainy season -Third Rainy 
Season at Campa Nagari doing various asanas (meditative postures) 
and observing two fastings of two months each-(384) Fourth 
Year of Ascetic Ltfe-{p>SA:) Went to Kollaga San niv4ia-In meditation 
outside the viliage-Simha and Vidyunmati-Go^ala beaten-(38S) 
To Patialaka grama-Khaqdaka and Dantalika-Go^ala beaten-(385) 

To Kuinara Sannive^a-Muni Candra Acarya killed at night under 
suspicion of a thief-Mahotsava by gods-To CaurSka grima-Goiala 
bound to a wooden frame on suspicion of being a spy from enemy 
regions, and when ^ramaQa BhagavSn Mahavlra was being similarly 
bound he was set free by two female hermits Soma and JayantI 
sisters of astrologer Utpala. Went to Pris{a Campa -Fourth 
Rainy Season at Prista Campa observing a fasting of four months 
and practising various asanas ( meditative postures ). Breakfast 
outside the town-(390) Fifth Year of Ascetic Life-[Z9\) Went to 
^ravasti and remained in kayotsarga outside the town-Pitrldatta 
and his wife Mrit&vatEa-(392) To Haladruta- grama-ln mediiBtion 
under a haridru tree-(393) Scorching of both feet-(39^) In the 
temple of Vasud^va at Mangala-(395) To Kalumbuka-grama-(396) 
M4gha and Ka'a-h;'.sti To Ridha~bhumi-(Murshidabad District) 
molestation from vulgar people-(397) To Purga kala^a grama 
Molestation from two robbers-(397^ To Bhadilla Nagari capital 
town of Malaya) -Fifth Rainy Season at Bhadilla Nagari observing 
fasting of four months practising various meditative postures-(3-'8) 
Sixth Year of Ascetic Life-{o9^) To Kayali Samagama-Jambusanda 
Tambaya Sannivesa-Nandi^ena Sthavira— Go^alaka had quarrel with 
some of his pupits-Kupiya Sanniv44a -Imprisoned as spies but set 
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free by two parivrajlkas named VijayS and Pragalbhi-To VaWall. 
Go^ala becomes separated-Siayed at a blacksmith’s work-shop; 
Asault by the black-smith-Went to Gramak Sannive^a-Bibh^laka 
Yaksa. Hif^tory of Bibh41aka Yaksa-To ^all^Irsaka-grama-It was 
winter time-Mo'estaticn from Kataputana Va5a-Vyantari.-(436' 
To Bhadrika NagarT-Sixth Rainy Season at Bhadrlka Nagarl- 
observing a fasting of (our months [437) At this place Bhagavan 
acquired Lokavadhi Jhana while experiencing the molestation of 
Kataputana. 

CHAPTER X Period of Chadmastha Kala(Cont) of Ascetic 
lAie-Sevenik Year of Ascetic Life.-[^Z2i) Went to Magadha-d^^a 
and stayed there moving about during winter and summer months 
and practising various vows -To AlambhikS NagarT-Seventh Rainy 
Season at Alambhika observing a fast of four months -( 39) E^'ghth 
Year of Ascetic Life.-{A19) Went to Kundaka Sannlvd^a-MaddnS 
Sannive^a-(440) BahuBaIa-Lohargaia-(44 1) Caught under suspicion 
of a spy and brought before King Jitiatru, but set free by the 
advice of astrologer Utpala who happened to be with the king-To 
Purimatala-In meditation outside the town (441) Vaggura ^rSvaka 
(442) To Raja{rr)ha'(454) Eighth Rainy at Rajagriba obser- 

ving a fasting of four montbs-(454) Ninth Yecxr of Ascetic Life-- 
(4.S4) With the idea cf destroying many Karmas simultaneously, 
Bhagavan went to Vaira-bhumi. Harsh molestation from anarya 
(uncivilized) people for six months. (454). Ninth Rainy Season in 
Vajra-bhumi with a fasting of fcur months- Year of Ascetic 
Life-To Siddbarthapura and Karma-grama. Questioned by Gc^ala 
about the tlla plant-Vai^yayana Tapasa outside the viIIage-(466) 
Jesting by Go^ala-Th rowing of Tejo-14^ya towards Go^ala whose 
life was saved by Bhagavan by the use of ^ita-lr^ya f467) Go^ala 
gets separated To Val^aji Nagari. ^ankha, playmate of Siddhar 
tha Raja honoured Bhagavan with devotion-(469) River Gandakika 
to be crossed by boat-Boatman detained him for fare but was 
soon B( t free by Citra the daughter’s son of ^ahkha-('70) Went 
to Vaij'jya-grama and remained in Kayotsarga outside the town. 
Ananda sra\aka, foretold through his Avadhi Jiiana, the Bhaga\an’s 
acquisition of Kevala Jhana within a few years- (4 7 2) To ^ravastl. 
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Tenth Rainy Season at iravasti Nagarl observing a fasting of 
four monthH-(470) Elesenth Year of Ascetic LifeAn Klyotsarga 
at Saau^astika observing sixteen (asts, and practising I’badra, Mahi* 
bhadra and Sarvato-bhadra Pratima-Breakfast at the house of 
Ananda Gathapati-Went to Dradhabhumi full of mlecchaa ( bar 
barians)-Reinained in contemplation in a temple of Polasa Yaksa 
outside Pedbala-grama-Mo'estation from Sangama d^va-(476). 
Twenty tormenting harassments during one night-( 477-483 ). 

Inability to get pure food for six months as it was daily polluted 
by Sahgama. Having failed in his attempt, Sahgama goes away- 
Sahgama driven away from d4va-loka-(787) Break-fast - at the 
house of an old cowherdesa-(48S) To Alambhika-Stuti by Vidyut 
Kumarendra-(488) Svetambika NagarI-{4S9) Stuti by liarissaha 
Indra-Sravasti-(489) The idol of Skanda-Kau^ambi Nagar1-(490) 
Candra and Surya in mula (original) vimana-VanarasT Nagarl- 
Stuti by Saudharm^ndra-Rajagriha-Stuti by Isan^ndra-Mithili 
Nagari'Honoured by King Janaka and extolled by DharaQ^ndra, 
To \ zxiaUx^Elevenlh Rainy Season at Vaisall-In contemplation with 
a fasting of four months-Stuti by Blutananda ( King of the 
Bhujanga-ddvas)-JirQa ^etha iravaka-(491) Abhinava ^r^stbi-(492) 
K^vali-desana \493) Twelvth year of Ascetic Ltfe-Mi%x break- 
fast at Abhinava ^r6^$bi’s house, Bhagavan went to Susumarapura. 
In contemplation under a Asoka tree in A^oka-kha^da-Utpata 
of Camar4ndra-(494) History of CamBrdndra-(495) To Bhogapura 
Nagara. Molestation by a ksatriya named Mahendra-(504) To 
Nandi-grama. Adored by Nandi (a friend of King Siddhartha) (509) 
To M^Qdhaka-grama-Molestatlon by a cowherd-(578) To Kau- 
^ambi Nagari-£ing Satanika-Mrigavti-Abhigraha (vow) of Sramana 
Bhagavan Mahavira-(510) King Dhdhivahana and Queen Dhari^i 
of Campa Nagari-Vasumati daughter of Dhari^i-Dhanavaha Sejha 
and Mula S4thani-Candana-(514) Pitiable condition of Candana- 
(519) Fulfilment of the aJbhigraha of ^ramaqa Bhagavan Mahavira- 
BhiksS of dry Udada beans from Candana-(52l). To Su-mahgala^ 
grama-(524) Stuti by Sanat Kumara Indra-To Suks^tra Sannive^a- 
(524) Homage by Indra of Mah^ndra deva-loka-To Palaka-grSma 
Molestation by Dhahila-(524) Went to Campa Nagarl. Twelvth 
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Rainy season at the Agnihotra-sala of Svatidatta Brahma^a at 
Campa Nagarl observing four fastings of one month each, and 
attended constantly by Maijibhadra and Purijabhadra Yana- 
vyantara Indras-Svatidatta asked a number of questions on Jitmi 
(Soul) to ^ramaqa Bhagavan Mahavira and they being answered 
in detail to his entire satisfaction, the Brahma^a was greatly 
pleased, and he had high respect for Bh&gAvUii- TAirteentA year 
of Ascetic Ltfe-i^lh) To Jrimbhika-grSma. Indra did dramatic 
performance before Bhagavan, and said that he would have Kdvala 
Jh3na cn a certain day-To Mddhaka-grama-Homage by Camar- 
4ndra (525) To Sa^mani-grama and remained in Kayotsarga out 
side the village-Molestation from a Cowherd-Thrusting of pointed 
sticks into both the ears of Bhagavan-(526) Went to Madhyam 
Apipa Nagari-SiddSrthi Vagik and Kharaka Vaidya saw Bhagavan 
with the ^alya when he went to Siddh3rth*s house for almB*(526) 
Both the Vagik and the Vaidya followed Bhagavan and they 
removed the sticks from his ears when he was in Kayotsarga-. 
(528) Thus, ^ramaga 6hagav3n Mahavira passed 12 J years 
(Twelve years and a h^f) as a Chadmastha Ascetic. 
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Sramana Bliagavan MahMra. 

VOLUME U 
Part I. 

CHAPTER 1 


uTTOiiT «TS| 

I i ^ 

JpBT ^f^rTTTfl m. 

to II \ II 

1 T^ nam kale nam te nam samae nam samane bhagavam 
Mahavire pafica Hatthuttare hottha. Tam jaha-Hatthuttarahim 
cu4, caitta gabbham vakkante, Hatthi’ttarabim gabbhao gabbham 
saharie, Hotthuttarahim jae Hatthufctarahim munde bhavitia 
agarao atjagariam pavvaie, Hattbuttarahim anante, aijuttare, 
nivvagha^ niravarane kasiije, padjpunne. Kevala varanaijadamaa^;^, 
samuppanne, / Saina parininvue bhayavam 1 



1. During that age, at that time, ( that is to say, at the 
end of the fourth cycle of the present Avasarpiiji era), the five 
( important ) events of ( the life ) of ^raman^ja Bhagavan Mahavira 
happened Hatthuttar^ ( (?urlng the ccnstellation, whose 

next is Basta'; namely — In TJttaraphalguiii he descended 
( from the tenth heaven named snni?^^ Pranat ) and having descended, 
entered the womb. In Uttar aphalguiji, he was transferred ( from 
the nomb of D^vananda to the womb of Tri^ala ) In Uttarapha* 
Iguiji, he was born. In Uttaraphalgniji, tearing away the hair 
( of his head ard beard with his own hands, and becoming at 
the same time, free from all worldly desires and passions), he 
left his house ai.d became a rtcluse. In Uttar aphalguiji, be acquired 
the most excellent Kevala Jnana and K4vala 

Dalian a,- Per feet Knowledge and Perfect IntuUion-which is 
infinite, supreme, unobstructed, uncovered, complete, and perfect. 
The Venerable Saint acquired Final Liberation in Svati. 


CONCEPTION. 

^ Of tt ^ of ^ % 

fTRTOT tn% dr 

^ 

(o 
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^ ^eiic(Tr?^ JTTfTO %T?T^^r?r?r^ mfK^ 

»I5?ItIT^ u \ II 


2 Te nam kal4 nam te nam samae nam hamane bhaga- 
vim Maliavi'e je se gimhanara ‘cautth^ ma'e atthame pakkhe 
Asadhasudd e tassa nam Asadha‘uddhas<^a chautthe pakkhd qam 
Mahavijaya Pupphuttarapavarapundiria j mahavimanao visam saga 
rovamatthciaj aukkhaenam bhavakkhaenam thnkkhadnam anantaram 
cayam caitia^ iheva Janibuodive dive BLarahd vase dahigaddha- 
Bharah4 imise Osappiijid susama susama6 samae viikkanlad susamad 
samad viikkantaj, susamadussamad samae viikkantad, dussama- 
susamad samad bahu-viikkan'ae, sagarovamakoda-kodid bayalisad 
vasasahassdhim uniad pacnahattarid vasehim addhanavamdhim a 
masdhim sdsdhim ikkavl«ad titthayardhim Ikkhagakula samuppa- 
nndhim Kasavo^uttehim, dohi a Harivamsa kula samuppanndhim 
Goyama guttehiin, tevisae titthayardhim vaikkantehim Samaijd 
Bhagavam Mahavire carama tltthayard puvvaiitthdyaramdditthe 
Mahana-kundaggame nayard Usabhadattasa mahai^asBa Kodalasa 
giittassa bhariae Devanandae mahanld Jalandharasa-guttad puvva- 
rattavarattakalasamayamsi Hatthutarahim nakkhatteoam jogam* 
uvagadiniam aharavakkanile, bhavavakkantid, sariravakkantld, 
kucchitnsi gabbhatae vakkantd 2 

2 During that age, at that time, ^ramania Bhagavan 
Mahavira having descended, on the sixth night of the fourth 
month of and eighth fortnight of summer, i-e on the sixth day 
of the bright half of the month of Asadha, from the most 
excellent Vimana, ( celestial chariot,} the all-victorious and 

eminently beautiful Puspottara Vimana ( which is 

like a white lotus among other vimans ) without an interval, on 
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the termination of his allotted period of twenty sagaropams of 
residence there, of his divine body, and of his existence as a 
god ( among gods ), here, into this Bharata -varsa in Jambudvlpa, 
into the southern half of Btiarata varsa, when, of the present 
Avasarpini era, the ( first ) Susama-susama age ( of four koda 
kodi sagaropams ), the ( second ) Susama age (of three koda-kodi 
sagaropams ), the ( third ) Susama-duhsama age ( of two koda- 
kodi sagaropams ) and a greater po tion of the (fourth) Duhsama- 
su^ma age (of one koda-kodi sagaropama less forty -two thousand 
years) had elapsed, ?nd only seventy-five years and eight months 
and a half of the fourth age were remaining, — after twenty-one 
Tlrthahkaras of Jksvaku race and Kasyapa gotra 

and two Tirihankaras of Harivamsa and Gaviama 

gotra^ on the whole twenty-three Tlrthahkaras ( of the present 
series) had preceded -Sramaiia Bhagavan Mahavira, the last 
Tirthahkara of the present series-whose advent had been fore- 
told by previous Tirlhahkaras-took the form of a foetus in the 
womb of Brahma^i D4vaaanda of jalandhara gotra, the wife of 
Brahmatia Risabha datta of Eodala gotra, in the Brahmanical 
part of die to'^n of Kundagrama, during the middle of the 
night, when the Moon was in conjunction with the constellation 
Uttaraphalguni-the constellation whose next is Hasta-after 
leaving off divine food, divine existence, and divine body. 2 

— VISION OF DREAMS — 

^ tTr«n, ^ 

STT'*!?, 5T 5n«irf, ^ ^ of 

t ^ <«T ^ 

jRigfM'ji qrf^ q q^iiS[T li ^ ii 



^ ii » ii 


3, Saman^ Bhagavam Mahavire (innanovagae avihottha, 
caissami tti janai, cajamane na ja^ai, cuemi tti janai-jam rayaqim 
ca ^am samane bhagavam Mahavue Oevananriae mahanie Jalan- 
dharasa-guttae kucchitpai gabbhal'ae vakkantt^, tam ra}anim ca 
nam sa Devanar da mahan'i eayanijjamsi suttajagara ohiramaiji 
oliiramaiji ime eariivd ura'e kaliane sive, dhanne, mangalle sasene, 
cauddi'ja maha‘'umine pasitia nam pad\buddha 3 

Tam jaha — 

Gaya-vaaaha-siha-abhiBeya-dama-sasi-dinayaram-jjhayam- 

kumbham 

Paumasara-sagara vimaiyabhavaija-rayanuccaya-sihim ca 4. 


3 Sramaina Bhagavaa Mahavira posses&id (at the time oE 
conception ) three kinds of Knowledge ( vu 1 Mail 

jhana, Sensual knowledge 2 Sruta jmma and 3 3 TS|Rt 

SJR Avadhi jnana Visual Knowledge ) He knew that he 
would descend, he did not know (at that moment ) that he 
was descending (because of the infiniteBimally smaM period of 
time taken during the descent ); and that he knew that he 
had descended. 

During the night, in which Sraamana Bhagavan Mahavira 
took the form of a foetus in the womb of Brahmani D^vana- 
nda of Jalandhara gotra, Brahmani Devauanda was on bed couch, 
in a condition between sleeping and waking-taking fits of 
sle-p-and having seen the following noble, prosperous, happy, 
fortunate, auspicious, and beautiful fourteen great dreams, she 
woke up. ‘6 
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To wit; — 1 An elephant. 2 A bull. 3 A. lion 4 The 
anointing of ^ri D6vi ( Goddess of Wealth ) 5 A garland 6 The 
Moon 7 The Sun 8 A banner 9 A Kalasa (a festal jar fig ^ 
10 A lotus-lake 11 A sea 12 A celeitial chariot 13 A heap 
of jewels and 14 A smokeless flame. 

or m ^ ^ 

q^*T%iq3rf^3iT, 

i ir»rg*»rt 

»Tri4 srqjr fqsiqjr 3iT^rr«ir 

II M II 

NO 

qt ^qr^f^q^TT ^?5r ^Tqf^r^iii^ artflfq- 

qiR?^ ^ qfsi^T I k ^fT-n’q ffrfi ^ ii \ ii 

5 Tae ijam sa Devaijanda luahani ime eyaruve java cauddasa 
mahasumiqe pasitta ijirn padibuddha sainani, hattha tuttha citam- 
a^andia^ piimana^ paramasomanisia harisavasavi-aappamannhiaya, 
dharahayakayambapupphagam, piva samu ssasiaromakuva sumiQu- 
ggaham karei suminuggham karitia sayarnjjao abbh it^heitta atnr- 
iamacavalama sambhantae avilambiyae, rayahamsasarisle gaie 
jeijeva Usabhadattd mahaij^ tdtjAva uvagacchai, uvagacchitta 
Usabha-dattam mahaijam jaA^am vijaenam vaddhavei, vaddhavitta 
bhaddasa^avaragaya asaktha visattha suhasa^avaraya karayalapa- 
riggahiyam dasanaham sirasavattam matthaA anjalim kattu ev^am 
vayasi. 5 
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6. fevam klalu aham devanuppiya njja sayanijjamsl sutta- 
jagaia cHisnani cbiranani 5ir.4 tjarme uiale java sassiri^ caud 
dasa mal asLEciii^ fatitta nam padibuddha / Tam jaha-Gaya, 
iava...Sihim ca, 6. 

b Then, Brahirani De\ananda, having seen these, such, 
noble etc fourteen great dreams, woke up; she, -astonished 
contented, rejoicing in her mind, with her mind full of affection, 
exceedingly cheerful at heart, with her heart widening under 
the influence of great delight and with the hair of her body 
bristling with joy in their pores lijre the flowers of Kadamba 
( Adina Ccrdifolia ) sprinkled with showers of rain, -firmly 
fixed the dreams, in her mind. Having fixed the dreams, she 
rose from her conch Having risen, neither hasty nor unsteady, 
nor bewildered, without delay, and with a gait resembling 
that of a Raja-hamsa (royal swan) she went (to the 

place) where Brahmatja Rlsabha-dalta was. Having gone there, 
she gave Brahmana Risabha-datta greetings of victory and 
triumph — (victory is acquired in one's own country, and triumph 
in foreign lands). Having greeted him, she sat down comfortably 
in a splendid chair; becoming free from exertion and well-com- 
posed, and joining the palms of her both hands so as to bring 
the ten nails together, and turning them round the head, she 
raised the folded hands to her fore-head ' as a reverential salu- 
tion ) and spoke thus: — 

6 Certainly, Indeed, O beloved of the gods ' when to-day, 
I was in my bed, in a condition between sleeping and waking 
-taking fits of sleep -I woke up having seen the following such 
noble etc beautiful fourteen great dreams. 

Namely — An Elephant etc till a Smokeless flame. 



ft lf3[f^T- 

^«ir #niT»iT 3R5J5>Tt *n^f3r 

^ II VS II 

7 E^sim nam D^vanuppia, uralaijam java caudassanham 
mahasuminaijam ke mann^ kaltane phalavittivis^s^ bhavisfai ^ Tae 
nam se Usabha-datle mahane, D^vananda'- mahaijie anti^ (5amattbain 
BuCia, nisamma, hattba tutt^a java hia4 dhara kayamba pupphagam 
piva samuasadl'j aromakuve, sumiguggham kar4i, karitka Iham 
atjupavisaij zham anupavisitti appano sahavi^nam mafpuvva^Qam 
bu'jdhlvinijan4nam t4sim suminaijam atthuggaham kar4i, atthu- 
ggabam karitta, D^va^audam mahanlm 6vam vayasi. 7 

7 What 0 beloved of the gods ' as I positively believe, 
will be the propitious happy reward and increase in livelihood, 
portended by these noble etc, fourteen great dreems ? Then, 
Brafamai^a Risabha-datta, having heard and having perceived 
this matter from Brahamaiji Ddvananda, he, -astonished, contented 
etc, with a heart widening etc, with the hair of his body brist- 
ling with joy in their pores like the flowers of Kadamba (Adina 
Cordifolia) sprinkled with fchowers of rain -fixed the dreams in 
his mind Having fixed them, he stuidied their meaning thoroug- 
hly. Having studied their meaning, he grasped the ( exact ) 
meaning of tho^jC dreams by means of his natural clever intell- 
igence. Having grasped their ( exart ) meaning, he spake to 
Brahmanl Devananda thus; — 

^pirr fer, of fkm 

sftron f^ST, ^ 

^ 54 

jnmoT Wiqft^^TTor onSJiqTapa^^siFT fWfi^TOT 
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8. Urala nam tume devanuppie suinina dittha kallana 
qam siya dhanna maiigala sassiria ariigga-tutthl-dihau-kallana 
mangalla-karaoa nam tumci devanuppie sumina dittha, lam jaha> 
atthalabho devanuppie, bhogalablio devriniippie_ piilta-l.lbho deva- 
nuupp4, BukkhJabho devanuppie, (Warn khalu tumaui dt'vaijuppe 
navanham masatjam bahupadipunuanau addhattha-nianar.liudianam 
viikkantanam Bukumalapai}ipayam,ahlna padipunnapancindlasarlram, 
lakkha^javafijanagunovavoam manutnmanapamauapadipunuaBujaya- 
savvafigasundarafigam, sasisomakaram kantam pladamsanam aur- 
uvam dnrayam payahisl. 8 

8. You have, O beloved of the gods 1 been noble dreams. 
O beloved of the gods ! You have seen prosperous^ bappy, for- 
tunate, auspicious, beautiful dreams which will bring health, 
.contentment, long life, prosperity and blessing. That is to say, 
O beloved of the gode ! we shall acquire wealth, 0 beloved of 
the gods ! we shall have objects of enjoyment, O beloved of 
the gods I we shall have a son, O beloved of gods ! we shaU 
have happiness Eeally indeed, 0 beloved of the gods ! after 
the lapse of nine complete months and seven and a half days, 
you will give birth to a lovely, delightful, handsome boy, whose 
hands and feet are soft whose body contains complete well- 
developed five organs of sense, with lucky marks and signs of 
excellent quality-a boy on whose body all the limbs are well-formed 
and of full volume, measure, and length-a boy with a pleasant 
appearance like that of the Moon. 

A Tirthahkara, as well as a Cakravartin, has one thousand 
and eight auspicious marks and signs on his body; a Baladeva, 
as well as a Yasudeva, has one hundaed and eight auspicious 
marks and signs on his body: and other fortunate persons have 
thirty-two such marks and signs on their bodies. 

They are:— 

2 
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■i < 3 Y 'J ? Vi 

c e t « ? 1 'i • ? a 

^ oTT^f^ ^ m’ q[531^: qr^} I 

^\f IM li 4vS ic: \ir \o \% 

^ ^]m^. w 1 

%? ?3 ?v % i ^S !ivs 

^ ^ it \ ii 

5(j ao at 3^ 

^ qcrm ii 

Cbfttram tamarasam dhanu rathavaro dambholi kiirma nUulal^, 

8 0 10 11 10 18 
Vapi svastika tora^ani ca sarah pancatianah padapah, 

14 14 10 11 l^> 1» »B BI 

Cakrani Isiikha gajau samvidra kalasa.! prfigaaa matsya yava, 
Yupa slupa kamaijdalu nyavanibhrit saccainaro darpayah. 

Sg 80 80, 81 89 

Uksa pataka kamalabhistjkali sudama ki^Ui guanapuyyabhajam. 

1 Very fortunate persons have the following thirty-two 
lucky marks and signs on their bodies, viz I A canopy 2. A 
red lotus 3. A bow 4 An excelienl chariot 5. A thunder-bolt 
6. A tortoise 7. A goad for elephants 8 grift Vapi, a well 
with paved stairs 9. Svastika an auspicious mark-a 

cross with ends bent round ^ 10. Toraija-an auspicious 

flower-bunting placed on portal arch 11. A lake 12. A lion 
13 A tree 14, A Cakra--a discus 15. A concha 16. A pair 
of elephan s 17. An ocean IS A pair of Kala^d, vestal 
jars 19 A palace 20. Fishes 21. ggr: Yavali, markings resem 
bling Barley-corns 22 A sacrificial pillar 23 A raised dome- 
shaped monument 24 A Kamandalu, a wooden or metallic 
water-pot used by ascetics 25 A mountain 26 A yak-tail 
chowrie 27 A mirror 28 A bull 29 A flag 30 The anointment 
with lotus 31 A beautiful gadand and 32 A pea-cock. 

Another method of describing the thirty-two marks and 
signs on the body, is the following: — 
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3:Ti^ia^^: ^itt^i: ii ? it 

1 Iha bhavati saptarakiali saduiiuotah panca suksma-dirghasca, 

Trtvlpulalaghugamblilro dva'ii^-illaksanab sa paman, 1. 

1. The man whose imdernamul seven, vlz-nails soles ol 
feet, palms of hands, tongue, lips, palate, and eorners of eyes 
are red; whose six, vi/ arm-pit, heiari-region, ii-ck, nose, nails, 
and face with forehead, are elevated, whose live, viz-teeth, skin, 
hair, joints of fingers, and nails are slender; whose five, viz- 
eyes, heart, nose, chin, and upper extremities are long: whose 
three, viz-forehead, chest, and face are capacious; whose three, 
viz-neck, legs, and the muk generative organ, are short; and’ 
the three, xir-valonr \ciice, and nave), are deep. The man 
possessing the above-named thirty-two qnolities is ( considered 
as ) a mm witli the thirty-two marks and signs of » 
fortunate man. 

II ^ 11 

^«TT ^«IT ^^5 JiTOT g«ITSS^^ I 

«T«TT ^ 5«?T 5«IT II ^ II 

1. Mukhamardham sanraaya sarvam va mukhamucyal^; 

Tato’pi iiasika irestha nasiaaya-ca locanh 

2. Yath5 nelre taiha sllam yatha na-a taihi ’’rjavam; 

Yatha tiipam tatha vttcam, yatha silarn taiha gutjah. 

1. The face is half the portion ol the body, or, it may 
be said to bo tiie entire part of it; the nOse is better than the 
face; and the eyes are better than thi nose. 

2. As are the eyes, so is the morality; as is the nose, so 
is the honesty; as is the beauty, so is the prosperity, and as 
is the morality, so are the virtues. 
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% g«TT I 

^ ^ II ^ (1 

3. Atlhrdsve’tidirghe'listhiile catikri^c tatha; 

Atik^isn^’tigaurt; ca satsu sattvam nigadyate 3 

3, Strong character is spoken of in the six, namely in 
those who are too short, in those who are too tali, In those 
who are too Eat, in those who are too thin, in those who are 
too black, and in those who are too white. 

I 

sftllR il » H 

4. Suddharmah subhago niruk susvapaah suoayah kavih; 

Sucayatyatmanah srlman narah svargagama” gamau. 4 

4, The man who practises religious austerities, who Is 
lucky, who is free from disease, who has auspicious dreams, 
who is well-behaved, and who is wise, ( that fortunate man ) 
indicotcs his departure to the celestial world ( In his next 
life ) and his descent from it also 

. H ^ I 

5 Nirdambhah sadayo dani ddnto daksah sadarijuh; 

Martyayoneti samudldiuto bhaviia ca punastatba. 5 

5, A man, who is candid, who is kind-hearted, who is 
charitable, who has restraint over Ins passions, who is wise, 
and who ^ always straighl-forvviird, ( that man ) has come from 
the human world and he will be a human being, again, In 
the next life. 
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6 Maya-lobha-ksudhalasya bahvaradicestitaih; 

Tiryagotii'h samvi.pattim khyapayatmanah pumaa 6 

6, A. man having deceit, avarice, insatiate hunger, idleness 
and gormandialng tendencies, establishes his coming from the 
class of a lower animal 

7 Saragah svajanaovosl durbhas o murkhasahgakrit; 

Sasti Bvasya gutayatam naro iiarakavartmani, 7 

7. A man who is passionate, who envies his relatives, 
who ures filthy language, and who associates himself with 
foolish persons — (that man) indicates his departure to hellish 
regions ( in his next life), and his coming from it also 

^ I irtqqt II ^ || 

8 Avarco daksin4 bhage daksiijali subhakrinurinain; 

Vamo vame tinindyah syaddiganyatv^ lu madhyamak 8. 

8 A right circle on the right side of the body is Indicative 
of good results; a left circle on the lelt side is indicative of 
censurable results; while a circle in any other locality is indi- 
cative of mediocre results, 

^ ^ II ^ II 

9 Arekhain bahiirekhaiji va 3 '‘sain paiji-tulain nriyam, 

Te syuralpayuso nilisva duhkhUa na’tra samsayah. 9. 

9 Those persons, whose palms of hands contain no lines or 
many lines, are short-lived, poor, and unhappy. There is no 
doubt in this. 
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Also, 

Persons whose palms of hands -are red, are wealthy; with 
green palms of hands, a man is a diunkard; with j allow 
palms, he is full of lust; and with black palms of hands, the 
man is a pauper. It is better to have the hands of a male, 
hard; that hardness should not be the consequence of hard 
labour, but it must be natural. It is better to have the bauds 
of a female soft. 

While looking out for signs and lines in hands, in the 
case of a male, it should be the right hand that should be 

Investigated, while it should be the left hand in the case of 

a female. 

He whose palms of hands are elevatfd is charitably- 

dUposed; whose palms are superficial is a pauper, acid he 

whose palms of hands are round and deep like a bowl, is a 
wealthy man. The fingers of the hand should be thin and 
straight. 

^51?^ W II II 

10 Anamika aotyarekhayab. kinistha syad yadii’dhiUa; 

Dhanavriddhistada pumsnm matrlpakso bahustetha 

10 A man whose little linger is longer ih.an the last- 
joint of the ring-finger, has increase iu wealth, and the number 
o£ relatives on the maternal side is great. 

%% k II n II 

^ !I 5 11 II 

11 Mai>ibandhat piturlekha karabhad-vibhava’ynsoli; 

Lekb^ dv4 yanti tisro’pi tarjanyanga^thakantaraip. 
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12 Y4sam rekha imasti&rah eampuri^a dosa-varjltah; 

T4sam gotra-dhana'yu’psi sampurijanyanyatha na lu 12 

11 The paie.-iial hne-the line of Gotm-starts from the 
wnel-joifit; the Hue ol prosperity and the line of life, both of 
them, start from the outer portion of the palm between the 
wrist joint and the little finger. Those three lines proceed 
towards the portion of the hrnd between the thumb and the 
index finger. 11 

12 IE these three lines are^perlect and without defects, 
they indicate perfection in regard to gotra wealth, and age-limit; 
otherwise not. 

NS 

13 Ulianghyante ca yavatyo ’angulyo jivitartJkhaya; 

Pancavini^atayo jndyastavaiyah ^aradam budhaih 13 

13 The wise should know the time-Ilmlt of age of a 
person ( in this world ) by each period of twenty five years, for 
every finger the line of life goes by (the fingers) 13 

That is to say, if the line of life goes bi-yond only the 
little finger, it indicates an existence of life only for twenty- 
five years; if It goes beyond the little finger and reaches as 
far as the ring finger, it indicates an existence of life for fifty 
years; if the line of life, tiansgresses the liitle, the ring, and 
the middle finger, it indicates au age-limit of :seveny-five 
years, and beyond that time-limit, if the line of life goes 
further. 

If the off-shoots from the line of life, point towards the 
wrist-joint, it indicates prosperity; and if they point towards the 
fingers it indicates adversity. 

If the Urdhva-rekha-the upward line starting 
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from the wrist-joint-goes towards the thumb, it indicates, 
happiness, increase in wealth and acquisition of countries. If 
the upward line goes towards the index finger, the person will 
either be a king or his equal. If the upward line goes towards 
the middle finger, it means that the man will either become 
a religious preceptor or a commander of armies. If the upward 
line goes towards the ring finger, it indicates that the man 
will be a wealthy traveller. If the upward line points towards 
the little finger, it inditatea that the man will be a favourite 
of the public. 

Between the thumb and the gotra line, there is the line 
for brothers and sisters, between the line of life and the wrist 
joint, is the line of progeny; and between the line of life and 
the little finger, is the line of wives. 

%: II li 

14 Yavairahgusthamadhyasthal-r-vidy akhygti-vibhutej ah; 
^uklapakse tatha janina daksinahgusthaisca taih 14. 

14 The presence of the sign of a barley- grain In the 
middle of the thumb, indicates knowledge, fame, and prosperity. 
It the sign of a barley grain is in the middle of the right 
thumb, it indicate birth during the bright-half of the month. 

15 Na stii tyajati raktaksani na’arthah kanakapihgalam; 
Dirghabahum na caisvayam na mansopacltam sukham 15 

15 A woman does not leave the red-eyed; wealth does 
not leave the man whose eyes are yellow like gold; prosperity 
does not leave one whose upper extremities are long; and 
happiness does not leave the man who Is fleshy. 
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I 

Wi^, qT^^^t?T qrf5l?(; !i M ■ 

16 Caksuh-snehena saubhagyam, danta'nphiWia bhoj mam; 

Vapuh-bnebena saukhyam syat, padasnehena vabanam 16 

16 Greasinesa of eyes indicates gcod Iii:k, grraslness of 
teeth indicates the acquisition of good foad; greasineas of the 
body will bring happiness; and the greasiness of feet is indica- 
tive of acquisition of conveyances. 

?V9 gr^?in=!?lr i 

n w 

17 Urovi^alo dbanadhanyabhogi, sirovisalo nripapungavascn; 

Kativisalo bahu-putradaro, vi^alapadah satatam siikhi syat. 

17 The bjoad-chested one will enjoy wealth and property; 
the large-headed one will become a great king; the wide- 
hipped will have a large number of progency and wives; and 
he who has roomy feet will always remain happy 

Persons who measure one hundred and eight fingers In 
height, are called the best men; those who measure ninety-six 
fingers, are mediocre men; while persona measuring eighty-four 
fingers or less in height, are considered to be people of a low 
grade. 

^3Ttot qT^[^ 

II II 
3 
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i ^ I ffer, m 

or i fe ft «r| 

i35f^ 5|S3I> 3i^|5f t ^ o li 

9. S^ vi a iiam darae iiimiukkabalaVnav^ vinnaya 
pari^ayamitte jovvanagamanuppaite Riuvvfia J mvvea -Samavea 
AthaWflijavea-itihasapancaruanum Nighanfucliatthaijam sarago* 
vangagam sarulussaijam caunham Veanatn sara^ para^ vara^ 
dhSra4 sadangavi, aatthitantavlbarae samkha^e [ sikkba^e ] 
sikkha-kappe Vagarao(i Chandt^ Nirutte^ Joisamaya^e anru^su 
a bahusu bambhaijoat^su parivvaya^su na^su supari^itthi^ 
ivibhaviasai. 9 

10 Tam urala iiam tutne d(!‘vaimppi(5 ! sumina ditia, java 
arugga-tuttbi-dih§u a- mangalla ka-aga gam tume devaguppie ! 
sumiga dittha tti kattu bhujjo bhujja aguvuhai, 10 

9 Besides, this child oa comp’eling the state of childhood 
( i-e on reaching his age of 8 years ) will have accurate 
scientific ktowledge in arl.*. Oa reaching the state of youth, 
he will be so clever ia the four V^das-Rig Vtida Yajur V^da, 
Sima Veda, Atharvaga V6Ja with Puraga as the fifth and 
Nighantu as the sixth together wi h their main divisions ( stir 
Anga ) and supplemen' ary addenda, and in the 

knowledge of their real interuH] meaning, that he will become a 
teacher and professor (in these subjects will check all incorrect 
readings there-in and will be able to fully retain in his memory 
all that he would learn. He will also be proficient in the Sam- 
khya Philosophy of Kipila, in Arichii etic, in works on religious 
rites, in works on religious bfremonies, in works rel.uing to 
sacrificial fires, in the t venty kinds of works on Yya- 

karaga, (Grammar), in works on Ghhanda, (Prosody), in works 
on Nirukti, (Etymological consruettion of words and 

syllables), [n woiks on Jyolisa, Science of A.stronomy and 

he will also be very clever in many other ^astras benefi- 



cial to Brahmajn, ail'll also in those lolating to Pari 

vrajaka School of Philosophy. 

10. O Beloved of the Gods 1 You have seen noble dreams. 
You have seen, O Beloved of the Gods ! dreams which will 
bring you health, coutentuten% long life, proiperlty, and freedom 
from misfortunes. So raying, he extolled the dreams repeatedly. 

^qT#qq7 ; ^qT#q?TT *. ! 

ff^33Tqfif^53?^3i ^qi^qqi .' m if 

qqf? q:| ^ ^??q qfl^gf — q^f^xn 

■^r»r^*n| '45iw»rT 

^ u n It 

11 Tae flaip sa D«5vananda mahani Usabhadattasea 
inahdtjassa antie eamattham succa nisamma hattha-tuttha 
j§va hiaya kar.iyalapHi'iJgahiam dasanaham slraavattam 
mattha4 amalim kattu ITsabhadattam mShaijam ^vam 
vayasi. 1 1 

12 fevameani devanuppiyS ! laharaeam devayuppiya !■ 
avitahameyam devaruppiji • a sandiddhame^am, devatiuppiyi 1 
Icchiamoyani dcvanuppija ! ic:hii - padicchiyameyaiii devanu- 
ppiyi ! sncce nani esa atihe '•e jaheyam tubbhe vayaha tti kopu 
to sumiiid samniaiTi padicchai j padicchitia Usabhadatteijam 
mahafl^ijani ‘'addhini uraiaun maijussagaiin bhogabhogaim 
bhunjamaija vlharai. 12 

11 Then, Brah nayi DovSnandS, having heird this meaning 
( o£ dreams ) from Brahmaya Risabha-daiu and having h^ed 
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it in her mind, she became satified, contented etc, her heart 
full of joy, and having folded the palms of her t>vo hands in 
a way to bring the ten nails of her hands together, and 

turning them round three times, and having placed the folded 
hands in front of h^r forehead, she addressed Brahmaija 

Kisabha-datta thus. — 

12 It is so. O beloved of the gods ! It is really so, 0 
beloved of the gods ! It is as it stands, 0 beloved of the gods ! 
It is undoubtedly so, O beloved of the gods ! It Is so desired 

by me, 0 beloved of the gods ! It is accepted by me, O beloved 

of the gods ! It is desired and accepted by me, O beloved of 
the gods ! It is as true as you say. So saying she fully accept 
-ed the drtaius, and having fully accepted them, she remained 
with Biahmana Risabha-datta, enjoying the excellent human 
worldly pleasures. 

^ ^ ^ Of ^ «ir ^1*1" Of 

?rR^r'? ^Tjjnrfl^or 

^>T %*nR3fT*>t ^^TOT ^rfH, 

siTOTTS^^l^* qi^qT^, 

II II 
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13 Te natn l<alp nam te nam samae nam Sakke, devind^ 
devara\a, vajjapani^ ^ urandare, sayakkau, sahassakkhe, Magha- 
vam Pagacasaije dahpjaddhalogahivaij erilvaijavahant', surinde, 
battlsavimanasayasahaosahivai arayambaravatlhadhare a'ammala- 
maudde navahemaca'‘ucinacaiicalakundalavilihijjarranagall^, ma- 
hiddliie, ma'aajjule, tKababbalo, mahayase, mahaijubhav maliasukkhej 
bbaaurhondi, palambavatjamaladharc SohammcJ kappe, Sohamina 
vadimaae vimaiie, Suhammae sabhae, Sakkamsl sihasan-iinsi, se 
iiatn tattha baltisae viinanava sasayasabasBinam, cau.a-Iti aarnani 
yasahassinain, tayatluae layaltisagSijam, caunham loga-pa'aijam, 
atthanlum agga mahisinam saparivaranam, tfijham parisanim 
sattanliam anianam, sattanham aniyahivalnam, caunham caurasinam 
ayarakkhadevaaahassinam, annesim, ca bahuijam Sohamuaa kappa- 
vasitjam v^.naijianam i dvanam devu.ia ya, ahevaccam porcvaccam, 
samittam bhattlttam mihattaragattam anaisaras4i;)avaccani,kat*emaQe 
palemaije, mahayahaya--nattagiya-vaiatanti tala-tala-tudija ghaijam 
uinga-padupadaha vaia ravenam divvaim bliogabhogaim bhunja- 
mane viharal 13 

' 13 During that age, at that time, Sakm, the lord 

o£ gods, more ehtnii g than other dekies by his luatrp, ai.d 
having Fn^/'^-thundei -b)lt -n bis b-iod, known as 5 ^^ 
PMaiidara, the destroyer of ‘•irong-holds of demons, also called 
?fcT5f;3 Satiinyatu, ( as he observed tlie fifth religious vow of a 
Sravdka, knov. 11 as Sraddha prcUima, one hundred times 

during his previous birth as Ka'-tika Seth \ know.' as 

So, lasrdksa-^Q seseing one ihoueaud eyes-bemg assisted 
in his actni.ies by the thousand 03 es of his fivo hundred god- 
ministers; also known as Maghavan^ The Bounteous Indra, 

or the god Magka, who has dense clouds under his control; 
also called Pakaiasana the chastiser of the denaon qrw: 

Paka, ( Paka, ) the Lord of half the portion of the Loka to the 
' south of Mount M 6 ru; whose f^f 7 ^rt:««-Special vehicle-is 

fAi'yavam ( elephant ); the chief of the gods, the lord 



22 


of thirty-two hundred thousand Bunne! Vimti»as cehsstst cars ; 
who puts on garments as dean as the sky without dust^ who 
has put on garlands and crown in their proper places, whose 
two cheeks are stroked by charming, embellished swinging ear- 
pendants of fine gold, the most prosperous, the m^8t brilliant, 
the most powerful, the most renowned, the most glorious, the 
most happy, with a shining body, with a garland of many colours 
reaching right to his feet; who was in Saudharma Knlpa, in the 
celestial car v'Saudharma Avatatnsaka in ihe audience hall Sadhi- 
rman, in the lion-ecated throne .Sakra; he who ex<;rc'ae3 and 
maintains supreme rule, guidance, leadership supreme authority, 
and general command ership over (I thirty-two hundred thousand 
celestial abodes, over (^2) eighty-four thousand Saman kn 

gods, (gotls with a rank similar to that of bimsell ), over (3) 
thirty -three Trayatrimsah, piotecting gods ( held in 

high esteem by the Indra) (4) the four guatdians of the world, 
(5) the eight chief queens with their retinue, over (C) thrte 
assemblies, (7) seven armies, (8) seven commanders of armies, 
over ^,9) eighty-four thousand guardian- gods in each of the four 
directions, and over (10; numerous other Yaimanika gods and 
goddesses residing in Saudharma Kalpa The Indra was enjoy- 
ing the enjoyable dtvire pleasures, amid the great ringing sound 
of dancing, songb, musical performances, inus'c ot sttinged instruin 
ents rhythmical clapping of hands, the Turya, the great 

drum and the clear sound of the beating of the kettle-drum 

Here, the 6’akra has been described as tjTijsRg Satakrpta, 
the observer of the fifth religious vow of a Srav&ka, a hundred 
times, during his previous life as ^ KSrtika ^ {h. The 

soul of Kartik.i 5eib, was born as Saudharmeiidra during his 
next life, on account of his practising such religious obrervames. 
The account cf Kartika Seth runs as follows ; — 

THE STORY OF KARTIKA SETH 

At Prlthivibhusaija Nagara, a town named 

Prithivibhusdija, there was a king named PrajSpila. 
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There Hved, in that to’vn, a vtry wealthy pious ^ravafca 
named tRifar^ §(3 Kartika who was a great favourite of 

the king He oba^rved the fifth religioui vow of a 5ravaka, 
one hundred times, and was hence known as ^atakratu. 

One day, a wandering ascetic of the Gairlka sect, named 
G-airika, who had observed fasting for one month, came 
to the town, and all the people of the town except Kartika 
^eth became his devotees Gawika having come to know it, 
was greatly enraged with Kartika Seth. 

One day, the king invited* Gairika for dinner at his 
pal=ice. Gairika said 'I will come to your palace for dinner, 
if Kartika ^eth serves me food ” The king agreed to the 
proposal, and calling Kartika Sefh to his presenc-^, said “ You 
entertain Gairika with food at my pa'ace, ” Kartika said 

“0 sovereign! under jour Majesty’s command, I will entertain 
him”. When Kartika ^eth was serving food to Gairika who 
was taking his meals In the palace, Gairika Impudently began 
to practise jokes with Kartika Seth, by passing his fore-finger 
across his own nose, implying how Ka-tika .^vih had been 
humbled down. 

Kartika Seth thought-” If I had previously taken 
Dik^a, -Initiation into an Order of Monk^-l wou'd not have 
been obliged to undergo such humilit} With this idea prevail- 
ing in hia mind Kartika 5eth received Dik^a from 

Bhagavan Sri Muni Suvrata Swami, along with one thousand 
and eight merchants' son^. In due course of time, he studied 
the Twelve Aiigas, Having very carefully observed his duties 
as an ascetic for twelve years, the soul f Kartika Seth was 
born during his next life, as Saudharmrndra, as a result of 
his pinctising severe austerities during hit- ascetic-life, and 
Gairika waa born .is elephant Airavana, the Indra’s 

special vehicle 

The elephant knowing that the soul of Kartika Seth was 
born as SaudharmeuUra, tried to run away. The Indra holding 
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him lightly, iiiounted him, sitting on his head The elephant, 
with an intention of terrifjing the Indra, assumed ,tvo forms, 
a“id the Indra assumed two. The elephant then assumed four 
forma, and the Indra did the same. The Indra, thereupon, 
knowing the leai nature of affairs, thru Avidhl Jhaaa, threat- 
ened the elephant. The elephant then assumed Ins natural 
form. 


The Indra, with such a retinue, wa-$ enjoing the pleasures 
of celestial happiness atnid the sound of music of continuous 
dramatic performance. lut^ clapping c £ hands, and other 
stringed instruments, and amid ihe solemn beating of the dium 
which produces deep sound like that of roiring of c'ouds, and 
the attractive sound of the kettle-drum. 13 
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I oil ^ ^ ^ 

iw^qior- 
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sTi^ UT siRotI arrant Rr?«ntpif 



^*RTfFr ^Jlfl^nof ^qsft’STiTTT'if 

^^TTI^^TIT 41'43[^T<Ji 

^wi^^nTTut isrwr^JTT'ii — 

• 

14. Imam ca ijatn k^vala - kappam Jambuddivam divam 
viuI4i]iam ohiga abho^inan^ viharai / Tattha nam Samaijam 
Bhagavam RIahavIram Jambuddive dive Bliarahe vas^ dahiqa- 
ddha Bhai'ah4 Maha^a-kundaggame nayar^ Usabhadattassa 
maha^assa Kodalasaguttassa bhariyae Ddraijandae mahaQ'd 
Jalandbarasagutta^ kucchinisi gabbhattSe vakkantam pasai / F&sitti 
hattlia-tuttha ci' tamaijmdi^, gandi^, paramaijandi^ plimag4, 
paramasoma^assi^, liarisavasavisappama^ahiya^ dbst&haya 
Eayatnba surahi-kusuma-cancumalal)a usasiyaromakuve, vlyaalya 
varakamalanana -nay ane, payaliya-vara-kadagatudla-keiira - maud 
-kuijdala-haravirayantavacche palamb.i - palambaa anagholnnia 
bhusanadharej sasambhaiuaij: turiyain cavalam surind6 

sihasanao abbhutthei / Abbhutthitia payapidhao paccoruhai ! 
paccoruhitta vt'^ruIiya-vaiitharittba-nnjani-uivnjovaciamisimlsintB 
maiii-rayana - mandlyao pauao omual / Omuitta ^gasadiain 
uttarasangam kar^i ! Karitta anjali-mauli-aggahatthe Tilthayartt- 
bhlmubc sattatibapayaim anugacchai / A^ugacchltta vamam 
jatjum ancei, / Ancitia dahinain janum dhariiitalamsi sahatta 
tikkhutto muddhanam dharanitalamsi nlves^i / Nivesitla isim 
paccunnamal / paccunnamitta kadaga-iudiya-tbamhhiao bhuab 
saharal ! Saharitta karayalapartggahinm daaanaham sirasSvattam 
mattha4 anjalim Uattu evam vayasi 14 

15. "Namutthu nam Arihaiilanam bliagavantanam, aigarS^am 
titthayaranam, sayamsambuddhaijam, purlsuttamagam, puriea- 

4 



Eth&jam, purisavarapundariya^am, purisavaragandhahatthioam, 
loguttann5nam, loganahanam, logahiyanam, logapalvanam, logapajjoa 
garanam^ abhayadaya^am, chakkhudayanam, maggadaya^am. 
saranadayanam, jivadayaijam, bohidaya^am, dhammadayaijain 
dhammadesayanam, dhammanayaganam dhamraasaiahinam — 

15 The Saudharmeadra, then^ remains seeing often, the 
whole of Jambu dvipa through the medium of his extensive 
Avadhi Jnlna. There, he sees 5ramana Bhagavan Mahavira 
taking birth as a foetus in the womb of Devananda brahmanl 
of Jalandhara gotra, wife of Risabha-datta brahmana of Kodala 
gotra, in Biahmana Kundagrama nagara in the southern half 
of Bharata Ksetra of Jambu dvipa; and having seen him, the 
Indra-pleased, satified, delighted, full of joy, full of great joy, 
full of affection, with a heart expanded with joy, with the 
hair of his body erect and brisling with joy like the fragrant 
flowers of Kadamba tree sprinkled by showers of rain, with 
his face and eyes blooming like . an excellent expanded lotus 
flower, with hh bracelets, armlets, diadem, and ear-pendants 
shaking with bewilderment caused by extreme delight on seeing 
the Bhagavan, wiih his breast appatring beautiful with neck- 
-laces, with a very long pearl neck-lace swinging to and fro- 
rises up abrupty, eagerly, and swiftly from the lion-seated 
throne. Having risen up, he gets down from the fcot-stool 
and having got doAii, he removes from his feet, two padukas 

foot-wear studded with Vaidurya Ratna, best Rista 
Ratna and Ahjana Ratna by clever artisans, and beset with 
glittering Caadra Kama and other gems and Kark^tana and 
other precious stones, having removed them, egasadiam utta- 
rasahgam karei <?iT5nFl3T I puts on his upper 

garment ( a scarf about nine feet long and about three feel 
wide, encircling the upper portion of his body in such a way, 
that the centre of the cloth remains in the right axilla and 
the two ends touch the upper porion of the left shoulder in 
the form of a loose tie and hanging in front and behind ); 
having done it, the Saudham^ndra, with his two hands folded 
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to from a cavity and kept in front of his forehead, goes seven 
or eight steps towards the Tirthankara, and having gone there, 
keeps the left knee high and the right knee on the ground, 
and applies his head three times to the ground; and having 
done so, bends his body forward a little, ami having bent his 
body, raises his arms which were arrested by bracelets and arm 
lets; and having raised them, the Saudliarnu'r.dia. with his two 
hands folded to form an an]ah ( a cavity ) bringing his ten 
nails together, mo\ing the aiijali aiound his head, and keeping 
it in front of his forehead, spoke thus : — 

( I ) Namutthu narn Ariliantanam or Obei- 

eauce to the Arihiints ( who have destroyed enemies in the 
form of evil karmas.l ( 2 ) Bhagavantaiiani To him 

who possesses the t^ehe attributes indicated by the twelve 
out of the tourtecn inta'ungs of the word Bhaga fl>T. They are 

I Surya The Sun, 2 Jiiana ^r*i Knowledge, 3 Mahatmya 
inffoPT Greatness, 4 Yasa The quality of pacifying the 
animosities of creatures having natural antipathy towards each 
other, 5 Yalragya Indifference to worldly objects, 6 Mukti 

Liberation. 7 Rupa Beautj, 8 Virya sftq Strength, 9 
Prayatna Effort ( in practising austerities ) 10 Iccha 
The desire (for salvation of the iLing beings of the universe) 

II Laxmi Wealth, 12 Dharma Duly, 13 Ai^varya 

Prosperity, and 1-1 Yoni Female organ of generation. 
So tar as Bhagaiaii is concerned, out of tlie^e fourteen 
meanings, the first vi/ Surya and the last viz Yoni are to be 
excluded. The remaining twelve meanings are iherefore. — Jna- 
navan Possessing Knowledge 2 Mahatmyavan 

Possessing greatness 3 Yasa&vin Possessing the faculty 

of pacifying the animosities of living belnge who have natural 
antipathy towards each other, as for Instance, a peacock having 
a natural antipathy towards a serpent, a dog towards a cat, 
a cat towards a mouse etc 4 Vairagyavan Possessing 

Indifference towards worldly pleasures. 5 Muktivan 
Possessing Liberation. 6 Rupavan Possessing handsome 

form 7 Viryavan Possessing unlimited strength 8 Pra- 
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;atnav3n Practising great exertion ( in austerities ) 

9. Icchavan Desirous of the Salvation of all the living 

beings in the universe, 10 Laksmuan Having the 

superabundant wealth expressive of thirty-four supernatural 
powers, 11 Dharmavau Mindful of various religious 

duties, and 12 Ai^varyavSn Possessing supreme glory 

as he is always served by kings, emperors, crores of gods and 
the various Indras (3) Aigaranam The originator of 

the Dharma, with regard to hU individual Tirtha; (4) Tittha- 
yaranam The founder of the Tirtha or Sahgha i-e 

an institution consisting of «four elements viz Sadhus 
Sadhvi Nuns, ^ravaka Lay-men- jains and irS- 

vikas Lay-women jaius or the nistitulor of the first 

Gaijadhara qonirt the leader of the Order of Monks; (5) 
Sayam sambuddhanam One who has developed 

Knowledge without instruction of any one else. (6; Purisutt- 
amaijam One who is the best of all men ( being a 

treasure of innumerable qualities,) (7) Purisasihanaip 

One who is as brave as a lion among all men-because 
he is strong enough to destroy the enemies in the shape of 
Karmas, because he has patience in enduring ‘‘ufterings, and 
because he is dauntless in troubles; (8) Purisa-vara pundari- 
yaijani him who is like an excellent white 

lotus among men-just as, a white lotus is produced in mire, 
grows higher and higher by water, and then remains quite 
aloof from both the mire and water, in the same manner, the 
Bhagavan L born in the mire of Karmas, grows with the 
relish of enjojmenls, and gradu'illy leaving aside both the 
Karmas and pleasures, remains perfectly aloof, (9) Purisavara 
gandhahatthiijam To him who is like an 

excellent Giandha-hasti Rutting elephant Just as 

other elephants r.in away by the smell of a Gandha-hasti, in 
the same manner, famines, epidemic diseases, and other pesti- 
lences disappear by the perfumed fragrance of the winds 
wherever the BhagavSn goes; (10) Loguttamaijatn 
To him who is the best among righteous people because be 
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has thirty-foui supernatural powers ( H ) Loga-nahanam ^*1- 
siTSttfr To him who is the lord o£ righteous people, because 
he is the medium of the acquisition of Right Knowledge etc 
by others, and because he protects them; (12) Loga-hiySijam 
To him who does good to all auimals because 
he is the propagator of the principle of Mercy towards all 
animals; ( 13 ) Loga-paivanam To him who is like 

a lamp to the people, because he is able to destroy the dark- 
ness of Mithyatva; (14) Loga-pajjoagaranam 
To him who is tne Illuminator of all substances in the universe 
(like the Sun): (15) Abhaya-dayaijani To him who is 

the bestower of Abhaya arffti Freedom from the seven kinds 
of fear The he\en kinds of fear are: — Ihaloka bhaya 
Fear from a human being or a beast to a human being 2 
Paraloka bhaya Fear fiom a goJ ci a demigod. 3 

Adana bhaya Fear of wealth and property ta be 

stolen away by robbers 1 Akusmad bhaya Fear 

caused by an occurrence without any visible external cause. 
5 Maratya bhaya Fear of death 6 Ajivika bhaya 

Fear about the means of one’s maintenance, and 
7 Apayasa bhaya srqqtqviq Fear of disrace. Arihaata Bhag- 
avan is the bestower of Abhaya because lu is able to remove 
these seven kinds of fear ( 16 ) Cakkhu-dayaiiam 
To him who gives an insight into the Sacred Knowledge. ( 17 ) 
Magga-dayaijam q^rq^TOT To him who gives Samyag JnSua 
5liqH^ Right Knowledge, Samyag D'rsana Right 

Perception, and Samyag Carina gTqq;|qTKq Right Conduct 
leading to the Path of Liberation; (IS ) Siirana dayaqam 
To him who gives shelter to people terrified by the 
miseries of the Sainsara, ( 19 ) Jiva dayunam ^q^qp^ To 
him who gives a state in which there is no death but endless 
existence or Moksa with an absence of birth and death or 
who bears compassion towards living beings; (20) Bohi-daya- 
qatn ^pg^qiiir To him who gives Samyaktva; ( 21 ) Dhamma 
dayaipam ^q^qiQT To him who has instituted two kinds of 
Oharma viz 1 Ddia Virati Dharma Duties of 
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partial vows for houae-holders and 2 Sarva Virati 
Dharma-Total Vows for ascetics, ( 22 ) Dhamma-desayaoam 
To him who is the preceptor of Dharma ( 23 ) 
Dhamma nayaganam To him who is the leader 

o£ Dharma. ;24) Dhamma-sarahinam To him 

who is like a charioteer to the chaiiot of Dharma. Just as, a 
chariotetr brings a chariot running astray to the light path, 
in the same manner, the Bhagavan brings the people going 
astray to the Path of Duty. It is illustrated by the story of 
M4gha Kumara. 

j 

One day, Sramaija ^ri Mahavira Swann going from village 
to village, came to the pleasure-garden outside the town of 
Rajagriha There, ^reiiika ^roT'TI was the king and 

Dhariijl qiRtift was his queen. They had a son named Megha 
Ktimara. King Sreijika, Mdgha Kumara, and otheis, went to 
give their respects to Him, On hearing the preaching of 
^ramaiia BhagavSn Mahavira, M4gha Kumara became Indiffe- 
rent to worldly pleasures. He abandoned his eight wives, and 
having received the permission of his parents with some 
hesitation, w.is initiated into an Order of Monks by Sramatja 
Bhagavan Mahavira. Megha Knmara was then entrusted to 
elderly Saclhus for the purpose of teaching him Sutras and 
their meanings and the duties of a Sadhu. 

At night, while spreading their beddings in an order of 
seniority, the bedding of Megha Kumara came at the end 
just near the door of ihe Upadraya. The bedding of Megha 
Kumara became completely filled with the dust of the feet of 
Sadhus going out for urination, and coming in and so, he could 
not get even a moment’s sleep at night So, he thought 
“ Where is my royal bedding ! and how to wallow thus on 
the ground ! How long should I suffer this affliction 'f In the 
morning, ( will take the permission of the Bhagavan, and 
return home ” With this idea in his mind, when during the 
morning, Megha Kumara went to the Bhagavan, ^rama^a 



Bhagavan Mabavira addressing him with sweet words, said 
‘ 0 child ! You had an evil meditation at night, but that is 

not considerate. You have suffered innumerable agonies of 

hellish regions for many sagaropams in your previous lives. 
What is this trifling inconvenience in comparison to those 
agonies ? Who but a fool would accept servitude leaving aside 
the prosperity of a cakravartin ? Who will be foolish enough 
to take a piece of stone instead of a Cinlatnani Ratca 

a gem of magical power supposed to yield to its 

possessor every thing wanted ? O Mdgha ! if one can safely get 
through the agonies of hell, how oan he not safely get through 
the minor troubles of human life ? Is it advisable for a wise 
man to leave aside Caritra Dharma ^iftsiq^’-the vows of an 
ascetic-for an insignificant comfort ? It is better to die than 
to abandon the vows taken. Physical suffering in the observa- 
tion of Cari<ra Dharma the duties of an ascetic is 

rewarded with Right Knowledge, and therefore, it is very 
beneficial Besides, you had suffered much bodily suffering in 
your previous lives while doing virtuous actions, and hence 
you are enjoying the wealth of a very wide kingdom. Now 
hear the account of your previous life. 

During your third previous life, you were a large white 
elephant with six tusks, named Sum^ruprabha m the 

region of Mount Vaitadhya and the lord of one thousand 

female elephants. One day, a severe fire occurred in the forest. 
Fearing danger, ^ou began to run away. While running away, 
you became very thirsty and happened to come to a small lake 
full of mud Net knowing a belter path to enter the lake, 
you became immersed in the mud. You were Car from dry land 
and also could not reach water. In the mean lime, an eleph- 
ant who had previous animosity towards you, camo there and 
wounded you with blows with his tusks Having suffered 
unbearable pain for seven days, you died, having completed 
an age-limit of one hundred and twenty years 

After your death, you were again born as a red elephant 
with four tusks iu the region of Mount Vindhyacala fiiiitira'55 



and were the lord of seven hundred female elephants. One 
day, on seeing fire in the forest, you had a remembrance of 
your previous life. You therefore prepared a circular area, 
about four ko^a in diameter*, free from grass with an idea 
of escaping from the danger of the fire, and used to root out 
grass and creepers that would grow there in the commencement 
of the rainy season and also at the end 

A. severe fire broke out, ho vever, in that forest, and all 
the animals living in the forest, came to the circular area 
and remained there You also came running there. There was 
not an inch of space in the circular area You raised up one 
of your feet for the purpose of allaying itching sensation. 
Meanwhile, a rabbit owing to over-crowding, came and 
occupied the space created by the raising of your foot; as you 
were setting your foot down after allaying the itching, you 
saw a rabbit there. Out of compassion for the rabbit, you 
held up your foot, bent upwards for two days aud a half. 
When the fire subsided and all the animals went away to 
their respective places, the rabbit also went away, but as the 
veins of your foot became unusually swollen and stiff, while 
you were trying to lay down your foot on the g.^^iund, you 
fell down at once on the ground. Suffering the pangs of hunger 
and thirst for three days, but full of compassion you died 
after completing an age-limit of one hundr5;d years You-the 
soul cf the elephant-are born in this life as a son from the 
womb of queen Dharinl, wife of ^renika Raja " O Mdgha 
Kumara ! you suffered such unbearable pains out of compassion 
even during your life as a lower being, and so, you are born in 
this life in a royal family Now, just think for a moment, 
how much you will gain by undergoing bodily suffering for 
observing the duties of an ascetic. O M^gha ! you were without 
Right Knowledge during your life as a lower being, still, out 
of compassion for living beings, you did not mind unbearable 
pains, why do you now vex ai being touched by the feet of 
worthy Sadhus even after acquiring Right Knowledge ? These 
Sadhus deserve to be worshipped by the whole world, and the 
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dust of the feet of such pious Ssdhus can only be touched by 
meritorious persons. You should not, therefore, be pained at 
being touched by the feet of these worthy Sadhus ” On hear- 
ing these words of Sramana BhagavSn Mahavira, Megha 
Kumara had a remembrance of his previous lives. After 
remimbering the accounts of his previous two lives, Megha 
Kumara, getting indifferent to worldly pleasures, bowed down 
before the Bhagavan and said “ O lord ! 0 master 1 May you 
live long. Just as a clever charioteer brings a chariot going 
astray to the right path, in the fame manner, you have brou- 
ght me back to the right path. My lord ! you have saved 


Megha Kumara being thus advised, became steady in 
observing his duties as an ascetic, and he took an oath that 
he should not take treatment-medicinal or physical-for any 
other portion of his body, except bis two eyes, even under 
any calamitous circumstance. Haying taken such a life-long 
oath, having carefully observed his duties as an ascetic without 
any defect, having practised severe austerities, and at the end 
of his life remaining without food and water for one month, 
Megha Kumara died, and was born as a god in Vijaya Anutt- 
ara Vimana. Descending from there, he will acquire Liberation 
in Maha Videha Ksetra. Thus, Sramaija Bhagavan MahSvIra 
is a clever charioteer of the chariot of Dharma, 
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15. Dhammavara-cSuranta-Cakkavattinam divo, tagam, 
saragain gai paiftha, appadihayavaranafia - damsanadharanam, 
viyatta chaimanam j'nanani javayagam tinnagani tarayanam 

buddhagam bohayagam. muttlgam raoaganain, savvannugam, 
savva-darlslgani-siva-mayala-marua-maganta makkhaya-mavvabaha 
-mapugaravitti-siddhigai-nama-dh^yam / Namuttu gani Samagaasa 
Bhagavao Mahaviraasa aigarassa carama - Titthayarassa 
puvva-titthayara-nldi^haasa java sampaviu kamassa / Vandami 
gam bhagavantam tattha gayam iha gae, pasau bhagavara 
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tattha ga6 iha gayarn ti kaUu Samanam Bhagavain Mahaviratn 
vandai namanaai / Vanditta. namansitta sihasa^avaramai 
purattha-bhimukhe sannisanne / Too natu tassa Sakkasaa 
d4%'indas3a devarariQD ajamearuve ajjhatthie cintle patthie 
manogae sankappe Bamuppajjittha 15. 

15. ( 25 ) Dhammavara - cauranta 

cakkavattinam, Obeisance to Him who is like the beat 
Cakravartin of religion, who has conquered the four ends, just 
as a cakravartin who has conquered the land encircled by the 
three oceans and mount Hiinavan, <i5 more powerful than other 
kings so is the Bhagavan more powerful than other exponents 
of religion; ( 26 ) Di\o^ An island Him who is like an 

island for the rescue of persons who are being drowned in the 
ocean of Satji'ara Worldly existence, ( 27 ) Taijam 

Him who is protector of other persons by destroying their 
misfortunes; ( 28 ) Sara^am. Him who is a shelter for 

persons affraid of the chastising influeces of Karmas, ( 29 ) 
Him who is the resort of distressed persons to whom they go 
for happiness; ( 30 ) Paiftha, The main prop of holding 

out of persons falling into the well of the Samsara; (31) 3!icq* 

Appadihaya vara - nana - damsaija - dhara- 
Qam; The possessor of Ke/ala Jhana ( ) and K^vala 

Dar^ana ( ) Perfect Knowledge and Perfect Perception 
which are unimpeded; ( 32 ) Viyatta chaumSijnm, 

Him whose four ghati Karmas (i e. Karmas precluding the 
destructive powers of qualities of the soul) have disappeared; 
(33 ) fijonn Jiganam, The conquerer of attachment and hatred; 
(34) ^c|4((<ir Javayaijam Him who Is instrumental to devout 
persons in subduing attachment and hatred through the 
medium of preaching ( 35 ) Tinnanam, Him who has 

crossed the ocean of Samaara; (36) ^rosnni Tarayaijain, Him 
who has rescued devout persons; (37) Buddhatjam, 

Him who has a perfect knowledge of divine truth. (38) 
Bohayatjatn, The instructor of divine truth to other persons. 
( 39 ) Muttaijam. Him who has become free from 

the Bondage of Karmas. ( 40 ) Moagat^am, Him 
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who is able to make others free from the trammels of Karmas, 
(41 ) Savvannunam, Him who knows every thing 

through the medium of Kevala Jnana ( ) Perfect 

Knowledge. ( 42 ) Savvadarisiijam, Him who 

perceives every thing by Kevala Darsana ( ) 

Perfect Perception , ( 43 ) 

Siva - mayala - marua - mananta 
makkhaya-mavvabaha-mapunaravitti siddhi gai nania dh^yam 
tha^am sampattanam. Him who has acquired the auspicious, 
immovable, healthy, endless, imperishable, and painless, state 
called Siddhi Gtiti, - the Path of Perfectlon-from 

which there is no re-bIrth, ( 44 ) JiJit f^ior Namo 

Jinanam jiya bhayanam. Obrisance to the Jina who has 

conquered attachment and hatred, and to one who has conqu- 
ered the different kinds of fear, 

After giving homage to all the previous Tirthankaras 
possessing the above-named qualities, the Saudharma Indra 
adores the Venerable Saint Mahavira thus : — 
WRiRt Namullhu nam Samanassa 

Bhagavao Mahavlrassa, Obeisance to the Venerable Saint 
Mahavira, Aigarassa, The founder of his own 

Tirtha or Church, or creed for the four-partie Sahgha 
Congregation consisting of Sadhus ' ) Monks, Sadhvis 

( ) Nuns, Sravakas ( ) Male lay-Jaiiis and ^ravikas 

( ) Female lay-Jains, ( ) Carama Tittha- 

yarassa. To the last Tirthankara Puwa 

titthayara niclditthassa. As pointed out by Bhagavana Sri 
Risabha-deva and other previous Tirthankaras 

Java sampavlu kamassa ( Till ) desirous of attaining the 
Path of Perfection ( ) Siddhi Gati, uf ^ » T cid ' 

^<1*^ Vandami inm Bhagavantam tatthagayani iha 
ga6, I, from here, adore the Venerable One who is there ( in 
the womb of Di^vananda ); ^ vrtr^ clc«l iTH 55 »T«i fit 5!| 

Pasau me Bhagavam tatthagae iha gayam ti kattu. ‘ May 
the Venerable One from there see me who am hero, ’ So saying, 
^55 Samaijam Bhagavam Mahaviram 



vandal namansai, he adored and worshipped the Venerable 
Saint Mahavira. ' 

Having adored and worshipped the Venerable One, he 
sat on his excellent lion-seated throne, with his face towards 
the East. 

Then, a self-conceivtd, well-iueditated, desirable, mental 
idea-not expressed in words-occurred in the mind of Sakrendra, 
the Indra of the gods, -the King of the gods. 

? ^ ^ 5T or 

^ ^ qiPT- 

^TRTff ^T, m II II 

16, Na khalu earn bhuam, na i‘am bhavvam, na (^am 
bhavissam, jam nam Arihanta ya, Cakkavatti va Baladdva va 
Vasud^va va antikuldsu va panta-kulesu va tuccha-knidau 
va, darldda-kulesu va, kivana-kulesu va, bhikkbayara-kulesu 
va mahana-kulesu va, ayalnsu va ayainti va ayiiissanti va 16, 

16. It never at all happehed nor does il happen, nor will 
It ever happen that Arhats, Cakravartins, Baladevas or Vasn- 
d^vas, were born, are born, and will be born, in low families; 
in degraded families; in families with very few family members; 
in families of paupers; in families of misers; in families of 
beggars; or in families of Brahmins (with begging proclivities) 

^ 51T sfT, 

^T, ^ ^ RfS[5TT?- 

3(T, ^ ^ II ?V9 II 

17. &vam khalu Arihanta va Cakravatti va Baladeva va 
Vaaudeva va, ugga-kulesu va, bhoga-kulesu va, rayanna-kulesu 
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va, Ikkhaga-kul^su va, khattiya-kuldsu va, Harivamsa-kulesu 
va^ annayar4su va tahappagar4su visuddhajai-kulavamsesu, va, 
ayainsu va ayainti va ayalsaanti va 17. 

17 Indeed, undoubtedly, Arbats, Cakravartins Balad4vas ^ 

or Vasud^vas were born, are born, and will be born, in high 
families, in noble families, in royal families, in Ikshvaku 
family, in ksatrlya families, in Harivamsa family oi 

in such other families of pure descent on both sides. 

U aiOTrrrfl TO- 

18 Atthi puna ese vi bhav4 logs ccherayabhue aqant 
ahi Uesappiijihim-Osappinihlm viikkantahim samuppajjai 

In this world, however, some extraordinary wonders do 
happen as events of inevitable destiny, and they occur 
after the lapse of innumerable Utsarpigis and Avasarpli^is. 
During the present Avasarpi^i (sT^crfqofl) age, the under- 
mentioned ^ ten extraordinary wonderful events 

have occurred. 

M i 

II I II 

^ 3101^ II H II 

J. 4 C f_ 

1 Uvasagga, gabbhaharaqam itthitittham abhavia parisa, 

6 , e 

Ka^hassa Avarakanka, avayara^am Canda — Suraijam. 

2 Harivamsa kuluppatti, Camaruppao a afthasaya siddha, 

. . 10 

Assanjayana pua, dasa vi atjaateijia kal^tjam. 2 



1-2. The undermentioned ten strange events have occurred 
after the lapse of many innumerable years:-viz 1. Uvasagga 

1 The suffering of Venerable Saint Mahavira during 
his Kevali state. 2. Gabbha-harnam 

Removal of foetus. 3. Itthi - tittham A female 

Tlrthankara. 4 Abhavla parisa. The 

uninspired audience of Venerable Saint Mahavira in his first 
Samavasarana 5 Kaiihassa Avarkanka 

Krisija going to Aparakanka 6. Avayaranam Canda- 
Suraijam WeRj^di The descent of the Moon and 

the Sun ( in their original Vimana BpTH Celestial chariot ) 
7. Harivamsa kuluppatti The origin of the 

Harivamsa family 8. Camaruppao The ascent of 

Camarendra 9 Atthasaya siddba The Final Libera- 

tion or one hundred and eight persons at a time, and 10 
Assanjayaija pua The worship of persons of 

uncontrolled senses. 

THE FIRST STRANGE EVENT. 

1, Uvasagga ( ) Suffering Gos^Ia caused much 

suffering to Venerable Saint Mahavira even during his Kevali 
state. It happened thus: — One day, the Venerable 
Saint Mahavira, going about from village to village, went to 
the town of Sravasti Gosala came there at the 

same time and proclaimed himself as a Jina Brs| a Sarvajana. Rumour 
became afloat, lh?n, that there were two Jinas at Sravasti. 
Hearing the rumour, Gautama Swami asked Bhagavana Maha- 
vira ‘ 0 Lord ! who is this another person calling himself a 
Jina ?’ Bhagavana said, Gautama, he is not a Jina, but he is 
a man named Go^a'a rrt^TRS-the son of a man named 
Mafikhali of Saravana village by his wife 

Subhadra He is named Gosala because he was born 

in a big cow-stall belonging to a Brahmin During my young 
age i-e before the attainment of Kevala Jhana 
he wandered about with rr.e for six years calling himself my 
pupil and acquired some divine knowledge from me. Now, he 



calls himself a Jina, On hearing these words of Bhagavana 
Mahavlra, a rumour went round that Gro^ala was not a Jina. 
Hearing such a talk in different parts of the town, Go^ala 
was greatly enraged. 

One day, when Ananda a disciple of Bhagavana 

^ri Mahavira Swami was on a begging-tour for alms, Gosala 
addressed him thus:- ‘ O Ananda just hear a story from me.’ 

‘‘Some merchants went to a foreign country with carts full 
of various groceries for sale. On their way, they entered a 
big forest. There was no watfer anywhere. They became very 
thirsty, and hence, they went in search of water. They saw 

four hillocks with snake-burrows There was green foliage 

around the hillocks, and so, they thought that there must be 
water in the hillocks. They dug out one hillock and obtained 
a large quantity of water. They quenched their thirst with 

the water and filled their vessels with it. An old man from 

them, said ‘ Our object is served; please, therefore, do not dig 
the second hillock.’ Still, they dug the second hillock, and they 
got gold from it, Still however, although imploringly forbidden 
by the old man they dug out the third hillock, and obtained 
jewels from it. The old man again advised them “ Brothern ! 
You have got water, you obtained gold and newel®, please, 
therefore, do not dig the fourth hillock. ” I do not see any 
good future in this, please, bear in mind this advice from an 
old man, and let us go our own way. ’ Although the merchants 
were thus Vehemently forbidden, they dug the fourth hillock 
out of avarice. A huge snake emitting poison from Its eyes, 
rushed out from its burrow, and going up angrily to the top 
of the hillock, threw the poison all around killing all the 
merchants then and there. The old man, who used to forbid 
them by good advice was very honest, and so, the deity of the 
forest, out of compassion for him, took him alive to his place 
of residence. 

“ In the same manner, O Ananda I your preceptor not 
satisfied with so much prosperity of his own, enrages me by 





reviling me as he thinks Bt I will, therefore, burn him alive 
through the prowess of my austerities I am going to do it 
just now You go now and relate to him immediately this 
fact. Give your preceptor the right advice, and I will keep you 
alive being a good adviser, like that old merchant ’ On hearing 
this threat, Muni Ai?anda became greatly alarmed, and 
going in hot haste to Bhagavana .^rre Mahavira Swami, 
narrated the whole account. Bhagavtln Mahavira said, ‘ Here 
comes Gc^ala, so, O Ananda, you and all the SSdhus go away 
in different directions and inform Gautama and others that 
no Sildhu should talk with him."* Go^ala went, thereafter, to 
BhagavSna ^rce Mahavira Swami and said " O Ka^yapa I 
Why dost thou say that this GoSala is the son of Mahkhali i 
That man-your pupil-is already dead I am a different man 
altogether, but knowing that the body of Gojala is powerful 
enough to suffer great hardships f have taken possession of 
h’s body.” Two disciples of Venerable Saint Mahavira named 
Sunaksatra and Sarvanubhuti unable to put 

up with the insult to the Lord, began to say something in 
the middle. This greatly enraged Go^ala; and he burnt down 
to ashes bo»h the Sadhus by his Tdjoldsya Both of 

them went to heaven. Bhaga\ana <Sree Mahavira a>'ked 
Gosala, ‘‘ O Gosala I If a thief committing a theft is encircUd 
by a crowd of people, and not having a fortress or a mountain 
or a cave to hide himself in, tries to hide himself by his 
own finger or by a piece of straw, do you think he can thus 
hide himself 2 In the same way, you are trying to hide yourself 
by saying anything you like; do you think you can hide your- 
self thus * You are the same Gosala, no one else, why should 
you try to hide yourself in this way ?’’ Although ^ramaija 
Bhagavan Mabavjira thus stated the bare fact as it was, the 
wicked Gosala angrily discharged his Tejol^sya on 

Bhagavan Mahavira, but the Tejoi^^ya, going around Him 
three times, entered the body of Gosala. His whole body was 
there-by severely burnt, and suffering iniense agony for seven 
days, Gosala died during the seventh night As a result of the 

6 
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Heat of T4jole^ya, Bhagavan Mahavira passed blood with 
stools for six months. Venerable Saint Mahavira had this 
trouble even after attaining K4vala Jhana. Tirthahk- 

aras, as a rule, do not have any painful trouble after the 
acquisition of Kevala Jhana, and the mere remembrance of 
that name is sufficient to htal all pains However, the above- 
mentioned event, did occur in the case of Venerable Saint 
Mahavira Swami, and hence it ia an Acch^rum or a 

strange event, 

z SECOND STRANGE EVENT. 

2. The second strange event relates to the removal of the 
foetus from one womb to the other. It has never happened in 
case of any previous Ti'rthahkaras, but it did occur in case of 
Venerable Saint Mahavira; the foetus of D^vananda having 
been removed from her womb was placed Into the womb of queen 
Tridala. It is thus a strange event. 

3. THIRD STRANGE EVENT. 

3. The third strangeevent is a female Tirthahkara, itthltlttha 
As a rule, Tirthankarai are all males; never a female. 

But during the present Avasarpini age, Malli kutnvari 
^e|ft-the daughter of King Kumbharaja of Mithila -became 
the nineteenth Tirthahkara It is a .strange event. 

4. FOURTH STRANGE EVENT. 

4. Abhavia Parisa The fruitlessness of the 

preaching of Tiriliahkara The preaching of a Tirthahkara is 
not fruitless; bjt during the present Avasarpirji age, when 
Venerable Saint Mahavira, soon after the acquisition of K4vala 
Jhana, preache.l from a Samavasaraija prepared by 

gods, no one had any desire to take a vow, and so, the 
preaching was fruitless. The assembly in the Samavasara^a 
consisted mainly of gods and tiryancas ( lower animals ), and 
so there was none to take any vow then, ^ramana Bhagavana 
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Mahavira knew by his Kevala Jnaiia that there will be no 
one to take a vow, still, he gave the predching for the purpose 
of preserving the customary usage. The fruitlessness of the first 
preaching of iTamana Bhagavan Mahavira is thus strange event. 

5. FIFTH STRANGE EVENT. 

5. KaiihabSd Avarakanka Krisna Vasud^va’s 

going to Aparakafika la the fifth Mrange e\ent Sri Krisna, 
the ninth Vasudeva- went to Apc>rakanka Eoi the sake 

of Draupadi s^tT^T It happened thus : — One day. Sage Narada 
paid a visit to Draupadi, the wife of the Ptlndavas. 
Draupadi did not respect him by getting up and voing towards 
him to receive him, aa he was u neon sec rated Narada therefore 

became angry and thought to put Draupadi into trouble for 
thus insulting him, Narada, with this object, went to the town 
of Aparakanka in the Bhorata-kspctra of Dhatakl Ivhaijda and 
gave an exaggerated account of the beauty of Draupadi before 
Padmottara tf^^5:-the King of Aparakanka-who was very 
passionately fond of women. King Padmottara became enamo- 
ured of Draupadi. She was forcibly brought away with the 
help of a god a friend of his-and was kept in his harem. 
There, the most chaste and virtuous Draupadi, preserved her 
morality Kunti the mother of the Panda’, as, -gave the 

information of Draupadi having betn forcibly taken away by 
Padmottara, to Krisija Therupon, Kiisija made inquiries 
about her at a number of places but he could rot trace her 
oht In the mean-time, Kristja received the information about 
Draupadi from Narada himself. Kiisna Vasudeva adored and wors 
hipped Susthita-deva The Lord of the [javaija Ocean 

The appeased god gave him a way through the ocean 
and the chariots of Krisna and the Pandavili went across it 
Krisna then went to Aparakafika assumed thi form of 
Nrisimha and defeated King Padmottara Padmottara 

was kept alive by a good word from Draupadi. 

While returning with Draupadi, Krista V^udeva sounded 
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hia conch-jliell. Kapila Vasudeva residing at Aprakanka was 
astonished to hear the sound of the conch-shell of a Vasudeva 
He, therefore, Inquired of Jine^vara Bhagasan Sri Muni 
Suvrata Swaini, and was informed of the coming of Krisga 
Vasuddva there. Kapila Vasudeva, desirous of seeing Knsna 
Vasuddva, went near the shore of the ocean and sounded his 
Conch. Krisija Vasudeva who had gone a long way in the 
ocean sounded his conch in return. Both the Yasud^vas met 
each other by the exchange of the sound of their individual 
conch Such a thing had never happened; two Yasudevas never 
meet each other, and therefoie, this meeting is a strange event 

6 . SIXTH S I RANGE EVENT. 

6 Avayaranani Canda-Suranain 3T5 I»i?;dt — the 

descent of the Moon and the Sun,- is the sixth stange event. 
The Sun and the Moon descended to the town of Kausambi 

in their original celestial chariots for the purpose of 
giving their respects to the t enerable Saint Mahavira This 
event never occurred before, and, so, it is a strange one. 

7. SEVENTH STRANGE EVENT. 

1 . Harlvamsa kuluppatti The origin of the 

Hari race. It occurred as follows: — King Sumukha of 

Kausambi had VanamSla ^RR5( a very handsome wife of a 
weaver named Viraka brought to his harem and kept 

there The mind of tlie weaver became so much deranged by 
the separation from his beloved, that he addressed whom-so- 
ever he saw, as Vanamala 1 Vanamala. The demented Viraka 
followed by persons ford of curiosity, went to the palace of 
the king and began crjing out Vanamalri 1 Vanamala. The 
king and Vanamala amusing themselves in a balcony of the 
palace, saw him Both of them became sorry for his pitiable 
condition and said " We have done a very unbecoming act; 
we have spoiled the life of this innocent man for the purpose 
of satiefsing our carnal desires. One does not know how many 
wicked actions are done by persons blinded by love. ” 
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When they were thus expressing their sorrow at their 
own improper conduct, both of them, died accidentally by a 
stroke of lightning and were born as twins in the Harivarsa 
Ksetra %sr 

On coming to know that both the king and Vanamala 
were dead Viraka said “ Well-done ! the wicked are deservedly 
punished.” Gradually coming to his proper senses and being 
actuated by a feeling of repugnance towards worldly objects, 
Viraka became a Tapasu a mendicant, and, practising 

severe austerities, became a Tyaiitara stfsn: god after death. 
Through the rnediuin of his in-bdr" Vibhahga Jnam 
he saw both the yugalika-twlns and thought ‘ 0 ! these 
yuga ikis-my former cieinies-aie enjoying; happiness here, and 
in the next life, they will become gods and vi!l have immerse 
happiness. How can I tolerate that my i.tiemi^-s should enjoy 
happiness 1 I will put both of them ini) trouble, so that, they 
may become unhappy.” So thinking, the Vyautara by his 
prowess of contracting the bodies and life peiiod of both of 
them, brought them to 6harata-ks4tra and made tl em a king 
and a queen. They were named Hari and Hariri 
respectively; and making them extremely fond of meat, and 
wine, and of other vices, the Vyantara-god departed Both of 
them making free use of meat, wine, and all the seven vices, 
went to hell The de^'cendents of Hari and Hariiji are known 
as kings belonging to the Hari race The coming of the yuga* 
iika twins to Bharata Ks4tra, the contraction of their 

bodies, and the duration of their life-limit, and their going to 
hell, is a very strange event. 

8. EIGHTH STRANGE EVENT, 

8. Camarendra the Indra of the Asura Kumara 

heaven-the first variety of Bhuvanapati Devas 
went high beyond his limit. 

It happened thus: — A risi sfifq, sage, named Puraija gijii 
practising severe austerities was born Camarendra. The newly- 
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born Caiuar^ndra, on seeing Saudhanna Indra above himself 
was greatly enraged, and so, he took the shelter of Venerable 
Saint Mahavira, and assuming an extremely hideous form, 
extended his body to two hundred thousand yojanas, took an 
iron mace in his hand and wielding it in all directions and 
terrifying the body-guards of .Sakrendra by thunderings, went 
high. Stamping his feet on the sacrificial alter of the Saudha- 
rmavatamsaka Vimana, he began reviling and 

abusing ^akr4ndra. The ^akrendra, being seriously enraged, 
threw the fla-shing thunder-bolt towards him. The Camar4ndra 
out of fear saupht the shelter of the feel of i’ramiina Bhaga- 
van Mahavira who was standing in Ivayotsarga 
relinquishment of the body ^akendra having come to know 
the whole iiccount through the medium of ins Avadhi Jhana 
Visual knowledge, and fearing clisiespeci towards the 
Venerable Saint, went hurriedly there, took away the thunder- 
bolt which was only four hngers distant from the feet and 
spoke thus to CamarrSndra: — “ I am keeping you alive only 
through the grace of the Venerable Saint.” With these words 
the Camar^ndra was set free. The going high-up of Camar^n- 
dra is an unusual occurrence and hence it is a strange event. 

9. NINTH STRANGE EVENT. 

9, Oue hundred and eight petsons with the highest 
spiritual attainment cann.t acquire Siddhi Pada, the 

Stage of Final Liberation during one Sair.aya, al one and the 
same time But they have done so during the present Avasarpiijt 
age It was in ihi' way. — 

»T5[T II ? II 

Yatah: — Vrisabho (1) Vri^abhasya suta ^99) Bharat4na vivarjiia 
sea navanavatih; 

Astau Bharatasya sutaii (108) ^ivam gata ^ka samay^na 
Because: — Risabha-d4va, the ninety-nine sons of Risabha- 
ddva, excepting Bharata, and the eight sons of Bharata 
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altogether one hundred and eight persons attained 
Final Liberation in one Samaya entr Instant It is a 
strange event. 

10. TENTH STRANGE EVENT. 

The adoration and worship of unconsecrated individuals 
is a strange event. Unconsecrated Brahmins, who are avaracl- 
DUS o£ riches and property, were worshipped during the interval 
between the time of the Ninth and the Tenth Tirthansaras 
As a rule, only those who have renounced the world, deserve 
to be worshipped The adoration* and worship of the unconse- 
crated Brahmins, during the present Avasarplijl age, is a 
strange event. 

These ten strange events occurred during the present 
Avasarpini age, after the lapse of innumerable years. In the 
same manner, other ten strange events occurred In other 
Bharata and Airavata continents on account of the sameness 
of the Avasarpiiji age in those continents. The ascent of 
Camar4ndra happened only in the Bharata K^^tra of Jambu 
divpa, but not in other continents; in those continents, other 
strange events occurred 

These ten strange events happened in the present Avasa- 
pigi age, during the tim<s of the Tirthankaras as mentioned 
in the following two verses; — 

(0 (^) i 

it) w x w 

ii r ii 

1. Usah6 atthahiasa) am siddham (1) Siala iigammi, Hari- 
vamso (2); 

Nemi j iie’ Varakankagamaijam Kaghassa sampattam (3) 1. 

2. Itthi-titthain Mailt (4) pua asanjayana navama jine (5); 
Avasesi. acchera Vira jinlndassa titthammi. 2. 
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1-2. One hundred and eight persons attained Siddhi 
Final Liberation during the time of ^ri Risbabha-ddva, The 
origin of Hari Vamsa the Hari Race, took place during 

the time of ^ri Sitala Nath. The going of Krisna Ya^ud^va 
to Apara Kanka happened during the time of ^ri 

N^mi Nath. A female becoming a Tirthankara occurred in the 
case Tirthankara of Mali! Nath The worship of the uncon- 
secrated came in vogue during the time of the ninth Tirthankara 
i-e of 5ri Suvidhi Nath sft The remaining tive strange 

events viz 1 The occurrence of Upasargah troubles, ^ramana 

Bhagavan Mahavira had numerous troubles from gods during 
pre-Kevali stage and he had troubles from Go^ala during the 
K4vali stage. Such a thing never happens to a Tirthankara as he 
possesses a predominence of unusual merit. But it did occur in 
the case of ^ramana Bhagavaa Mahavira and hence it is reckoned 
as a strange event. 2. The Gabbhaharaga transference 

of the foetus from one womb to another. This never happened 
with any Tirthankara except with iramaga Bhagavan Mahavira 
and hence it is a strange event Such an event occurred only 
once during Innumerable ages; 3 The Abhavia Parish srari^siT 
The fruitlessness of the first preaching of a Tirthankara 
as the assembly consisted only of goJs and lower animals who 
are devoid of any inclination to taking vows. This accurrence 
never happened in the case of any Tirthankara during 
innumerable Avasarpini ages but it did happen in the case of 
^ramana Bhagavan Mahhvira and hence it is a strange event 

4. Camarotpalah The ascent of Camar4ndra. This 

is an accidental thing and hei.ce it is a strange event, and 

5. Avayaranam Canda-Suragam The descent 

of the Moon and the Sun in their original Vimana fgiTR 
( celestial chariot ) at Kau^ambi for the purpose of 

giving their respects to the Venerable Saint-these five strange 
events happened during the time of Sramaga Bhagavan 
Mahavira. 
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Namei guttassa v3 kammassa akkhi^assa ay^iassa a^ijjlQQ' 
assa udae^am. 

[It was through the influence of the Nica Qotra 
Karma a karma which is the cause of birth 

in a low family, which was not destroyed, which was not 
experienced, and the particles of which were not worn out, 
that Venerable Saint Mahavlra had to assume the form of 
a foetus in the embryo of a Brahama^i.] 

This Ntca Gotra Nama Karma (a variety 

of evil karma which produces birth in a low family ) the 
Venerable Ascetic Bhagavan Mahavira had acquired during 
his third previous Bhava Existence, as Marici the 

son of Bharata Oakravartin when he even during 

his ascetic life had boasted of his birth in a very high family, 
his father being a Cakravartin, his grandfather being a 
Ttrthankara— ( viz Bhagavan ^rt Risabha>d4va, the first 
Tirthahkara of the present series of twenty -four Tirthankaras) 
and he himself being destined to become a Vijudeva, a Cakra- 
vartin, and the last Tirthahkara (as ^rama^a Bhagavan 
Mahavlra) during his sbbsequent existences. 

It was on account of the Nica Gotra Nama Karma 
thus acquired, and which had remained unconsumed th^t 
Sramaqa Bhagavan Mahlvira had to take the form of a foetus 
in womb of Brahmaui Devananda wife of Brihmnua 

Eisabha-datta at Brahmana Kuijda-grSma 

Nagara during his twenty-seventh Bhava 

^akr^ndra then, thought:' — 

4^^ 4T, 4T, 

^T, 5ft or 'sftoftsrwjoii^^.miftui 

^^*1^ ^T, m II U II 

7 



18. Jatinam ArihantS va, Cabkavatti va, Balad4va 
V5sud4va va, antakul^su va, panta-kul^su va, tuccha-daridda 
bhikkhaga-kiva^a-maha^a-kuldsu va ajainsu va ajfiinti vS 
Syaissanti va kucchimsi gabbhattae vakkaminsu va vakkamanti 
va vakkamissanti va, no c^va ^am jo^i-jammana nikkhamaQ6- 
i!;am nikkhamimsu va nikkhamanti va nikkhamissanti va, IS. 

That, indeed, under the influence oE Nica Gotra Nama 
Karma, Arhants or Cakravartins or Balad^vas or Vasud4vas 
have come in the past, are coming during the present age, 
and will come in future or have taken, are t.iking during the 
present age, and will take in future, the form of a foetus in 
the womb, into low families, families with mean rules of 
conduct, families with very few family-members, in families 
of paupers, in families of misers, in families of beggars, or in 
the families of Brahmans, but .they had never came out, they 
do not ever come out, and they will never come out for birth 
in this world, thru the cavity of the vagina ( of women of 
such families). ” 

The meaning is this: — Although the Incarnation of an 
Arahanta or a Cakravartin or a Balad^va or of a Vasudeva 
may happen in such low families, as a strange event, their 
birth in such families never occurred in the past, does not 
occur during the present age, and will never occur in future 18 

II II 

19. Ayam ca nam samane bbagavam Mahavire Jambuddive 
dive Bharahevase Mahapa-Kundaggam^ nayare Usabhadattassa 
mahatjassa Kudalasa - guttassa bharia^ D^va^andi.^ mahai}ie 
Jalandharasa-gutt&e kucchimsi gabbhattae vakkantd. 19. 

19. Here, visibly ^rama^a BhagavSn Mahivira has taken 
the form of a foetus in the womb of Brahmaiji D^vSnanda of 
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Jalandhara- gocra^ wife of Brahmania Risabha-dattu of KodSla- 
gotra in Brahmana-Kunda-grama in Bharata Rs^tra in the 
continent of Jambu-dvtpa. 19. 


PrwT*Tf qi, *iTTO%fl?r> qi, 
^»*Tf m, ^T»Tf qr, 
qr f qr ^ 

p5# g qr ^ 1 1 

131 W fq 

^qrq?[R 5iTT^«R?I5Tn^ 

^vm ^i^^noT qiraqgTO 

qrfeiOT^ ff^^Rr 

^ R[ 31 of iqRrsniift^ j|5^ g fli a? of ^^luKm 

^TTf'jfk f^^Rr ^rs^qxn^ %i 

^ qif^RranRqt ^ ^Tfrl-c 

^ qqr# ii ii 


20. Tam jlam^am tUpaccuppannamanagayailiam Sakkd- 
ijam d^vindagam d^varaj&nam Arlhant^ bhagavante tahappagi- 
r^hinto anta-kulehinto panta-kal4hinto tuccba-kuldhinto daridda- 
kulehinto bhikkhaga-kuldhinto kivi^a-kulehinto va maha^a-* 
kuI4hinto va tahappagareau ugga-ku14u va, bhoga-kulesn va, 
rayanna-kul^su va, naya>kul4su va khattiya-kulesu, Harivamsa 
kulesu va, annayardsu va, tahappagSr^su va, visuddha-jai- 
knlavamEesu va, java rajjasirim karema^^Bu paUmaQesu 
Baharavittae / Tam s4am khalu mama vi eama^am btu^vam 



^ahavrram caramatiuhajardm puYvatitthayaraniddittham Mabana- 
kuQda-ggSmao nayarao Usabha-dattassa maha^assa Kodalasa- 
guttassa bbariae D^va^andae m§hanie Jalandharasa - guttae 
kucchio Khattia-kui^da-ggam^ nay are Naja^atii khattia^am 
Siddhatthassa khattlassa Kasava-guttasaa bbariad Tisala^ kbatti 
aQi4 Visittbasa - guttad kucchimsi gabbhattae sabaravittad, 
je vi a qam Tlsalae khattia^id gabbhd tam vi a nam 
Ddva^andae mabagid Jalaudbarasa guttae kucchimsi gabbhattSe 
saharavittae tti kattu - evam Bampdbdi, sampehitta Hari^dga 
mesim paittaniahlvaim ddvam saddavei, saddavitta evam vayasl. 20 

20. Hence, it is the* established custom oE all past, 
present, and future ^aktas, Lords of the gods, and Kings of 
the gods, to cause A.rhanta Bhagavants to be removed from 
such-like families of Aotyah, members of servile class, 

from families with mean customs, from families with very 
few family-members, from families of paupers, from families of 
beggars, bards etc, from families of misers, from families of 
Brlhma^as ( with begging proclivities ) to such-like 
families of mighty persons appointed by Bbagavan <Sri Risabba- 
deva Swami as guardians of people, families appointed as 
Bhoga-Kula, Families of eldeily members such as Gurus, 
Preceptors, Purohiia, Ro’>al chaplains etc, families of 

Rajanya-kula ( Families of friends aud relatives of 
kings-with almost equal status in life )-riunily of Jnata 

kuIa-( a family of Ksatriyas in which ^ramaijia Bbagavan 
Mahavira was born ), families of Ksatriya kula- 

( families of protectors of the world ), to Harivamda 

Kula-( in which the twentieth Tirtbahkara Bbagavan Sr! Muni 
Suvrata Swami and the twenty-second Tirtbahkara BhagavSn 
5ri Arisa Ndml Prabhu, of the present series of twenty-four 
Tirthahkaras, were born ) to other such-like families, ( such 
as the family of «t 3T: Bhatah, members oi the Surya 

vanifiya,-the Solar Race, of the Mallakl family, of the 

Lecchaki- family, of KauravySh, members of 

Kuru-vaii^a ) with pure Jati descent from the mother’s 
side and Kula, descent from paternal side. 
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It is therefore better that I should cause ^ramana Bhaga- 
van Mahavira the last Tirthfikara ( of the present era ) whose 
advent was predicted by former Tirthhkaras to be removed 
from the womb of Brahiuani D^vSnanda of Jalandhara-gotra 
wife of Brahmana Risabha-datta of Kodala-gotra from in€[QI 

Mahana-Kundaggamao nayarao from the 
Brahmanical part of the town of Ku^da-gtama to the 

Khatti)a-Kunda-gg5ine nayare, to tlie Ksatriya 
part of the town of KuQda grama, and to be placed as a 
foetus in the womb of Ksairiyani Trisala of Va'^istha-gotra, 
wife of Ksatriya Siddhartha of I<^asyapa gotra belonging to 
the clan of fiBr jnatri ksatriyas, and to cause the foetus of 
Ksatriy^l Trisala of the Vasistha gotra to be p'accd in 
the womb of Brahmani Dcvananda of Jalaridliara gotra 

Thus he reflected and having reflected, he called god 
Harinegamesi, the commander of his foot troops, and 
having called him to his presence, he spoke thus. — 

I ^ 3fT, 

irmf ^ i 

srf^cfT 5IT, ^T, ^T, >T>r- 

3rT, 

3iFn^^ II II 

^ JOT ^ ^ 

^rfqf^oqt^ I 3[T, 

% 3^1 
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«IT ^11 II 

irr^^t^wTT^ 

'5n#T^^T!i^T^ if%^ ns^r^r^ u ii 

^3IT55«?wrqoiTnqTot e^Tot ^5|#T 
«rf^ ^?':'T»TT^f|^ %#f|^ q^%*t 

^q»r|%ftm m^iTf^fjcfV 
HTq-f^ 

^T, 3T5f?T^^r, cr^'?»TT^ %3[3TT^^%^ 

^ninf^ii R» II 

t «iT I xrnt 

i^r^TRT^fr 

^riRTR ^sniq ?3f%5sr^ RTWR^^ 

^3iniift^ ff%% RfSH^T^ ?TlRTTff I ^ ^ or 

% ^Rf%^Tir>? qs^ t fR 3T 4 ^HR^R 

f RSq^T^ emnff I m^f^TT W '?3Tin«Rf%^ 
R^RIRTH II ^'^ II 

21. l&vam khlu devanuppiya ! na 4am bhuam, na 4am 
bhavvam, na 4am bhavlssam ! Jannam Arihanta va, Cakkavalli 
va, Balad4va va, Vasuddva va, an'a-kulesu, panta-kul4su, tuccha- 
kul4su 'va, daridda-kulesu, kivana kulesu, bhikkhaga-k.ildsu va, 
mahaiia-kul4sij va ayainsu va ayainti va ayaissanti va, 21 . 

22. Atthi puQa 4a4 vi bhav4 Iogacch4rayabhu4 aqantahim 
Ussappini - Osappigihim vUkkantahim samuppajjai / N^a 



guttassa ya kammassa akkhT^aasa av^iasaa aQtjji^Qassa 
uda^-Qam | Jannam Arihanta va, Cakkavatti va, Balad4va vS, 
Vssuddva vS, anta-kul4su va, panta-ku!4su va, tuccha-kuldau va, 
daridda-kuI4su va, bhlkkaga ku!4su vS, kivi^a-kul^su v8, 
mShaoa kuldsu vi, ayainsu va, Sjalnti va, ayalssanti vS I No 
c^va nam joini — ^jatnmaQa — nikkamaQeqam nikkhaminsu va, 
nikkhamaati va nikkhamissantl va 22. 

23. Ajatn ca 9am sama^^ bhagavam Mahavlr^ Jambu- 
ddlve dlv6 Bharahe-vae^ Maha^ia-Kui)da-ggamd nayar4 Ueabha- 
dattassa mahat^assa Kodalasa-guttassa bharlae D^va^anda^ 
mahaQi^ Jalandharass-gutta4 kncchimsi gabhattae vakkante. 23 

24. Tam jiam^am tiapaccupannamacagayanam Sakka^am 
d4vlndanam d4varalnatn Arihant^ bhagavante tahappagardhinto 
anta-kul4hinto panta-kul4hlnto. tuccha-ki;14hinto daridda 
ku14hlnto, tahappagar^su ugg%-kuI^Bu va, bhoga-kuMsu va 
riinna -kul^su va, Naya-kul^su vS, khattiakul^Bu va, Ikkhaga 
kaUsu Vi., Harivamsakul^su v3 annayardsu va tahappaglr^Bu 
visuddhajaikuIavamB^su sabaravltta^. 24. 

25. Tam gaccha ijam tuDiam d^vanuppie ! samaijam bhaga 

vam Mahaviram Mahaija-Kuudaggamab na)arab Usabbadattassa 
mabanassa Kodalasa-guttassa bhariae D^vanaiida^ mabai;!^ 
Jalandbarassa-guttae kucchio Khattia-kunda-ggame nayar6 
NayaQam khattianam Siddhatthassa kbattiassa Kasavn-guttassa 
bhariae Tisalae khattianie Vasitthasa-guttae kncchimsi gabbha- 
tia4 saharahi, ]e vi a nam se Tisalae khaltiapi^ gabbhc tarn 
pi a Qim D6vanandae mahanie Jalandharasa-gutta^ kucchimei 
gabbhattae eaharahl, eaharitta mama ^aaiai}attinm khippameva 
paccappioabi. 25, ^ 

21. Thus, indeed, 0 beloved of the gods ! it never at all 
happened, nor does it happen, nor will it ever happen that 
Arahants, Cakravartins, Balad^vas or Vasudevas were born in 
the past, are born ( in the present age) and will be born in 
future, in families of AntySh, Members of servile class. 



in families with mean customs, in families of misers, in families 
of paupers, in families with very few family-members, in 
families of beggars, bards etc, in families of BrSbmaQah 

( with begging proclivities ), Indeed, really, the Arahants, 
Cakravartins, Baladevas or Vasuddvas were born in the past, 
are born in the present ( age ), and will be born in future, in 
families known as TJgra-kula, families of mighty 

persons appointed by Bhagavan Risabha -ddva SwSmi as 

guardians of people, in families known au Bhoga-kula, 

Families of elderly members such as Gurus, Preceptors. 

Purohita, Royal chaplain etc, in Rajanya-kula 

Families of friends and relatives of kings with almost equal 
status in life, in Jnata-kula, in families of 

Ksatriyas, members of the warrior race, who protect the world, 
Ikshvaku race, in Harivamsa race, 

or In other such-like families with pure wIh Jati, Descent 
from the mother’s side, and' pure ^ Kula, Descent from 
paternal side. 

22. However, there is some thing like inevitable destiny 

which creates wonder in this world. It happens after the lapse 
ol endless Avasavpiijis and UtsarpiijiB, that, under the Influence 
of the risl of Nflma guttassa kammassa, of the 

Karma named Gotra Karma which was not destroyed 

or experienced or worn out, Arihants, Cakravartins, 
Baladevas or VaBuddvas, in the past, present, and future, 
descend in i-e take the form of a foetus in the womb, in low 
families, in degraded families, in families with very few family- 
members, in families of paupers, in families of misers, in families 
of beggars, bards etc, but they were never brought forth in 
the past, they are never brought forth in the present, and they 
will never be brought forth in future, by birth through such 
a womb. 

23. In the Br&bmanical part of the town of Kuqda- 
grama in Bharata-varsa, in the continent of Jambu-dvipa, 
^ramaiya Bhagavan Mahavlra has taken the form of a foetus 
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In the womb of Bi^hmanl D^vanandH of JSlaadhan-goM^ 
wife of BrahmaQa Risabha-datta of Kodila-^otra. 

24 Since it is the established custom cf pa«t, prewnl, 
and future ^akras, -lords of the gods -kings of the gods, -to 
cause Arihania Bbagavins to be removed from such-like 
families of Anlvas.-memb^ra of the servile clasoy-fatniliea 

with mean customs, families with few members, families of 
paupers, families of misers, families of beggars, bards etc, from 
families of Brahma^as, to such-like families of mighty persons 
appointed as guardians of people, .families of elderly people (of 
Icings), families of friends and relatives ol kings, to JnSta-kuIa, 
to families of Ksatriayis, to Itsvitu Race, HarivcttnSa Race, or 
to other such-hke families with pure descent from mother's 
side and from paternal side. 

25. ' Go now, there, O beloved of the gods 1 remove 
.$ramaQa Bbagav3n MahSvlra from the Brihmanical part of 
the town of Ku^da-giama, from the womb of BrShmaqi 
D^vananda of Jalandhara-gotra, wife of Brahmaija Risabha- 
datta of Sodala-gotra and place him as a foetus in the womb 
of Ksatriaifl Trials of Vav’stha-gotra. wife of k^triya 
Siddhartha of Kadyapa-gotra of the JhStri Race in the 
Ksatrlya part of the town of Kuij^da-grama and place the 
foetus of Ksntrlyani Tri^ali Into the womb of BrShmaq! 
D^vauanda of Jalandhara-gotra. Having done so. quicky return 
and report to me that my order is duly executed.' 

^?n:5iT 1% fsw ^ 

^ ^ arrJiR q^Tcr 

is i sTJT-ifqnrpr, 

iRiKBSTB, saqpf, 

8 
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fiWfwsnnr, ^orriTt 

Mm, fern, «*mRt MR^iR'eii 

II B 

k ■“ 

^I's qRmrfrr ^>fnn, ^whRnn 

^ m. #^r 

t'Jin, WTR, RfRT«(, [ ^3rn^ ] Rrr, ^fur 

?ftf^*iT^ RrR^jr^f^BT < ^ si n B r *i^®r 

>!ITT> ^T% ITIforiSRT^ 

IITCTO W mfof^ IRPF^, <RT*T^3^ 

3iT^t^ ^Timw 5^»m3iT i?fT^^ qro qorm ®kR^ 
JITfBftn eqRsTiTR 

^ 5R% 3?^^, 3I^f^T ^ 5WR qR?3% 

•‘ «iOT®r^ ^ ’’ 3|3=tHTf «?55 (t- 

^DT q«T^ Rr»f?t ?FPR^^5i:BT fnf^^T 

^5Tf^»TT^ ^ ^ Rng[RW Rit f^^RST 

«TO ?rf^ ^ 3t^Ni g| 

^ ^ '«Rm^ ^Tsfi^ur Rs^ 

q?T^ Rr^T^ ff^sRr ^ R 3 t nt ^ 

^ 3101 <5n#F^R »rR^m 

m%%h sn^ RR? qnsfH n \\ 

26. Ta^ Qam s4 Harti;4gain^si payattia^iahivai d4ve 
Sakk^Qam d^vindeQam devaranna evam vuttd samag^ hattka 
java hiya^ karayala java tti kattu " Jam d^vo a^avei ’* ttl 
&qa4 viqadnam vapi^jam padisu^^i, padisuQitta [ Sakkassa d4vi 
udaasa d^varanno antiiQ pa^inikkhamai, ] pa^inikkhamitta uttara 
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puratthimatn disibhagam avakkamai, avakk^mittft v^uvvia 
samugghfi4 jiam samohaqai, samoha^ittS .tankhijjaim joagalm 
dandam uisirai, tam jaha-RajanS^am, Vayara^am, VeruliaQam, 
Lohiakkanatn, Masaragallatjain, Hatnsagabbha^ata, Fulayaa^m, 
Sogandhiaijatn JoiraBaQam, Anja^a^am, Anja^apulaya^am, 
Jayaruvanam, Subhaga^am, Ankanam, Phallhanam, Ritthanam- 
ahabayare puggal^ parisad^i, parisaditta ahasuhumd puggaU 
pariadi. 


27. Pariaitta duccampi veuvviaaamuggha^Qam aamoha 
nal, samohaijitta uttarav6uvvlam ruvatn viuvvai, viuvvittk 
tae ukkittha4, turiad, cav^lae candae jayana<5 uddhuad, 
sigghae, dlvvae, di'vagaie vuvayamag^ viivayamige tiria- 

masankkhijjaiiam riva-saniuddaijain majjbam, majjh^oam, 
jdnova JambuddIve Bliaralie vase Mahnija -Kurjda -ggatnd nayare 
jeneva Usabha-dattassa mahagassa g^he j^jjdva Deva^anda 
mahani tentWa uvagacchai, uvagaccbitta alo6 Famapassa Bha- 
gavao Mahavirassa paijamam kar4i, paflamam karitti, 
Ddvaij Jijdad iDahaijie sa-parljanae osova^lra dalai, dalitU 
asuh4 puggale avaharai, avaharitta subh^ puggal4 pakkhivai, 
pakkhivllta “ Aijujagau bhayavam " tti kattu Bama^am 

Bhagavam Mahaviram avvabahain awabahe^a divv^pa paha- 
venam karayaiasampud^iiam ginhai, ginhitta j^jj^va Khattia- 
KuQda-ggame nayare j^Qeva Siddhatthassa khattiassa gdh^ 
jei^eva Tisalae khattiai^id td^dva uvagacchai, uvagacchaitta 
TisaJat* khattia^ie sa-parijaija4 osovajjim dalai, dalitta aaub4 
puggale avaharai, avaharitta Buh4 puggale pakkhivai, pakkhi- 
vltta sama^am Bhagvam Mahaviram avvabaham awabah^oam, 
divv^Qam pahaveqam Tisalae kuchitnsi gabbhattS^ saharai, 
vi a Qam s4 Tisala^ gabbh^ tarn pi a ^am Dev&nand^ mahanie 
Jalandharasa-guttae kuccbimsi gabbatta^ saharai, saharitta 
jam^va disim paubhud tam^va dieim padigae. 

26. When Harin^gamest, the divine chief of the 
Eoot-troops, was thus spoken to by Sakra, - the Indra of 
the godB, the king of the gods, he became pleased etc 
with the heart expanding with joy, and joining the 
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plami of his hands so as to bring the ten nails together, and 
placing his folded hands in front of his forehead, modestly 
accepted the words of the command, saying ' Just as your 
Majesty orders. " Having accepted the words of command, he 
went out of the presence of ^akra-the Indra of the gods, the 
king of the gods-and departed towards the north-east direction 
Having departed, he transformed himself through hia super- 
natural power of transformation -and stretched himself out like 
a staff for numerous yojanasj while doing so, he took hold of 
the undermentioned gems viz Vayarauam Vajra- 

ratna, Diamonds, VeruU§nam Vaidurya ratna 

•*cats>-eye gem. Lbhiakkanam Lohitakw 

ratna, .A. kind of red gem, (not ruby, very rare) tttfioi gfifr Masa- 
ragallSnam MdlKwl Maeira-ratna, Saphires, Hatpsa- 

gabbha^am Haipsa-garbha ratna, PuIaySnam 

Pulaka-ratna SogandhiSQam 

Sangandhika-ratna Joi-rasajam Jyoti-rasa 

ratna Anjapa^am Anjana-ratna, 

-Anjana pulaya^am Anjana-pulaka-ratna. ; sn q<gnm 

Jaya-ruvapam Jati-rQpa ratna ^vrinw Subhagipam 

gttlTRR Subhiga ratna, ^tRiqr Ankapani Anka-ratna, 

Phalihiqam Sphatika ratna. Crystal gem, 

{(|pQi Riitb&nam Risla ratna He rejected the gross 

Particles ( of these precious gems ) and retained the finer ones. 

27. Having retained them, he transforms himself for a 
second time by Vaikriya Samudghata A forcible 

and simultaneous rod-like emanation of Karmic molecules from 
soul-particles at the time of changing his body, and an 
original divine form, created by the Vaikriya power of con- 
tracting or expanding his body at any time, to any size one 
wishes; having done it, he goes with that excellent, speedy 
wavering, fierce, exerting, ( quick like the motion of dust-clouds 
m the sky ) swift forcible gait capable of removing hindrances ) 
divine motion of gods, passing dowu obliquely right through 
numberless continents and oceans, and arrives in Jambu dvipa 
in Bhuai-varsa in the Brahmanical part of the town of 
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grama at the house of Brama^a Risabha-datta where Brahmaqi 
Devananda lived Having arrived, instantly on seeing 
^ramaya Bhagavan Mahavira, he makes a low bow to him, and 
having bowed down, he puts Brahmayi Devananda with her 
house-hold members into profound deep sleep; having done so, 
he removes Impure particles and places in, pure particles Having 
placed them, and saying “ May the Venerable One permit me ” 
he takes Sramaya Bhagavan MahSvira into the cavity of the 
folded palms of his hands without hurting him, comfortably 
and by his divine supernatural power 

[He took Sramaya Bhagavan Mahavira into the c^Miy of 

the palms of his hands in such a way, that ic did not cause the 

slighter- 1 pain to the foetus It is said in Bhagavati Sutra; — 

^ ^ ? im or 

Pabhu yam bhante ! Hariyegam^si Sakkadiie ittht- 
gabbham nahisiraip'.i va romakuvattisi va sahuintt-i^ va 
nihwritta^ ‘ Hanta Pabhu, no ce/a yam tassa gabbha'^a 
ibaham va vi-baham va, uppa4jja, chavicch^am puya karijja. 

O worshipful master 1 Is Harin4gamesi, the messenger of 
^kra. abie to place the foetus of a female on the top of a 

nail or in the pores of a hair to remove it from there ? 

Yes, he is able. He does not Invariably cause any pain or any 
particular pain to the foetus. An incision into the skin is only 
done. ] 

Having taken him In the cavity of the folded palms of 
his hands, ha goes to the Ksatriya part of the town of Kuyda 
‘grama, to the house of Ksatriya Siddhartha, where Ksatriyaui 
Tribal! lived, and having gone there, he puts Ksatriyayi Tri^ala 
with her house-hold members into profound deep sleep, Having 
induced deep sleep, he removes unclean particles and having 
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removed them, ho places clean particles; having placed them, 
he places the {oetus of Srama^a Bbagavan Mahavira, in the 
uterus of Ksatrlyagi Tri^ala, comfortably, without injury, by 
hia divine supernatural powers, 

[ Here, there are four varieties of removal of foetus. 1, From 
one uterus to another, 2. From uterus to vagina. 3, From 
vagina to uterus, and 4. Vagina to vagina. In this case, taking 
the foetus through the vagina and placing it into the uterus 
is' the method followed.] 

Then, he places the 'foetus of Ksatriyaoi Trl^ala, as a 
foetus in the uterus of Brabmagi D^vanatida of Jalandhar a 
gotra and having placed it, he went back in the same direction 
from which he had come. 2?. 

'ii’TTO, 

li II 

28. Ta4 ukkittha4, tadyi4, cavala4, candae, jaya^a^, 
uddliuae, sigghae, divvifi, d4vagaie, tiriamasamkhij-jayam 
divasamuddaijam majjham majjbeQam joa^asayasihassiehim 
viggahehim uppayamaq^ j^Qim^va Sohamme kapp4 Sohamma 
vaditnsae vimai^e Sakkamsi sihasa^amsi, Sakk4 devlnde d^va- 
raya, t^^ameva uvagacchai, uvagacchitta Sakkassa d^vindassa 
devaranuo ^amagattiam khlppAm^va 'paccappi^ai 38 

28. Then with that excellent, speedy, wavering, fierce, 
exerting, quick- ( like the motion of dust-clouds in the sky, , 
swift, divine motion of gods, he flew upwards passing right 
through numberless continents and oceans of the middle world, 
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taking hundred thousand yojanas tn each motion and returned 
to Saudliarma Ealpa, the celestial abode called Saudharma 
Avatatnsaka, where ^akra,-the chief of gods -king of the gods,- 
sal on the throne named ^akra; having returned, he teports 
io ^akra, -chief of godB,-king of gods,-on the quick execution 
of bis command. 38 







rniFlk !P?^ ^T^FT Ff^aiFT 


f^ vm 



'FT^ *r«NT^ li ii 


^o, ^ of of ^ or w 4 ^ ^t- 

^ sqiiTi? 

frT?R^f% 5IF^ I! II 

29. Te Qam kale gam t4 gam sama6 gam Sama^^ Bhaga 
vam Mahavlr^ jc s^ vasagam tacc4 inas4 pancam^ pakkh^ 
Asoahahule tassa gam Asoabhulassa t^rasipakkh^nam basil, 
raindi^htm viikkant^him t^siitnassa raindiassa antaravaftamige 
hiagukampa^nam d^v^ga Harigegam^sina S.ikkavayagaBandi- 
tth4gam Mahaga-Kngda-ggatnao nayarab Usabhadattassa 
mabagassa Kodalasa-guttassa bharia^ Devaganda4 mab»gi4 
Jalandharasa-guttae kucchio Khattia-Kugdaggam4 nayar4 naya- 
gam khattiagam Siddbatthabsa khttiassa Ka^ava-guitabsa 
bhariae Tisalae khattiagie Vasittbaaa-guttae puvvaraitavaratta 
kidasamayamsi Hatthuttarahim nakkhatt^gam jogamuv^adgam 
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avvabaham avvibah^ijam diw^Qam pahav^gatn kucdiimsi 
gabbhattae sahrii. 

30 T6 ijam kale ijam pam sama^ ijam Samag4 Bhagayam 
Mahavir^ tinna5ovaga4 avihotthS, 8abarijjisc>ami iti 
eSharijjamaQ^ no jai}ai, eahari^mi tti iStiai, 

29. Du.ing that age, at that time, ia the third month of 
the rainy season, the fifth fortnight, the dark fortnight of 
Alvina, on the thirteenth day of the dark fortnight of Alvina, 
after the 'ap’ie of eighly-two nights and days, during the 
eighty-third night, the foetus of Sratraija Bhagavau Mahavira 
was, on the coumand of Sakra, removed by the compassionate 
and devout god Harindgamdsi from the uterus of Brahma^i 
DdvSnatida o.' Jalandhara-uotra, wife of Brabma^ja Rigabha- 
datia of Kodala-gotra of the Brahmanical part of KuQdagr&ma 
and p^inkssly and comfortably lodged by divine supernatural 
power as a foetus in the uterus of Ksatriy5ijt Tri^alS of 
Vasistha-gotra, wife of Ksatriya Stddhirtha of Ka4yapa-gotra 
of the ciau of 919 Jnata-ksatriyas, in the Ksatriya, part of 
the town of Kundagrama, in the middle of the night, whert 
the Moon was in conjunction with the consteilalio.n 
UttaiSphalgu^i, whose next is Hasta 

30 During that age, at that time, the knowledge of 
§tamat}i Bhagavau Mahavira ( with regard to this transaction ) 
was three-fold: — he knew that he will be removed; he did not 
know that he is being removed, and he knew that had been 
removed. 

The poet says 

Siddhaitha-parihiva-kulapta-gribaprave^d mauhurtamagayatni.na 
iva ksaqam yah ' 



Rfttrimdlvanyusltavan bhagavSn dvya^Itim vipralay4 sa caratno 
Jinarat punatn, 1 , 

May the last Jina Tirthahkara Bhagavan, who lived for 
eighty-two davs, ( at the house of a Brahmaga, ) as if for the 
purpose of inquiring about an auspicious moment for entering 
the house of the renowned family of King Biddhartha, bless us! 

[ Besides, in this connection, the question is ‘ Why is it 
said that ^ramaqa BhagavSln Mahavira did not know while 
he was being removed, although (1) he had three varieties of 
knowledge, (2) the act of removal lasted for numerous moments 
aud (3) ^ramaija Bhagavan Mahavira possessed an immense 
amount of much superior knowledge than the god doing the 
act of removal ? 

The answer to this querry is that this sentence shows the 
dexterity of the act Hariij4gam4s!, the messenger of Sakra, 
performed the act of removal of the foetus in such a masterly 
way, that although ^rama^a Bhagavan Mahavira knew that 
he was being removed, he was, so to say, unmindful of it as 
there was a cjmplete absence of any pain. 

Some one may, as well, say, You removed a thorn from 
my foot in such a way that I did not even know it. 

Besides, when there is an overwhelming predominence of 
the enjoyment of pleasures, such an occurrence is met with in 
the sacred books also. For Instance. 

II 

Tarhi d4va VantariS vara taruni gis vaia ravenam; 

Niccam suhiapamuia gayam pi kalam no yaijanii 

Therefore, Vyantara gods, rejoiced by the melodious sound 
c£ dancing and music of excellent young damsels, do not 
certainly know the time that has gone by. 

9 
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Also, there is a reading in AcarShga Sutra. 

ff snUTf [ ] 

Saharijjaman^ vi ja^jai. 

He knew also that he was being removed. 

This explanation has been given with an idea of avoiding 
any misunderstanding between the two readings] 


*i55fi^TT^ ^ T^fSr ^ or «T 

5^5iT*IU SiTat 

*IfTgf5l«t f?Rl5!Tt^ ^f%3iTafit^ ik qif^^T “T qf^3^T I t 
w II \l u 


qf^fSr^of *n?on^ 

t ?:q13r ^ or ^iT fciROT 
frTf^% qTO^itf^ 3i^TO3Ty 

% qrqiqinqoiTf^3^q!qT^ij^fiq§fqiT^>jfii^lT5t, 



q>r?yT!s^-qqT^w-5^^- 


v;^ »Tm5f^5iRTi3n^^T^Tf^^iT^, gqf^ar^sT- 

r, 5^, aiT^opi^^f- 

q;T^?!*wf^ 5^T»RT 3|]f^qpjf^ ^ 

^rrq qr^r^rr, or qflptr l ^ «!IT-»pt 
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«?3i??R ?o \ \ f^irT«»r ( ) ?r ^ 

?» II II 

31. Jam rayanim ca ijam Saman4 Bha^avam Mahavlr^ 

D^vanandae mahaQi^ Jalandharasa-gutta^ kucchio Tisala4 
khattiaijid Yasitthasa-guttad kuccliitnsi gabbhattad saharid, 
tam rayaqim ca ijam sa DdvanandS maha^i Bayagijjainsi 
suttajagara ohiramaijl ohlramani imd earuid uta'd java cauddasa 
mahasumi^d Tisalad khattiaijid hadd paaitta padibuddha 

Tam jaha-Gaya-Vasaha-gaha. 31 

32. Jam rayaijim ca nam Samand Bhagavam Mahavird 
Ddva^andae maha^id Jalandharasa-guttad kucchio Tiaalad 
khactianie Vasitthasa-guttad kucchimsi gabbhattad saharid^ tam 
rayanim ca Qnm sa Tisala khattianl tainsi tarisagatnsi vasa- 
gharanisi abbhintarao sa-cittakammd, bahirao dumiaghaffd 
matthd, vicittaulloacilliatald maniraya^apaiiasiandha} Ird, 
bahusama - Buvibhatta - bhumibbagd, pancavanna - saras- surahi 
mukkapuppha - punjovayara - kalid, ka,'agurii-pavara - kundaru~ 
kka-turukka-dajjhanta - dhuva-maghamaghanta - gandbuddhua- 
bhiramd, eugandhavaragandhid, gandhavattibhud, tamsi 
tarisagamsl sayaijijjamsi salingnt^avattid, ubiiad bibboaQe, 
ubhao unnad majjhd qiayagambhird, GaiigapuliQavaluaadda'- 
lasalisad, uvacia - khomiadugullapattapadicchannd, suviraia 
rayattagd, rattamsuasamvudd, eu-ramme, aipaga-rua-bura 
navanlya-tula-tullaphasd, sugandhavara-kusuma-cunnasayQO vayara 
kalid ohiramaiji imd d>ai'uvd ura'd java cauddasa mahasumige 
pasitta, ijam padibuddha / Tam jaha — 1 Gaya 2 Vasaba 3 Siha 
4 Abhisda 5 Daoia 6 5aBi 7 Di^a^aram 8 Jha}atn 9 Kumbham 
10 Pauma-&ara 11 Sagara 12 Yimaija (Bhavaija) 13 BayaAuCcaya 
24 Sihiip ca. 32. 

31. During the night in which the foetus of ^rama^Oa 
Bhagavan Maliavira waa removed from the uterus of Biahma^l 
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D^vananda of Jalandhara-gotra to that of Ksatrijaqi Trisala 
of Vasistha-gotra, the Brahnoani Devananda, — while lying on 
her couch in a state between sleeping and waking-taking fits 
of sleep-woke up on seeing these praiseworthy etc fourteen 
great dreams, taken away by Ksatriyani Trisala. They are- 
Elephant, Bull etc. Gstha 31 

32. During the night, in which the foetus of iramaqa 
Bhagavan Mahavira was removed from the uterus of Brahmagi 
D4vai}anda of Jalandhara gotra to that of KsatriyS;;! Trisala 
of Vasistha-gotra, Ksatriyani Trisala was in her bed-chamber 
of which the interior was decorated with paintings, and the 
external surface was white-washed, well-polUhed and soft, the 
ceiling was painted with various pictures, and was shining; the 
darkness was removed by jewels and precious stones, and the 
floor was perfectly level and adorned with well-arranged 
auspicious figures; which was furnished with offerings of heaps 
of juicy fragrant flowers of all the five colours strewn here 
and there; was delightful on account of the fragrance of scented 
fumes arising from the burning of Kaalguru, Black 

aloe, finest Kuudarukka, a kind of fragrant substance 

used as incense, and Turukka, A kind of myrrh, Benzoin; 
was exquisitely scented with excellent perfumes and turned 
as it were into a pastile of fragrant substances; on a couch 
with a mattress of the length of a man’s body, with pillows 
at both places ( at the head and at the foot ); raised on both 
sides, depressed and deep in the middle, soft as if one placed 
his foot on the sand of the low sand-bank of the Granges; 
covered with a well-cured half-silken bed-sheet, with a well- 
arranged ?;5r@nor Raj38traoa,-a sheet-covering for protecting the 
bed from dust (when not used ); bung with red mosquito^ 
curtains; delightful, soft to the touch like well tanned leather, 
cotton wading, Bura-a kind of soft vegetation,-and butter; 
furnished with comforta of a bed such as highly fragrant 
flowers and perfumed powders-(in such a bed-chamber and 
on such a bedj Ktatriy&iyi Trisala, in the middle of the night 
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while in a state between sleeping and waking, - taking fits of 
sleep-woke up on seeing these praiseworthy etc fourteen great 
dreams viz I An elephant, 2 A bull, 3 A lion, 4 The anointing 
of Dfevi (Goddess of Wealth ) 5 A garland, 6 The Moon, 7 
The Sun, 8 A banner 9 A Kala^a ^ a festal jar ) 10 A Lotus 
lake, 11 A sea, 12 A celestial chariot. 13 A heap of jewels, 
and 14 A smokeless flame. 32 

^ or «T s? ] 

^ ’1^3T^^*TT‘Jr,fq^3f,^31^«T(#S5y3T55f^iTf^3pT«ftr^T^e, 

II \ II II 

33. Ta4 Qain sa Tisala khattiaQi tappadhamayae [ tao a ] 
cauddanta-usia-galia-vipula jalahara-^haranikara-khirasagara- 
sasahkakiraQa-dagaraya-rajayamahasdiapaiiduram, samaga) ama- 
-huara-sugandha-dagavasia - kavola mulain, devaraya kuhjara 
varappama^am, picchai, sajala-gha^a- vipula jalahsra gajjia- 
gambhlra caru-ghosam, ibham subham savvalakkhagia-kByam 
biam varorum 1 33 

33. Then, Ksatriya^I Tri^ala sees, during her first dream, 
an excellent, enormous, praiseworthy elephant, possessing a 
mass of all auspicious marks, with four tusks as white as the 
extensive rain-cloud raised up high and emptied ( after a 
shower ), or a dense mass of a necklace of pearls, or the Ocean 
of Milk, or the beams of the Moon, or the spray of water, or 
the great silvery mountain i called Vaitadhya); whose 

temples were perfumed with highly scented temple-juice which 
attracted bees; equalling the excellent dimensions of the 
elephant of the King of Gods ( AirSva^a ), and uttering a deep 
sound as pleasant as the thundering of a dense extensive rain* 
cloud filled with water (1) 33 
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TO, ^f^TOWTO? II II 

34. 'I'aQ puQO dhavala kamala patta pajarai rega ruvapp* 
abhaoi, pahasamudaovahar^him savvao c4va dlvayantam, 
aisiribharapillana — visappanta— kanta -sohanta — caru — kakuham, 
ta^u-suddha Bukuma'a-loma-niddhacchavim, thira siibaddha- 
mansalovacia-lattha-suvibhatta - sundarangam, picchai, ghana- 
vBtta-ukkittha-tuppaggalikkhasingam, dantam, sivatn, samara 
sohanta-Buddha-dantam, vasaham, atnia-gu^amangala-muham 

34. Then, she saw a tame luckj bull, oE a whiter hue 
than that of a mass of petals of white lotus, decidedly illumU 
nating all around by the diffusion of a mass of light; whose 
charming, splendid, and beautiful hump was dancing rejoicingly 
owing to the collection of its charms; whose glossy skin was 
covered with thin, spotless, and very soft hairs; whose body 
was firm, well-formed, muscular, well-nourished, attractive 
well-proportioned, and handsome; whose horns were solid, round, 
well-nourished, excellent, polished ( with grease) and pointed 
at the top; whose teeth were equal (in size), brilliant, and 
spotless. He was the auspicious source of innumerable virtuous 
qualities. ( 2 ). 34 

trait soft 
^qfaisrf^sfirsT, 
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'5:f^3(-5f5lfiTl3T-51THl-«lt»5^3I-^, ^%Tt, 

si^wnor, ?TT, 

nT2i^?3TTI^f, ^.t, ^i^TUi^qg^q-^r^T^sfl^ |1 ^ || II 

35. Tao puQO haranikara - kbirasagara-sasankaklraQa- 
dagaraya-rayaya mahasela - pandurataram, ramanijjapiccha^ijj- 
am, thira lattha pauttkam, vatta-pJvara - suailittlia - visittha- 
tikkha dSdha vidambia tuuham, parikammia jacca kamala 
komala-paiTnana-«obhanta-Iatt'ia-uttham, rattuppala patta- 
maua-sukuma'a-!alu-nil'aliaggajiham, musagaya pavara kanaga 
tavu-avaltayanta-vatta-tadi vimala sarisa nayptjam, visala 
pivara varorum, padipunna vimala khendham, miu-vigaya 
suhutna-lakkhana pasutthd=vicch!nna kd&ara-dova sohiam, usia 
eunimmia - sujaya-apphodia langulam, somam, somakaram, 
lilayantam, nahayalab uvayamagam, uiyaga vaya^a maivayantam, 
picchai, sa, gadba-tikkhagga naham, vayaqa siri - pallava 
patta caru jibam (3) 35 

35 Then, fuither, she sees a be uliful, handsomely- shaped 
sportive lion coming down from the vault of the sky and 
entering her mouth-a lion of a hue whiter than that of a 
dense mass of a necklace of pearles ro the Ocean of Milk or 
the beams of the Moon, or sprays of water, or the great silver 
mountain, charming, and beautiful to look at^ who had firm 
and powerful farearms and a mouth adorned with round, 
thick, well-joined, excellent, sharp teeth, whose beautiful lips 
shining through their proportions, appeared as if well-tanned 
and as soft as the best lotus; wbo'^e very tender pd^te was 
as soft as the petals of a red lotus, and tip of the tongue 
was coming out quickly; whose eyes, resembling pure lightning, 
revolved around like red-hot best gold heated in a crucible; 
whose excellent thighs were extensive and strong; whose shou- 
lders were full and faultless; who was adorned with an exten- 
sive Icng mane of soft, white, fine, hairs of best quality; whose 
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tail was raised up, well-bent round, well-grown, and swinging; 
the tip of whose nails were very sharp; whose lovely tongue 
was spreal out as an oECshoot of the beauty of his face. 


soft 

a?3^q.qVii-^3T-4«?5 

f|3l-?(^3i3iT^<«e!5S?-^qT^3T-^*TfoisKt*int, 

*RqewrTf3T-^e?«Rf®3T*isif ^orTiifDr-q:onr-^iir 
f^q^ra^f^i^f^orW-f^T?5iqg^fT, 
5R53rf^aqtir^aT^f^<i^?!^, 


^r«rttonT*n«5RT|^<if 

if)wra3?H0T 

«R*RiTq^^55^fe5Jt3rf3r, q3?^q«r«?R:^»Tft3T 

q:qfqf?3^«r, 

Wiy M, ^ 

q.nf^fflWJn1w II V II II 


36, Tab punacandavaya^i, uccigaya tthaqa lattha 
santhfam, pasattha ruvam, supaittl>ia - kaqagamaya - kumma 
sarisovaina^a - calagam, accuQnaya - pigia- taia-maniala - uvacia- 
caQu-tnmba - niddha naham, kamala-palasa - sukumala - kara 
carapam, komala -varangulim, kuru-vindavatta-vattaaupuvva 
jangbam, nigudhjaanum, gaja vara-kara sai'isa-pivarorum, 
camikara raia mehala juttam, kanta vicchinna soQ'cakkam; 
jaccanjana - bhatnara-jalaya pavara - ujjuasamaeamhia - tanua 
aijja ladaha-sukumala maua-ramanijja-romaraim, nabhl mandala 
sundara visala pasattha jaghaqam, kara yala mala pasattha 



tlvaHa-majjham, nana mani kaqaga rayaija-vimala-mahatavani- 
jjabbara^a - bhusaija - viralamanguvangim, hSravirayanta-knnda 
mala parii^addha jalajalita-thana juala vimala kalasam, aiapattia 
vibhusie^ia subhaga - jalujiald^jam. murta kalSva^nam, uratlha 
dinara mala virai4nam, kantha mniyi sutta^ijam ya, ku^dala 
jualullasanta - ansovasatta sobhanta - sappabh^nam, sobliaguija 
samuda4„am ai;aija kudumbteijam, kamalamala-visflla-ramanijja 
loannim^ kemala pajjalanta kara gahia-mukkatoyam, li^avaya- 
kayapa khaenam, snvisada - kasi^a - gha^a - sanha - lanbanta- 
k^sa - hattham, panmaddaha - kamala vasiqtm, sirim, bhagavaim 
picchai, ilimavanta s^Ia sihar^ dha gaindoru pivara-karabhiBi- 
iiccamanim, (4) 36, 

36 Then further, she ( kasasatri} aQi Trisala) with a face 
like the Full Moon, sees ^ri-d6vi (the Goddess of Beauty 

and Prosperity ) of a handsome form, reposing on top of Mount 
Himavanta, on a lotus in the tnnR Padama-draha - a lake of 
lotuses on an excellent locality of the high mountain-anointed 
by water from the extensive and powerful trunks of lordly 
elephants of the (eight) directions; whose feet resembled well- 
arranged gold tortoises; whose nails were highly elevated, fat, 
dyed, fleshy, strong, fine, red and smooth Her hands and feet 
were tender like the leaves nf the lotus, and her fingers and 
toes were soft and excellent Her legs were round like the 
trunk of a plaintain-tree and progressively less round, and her 
knees were invisible. Her fat thighs resembled the trunks of 
lordly elephants. The circle of her lovely broad hips was 
adorned by a gold girdle. Her lovely row of hairs, were as 
black as excellent collyrium, a mass of black wasps, or black 
clouds, straight, even, well-arranged, fine, admirable, beautiful, 
soft, and very delicate Her large and admirable, fleshy part 
bellow the waist, was handsome on account of her circular 
navel. The middle portion of her body-her waist containing 
admirable three folds, could be grasped by the palms of one’s 
hands.. The members of her body and their subordinate parts 
were adorned with ornaments and decorations of various kinds 
10 
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o( gems, gold, precious stones, and of pure, excellent, red gold. 
The faultless, globelike pair of her breasts, shone, encircled by 
a garland of Kuiida, Jasmine flowers, beautified by a 
necklace of pearls She looked beautiful by a necklace of pearls 
beautified with w'ell-arranged emeralds more white than admi- 
rable strings of pearls, and necklace of jewels on her neck 
sparkled by a string of Dinaras^ gold coins. Her face 

appeared more beautiful by the accompanying mass of 
brilliancy of a pair of waving ear-rings touching her shoulders. 
Her eyes were large, attractive, and pure, like a lotus. She 
sprinkled sap from two lotus-flowers held in her splendip hands 
and sportively used them as h fan. Her braid of hair was very 
distinct, black, thick, smooth, and hanging down. 



Chapter hi 

^sr ^^fe-<w3[«ianT- 

5^Pntf^5 ^ fq ^\mi, 

f5qqOTi«-R^M-^?r-5r|qqr^|^, 3i^qq-q|«»ft-w»iar- 
?pI5*n^— ^'ir^— ^5fypf, qT4, 

II II ^VS II 

37. Tao putio sarasa kusuma mandara dama-ramaQijjabb- 
Qatn, campagasogapunnaga nagapiahgu sirisa-muggara-mallia- 
ja'-juhi-ankolla kojja korinta-paitadama^aya-navamalia-baul- 
-tllaya-vasanilya — paumuppala — padala- kundaimutta — sahakSra-^ 
Burabhigandhi, a^uvaipa — ma^obar^Qam gandh6i}am dasadisao 
vi vksayantam, savvoua surahi^kusuma malla dhavala-vilaaanta^ 
kanta-bahuvannabhatticittam chappaya -mahuari-bhamaragaQa- 
-gumagumayanta-nilmta-gunjaata-d^sabhagam, damatn, picchai, 
nabhihgagiatalfio ovayaatam. ( 5 ). 37 . 
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37. Tht'n, again, she saw coming down from the surface 
of the vault of the sky, a garland-elegantly prepared with 
wreaths of juicy flowers of Mandara, the Coral tree, 

(Erythrina Indica-one of the five trees in Indra’s paradise ), 
making all the ten directions ( of the universe ) fragrant with 
the incomparably fascinating perfume of the flowers of Camp- 
aka ( Michelia Champaka ), Asoka ( Jonesia Asoka ) Punnaga 
( Rottlera Tinctoria ), Naga ( Mesua Roxbnrghiia ), Prlyangu 
( Panicum Italicum ), Sirisa ( Acacia Sirisa ), Mudgara 
( Moghara-A species of jasmine ), Mallika ( Jasminum 
Zambac ), Jati ( Jai, Jasminum Grandiflorum , 

Juhi ?jjF«raT Yuthika ( ^ Jui. Jasminum Auriculatum ), 
Ankolla ( Alanginum flexapetalum ), Kojja, Korantaka, 
Damanaka patra ( leaves of Artemisia Indica ), Nava 
Malika ( Double Jasmine ), Bakula ( Bolasiri- 

Mimusops Elengi ), Tilaka ( Gletodendum Phiomoides ), 
Vasantika ( Gaettnera Racemosa ) Padma (Nuphar), Utpala 
( Nimphaen ) Patala (Bignonia Suaveol^ns), Kunda (Fragrant 
Oleander), Atimukta ( Dalbergia Ougeinense ), and Sahakara 
( an extremely fragrant kind of Mango-tree ). — u garland (pre- 
dominantly ) white, through the wreaths of ( while ) fragrant 
flowert of all seasons, and brilliant, as tvell as, charming 
through splendid arrangement of many colours, a garland 
whose neighbourhood was full of the melodious sound of the 
humming of buzzing hordes of satpada, ( Six-footed 

animals, bees) Madhukarl, Honey-bees Bhramara, 

Wasps etc, (coming there and) sitting on it 37. 

I ^ II n 
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38. Saeim ca gokhira- phe^a-dagaraja - rayaya-kalasa- 
panduram, suham, hiaya - nayana - kantam, padipuijnani, 
timiranikara - ghanaguhira.- vltiiuirakaram, pamaqapakkhaiita 
rayal^ham kumua va^a vibohagam, nisa-sobagain^ suparimattha 
dappana talovamam, hatnsa-paduvannam. joi samuha ma^da- 
gam, tamaripum, maya^asarapuram, samuddadagapuragam, 
dumma^am jagam data vajjiam pa^him sosayantam, puQO 
somacaruruvam, picchai, sa gaganamandala - visala — soma 
camkammamana-iilayam, Rohigi manft-hiaya - vallahain, d4vi 
punnacandam samullasantam. (6) 38 

* 

38. She saw the Full Moon shining brilliantly by her 
bright light-the Moon with light a white as cow s milk, 
foam, water-spray, or a silver jar, delightful, pleasant to the 
heart and eyes, perfect, dispelling the dakness of dense, 
dark, forest recesats etc. 

It is said, 

1 Virama Tiiiiii'a 1 Sahasadamusma-dyadi-ravirastctmitali svat 
astatah kim ^ 

Kalayasi iia puio inahoinahornubphulatara kairaviiantariks* 
amindum ? 1 

1. Desist, O darkness • from this reckless act of yours (of 
spreading darkness), what does it matter, if the Sun has set, 
of its own accord * Do'nt you see in front (of you), the Moon 
which has made the sky full of moon -lotuses expanded vith 
her big waves of rays. 

The Moon, whose shine ( on Purtjiima ) between the 
two fortnights ( i. e. Sukla paksa, the bright fortnight 

and Krisqa paksa, the dark fortnight) which vere -a 

measure of time i. e year, month i. e, which was expanding 
the blossoms of forests of Kumuda, Night lotus ( expand'> 
ing under the influence of the moQn ), 
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Because, 



1 Dinakara tapa vyapa prapanna murcohani, Kumuda gahananl; 

Uttasthu r-amrita didhiti sudhasekgtastvaritam. 1. 

1. The forests of night lotus, which have become uncons- 
cious by the pervading heat of the Sun, quickly got up, being 
sprinkled by the nectar of the radiance of the 
Amritadidhiti, the Moon. 

The Moon, beautifying the night, resembling the surface 
of a well-cleansed mirror, as white as a swan, the ornament 
of the heavenly bodies, the enemy of darkness, a quiver of 
jUpf Madana, (Cupid, God of Love ) the augmentor of the tide 
of the sea, wasting away, by her rays, the (bodies of) bewild- 
ered people absent from their sweethearts. 

Because, 

I I 

1 Rdjvninatha ^ Nisadara! Durmate ! virahinSm rudhiram 

pibasi dhruvam; 

Udayata’rui;iata kathamanyatba, tava katham ca take tanu- 

tabhritah ? 

1. 0 lord of the night! O wanderer at night ! 0 miscreantl 

You certainly drink the blood of separated lovers. Otherwise, 
how is it that there Is redness (In you) from the commence- 
ment of your rise * Besides, how is it that your body is 
loaded with it? 

The moon, which looked like a magnificent, pleasant, and 
moving head-mark of (he planetary bodies, and which was 
favourite by mind and heart to Rohiqi, 
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Such was the beautiful Full Moon shining h'^illiantly by 
her bright light. 38. 

f|irq?5WT53WTt, 5?qr«Fr% 

Tf%f5g-5''Fin«Fn['q, 

II ^ II II 

• 

39 Tao puno tamapadalaparipphudam, Ceva t^ata 
pajjaianta-i'uvam, rattaaogapagasakimsua-suamuha-gunjadharaga 
sarisam, kamalavana -lahkara^am, anka^atn — ^joisassa, ambara 
taia-paivam, himapadala-galaggaham, gaha ga^uru-nayagam, ratti 
vi^asaui, udayatthamagesu muhutta-auhadaipsaoam^ du-nnirikkha 
ruvam, rattimuddhanta'duppayirappamaddaQam, siav^ga-mahanatn, 
picchal, M^rugiri-sayaya-pariattaym, visilam, suram, rasslsahassa 
payaliya dittasoham. (7) 89 

39. Then, she saw the large Sun, the dispeller of the 
veil of darkness, of a form shining brillantly by his bright 
light, of a colour resembling the colour of red Asoka tree, the 
expanded red flowers of Butea Frauadosa, the beak of a parrot, 
or the red half ijsrr Grunja, - the rettl seed, - beautifying the 
forests of lotuses, an indicator of the heavenly bodies, the 
illuminator of the strface of the firmament, a seizer by the 
throat of the mass of cold, a great leader of the host of 
planetary bodies the destroyer of night; who can be comforta- 
bly looked at, only for a Muhurta, (a period of forty- 

eight miuutes-one thirtieth of a day) at its rising and setting, 
whose form is hard to be looked at ( at all other times ), who 
crushes evil-doers who are diligent at night, who removes the 
current of cold, who always rotates circularly round Mount 
Mdru, and whose thousand rays have dispered the splendour 
of other luminaries. 



do 

The Sun Is generally described as thousand-rayed, but the 
number of sun’s rays increases at particular times. 

It is said. 

51^11^81^ II \ W 

^5^51 (^tfoo-^yoo) I 

^ssf^ii 

(Uoe) (Uo») trq^f^l 

(^«V) (?o^©) ^ I 

^ ^K mfe, (^o®®) i%^ xh II V9 ij II 

Ritubhedat punastasya’tiricyante’pl rasmayah; 

^atini ovada^a (1200) Madhau, trayoda^a (1300) tu Madhave, 
Caturdaia (1400) puna-r-Jy^slbe, Nabho NabhasyayostathS 
(1400)-1400) 

Panca dasaiva (1500) tvas5dh6, soda^alva (1600) tath5’^vin6, 
Kartilte tvekadasa ca (1100) ^atanyevam Tapasyapi, 

Marge ca dasa sardhani (1050) ^at§ny6vam ca (1050) Phalgune 
Pause eva param masi, sahasram (1000) kirai^a raveh. 


TABLE 

Number of Sun’s Rays 


Caitra 

Vai^akha 

I^TT^ 

Jy^stha 

Asad ha 

anm 

Sravaija 

srraer 

Bhadra- 

-pada 

«njrR 

B 

1300 

1400 

1500 

1400 

1400 
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A^vln 

«nf«nT 

Kartika 



Magha 

wnr 

Phalgun 

1600 

1100 

lOSO 

1000 

1100 

1050 


*r?»R^ ??ft»r rR*n^ ^*WT“r 

»T»M?R!*f?^ %^ ^^Rr^or, f^3f, 


3T|tqinni 


<: II Vio II 


40. Tao puoo jacca ka^aga latthi-paitthiam, samuha nila^ 
ratta-pia* sukkila - sukumalullaflla-mora - plcchakayamuddhayam, 
ahia — sasHriam, phSlia — sankhanka- kunda — dagaraya — rayaya 
kalasa pandur^ija, matthayatth^Qa sih^^a rayamayeva, r^mii» 
qam bhittum gagana tala mandalam, Ceva vavasi^nam picclial, 
siva-maua-mlrua-layahaya-kampamaQain, aippaminam, ja^a— 
picchagljja ruvam (8) 40 

40. Then, again, she saw a very beautiful large flag, of a 
form delightful to beholders, hoisted on a long staff of excellent 
gold surmounted at Its top by a tuft of assorted, soft, wavy, 
peacock-feathers of dark-blue, red, yellow, and white colour; 
the flag, decorated with the figure painted at its upper-most 
part of a splendid lion, as white as Phalia 

Sphatika, Crystal, Sankha, a concha, Anka, the 

Anka-stone, Kunda ( Jasmine flowers ), Dagaraya, 

Spray of water, or a silver jar, and which was jumping as it 
were to pierce the vault of the sky; the flag, which was 
always shaking on account of gentle breezes of delightful 
wind. (8) 40. 

11 
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Rqi<numM » 

'WT^WPT ^3Tt ^ «(j^M\i, 

5^, vnit, ftrf^, 

irf^gn-aiTwiOTi, ^ il ii «? U 


41, Tao puQO jacca kanca^ujjalantaruvatn, oimmala jala- 
punnamuttamam, dippamaga soham, kamala kalava-pariraya- 
tnaqam, padlpuuna-savva-mangalakabhea-samagamam, pavara— 
rayaQa-parirayanta — kamalatthiam, navaga — bhusa^akaram, 

pabhaBamanam, savvad cdva divayantam, soma lacchl-nibh^la- 
Qam, sawa pava parivajjiam, subham, bhasuram, girivaram, 
savvoua-surbhi kusuma-asatta malladamam, picchai, sa rayaya 
punna kalasm. ( 9 ) 41 

41. Then, again, she saw a full silver vase, filled with 
pure water; of an appearance as bright as that of excellent gold; 
most excellent; of shining beauty, looking excessively beautiful 
by the band of lotuses; the meeting place of all kinds of 
perfectly auspicious things; standing on a lotus exceedingly 
brilliant with most excellent jewels; the vase delightful to 
eyes; of unique lustre; illuminating decidedy in all directions; 
an abode of pleasant good Fortune; absolutely free from ail 
Inauspiciousness; splendid; brilliant; extremely beautiful; the 
vase with a wreath of fragrant flowers of all seasons placed 
( round its neck ) ( 9 ) 41. 


qp qiTTO-TOrr- 

mt ii ii ii 
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42. Tab puQo, ravi kira^a taruna bobia sahassa patta 
surabhltara pinjara jalatn, jalacara pahakara parihatthaga tnaccha 
paribhujjamaQa jala sancajam, mahantam jalantamiva kamala 
-kuvalaya - uppala - tamarasa-pundarlyoru-bappamasa- siri samu- 
dae^am ramanljjaruva-sobham^ pamuianta-bhamara ga^a matta 
mahuari gatjukkaroliijhamaija-kamalam, kayambaga-balShaya- 
cakka-kalahamsa-saraBa-gavviya-sauija gaga mihuga-sevijjama- 
gasalilam^ paumigl — pattovalagga — jalabindunicayacittam, 
plcchai Ba hiaya-nayaga-kauum, paumasaram nama saram, 
sararuha-bhiramam.(lO) 42 

42. Then again, she saw a lake named Padam-sara, 

the Lotus Lake — adorned with lotuses and pleasant to the heart 
and eyes; the lake whose reddish yellow water was rendered 
exceedingly fragrant by large lotuses (having thousand petala) 
expanded by the rays of the rising Sun, and was full of ft 

multitude of aquatic animals; and whose store of water w^. 

comfortably enjoyed by fishes; the lake which was large, and 
seemed to be blazing, as it were, by the extensive and wide- 
spreading mass of beauty of kamala, Day-Lotuses (open- 
ing by the rays of (lie Sun), Kuvalaya, Blue-lotusea 

(opening at night ) Utpala, lied lotuses, Tamarasa 

Large lotuses Nelumbium Speciosum), and Pugdarika 

(White lotus); the lake whose beauty of form was delightful; 

the lake with lotuses liked by mutitudes of delighted drones 
and intoxicated honey -making bees; the lake whose water 
was resorted to by multitudes of proud pairs of birds such 

as Kadamba, a kind of goose with dark-grey wings, 

WoSpe Balaka, a kind of crane, Cakaravaka, Ruddy goose 

fCalahamsa, Royal swan, and Sarasa, Indian 

Crane (Aradea Sibirica), and the lake which was adorned by 
water-drops on lotus-leaves (appearing like pearls ) 42. 
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43. Tad puno canda kirana rasi sarisa siri-vacchasoham 
caugatna^a pavaddhamana jala sancayam, cavala-cancaluccayapp- 
amaoa-kallola Iolanta toyam, padupavaijahaya - calia - cavala- 
pagada tarafiga-ranganta bhanga - khokhubbhamana - sobhanta- 
nimmala-ukkada ummi-saha sambandha-dhavamana - niyatta- 
bhasuratarabhiraman, maha magara maccha - timi - timlnglli- 
niruddha - tilitiliyabhidhaya - kappnraph4i}a pasaram, maha 
nal turiya vega samagaya bhama-Gahgavatta-guppamaQuccala- 
nta-pacconiyata <- bbamamana lola salilam, piccchai, khlroya 
sSyaram, si raya rayaqiikara soma vaya^a ( 11 ) 43. 

43. Th«n, again, she whose face was as placid as the Autu- 
mnal Moon, saw the Milk-Ocean the beauty of whose central 
portion resembled that of the mass of the rays of the Moon, 
( being very white in the middle ); whose mass oi water went 
on increasing immensely in all the four directions, and whose 
water moved to and fro by exceedingly restless and high 
waves; the milk-ocean, which appeared spendid, as well as, 
extremly delightful by visible rushing and ever-changing 
waves set in motion by sharp wind, by tossing waves, and by 
waves accompanied with highly agitated, graceful, oransparent 
and whirling breakers; the milk-ocean, with diffused, camphor- 
white foam produced by the lashing ( of tail ) of Maha 

magara. Huge marine-monsters, Matsyali, Fishes, 

TImi, Whale, Timingila, Fabulous sea-monster, 

Niruddhah, a variety of marine monster, and 
Tilitilikah, Spotted sea-monsters; the milk-ocean with agitated 
rolling water, which rose high up and fell down with whirling 
motion on account of the Gahgavarata, a whirling 

resembling the whirling of ths water of the Ganges produced 
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by the confluence of the vehement and highly speedy waters of 
great rivers. (11) 43 

^PT^mT^gniFr— i^re p r g , 

5T#gf^5^4, 

^S5RtH, ^nfgqqri ^vj<^^^g ^:- 4|f^<4H^na^ if°fT 

^5|r^aFi|3r^^ir-qqqtra»T^3nf^m %3P1IW, 

iT^Tlf?RT4, fq=^| !IT (I IRW V» II 

44. Tab puqo taruQa sura mandala samappaham dippa- 
maqa soham, uttama kahca^a mah^ani-samuha pavara t6ya 
at|ha sahashssa dippanta nahappaivam, ka^aga payara lamba 
miQa-muttasamujjalamj jalanta divva damam, Ihamiga-usabha 
turaga-nara — magara — vihaga — valaga — kinnara — ruru — sarabh^- 
caiTiara — samsatta — kuhjara-vanalaya- — ^paumalaja — ^bhatiicit am, 
gandhavvopavajjamana-sampunna ghosam, niccam. sajala ghana 
viula jalahara-gajjiya saddaqunaina deva-dunduhi-maharave^m 
sayalamavi jivaloyam purayantam, kalaguru-pavara kundurukka- 
turukka-dajjhantaniana dhuva vasanga-migbamaghanta gandhud 
dhuabhiramam, niccaloam, seam sdappabham, suravarabhiiamam, 
picchai, sa sabvabhogam, vimanavarapundariyam. (12) 44. 

44 Then, further, she sees a celestial abode, the most 
excellent among the best of its kind, like the white lotus 
( among flowers ), with a brilliancy equalling the disc of the 
rising Sun, and of a brightly shining beauty. The brilliancy of 
its one thousand and eight splendid columns inlaid with best 
gold and a mass of precious jewels, diffused light like a bright 
heavenly lamp It appeared delightful by long hanging rows 
of pearles fixed to gold sheets and by brilliant divine flower- 
garlands ( hanging there ). It was decorated with paintings of 
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wolves, bulls, horses, human beings, crocodiles, birds, serpents, 
Kinnara gods, ^ Ruru, A Kind of deer, Sarabha, An 

octoped wild animal which can even carry an elephant on its 
back, Camara, ( A kind of deer resembing a buffalo, the 

hair of whose tall is used for making chowries,) huntng dogs, 
elephants, forest-creeperS, and lotus plants. It was full of the 
sound of songs and divine musical instruments, and the 
constant din of the great roar of the divine drum imitating 
the sound of roaring of extensive dense rain -clouds, filled with 
water pervading the entire world of living beings. It was 
charming on accjunt of the fragrant fumes spreading out from 
the burning of Kalaguru (A kind of black aloe used 

as an incense), excellent Kundnrukka, ( Olibannm, a kind 

of fragrant yellow gummy exudate used as an incense), 
Turukka,-Gum Benzoin, — and burning incense and scented 
powders. It had continuous light, was white, of bright lustre, 
pleasing to the best of gods, and affording enjoyment and 
happiness. 

4o. Tai) puQO pulaga-vdrinda-nila-sasaga-kakk^yaQa-lohiya 
kkha-maragaya-masaragalla-pavala — phaliha-sogandhiya - hamsa- 
gabbha-aQjana-candappaha-vara rayan^him mahiyala paitthiyam, 
gagana mandalantam-pabhasayantam, tuhgam, Mdrugiri sanni- 
gasam, picchai, sa rayaijianikara-r^im. 13. 45. 

45. Then, further, she sees a heap of a dense mass of best 
jewels containing Pulaka, Vajra, Indranlla ( sapphires ) Sasyaka- 
ratna, Karkdtana-ratna, Lohitaksa ( a kind of gem, not ruby; 
very rare ), Marakata-ratna ( emeralds ), Masaragalla ( a variety 
of sapphires ), Pravala ( coral ), Sphatika ( quartz; crystal ), 
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Saughandhika-ratna, Hamsagarbha-ratna, Anjana-ratna, and 
Candrakaiita-ratna, resting on the level of the earth and 
illuminating the end of the sphere of the sky. It was high 
and resembled Mount M4ru. (13) 45. 

II II II 

46 Sihim ca sa viulujjalapioigala-mahughaya parisiccamaQa 
niddhuma dhaga dhagaiya-jalanta jalajjalabliiramam, tara 
tamajojajutc^him jala-payar4htm. annunamiva a^uppainnam, 
picchai, sa jalujjalanaga-ambaram-va katthal payantam, 
aiv4ga-canca]am, sihim. (14) 46 

46. And a Flame of Fire, she sees a fire in vehement 
motion, fed by abundant pure ghee and yellow honey, smoke- 
less, burning fiercely, and beautiful by its bright burning flames. 
The mass ol the flames progressively increasing seemed to 
interpenetrate each other, and seemed to bake Ihe vault of the 
sky in some places by the rising blaze of its flames 

q^f3[T 1 ‘ ^ gfW, 

qT%f i ^ irfPRft 

3m II \ II II 

47 Im4 eyarise subh4 some piyadatn>an4 suruvd sumiq4 
datthuQa saya^amajjhe pa^buddha | Aravinda-loyagi. harisa 
pulai ahgi, E4 caudasa suvin4 savva pas^i titthayara-maya. 

Jam rayBQim vakkamai, kucchimsi mahftyaBp Avahi. 1 47. 
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47. Having seen these such auspicious’ attractive, pleasing 
beautiful dreams, the lotus-eyed queen woke in her her bed 
with the hair of her body briatilog with Joy. 

Every mother of a Ttrthahkara sees these fourteen dreams 
during night in which the illustrious Arhat, enters her 
womb. 

lit er 

«>T ’m 

Ksrf , %Tff, *rirmTf|, 'sro^, 

’SRnft, 

fwR wqifFft ii ii 

48. Tae oam ea Tisala kbattiyaQt im4 earuve caudd- 
asa mshasumiQ^ pasltta Qam padibuddha sama^i hattha tuttha 
java hiaya dharahaya-kayamba pupphahgampi va samussasia 
-roma kuva suminuggaham kar4l, karitta sayapijjao abbhutth(ii 
abl)hutthltia payapidhao paccoruhai, paccoruhitta aturiayama- 
cavalamasambhatae - avilambiyae, rayabamsasarisle gal6 
jen^va sayaijijje, j^peva Siddhatth6 khattid, t^^eva uvagacchal, 
uvagacchilta Siddhattham khattiyam labim itthahim, kantahim, 
piyahim, manugnahim, maq^mabim, uralahim, kallaQahim, 
sivahim, dhannabim, mafigallahim, sassirlyabim, biaya-gamaQi- 
jjabirr, hiaya palhayaQijjahim, mia-mahura-manjulabim-girabim 
samlavamagi padibobei. 48. 

48. Then, Ksatrlya^i Tii^ala having seen these such-like 
illustrious fourteen great dreams, woke up, and she, glad, conte- 
nted, till full of joy in her heart, with the hair of her body 
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bristling with joy in their pores, like a flower of Kadatnba 
tree ( Antbrocephalus Kadamba ) sprinkled with showers of 
rain, began to recapitulate the dreams Having done so, she 
rose up from her bed, and having got up she descended from 
her foot-stool. Having descended, neither hasty, nor unsteady, 
but free from any delusion, without delaying, and with a gait 
resembling that of a royal swan, she went to the couch where 
Ksatriya Siddhartha was. Having gone, she awakened Ksatriya 
Siddhartha, addressing him with those agreeable, charming, 
amiable, entertaining, impressive, noble, auspicious, lucky, liberal, 
prosperous, ornamental, heart-reac}\ing, heart-easing, measured, 
sweet, and beautiful words. 

wnnft Hiui i *iFii«hui^K< iqr « T R rf ^Ti f H 

^ II II 

^ i tpT rrt I ^ ! 

rRRR II Ho II 

49. Tad 9am sa Tisala khattiyaQi Siddhatthd^am rannS 
abbhan^iijqaya samani nanamaQi-ka^aga-rayaqa-bhatti cittamsi 
bhaddasailjamsi nisiyai; nislitta asattha visattba suhasa^avaragaya 
Siddhattham khattiyam tabim itthahim java samlavamaQi Bamla< 
vamaiji dvam vayasi. 49. 

50. ^vam khalu aham sami ! ajja tamsi tarisagainsi 
sayanijjamsi vaijijad java padibuddha, tam jaha, ‘Gaya, Vasaha,' 
gaha / Tam ddsim saml ! uralagam caudasa^ham mahasumiqaijam 
kd mannd kalland phalavittivisdsd bhavissai. 50. 

49. Then, Ksatriya^! Tridala, with the permission of 
King Siddhartha, sat on a state-chair, inlaid with various kinds 
12 
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of glittering jewels, gold, and precious stones; becoming refreshed 
and free from exertion, and sitting comfortably on the excellent 
chair; she, addressing Ksatri>a Slddhartha with those agreeable 
etc words, spoke thus: — 

50. Indeed, 0 Loid ! I was just now on my couch ( descri- 
bed before), and I woke up after seeing the fourteen illustrious 
great dreams, viz An Elephant, a Bull etc. Therefore, O lord ! 
what, methinks, will be the auspicious distinguishing attribute 
of the happy result portended by these illustrious fourteen 
great dreams 1 

gftornif 

giR* igrfl' 

If ^ I ^ofT %T, «>T 5^ 

fer, 

I 1 5^^ ! 

Df^ JITOTiiT ^l^fir^ounuT 

3nf f 

qqiflfe ii ii 
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51. Tad oam sd Siddhatthd raya Tisalad khattiyanid, antid 
dyamattham succa Qisamma hattha tuttba java hiyad dhara 
haya niva surahi kusuma cuncumalaiya-roma kuvd, td sumi^d 
oginbai, td sunilne oginhitta iham anappavisai, anuppavlsitta 
appapo sahavidr^am maipuYvad^am buddbivinnandnana tdsim 
sumina^am atthuggabam kardi, ^karitta Tisalam khattiyapim 
tabim ittbabim java [ mangallabim miya tnabura ] sassirlyabim 
vagguhim samlavamane samlavamane evam vayasi. 51. 

52. Urala nam tumd devanuppie ! sumiga dittba^ kallaina 
nam tumd devanuppid ! sumina dittha, dvam siva, dhanna, 
mangalla, saisirija, arugga-tuttbi-dibau-kallapa-mangalla 
karagaijam, tumd ddvaijuppid ! sumijja ditfha, atthal5bho 
ddvatiuppid ! bbogalabho ddvaguppid ! puttalabho ddvapuppid ! 
sukkhalabbo ddvaguppid ! rajjalabbo ddvaijuppid 1 dvam khalu 
tumd ddvanuppid ! ijavaijham masaijam babupadipuQ^aijam, 
addbattbamana raiindiyanam viikkantanam, amham kula kdum, 
ambam kula-divam, kula-pavvayam, kula-vadimsayaia,-kula^ 
-tilayam, kula-kittikaram, kula-vittikaram, kula-digayaram, 
kula-adharam, kula-ijandikaram, kula-jasakaram, kula-payavam, 
kula-vivaddhaijakaram, sukumala pani payam, ahlqa padipunna 
pancindiya sariram, lakkbaija vanja^ja gunovavdjam, ma^umni- 
aQa padipunna sujaya savvafiga-sundarangam, sasi-somakaram, 
kantam, piya-datpeaijam, suruvam darayam payahial 52. 

5 . Sd vi ya nam darad umukkabalabhave vinnaya pari- 
ijayamittd juvvaqagamanuppattd surd vird vikkantd vitthi^ija 
viula- bala-vaba^e, rajjaval raya bhavissai. 53 . 

51. Then, Slddhartba, after having beard this news from 
K^triyapI Trisala and having reflected upon It, he-pleased, 
contented, with his hair bristling in their pores, with joy at 
heart, like the fragrant flower of Nipa tree, Nuclea Cada- 



92 


mba, sprinkled with showers of rain, fixed those dreams in 
his mind, and having fixed the dreams, begins to think about 
their meanings. Having commenced thus, he meditates upon 
the meaning of those dreams through the medium of his 
natural Innate intellect determined by his superior knowiedge. 
Having done so, he spoke thus to KsatriyaQi Tri^ala addressing 
her repeatedly with those pleasing, [ lucky, measured, sweet ] 
auspicious words. 

52. Noble dreams, O beloved of the gods ! you have seen; 

auspicious dreams, O beloved of the gods ! you have seen. Thus 
0 beloved of the gods 1 you have seen noble, prosperous, 

lucky, beautiful dreams, bestowing health, contentment, long- 
life, luck, and prosperity; O beloved of the gods I you will 
acquire wealth; O beloved of the gods ! you will get pleasures; 
O beloved of the gods 1 You will have a son; O beloved of 
the gods ! You will have happiness; 0 beloved of the gods 1 
You will acquire a kingdom. Thus, O beloved of the gods I 
after the lapse of nine months and seven and a half nights 

and days, you will give birth to a lovely, beautiful, handsome 
child who will become au emblem of our x aily, a lantern of 

our family, a support of the family, a. diadem of the family, 

a Tilaka, An ornament of the forehead for the family, a 

renowner of the family, a maintainer of the family, a sun in 
family, a prop of the family, a gladdener of the family, a maker 
of the fame of the family, a shelter of the family, an augme* 
ntor of the family, a child with tender hands and feet, whose 
body is furnished with unlacking complete five sense-organs, 
furnished with lucky marks and signs, and whose handsome 
body is furnished with all the members which are well-measu- 
red, well-proportioned, appropriate, perfect, and beautiful, and 
with a face as calm as the Moon 

53. Besides, the child when he has completed boy— hood, 
and, after having acquired proficiency in arts and sciences, when 
he has reached youth, he will become a benevolent, powerful, 
Invincible king-an owner of an extensive large army and force. 
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54. Tam urala ^am tum 4 java sumina dittha duccampi 
taccampi a^uvuhai, ta^ ijam sa Tisala khattiyai?! Siddhatthassa 
ranno antid eyamattham succa nisamma hattba-tuttha-java hiyaya 
karayala pariggahiyam [ dasa naham slrasavatlam ] java matthae 
anjalim kattu evam vayasi 54 . 

55 . ^vam^yam samI ! tahameyam eami ! avitaham^yam 
samI ! asamdiddhameyam sami ! icchiyam 4 yam samI ! padicchiya- 
mdyam sami ! icchiya-padicchiyameyam sami ! sacc 4 Qam ^samatth^ 
b 4 jah^yam tubbh^ vayaha tti kat^u te sumin 4 sammam 
padicchai, padicchitta Siddhatth^Qam ranna abbha^aqqaya 
samaQi uanamaQi-rayaQa-bhatticittao bhaddasa^ao abbhuttb^i, 
abbhuttbitta aturiyamacavalamasambhantae avilambiyae raya- 
hamsasarisi^ gale jeueva sae sayaqijje t6i}6Vi uvagacchai, 
uv^acchitta evaiu vayasi. 55 . 



94 


56. Ma me te uttama pahani. mangalla sumiQa dittha, 
anndhim pava-suminehim padihsmmiBsanti tti kattu deva- 
gurujana sambaddhahim pasatthahim mafigallahim dhammlyahim 
kahahim sumlija-jagariyam jagariyam jagarama^i padi-jagaram- 
a^i yiharai. 56. 

54. He extolled, twice or thrice, saying you have seen 
noble etc dreams. Then, having heard the meaning from King 
Siddhartha and having reflected upon it, Ksatriyanl Trisala, 
pleased, contented, full o£ joy at heart etc, brought the palms 
of her folded hands [ in a way to bring the ten nails round 
the head] in the form of a fo'ded cavity in front of the 
forehead, and spoke thus : — 

55. That is so, O master I It is so, O master ! It is exactly 
so, O master 1 It is undoubtedly so, O master I It is so desired, 
O master! It is so accepted, O master I It is so desired and 
accepted, O master 1 and she, saying that the meaning is as 
true as you say, entirely accepted those dreams. Having 
accepted them, and, being permitted by King Siddhartha, she 
rises up from the state-chair inlaid with designs of various 
kinds of jewels and precious stones Having risen up, she goes 
to her couch with an unhasty, untremulous, unbewildered, 
un-delaying gait, resembling that of a royal swan. Having gone, 
she spoke thus: — 

56. “ Lest these excellent, supreme, auspicious, dreams 
seen by me, become fruitless by other wicked dreams ’’ So 
saying, she remained awake practising religious wakefulness and 
repeated wakefulness, for the preservation of her dreams, by 
laudatory auspicious religious stories relating to deified gods and 
worshipful teachers. 

^ 11 Hvs II 
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57, Tad Qatn Siddhatthd khattid paccusakalasamayamsi 
kodumbiyapurisd aaddavdl, saddavitta dvam vayasl. '57. 

58 Khippamdva bho ! ddvaquppiya 1 ajja savisdsam bsblri- 
yam uvattha^asalam gandhodagasittam suisammajjiovalittam 
sugandhavara-pancavanna-pupphovayarakaHyam, kalagurupavara— 
kundurukka — turukka-“dajjhanta dhuva magha — maghanta 
gandhudduyabhlramam suganddha vara gandhiyam gandha- 
vattibhuyam, kardha, karavdha, karitta ya karavitta ya simha- 
saqiam rayavdha, rayavitta mama dyam^attiyam khippamdva 
paccappiijaha 58. 

57. Then, at dawn time, Ksatriya Siddhartha calls hb 
family-servants. Having called them, he spoke thus: — 

58, Quickly, certainly, O beloved of the gods 1 to-day more 

particularly, have the outer council-hall sprinkled with perfu- 
med water, washed, cleaned, besmeared ( with cow-dung ) 
furnished with complimentary garlands of excellent fragrant 
flowers of five colours beautified with delightfully fragrant 
smell arising from the burning incense of Kalaguru, 

(Black aloe,) excellent Kundarukka (benzoin) and Turuska. 

(Olibanum); made fragrant with excellent scented powders and 
converted as it were into a pastile of perfumed objects, and 
have it done by others. Having done it and having got it 
done by others, have a lion-seated throne placed there* Having 
placed it, quickly report on the execution of this order of mine. 

^ ^ arrojTi? 

• V*! 
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qiRR<<t ^qspjr^rr^ 
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wrfqRr, f^rs^f^ ?sf^5r • 

^RT) sJeil^lpiWTH [ mR^iRm Rr^TR^ ] ^R *R*R 

91^ q:? Ri5[r^ rRrw ^toRr q^qotRf ii ii 

>« 

59 Tae 9 am t4 kodumbiyapurisa SiddhattheQam raijga 
4 vam vutta samana ha{tba-tuttha-java hiyaya karayala java 
kattu 4 vani sami tti aijS^* vi^aegam vayagam padisuganti, 
padisugitta Siddhattha sa khattiyassa autiab padinikkhamanti, 
padinikkhamitta jdg^va bahiriya nvatthagasala t^g^va uvagacc - 
hnnti, uvagacchitta khippameva savis^sam bahiriyam uvattbana- 
salam gandhodayasittam suitn java sihasagam rayavintl, rayavi- 
tta j6i}6va Siddhattb^ kbattid t^geva uvagacchanti, uv^acchitta 
karayala [ pariggahiym dasanaham sirasavattam ] java mattha^ 
anjalim katt<i Siddhatthassa khattiaassa tamagattiyam pacca- 
ppigantl 59. 

59 Then, the family-servants, being thus addressed by 
King Siddhartha, pleased, contented etc at heart, till, the 
palms of hands etc, saying “ Just as your majesty orders ” 
respectfully hear the command. Having heard, they go out 
from the presence of Ksatrlya Siddhartha, Having gone out, 
they go to the outer council-halK Having gone, they quickly 
and more particularly sprinkle the outer council-hall with 
perfumed water, clean etc place a lion-seated throne. Having 
placed it, they go to Ksatriya Siddhartha. Having gone, with 
the palms of hands etc [carrying the joined ten nails round 
the head ] holding the folded cavity ( of the hands ) In front 
of their foreheads, report before Ksatrlya Siddhartha on the 
execution of his commands. 59, 
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1^1 •n**! NPi*h'^i«i^^*‘il^H«**i5t^ 

*IS^T^ %^T^T^T*ITTft 3^3°^*TFf^ft >^«I»«I4- 

5rc^ 3is?if|ii^T^i%q^Fs#T^ Rtqqr^ ijsiopmai^ 

1! u 

«MORTT3ft qRfN^sR^ ^f iRq ? 

^ ^^T»r53f, 'ar^PiRs^ %RiiiRr ^^rrnRjsl f^®*? II II 


60. Tae ^am Siddhatth4 khattid kallam pauppabhad 
rayanie phulluppala-kamala-komalummliiyammx ahapa^dure 
pabhae rattasogappagasa-kimsuya-suyamuha-gunjaddha raga- 
bandbu jivaga-paravaya calaga nayaQa-parahua suratta loaqa- 
jasua^a kusuma rasi-hiogulaya - niarairega - rebanta saris6 
kamalayara sanda vibobie, uttbiyazLmi surd sahassarassimBami 
di^ayare tdyasa jalante tassa ya kara-paharaparaddhatnmi 
andhayare balayava kurnkumdijani khaciyavva jivalde sayaijijjao 
abbhuttbdi- 60, 


61. Sayainijjao abbhutthitta payapidhao paccorubai, 
paccoruhitta jendva att'ina-sala tdndva atta^a-sala td^eva uvagaccbai, 
uvagacchitta atta^asalam agupavisai, a^upavisitta a^dga vay^a- 
jogga-vagga^a — vamaddaga — malla juddha-kara^dhim B»ntd 
parissantd, sayapagasahassapagdhim sugandhavaratilla- 
maidhim plnagijjdbim divagijjdhlm mayaijijjdhiin binhaoijje- 
him dappaQujjdbim savindiyagayapalhayaQijjdhim abbhangid 
Bamaqd tillacammanBi niu^dhim padipu^^apapipayaeukum^a komala 
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tal^him, abbhanga^a-parimaddaQuwalaqa — kara^agu^a 

ninitnaehim, cch46him, dakkhehim, patthdhim, kusal^hlm, meha- 
vlhioi jiyaparissatn^him purisehitn afthisuha^ mansasuhae taya- 
Buha^ roma suha4 cauvvihae suha-parikkatna^ae sambabaQae 
satnb^i^ sama^e, avagaya-parlsaam^ att^oasalao padtnlkkha- 
mai. 61, 

62. Attaiia-salao padinikkhamitta j^Q^va majja^aghar^ 
teqeva uvagacchai, uvagacchittS majjaiiagharam a^upavisai, 
agupaviaitta, samattajalakulabhUam^ vicltts maQi— raya^^ 
kuttlmatale ramaijijje nha^atnaadayamsi, naQamani-rayaQa 
bhatti — cittamsi uha^apldhasi suhanisa^ne, pupphodaehlm a, 
gandhodaehlm a, ui}hodaehim a, suhodaehim a, suddhodaihiiu 
a, kallaoa-karai^a — pavara-majjagavihi^ majjie / Tattha kbuq 
aaehim bahuvihehim kalla^aga pavara majjaijayasSvaBaQe, pamhab 
sukumala-gandha kasaia luhiang^, ahaya Bumahaggha dusa 
yai^a samvud4, sarasa — Burabhi — gosisa— cand8qa9ulitta — gattd, 
sui mala-vaij^aga vll^va^e, aviddha— mani — Buvanne, kappiya 
hira-addhahara-tisaraya-palambama^a-kadisatta - sukaya - soh^, 
pi^addhag^vljj^, angulijjagalaliya kayabharaij4, vara kadaga-tudiya 
thambhiyabhue, ahiyaruvasassirle, kundala ujjoia a^a^^, mauda 
ditta sirae, harutthaya sukaya raiya vacch6, muddlya pingalanguU^, 
palambapalatnbamana sukaya pada uttarijj^, oa^ama^ikagaga- 
rayagavlmala-mahariha-niugovaciya-rnisimisinta-viraiya-susilittha- 
vislttha-Iattba aviddha vira valae, kimbahugaf kapparukkha^viva 
alahkiya-vibbusie nannd^, sa-korinta malladamegam cchatt^- 
-gam dharijjamag4gam, s4ya-vara-camarahim uddhuvvamaglhim, 
mahgala - jaya - saddakayaloe-agega gaganayaga-dandanayaga 
- raisara — talavara — madambiya — kodumbiya — manti — mahamanti- 
gagaga-dovariya-amacca-c4da-pIdbamadda— nagara-nigama — sittbi 
-B^gavai-sattbavaha-duya-sandbivala-sanddbim samparivud^, 
dhavala-mahamdhanigga^ iva, gahagagadippanta rikkhatara- 
gagaga majjhe, sasivva, pLya-damsagS, naravai narlnd4 naravaBah4 
narasihd abbbahiyarayateyalacchi^, dippamagd, majjagagharao 
padinlkkhamai. u2 
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63 Majjaqagharao padinikhamitta jeneva bahiriya 
tivattbaQasala te^^va uvagacchai, uvagacchitta Blhasaqamsi 
puratthabhimuhe nisiai. 63. 

60. Then, next day, at dawn, with the expansion o£ blue 

lotuses and the gentle opening of day-lotuses, with bright 
morning-light, and the rising of the extremely beautiful Sun-resem- 
bling the brilliancy of the red A^oka tree, the scentless red 
blossoms of the Kimiu-a tree, kesudo; the beak of a 

parrot, the red half of the Gunja berry ( used as a measure of 
weight ); the flowers of the Bandhu Jivaka tree (Pentapetes Pho 
enicca ); the feet and eyes of the pigeon, the extremely red eyes 
of the Indian cuckoo, a heap of flowers jasua^a 'popularly known 
as J§suda-Chlna Rose ) a dense mass of vermilion-lhe expander 
of the forests of lotus-beds, and when the thousand-rayed 
Sun was shining with bright light, and the darkness was 
removed by the strokes of its rays, and when the world of the 
living was Involved in the saffron-coloured light of the early 
Sun-shine, K^triya Siddharcha rises up from his couch. 60, 

61. Having risen up from the couch, he gets down from 
the foot-stool. Having got down, he goes to the gymnasium- 
hall. Having gone, he enters the gymnasium-hall. Having 
entered it, and becoming fatigued with several gymnastic 
exercises such as jumping, bending of stretched-out limbs, 
wrestling, fighting, and being anointed with highly scented 
(dls refined one hundred times or one thousand times 
(each with a different medicine ) or ( oils costing 100 or 1000 
gold coins in their preparadon ) which nourished the system, 
promoted digestion, increased manly vigour, strengthened 
muscles, excited sexual passion, and invigorated all the senses 
and limbs, he was shampooed by skilful persons with well-formed 
soft, tender palms of the hands and soles of feet, who were 
experienced in the best qualities of the art of rubbing the 
body with oil, massage, and bringing back the oil ( to the 
surface ); they knew what to do at a particular time, and were 
Intelligent, foremost, expert, wise and untiring. 



When the king was shampooed by the rubbing beneficial 
In four ways-agreeable to bones^ flesh, skin and hair-and when 
his fatigue was removed, he left the gymnasium -hall 

62. Having left it, he went to the bathing house. Having 
gone, he enters the bathing-house. Having entered it, in a 
delightful bathing-pat^ilion charming with round perforated 
windows latticed with pearl strings and with the ground-floor 
decorated with designs of different kinds of jewels and precious 
stones, on a bathing-stool inlaid with designs of varieties of 
jewels and precious stones, he sat down comfortably, and bathed 
himself with water scented with flowers, with water, 
with perfumes, with warm water, with scared water, and with 
pure water in accordance with an excellent health-giving 
method of bathing. When this healthy excellent bathing 
combined with many kinds of hundreds of auspicious marks 
( on the body for warding off evil ) was over, he dried his 
body with a long-haired, very soft, scented coloured towel, 
put on new valuable excellent garments, rubbed his body 
with fresh fragrant Gro^ir^, ( a superior kind of 

eandal-pasce ), and anointed himself with sanctific - garlands 
and decorating pigments He put on ornaments of jewels and 
gold, fitly adorned himself with weel-arranged necklaces of 
three strings, half-necklaces ( of nine strings ) and necklace 
of three strings, a pendant hanging down ( from the neck ) 
and a loin-girdle He put on ornaments for neck, for fingers 
and charming ornaments for hair. His arms were made rigid by 
excellent bracelets and armlets He had splendour of excessive 
beauty. His face was lighted up by ear-rings and his head by 
a diadem. His cheat, covered with necklaces, delighted well 
( the beholders ) His fingers looked yellow by his finger-rings 
He put on a well-arranged cloth upper garment hanging like a. 
pendant. He put on glittering, well-made, welJ-jointed, 
excellent, beautiful Vira Valayas, Armlets ( indicative 

of pride of heroism ) made of spotless and valuable jewels, gold, 
and precious stones of various kinds by clever artisans What 
more | The king was ornamented and decorated like the 
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Kalpa Vriksa, — The Wishing Tree yielding desired objects. An 
umbrella embellished with wreaths and garlands of flowers of 

Korinta T^ee, was held over him, and he was fanned by 
white excellent chowries. His appearance was greeted by the 
auspicious shouting o£ victory. Surrounded by (a great family 
of)many chieftains, leaders of troops, kings, princes, knights, 
collectors, heads of families, ministers, chief ministers, astrolo- 
gers, chamberlains, counsellors, servants, aids-de-camp, citizens, 
traders, merchants, generals, leaders of caravans, messengers, 
and frontier-guards-he,-the king and sovereign of men,-a bull 
( on account of bearing the burden of governing the earth ) 
and a lion [ a great warrior ) among men, shining with the 
wealth of additional royal splendour, whose sight is beautiful 
to behold like the Moon coming out through a white great 
cloud in the midst of a group of constellations and glittering 
stars and asterisms, -leaves the bathing-house. 62. 

63 Having ieft the bathing-house, he enters the exterior 
hall of audience and having entered it, he sits on the lion-seated 
throne with the face turned towards the East 


5lT«>rT«rfoR^iriTf%- 
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64 SihasaQamsi puratthabhimuhd nisitta appago uttara- 
puratthim4 disibhae attha bhaddasaQalm seyavatthapaccuttha 
yaim siddhattha kaya mangalovayaraim rayav4i, raySvltta 
appaQO adura-samante nagamani-rayaQamagdiyam ahia- 
plcchaQijjam, idahaggha-varapattanuggayam sanha-patta 
bhattiaayaclttatanam, ihatniya-usabha -turaga-nara-magara- 
vihaga-valaga-kinnara-ruru — sarabha — camara ■ kunjara-vaoalava 
-paumalaya-bhatti clttam abhhintariam javaijiam anchav^L 
anchivitta nStjama^l-rayaija — bhatti clttam, attam, attbaraya miu 
masura gotthayam, 's4ya vattba paccnjthayam, sumauyam, anga 
suha pharisagatn, visittbam, Tlsalae kh^ttjyani^ bhaddasa- 
Qam rayavltta, rayavitta, kydumbiya purisd saddavei, saddavltta 
6vam vayasT, 

65. Khippameva bho deva^appiya ! attbanga maha-nimitta 
suttattha dharae, viviha eattha kusa)6, suvi^a lakkhana padbae 
saddaveha^ ta4 nam t4 kodutnbiyapurisa Siddbatihe^ani rauna 
4vam vutta samaija hattba tuttha java hiyaga karayala java 
padiBuqaiiti. 65. 

66 Padisunitta Slddhattbassa khattiyasea antiao padini* 
kkhamanti, padinikkbamitta Kundaggamam nagatain majjbam 
majjb^Qam j4n4va suvina lakkbana padha^anam g^hatm te^eva 
uvagaccbanti, uvagacchitta, suviqa lakkbana padbae saddaventi. 

64. Sitting on the lion-seated throne with bis face to- 
wards the East, on his north-eastern side, he orders eight state- 
chairs covered with a white cloth, and auspiciously decorated 
(with white mustard seeds), to be arranged Having ordered 
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them to be arranged, not too far from himself, and not too 
near to himself, he orders to be drawn an Inside-curtain 
decorated with jewels and precious stones of various kinds, 
extremely worth seeing, very costly, and manufactured in a 
famous town. Its glossy soft cloth was adorned with hundreds 
of designs and pictures of wolves-bulls-horses-human beings- 
crocodiles-birdE-snakeB-fsR*R Kim-Nara- A kind of Vyantara 
gods known as kinnara, ^ Ruru, A kind of deer, Sarabba 
(An octoped wild animal which can even carry an elephant 
on its back)-^WC Camara, A kind of deer resembling a buffalo 
the hair of whose tall is used for making chowries; of elephants- 
forest-crecpers-and lotus-creepers. Having orpered it to be 
drawn, he orders to be atranged for ksattiyani Trivia an 
excellent state-chair embellished with designs of various kinds 
of jewels and precious stones, covered with a coverlet and a 
soft pillow, covered with a white cloth, very soft, and of a 
pleasant touch to the body Having ordered it to be arranged, 
he calls the family-servants. Having called them, he spoke 
thus; — 64 

65. Quickly, indeed, O beloved of the godsl call the 
instructors of the signs of dreams who know the great science 
of Omens ( Augury ) and their meanings in their eight bran- 
ches, and who are versed in various sciences, 

Then the family-sarvants, thus addressed by king Siddha- 
rtha, glad, contented, etc with the palms of their hands folded 
etc, accepted tke words of command. 

66 Having accepted the words of command, they go out 
of the presence of kratriya Siddhsrtha, Having gone out, they 
go right through the town of Kugda-grama to the houses of 
instructors of signs of dreams. Having gone, they called the 
instructors of the signs of dreams. 

The following are the eight branches of the Science of 
Omens; — 
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IF?rf^ ^gJTg^ II \ U 

1, Angam 1— Svapnatn 2 — Svaram 3-caiva, Bhautnam 4- 
Vyanjan^ 5 — Laksane 6 I 

Utpada 7-mantarik^m ca 8— Nimittam smritamastadhi 1. 
1. Nimittam, the Science of Omens ( Augury- 

Prognostics ) is said to be of eight kinds, viz 1, AAga 

Vidya-Relating to the quivering of the limbs of the body. 8. 

Svapana Vidya-Relating to dreams. 3. Svara 

Vidya-Relating to the knowledge of sounds produced by various 
animals at different times. 4 fh?n Bhauma Vidya-Relatxng 
to a knowledge of the shaking, trembling, quivering etc, of the 
Earth. 5. strsr? Vyanjana Vidya-Relating to marks, 

moles, etc on the body, 6, Laksa^a Vidya-Relating 

to a knowledge of various lines on the palms of hands and 
soles of feet, and other portions of the body 7. 

Utpata Vidya-Relating to a knowldege about the occurrence 
of lightning, falling of stars, meteors. Comets, and other heavenly 
bodiep etc from the heavens, and 8. Antari- 

Vidya-Relating to a knowledge about the appearance and 
disappearance of various planets and their movements. 

^ ofnn, wfli- 
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Ta4 Qam t4 suvi^a- lakkha^a- pSphaga Siddhatthassa 
khattiassa kodumbia puris^him saddaviva samara hattha tuttha 
java hiyaya, ^haya, kaya ba]i kamma, kaya kouya ma^gala 
pajacchitta, auddha paveaaim mangallaim vathaim pavaraim 
parihia. appa-mahaggha-bharanalagkiyaBarlra, siddbatthaya haria- 
liya kaya ma^gala muddha^a, sa^him sa4hitn g^hehinto nigga- 
cchanti, niggacchitta Khattiya-Kundaggamain aagaratn majjham 
majjhdijam jdij4va Siddhattasaa ranno bhavaoa vara vadinaaga 
padiduvar^ tdijdva uvagacchanti, ' uvagaccbitta bhavapa vara 
vadinsaga padiduvar^ ^gao milanti, egaa milita je^eva 
bahlriya uvatthaqasala j4n4va Siddhatthd khatti4 t^geva 
uvagacchanti, uvagaccbitta kara yala java ahjalim kattu Siddha- 
ttbam kbattiyam jaenam vija^^am vaddbavinti 67. 

67. Then, the instructors of the signs of dreams, being 
called by the family-servants of k^triya Siddhartha, ( they ) 
glad, contented, etc at heart, bathed, gave offering ( to house- 
deities), did auspicious marks and expiatory acts ( for warding 
off evil ), put on clean auspicious excellent dress fit for a royal 
assembly, adorned their bodies with small but very costly 
ornaments, placed on their heads white mustard seeds and 
Haritalika, Durva grass, and they go out of their own 
houses Having gone out, they go right through the k^triya 
part of the town of Ku^da grama to the wicket-gate of king 
Siddhartha’s palace-an excellent diadem of its kind. Having 
gone, they assembled together at the wicket -gate of the ex- 
cellent diadem-like palace ( and appoint one man as their 
fore-man, from amongst themselves, the rest following him ). 
Having united together, they go to the exterior hall of the 
assembly into the presence of K^triya Siddhartha Having 
gone, they with the palms of the hands folded etc. and bring 
Ing ronnd the folded hands in front of their foreheads, gave 
him the greating of victory and triumph. 67. 

The instructors of the signs of dreams assembled together 
near the wicket-gate of the palace of king Siddhartha. ( and 
unanimously appointed one man as their fore-man; the rest 
consented to follow him ), 
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Because, it is said:— 

^ ‘Ipdd^Jirw: I 

^ II \ II 

1. Sarve’pi yatra n^tarali sarv4 paq^tamanina^ 

Sarv4 mahatvamicchanti, tad vriadamavasldati 1. 

1. An assemblage, in which all are leaders; all consider 
themselves as equally wise; and, in which all hanker after 
greatness, -that-assem-blage perishes. 

The Story of five hundred warriors serves as a good 
example. It runs aa follows: — 

STORY OF FIVE HUNDRED WARRIORS 

Five hundred warriors with different shades of tempefameat; 
and not agreeable to each other, but puffed up with the pdde 
of their own valour and disrespectful, went to a king wiUi 
the object of seeking employment under him They were very 
arrogant considering themselves as “ Indras ”, destitute of any 
polite behaviour between elders and youngsters, and were 
quarrelling with each other. 

With the object of testing them, the king, under the 
advice of his minister, sent only one couch for them. Since 
they were arrogant, disrespectful, and quarrelsome, they began 
to fight with one another for the use of the couch during 
the night. At last, under the false impression that the couch 
is being used equally by all, they kept, the couch in the 
centre, kept all their weapons on it, and slept with their (eet 
directed towards the couch. 

When informed of the incident of the night by king's 
serwmts secretly placed there, the king, thinking that those 
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people were arrogant, disrespectful, and quarrelsome, and that 
no useful service can be ever expected from such insolent 
persons during the time of wars, peremptorily dismissed them. 

The instructors of the Signs of Dreams greeted king 
Slddhartha with the following benedictory words: — 

siTRK ^ ^ I 

1. Dirghaju-r-bhava, vrittavan bhava, bhava ^riman, ya^vi 
bhava, 

PrajhavSn bhava; bhuri-sattva-karu^a-danaika-^undo 
bhava; 

BhogSdhyo bhava, bhagyavan bhava, mahSsaubhagya^alt 
bhava, 

Praudhajrl bhava kIrtimSn bhava sada vi^opajlvyo 
bhava, 1. 

1, Be long-lived, be virtuous, be wealthy, be famous. 

Be wise, be passionately fond of strong character, eompa- 
esion and charity; 

Be abounding in objects oi enjoyment, be lucky, be immen- 
-sely prosperous. 

Be full of royal dignity, be illustrious, and be always 
capable of furnishing a maintenance to the entire world. 1. 

I 

^ II 
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2. KalyS^amastu, ^Ivamastu dhanigamostu, 
DirghSyurastu sutajanmasamriddhi-r-astu; 
Yairik^yo’stu naranatha t sadS jayostu, 

Yuwat kul4 ca satatam Jina-bhakti-r-aslu. 2. 

2. Let there be prosperity, let there be bliss, let there 
be acquisition of wealth. 

Let there be long life, let there be birth of a son and 
affluence. 

Let there be destruction of enemies, O lord of men ! let 
there be always victory, and 

Let there be jina-Bhakti, devotion paid to a 

Tirthahkara, in your family, for ever. 



Chapter iv 


?n3[ 4 ^ #«r<^^uiTOiT ^ ^- 

^mrorr ^ #7 5s^«ir^g 

feWft II II 

68. Ta4 Qam t^ suvi^a-iakkhaQa-padhaga SiddattheQam 

raQQi vandiya-puiya-sakkariya-samma^iya-Bamaga patt^yam 
pattdyam puvvanoatthdsa bhaddisa^dsu nislyanti; 68. 

68. Theiii the Interpreters of dreams adored, worshipped, 
gifted with fruits and clothes, and respected by King SiddhS- 
rtha, sit, each, on chairs of state previousiy arranged. 

^ nr ^ 

I arf^i gfi>Wi5(U|' 

qnr^ ^ ii ii 

vso, m fii^ ^ 

fnfeprft m nrtiiWft 

^ ^rffrar ^ »j^f3[r ii n 

's^ ^ 91^— w i ^ 

(iii#uiTi>i 1 k ^ 
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69. Ta^ 9 am Siddhatth4 khattl^ Tisalam khattiya^Im 
javsQiyantariyam t^av^i t thavitta pupf >- phala - padipuQQa 
hatth^ par^Qam vipa^Qain euvi^a - lakkhaqa - psdha^ 4 vain 
vayasi. 69. 

rO. ^vam khalu d^vaQuppiya t ajja Tisala khattiya^I 
tamsi tarisagamsi java sutta-jagara ohlrmaQi obTramaql imd 
4 yaruv 4 urale cauddasa mahasumiQe pasitta qaiu padibuddha. 70. 

71. Tam jaha-Gaya, Vasaha- 6 aha, tarn d^sim cauddasa^- 
ham maha-samiqaQam d^vaQupp'ya ! urala^am ke maone kallSije 
phala-vitti vises4 bhavlssai 1 71. 

69. 70. 71. Then, Ksatriya SiddSrtha, seats Ksatri)3Qi 
Tri^ala on a seat behind the curtain, and with his hands full of 
flowers and fruits, very courteously addressed the interpreters 
of dreams, thus 

(King Siddhartha takes flowers and fruits into his hands 
before narrating the nature of the dreams to the interpreters of 
dreams with the object of knowing their consequences. ) 

[ It is said ; — 

^ II I II 

1 . Rikta-pa^i r-na pa^y4cca rajanain daivatam gurum; 

Nimittajham vi^^sena phalena phalamadi^dt. I 

1 . One should not see a king, a god, a preceptor, and 
particularly an interpreter of dreams with empty hands 
because consequence is indicated by the ( nature of ) fruits, j 

70. O beloved of the gods ! Indeed, to-day when Ksatriyanl 
Tri^ala was half-asleep and half waking-taking a short-nap- 
on her enchanting bed, suitable for lucky and meritorius 
individuals, she woke up, having seen such praiseworthy 
fourteen great dreams. 
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7 1 Vlz-The Elephant, Bull, etc. What, to be sure, 0 beloved 
o£ the gods ! \7ill be the blessed gain or professional acquisition 
portended by these fourteen praiseworthy great dreams 1 

Wit ^ f^ra«r ^“55 ^ fwn ^ ^ 

ft «f^if^RrTii wNrir 

«»fwi5T ^ gwrWn 

^f¥r II vs^ II 

« 72. Ta4 Qam te sumi^a-lakkhaQa-padhaga Siddhatthassa 

khattiyassa antiS ^yamattham socchs nisamma hattha-tuttha 
java hiyay3 t^ sumi^d sammam ogiQhanti, ogiphitti lham 
aqiupavlsanti, a^upavisiita annamann^Qaip saddhim samcaldnti, 
samcalltta tdsim sumipi^am laddhaltha, gahijattha, pucchiyattha, 
viQicchiyattha, ahigayattha Siddhatthassa rai;t?o purad sumiQasa- 
tthaim uccar^maQa uccar^mSgS Siddhattbam khattiyam evatn 
vayasi 72. 

72. Then, the Interpreters of dreams, having heard this 
fact from Siddhartha Ksatriya, and having known the same in 
their mind, and being pleased, satisfied, and with their hearts 
full of joy, ponder over the dreams, and having pondered over 
them, think about their meanings, and having thought well, 
discuss the same mutually amongst themselves. Having so 
discussed amongst themselves, the interpreters of the dreams, 
who have known the meanings of the dreams by their own 
intellect, who have accepted their meanings after receiving the 
opinion of others, and who, in case of doubts, solved thtm by 
questioning others, and who have thus settled and fully 
Comprehended their meaning, spoke thus to King Siddhartha 
repeating verses of the Science of Dreams ( in support of their 
opinion ): — 
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1. Annbhutali ^ruto drl^h prakritdica vikarajah; 

» » 

Svabhftvatah samudbhuta ^cintaBantatisambhava]b 1. 

1 • 

2. D^vatadyupade^ottho dharma-karma-ptabhSvajab} 

Papodrdkasamutthasca svapnali syftnavadha nrlAam 2. 

3. Prakarairadimaih »dbbih-rajubbasca jubho’pi v3; 
Dristo nirarthakab svapnab satyastu tribhiruttaraik 8. 


1-2. People have dreams in any of the nine ways. 1. They 
see, in a dream, things experienced. 2 They see in a dream, 
things heard of. 3. They see, in a dream, things seen in a 
wakeful state. 4 They see dreams produced by a disease ( of 
qtif Vata Wind, Pitta, Bile, and ^ Kapha, Phldgm ), in a 
body 5 They see dreams without any visible cause. 6. They see 
dreams caused by a series of anxieties. 7, They see dreams 
under the influence of a god 8, They see dreams caused by 
the brilliancy of their religious actions, and 9. They see dreams 
caused by the excess of their evil actions. 

3. Out of these kinds of dreams, the first six, either 
good or bad, are fruitless. The last three either good or bad, 
bear good or evil fruits. 

18 
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mils tit ^t ’1^:1 
in%5S^<r: ^ ii » ii 

tit gjqT^ mt 'S^sflr II H II 

«n^T^sf^5?T ^ssfqsqrf^^IWRt I 
» Tg ^4 T f< ^ l ^ !«i t ^ II ^ II 

4. RatB4scatursn yam4su dristah svapuak phalapradali; 
Masai r-dvada^abhlh ^dbhistrlbhir^k^na ca kramat. 4. 

5. Ni^anfyaghatikayvgmS da^ahat feilati dhruvam; 

Diastab surjooday^ svapnab sadyah phalati niscitam. 5. 

6. Mal^vapno'hnidrastascaj tatha adhi-vyadhi-sambhavah; 
Mala-mutradi-pIdoUbab svapnab sarvo nirarthakaJii 6. 

4. The dream, seen during the four mtrs Yamaa (periods oE 
three hours ) of night gives fruit during twelve months, six 
months, three months and one minth respectively ( that is to 
say, the dream seen during the first quarter of the night, gives 
fruit during twelve months, the dream seen during the second 
quarter gives fruit during six months, the dream seen during 
the third quarter gives fruit during three months, and that 
seen during the fourth quarter of the night, gives fruit during 
one month. ). 

5. The dream seen during the last two Ghafikaa 

( period of forty-eight minutes ) of the night, positively gives 
fruit during ten days; and the dream seen at the rising time 
of the Sun, assuredly gives fruit immediately. 

6. L series of dreams seen continuously one after the 

other, a dream seen during day time, a dream caused by 

mental affliction or bodily pain, and a dream caused by 

suppressing the desire to defecahe or to urinate are all fruitless. 
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Wfi i 

Jirf^ii ii « ii 

7. Dharmaratah samadhatu-r-yah. sthira-citto jit^ndriya^ 
sadayah; 

Frayastasya prarthitamartham svapnah prasadhajati. 

ST «ns?i: ?TTaTJ I 

jrf^ ^ II n 

8. Na ^rSvyah kusvapno gurvad4-staditarah punah ^ravyah; 
Yogya-^ravyabhave gorapi kaiqe pravisya vad^t, 8, 

7. The dream occurring to a man, who is devoted to his 
religion, who has humours of his body weli-balauced, who is 
steady-minded, who has subdued his senses, aud who is 
compassionate, mostly accomplishes his desired obieot. 

8. A bad dream should not be said out to any body. A 
good dream should be told to a guru, and any other eldery 
person. In case, there is no suitable person to whom it can be 
narrated, it can even be said out into the ears of a cow. 

ft ^ 51^ I 

^ II II 

fNrT*Rpnfq i 

msq ii li 

qgqr ^ qj i 

n % qjqs?^^ qgsq cisi^sf^ ll ? ni 

9. Istam drastva svapuain na supyate napyate phalatp tasya; 
N4ya ni^a’pi sudhiya jinaraja-stavana-samstavatah 9. 

10. Svapnamaiiistam drastva supyat punarapi nii^avapyapi; 

N&'yam kathyah kathamapi k^§3ncit phalati na tasm&t. 



ll. Purvamani^m drastva svapnam ya^ pr4k»te ^bham 

pa^cat, 

Sa tu phaladastasya bhavdd drastavyam tadvadistd’pi. 11. 

9. After seeing a good dream, a wise man should not sleep 
because, by doing so, he does not obtain the desired fruit of 
that dream. He should pass the whole night in reciting verses 
in praise of Tirthahkaras 

10. After seeing a bad dream, one should sleep again, even 
if there is no night remaining, lie should not also say it out 
to any one else, and, thereby, it does not bear evil consequences. 

11. When a man sees a good dream after seeing first a 
bad dream, he gets the fruit of the good dream; in the same 
manner, when he sees a bad dream after seeing a good dream, 
he gets the fruit of the bad dream. 

12. Svapn^ manava-mrigapati-turanga-matanga-vri^bha-sinhl- 

-bhik; 

Yuktaip rathamarudho, yo gacchati bhupati sa bhav4t. 

13. Apaharo haya-varaija-yana’ sana-sadana nivasanadinaip; 

Nrip^nka-rokakaro, bandhuvirodha’-rthahSnikarah. 

12. The man, who goes, in a dream, riding a chariot 
yoked to a man, or a lion, or a horse, or an elephant, or a bull 
or to a lioness, becomes a king 

' 13. If a man sees, in a dream, forcible abduction of his 
liotse, elephant, vehicle, seat, bouse, and clothes, the dream 
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becomes the cause of a fear or apprehension from his king, of 
sorrow, of hostilities with his relatives, and of pecuniary loss 
to himseif. 

*r{f, 11 11 

«IT^: I 

^ II 

^srmhr ^ 1 

5 ?«rt <siT^ II t'S 11 

fqsT CT r i^ I 

«iraipf^ ’laan^ 11 u 11 

14 Yah surya-candramaso-r-bimbam grasat^ samagramapi 

puru^; 

K^yati dino’pi mahim sa-suvarQam sar^avam niyatam- 

15. HaraQam praharaija-bhuiaija - magi-mauktika - kanaka- 
rupya-kupySnam; 

Dhana-mana-mlanikaram daru^a-mara^avaham bahu^ah. 

16. Arudhah ^bhramibbam naditate ^li-bhojanam kurute; 
Bhuhkte beumimakhilam sa jatihino’pi dharma-dhanah. 

17. Nijabharyayah hara^e vasuna^ah parabhave ca :ahkl4^ah; 
Gotrastrigam tu nri^am jay4t6 bandhu vadba-bandhau. 

18. ^ubhreQa daksi^asy^ yah phaijina daiyate nijabhujayam; 
Asadayati sahasram kanakasya sa pancaratr^^a. 

14. The person who, in a dream, swallows the complete, 
disc of the Sun and the Moon, positively obtains the earth 



118 


along with its gold and seas, even if he be a pauper, that is 
to say, he becomes a sovereign of the world. 

15. If any one sees, in a dream, the deprivation (abduction) 
of his weapon, ornaments, gems, pearls, gold, silver, and other 
metals except gold and silver, that dream, in majority of cases 
results in loss of wealth and fame, and brings about terrible 
death 


16. The man, who riding on a white elephant eats rice on 
the bank of a river, ( in a dream ), enjoys the whole world, 
becoming pious, even if he be of a low birth. 

17. A man, seeing the abduction of his wife, (in a dream) 

suffers loss of wealth and property, and seeing humiliation of 
his wife, suffers mental agony, while a man, seeing. ( in a 

dream), the abduction and humiliation of females of his family, 
meets with the murder or bondage of his kinsmen. 

18. The man, who Is bitten by a white serpent on his 
right arm, in a dream, obtains one thousand gold mohurs 
within five nights. 

^ II II 

II RO II 

II R? II 

II I) 

qisftq, 
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19. Jaj^ta yasya haraQam, nlja^yanopanaham punah Bvapn4; 
Tasya mriyat^ dayita, nibida sva^arlrapida ca. 

20. Yo mauusyasya maataka-carana-bhujanam ca bhaksaQani 
kurut6, 

Rajyam, kanaka-sahasram, tadidhamapnotya>sau kramaiah.. 

21 Dvara-parighasya sayana-prdnkHolana-paduka-nikdtanatn; 
Bhanjanamapi yah pa^yati tasyapi kalatra-na^ah sytt, 

22. Kamalakara-ratnakara-jalasampuroSpaga suhrud -mara^am; 
Yah pa^tyatl labhate’sa-vanitoittam vittam atlvipulam 

23. Atitaptam panTyam eagomayam gaduIamausadh^Qa yutam; 
Yah pibati so’pi niyatain mriyatd'tisara-rogdga. 

19 The wife of the man, who sees in a dream, the 
abduction of his bedding and of his shoes, dies; and the person 
himself suffers severe bodily afliction. 

20. The man who, in a dream, eats the head of a man, 
obtains a kingdom; the man who eats the feet of a man in a 
dream obtains one thousand gold mohurs; and the man who 
eats the arms of a man In a dream obtains five hundred gold 
mohurs. 

21. The man who, ( in a dream, ) sees the breaking of his 
door-bar, of his bed, of his swinging - board, of his shoes, and 
of his house, has loss of his wife. 

22 The man, who in a dream, sees a lake, a sea, a river 
full of water, and the death of his friend, obtains much wealth 
suddenly, without any visible cause. 

23. The man who in a dream, drinks very hot dirty water 
mixed with cow-dung and mixed with medicines, positively 
dies, suffering from diarrhoea. 


^ ^ li N 
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WRff^ ^ ^ v\ II 

cR«nsvq^ ^ #1^ II II 

!ra^5fq I 

*n^ II ^vs II 

^ fr^niTOt ^-^f^-^-^-^?iRi 
^ ^ ^ ^:^-5Ron^K II II 


J4. D4vasya pratlmaya yatra-anapano-pahara pujadin; 

Yo vidadhati svapn4, tasya bhav^t sarvato vriddhih 

2^. Svapnd hrldaya-sarasyatn yasya pradu-r-bhavantl padmSni; 
Ku^ha-vinl^a-^artro yamvasatim yiti sa tvaritam. 

26. Ajyam prsjyam svapn4 yo vindati vlksyat6 ya^astasya; 
Tasya’bhyavaharaj^rm va ktrann^naiva saha sastaip. 

27. Hasan4 ^ocanamacirat pravartate nartane’pi vadha- 

bandhau; 

Pathand kalahasca nrlijam^tat prajn^na vijndyatn. 

28. KrisQam kritsaama^astam mnktva go-vaji-raja-gaja-d4van, 
Sakalam iuklam ca ^ubham, tyaktva karpasa-^avagadin. 

24. The man, who in adream, does pilgrimage to the 
idol of a god, bathes the idol with water, lays before the idol 
aweet-meats, fruits, and adorns the idol with clothes, orname* 
nts etc. attains prosperity round. 

25. The man who, in a dream, sees lotuses growing in 
his heart-region, becomes disabled by leprosy and soon dies. 

26. The fame of the person who obtains much clarified 
butter, in a dream, increases, and eating of the same with 
ksiranna i. e. rice, sugar and milk, is also praiseworthy. 
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27. Persons laughing in a dream, become sorry In a 
short time; persons dancing in a dream, are either killed or 
sent to jail; persons studying in a dream, suffer from quarrels. 
It should be known by wisemen. 

28. All black things, except a cow, a bull, a horse, a 
king, an elephant, and a god, seen in a dream, indicate a bad 
dream. All white things except cotton-seeds and salt seen in 
a dream, indicate a good dream. 

The man who sees himself climbing an elephant, a cow 
a bull, a palace, or a mountain in a dream, acquires greatness. 

A man, seeing his body besmeared with foeces in a 
dream, becomes healthy. Lamentation in a dream, results in 
mirth. 

A king, an elephant, a horse, gold, a bull, a cow, or one’s 
family-members seen in a dream, indicates prosperity to a family. 

A man, seeing himself mounting a palace and taking his 
dinner there, or seeing himself swimming in a sea, becomes a 
king, even if he is born In a low family. 

One attains victory, by seeing a lamp, flesh, fruit, a virgin, 
a lotus, a canopy, or a flag in a dream. 

A man, seeing himself climbing a full-blown tree, heavy 
with flowers and fruits or climbing a Raya^a tree ^ 

Mimusops Hexandus In a dream, obtains much wealth. 

* 

A man, seeing himself mounted alone on a she-ass, a 
camel, a baffalo, or a he-buftalo in a dream, dies suddenly 

A man enjoying a female clad in a white apparel, and 
with her body anointed with white sandal paste in a dream, 
obtains wealth of every kind. 

The blood of the man, enjoying a female with red clothes 
and with her body besmeared with red sandal paste, in a 
dream, dries up, 

16 
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A. man, seeing himself mounted on a heap of gems, gold, 
or lead, in a dream, necessarily acquires Samyag darsana 
and attains Moksa Liberation. 

^ ^ ^ I 

^ jfRqt II II 

«r 

^ | 5 ^ 3 ^‘ II II 

29. Dristah svapna ye svam, prati t^’lra ^ubha^ubha nri^atn 

Bvasya; 

Y4 pratyaparam tasya jh4yast^ svas^a; no klmcit. 

30. Duhsvapn^ deva-gurun pujayati karoti ^aktlta^ca tapah; 
Satatam dharma-ratanatn-duhsvapno bhavati susvapnah. 

29. Persons, seeing good or bad dreams about themselves, 
obtain, for themselves, the good or evil consequences of those 
dreams, but the good or evil consequences of good or bad 
dreams seen by them, about other persons, go to the other 
persons and nothing to themselves. 

80. On getting a bad dream, one should worship one’s 
favourite god and preceptor, and should practise penance accor- 
ding to his own bodily power, because, a bad dream to persons 
who are constantly devoted to their religious duty, turns out 
to be a good dream. 30 

jreTgft>irT, %t ii ar 1 

JTRd ^ ^ ^ TT, *N[ 

»ifli ’irfirtiT ««r 

II vs^ II 

g liffT— TO 11 II 
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3T5pt^ qr^T at qftisijf^ n vsh « 

qr qqsm«iRr 

JT^NtoT 3Rr?T^ iTfTsW qr^ nf qflp^N II vs^ II 

q^f^qrq^ qr qq^q^ qsq q^qrotflT 
qqr ^fi RT q f 3i5nit qq qqrg^ qiftRn q q^i^uf^ ti ^\sii 

73. Evam khalu d^vaQuppiya ! amhatn sumi^asatthe 
bayaliBam sumiqa, tisam mahasumi^a, bavattarim aavva sumiqfi 
dittha; tattha nam devanuppi)a! Arhaiita-mayaro va Cakka- 
vatti-majaro va Arhantamst vS Cakkaharamsi va gabbhatn 
vakkamaQamsi 4esiin tiaae mahasumiQam ime cauddasa 
mahasumiga pasitta ^am padibujjhanti 73. 

74. Tam Jaha-Gaya Vasaha Grabs, 74 

75. Vasud^vamayaro va Vasud^vamsi gabbhatn vakka> 
mSQamsi 4esim cauddasaijham mabasumioa^am annayar^ satta 
mahSsumiQ^ pasitta 9 am padibujjhanti. 75. 

76. Balad^vamayaro va Balad^vamsi gabbham vakka 
magamsi edsim cauddasagbam mabasumigagam annayard 
cattari mahasumlge pasitta gam padibujjhanti. 76. 

77. Mandaliyarr ayaro va Mandaliyamsi gabbham vakkama 
magamsi e^sim cauddasagham mahasuminagam annayaram 
egam mahasumigam pasitta gam padibujjhanti. 77. 

73. Indeed, O beloved of the gods ! There are mentioned, 
In our Science of Dreams, forty-two ordinary dreams, and 
thirty great dreams-al together aeventy-two dreams. These, O 
beloved of the gods ! the mother of an Arhat or of a Cakra- 
vartin wakes up on seeing the fourteen great dreams out of 
the thirty great dreams, when the soul of a Tirthankara or a 
Cakravartin enters the womb of his mother. 
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^4. They are: — Elephant, Bull etc, Gatha. 

75. The mother of a Vasudeva wakes up on seeing any 
seven dreams out of these fourteen great dreams, when the 
soul of a Vasudeva enters thj womb of his mother. 

76. The mother of a Baladeva wakes up on seeing any 
four dreams out of these fourteen dreams, when the soul 
of a Baladeva enters the womb of his mother. 

77. The mother of a Mandalika i. e. ruler of a province, 
wakes up on seeing any one dream out of these fourteen great 
dreams, when the soul of a protege prince enters the A>'omb of 
his mother, 

#«>rr fer, ^ «ir 

fer, t 1 I 

fniqrr, *n^*TM- 

^ II vs^ II 

78. Imd ya Qam d^va^uppiya ! Tisala^ khattiyaQl^ cauddasa 
mahasumii^a dittha; tarn urala nam d^vaquppiya ! Tisala6 
khattiyai}]^ sumina dittha, java mahgallakarga ijam d4vanu- 
ppiya: Tisala4 khattiyaijle sumii^S dittha ! Tam jaha-Atthalabho 
d^vaQupplya ! bhogalabho d^va^uppiya ! puttalabho d^vaQuppiya ! 
Bukkhalabho deva^uppiya ! rajjaiabho ddva^uppiya !; 4vam 
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khalu d4vai]iuppiya ! Tisala khattiySi?] navai^ham masanam 
bahupadipunnanam. addhattbacnanaai raithdiyanam vakka- 
nta^am, tumham kula-keum, kula-dlvam, kula-pavvaym 
kula-vadimsayam, kula-tilayam kula-kittikaram kula-vittika- 
ram, kula-dinayaram, kuladharam, kula-nandikaram kula- 
jasakaratn, kula-payavam, kula-tantu santaija vivaddh?nakaram 
sukumalapanlpSyam, ahina, — padipuoQa — pancindiya — sarirain, 
lakkbaija-vanjaga-guijovavdy-itn, maijumiiia^appamana - padipu- 
Qija sujaya-sarvanga-sundarangatn sasi -sumakakram- kantam, 
piya-damEaijam, suruvarn darayatn payahisi. 78. 

78. And these, O d^va^upplya [ Tri^ala [ ksatriyiQi haa 
seen fourteen great dreams. Magnanimous O d^va^uppiya ! 
Tri^ala ksatriyaqi has seen dreams etc. till au'^plclous etc. 0 
devaqnppiaa ! Trisala ksatrlyaoi has seen dreams That is 
to say : — You will have gain of riches, O devaguppija ! you 
will have gain of objects of enjoyment, O d^vapuppiya ! you 
will have gain of a son, O devapuppiy^ ! you will have 
gain of happiness, O devagiuppiya 1 you will have gain 
of a kingdom, 0 d^vaijuppiya ! certainly, ddvaijuppiya I on 
the completion of nine months and seven days and a half, 
Trisala Ksaliiy^i will give birth to a lovjly, and beautifal son, 
with a serene face resemb'ing the Moon, and having a charming 
look, a son -who would be like a flag in your family, who would be 
like a diadem in your family, who would be like a mountain in your 
family, who would be like a mark ( on the forehtad ) of your 
family, who would be the source of spreading the fame of your 
family, who would be the supporter of your family, who would 
be like the Sun in your family, who would be a prop of your 
family, who would be the cause of spreading the glory of your 
family, who would be a shelter, like a tree, of your family, 
who would be the cause of lengthening the race of your 
family, whose hands and feet would be very tender, who will 
have a beautiful body endowed with five sensess, which would 
be without any defect, and perfect, and a body which would be 
embellished with most a uspiclous marks and signs, and with 
virtuous qualities and a handsome body of measured dimensions 
and well-developed. 
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79. Se vi ya gam dara4 ummukkabalabhave vlggaya 
parigayamitte jowagagamaguppattd, sure, vire, vlkkante 
vicchigga-viulabala-vahage, cauranta cakkavatti rajjavai raya 
bhavissal, Jige vS telukkanayag4 dhammavara-cauraata 
cakkavatti. 79. 


79. Besides, that boy, when he has left boyhood (i-e when 
he becomes eight years old), will have his intellect quite ripe, 
and will acquire all sorts of knowledge; and when he has attained 
youth, in due course of time, he will be an exceedingly liberal 
man, and will possess ability to fulfil the work undertaken by 
him, he will be a brave warrior on the battle-field, and will be 
powerful in conquering the regions of other kings; he will 
have an extensive army-force and numerous vehicles; he will 
become the lord of a kingdom extending till the ends of four 
directions (i e. three seas and Mount Himavanta); or he will 
become a Jina-the lord of the four fold excellent Dharma. 
Just as a Cakravartin conquers the ends of the four directions, 
and Is hence, superior to all other kings, in the same manner, 
that boy, will become a Jina with puperabundant powers, 
( among other propagators ) of religion, or he will become a 
leakier of the Three Worlds ( who has put an end to wandering 
in the four Gatis or forms of existence including NarakaGati ) 
by the excellent weapon of Dharma. 79. 


EXPLANATION OP DREAMS. 

The consequences of each individual dream are explained 

thus:- 

1. By seeing an elephant with four tusks, he will promul 
gate four forms of Dharma viz Dana ^ila Tapa 

and Bhava 



127 


2. By seeing a bull, he will sow the seed of Perfect 
Knowledge in Bharata Ksdtra. 

3. By seeing a lion, he will protect the forest of religious 
persons from the ravages of wicked elephants in the form of 
love, hatred etc 

4 By seeing ^rJ D6vi the Goddess of Wealth, he 

will give Varsika Dana, ^ the giving of gifts for one 

year, previous to Dllda, and enjoy the prosperity of a 
Tlrthahkara. 

5. By seeing a wreath of flowers he will be fit to be held 
up at the top of the three worlds. 

6. By seeing the Moon, he will gladden the Universe. 

7. By seeing the Sun, he will be ornamented by a bright 
disc behind his head. 

8. By seeing a flag, he will be ornamented by the banner 
of Dharma. 

9. By seeing a Kalaia ire 55 r,-an auspicious jug,-he will ' 
remain on the top of the palace of Dharma. 

10. By seeing a lake of lotuses, he will truly walk on 
gold lotuses placed in front of his feet by attendant gods. 

11. By seeing a sea, he will be the receptacle of the 
gem-llke Kevala Jhana. 

12. By seeing a celestial car, he will be worshipped even 

by Valmanika gods 

13. By seeing a heap of gems, he will have walls of 
precious stones. 

14. By seeing a smokeless flame, he will purify the souls 
of religious persons. 
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The aggregate fruit of the fourtejn dreams is that he 
will occupy of the top-most portion i-e the Siddha Slla-of 
the region of Loka. 

at 1 gfjfaiT 

gfi|ilT fer !l II 

80. Tam ura<a Qam d4vaQuppiya ! Tisala4 khactiyaqle 
sumiqa dittha, jSva arugga-tutthi-dihau kallaQa-mahgalia 
karaga qatn deva^uppiya ! Tisala4 khattlyanle sumi^a dittha. 

80. Therefore, O beloved of the gods ! Tri^ala Ksatriyanl 
has seen praiseworthy dreams, etc. O beloved of the gods ! 
Tri^ala K^triyaQi has seen the dreams conducive to, health, 
contentment, long life, happiness, and good fortune. 80. 

^iTflF3[?^ Tm ^ gf^iaW»rqT5»TTif 

^*rs 

II II 

1 ! 
it 55^ W 

^ ^ ^FRT I ^ 

>0 

II II 

81. Tad Qam Siddhatthd riya tesim suviga-lakkhaQa- 
padhaga^am antid dyamattham socca nisamma ha^tha — tu|tha 
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clttamaiiandie ptimagi^ paramasoma^asi^ harisavasa-vlsappa- 
-m^a hiyay6 karayala java te sumina - laklthaija - padhae 
^vam vayasi. 81. 

82. ^vatn^yam d^vanuppiya ! taham^yam d^v^uppiya t 
avitaham^yatn d4vanuppiya ! icchiyamdyatn d^v&QuppiyS 
padicchiyameyam devapuppiya 1 icchiya-padiccbiyameyam 
d^vaQuppiya I sacc^ iiani esamatfhd ae jaheyam tubbhe vayaha 
tti kattu te sumiii^ sammatn padicchai / padicchittS te suvi^a- 
lakkha^a-padha^ vlul^natn asane^am pupf-vattha-gandha- 
malla-lankat^iyam eakkarei samman^i / sakkSritta samm^ltta 
viulam jlviyarlhatp pildatyam dalai, dalaitta padivlsajjei. 82. 

81. Then, King Siddhartha, having heard the meaning of 
the dreams from the interpreters of dreams, and having fixed 
the same in his mind, became astonished, contented, etc. hia 
heart expanding with joy. He made an ahjali ( I. e. brought 
his folded hands in such a way, as to bring the ten nails of 
his hands together, in front of his forehead ), and moving 
them in a circular way, addressed the interpreters of dreams 
thus: — 


82. It is so, O beloved of the gods 1 O beloved of the godsi 
It is exactly as you have said O beloved of the gods ! It is so 
desired by me, O beloved of the gods ! It is so accepted by 
me, O beloved of the gods ! It is so desired and accepted by 
me, O beloved of the gods ! the meaning of the dreams told by 
you, is exactly as true as you have said. So saying, he carefully 
accepted the meaning of the dreams; and having accepted it, 
he honoured the interpreters of dreams with abundant food- 
materials. flowers, clothes, scented powders, garlands, and 
ornaments, and respectiid them politely with sweet words; having 
honoured and respected ihem, he gives them gifts which will 
maintain them during their whole life, and having given them 
gifts, he permitted the interpreters of the dreams to go. 82. 


17 
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?sf^qTf3r II u 

^ ^ fpn55t^ gfw, 

rft^T wgft’JiT, 'srn ^ 'nf^ or ii ii 

CH, 3t or I iTHiftorr fer, t 

'TT^T or ifqoiT %T, 5nf^ ^ <sr«T^ HI^<g 

II II 

83. Ta4 Qam b 4 Siddhattb4 khattid Bihasa^ao abbhutt^i / 
abbbnttbltta j^Qeva Tisala khattiyaqi javaniyaatariya t^Q^va 
uvagacchai; uvagaccbitta Tisalam kbattiijim evam vayasi 83. 

84. ^vam khalu devanuppi4 I sumiqa-satthamsi 4>ayaliBam 
BumiqiSj tisain maba-sumiqa java 4gam tnaha ‘sumiQaip paaitta 
ijaiti padibujjhantl. 84. 

85< Ime a Qam tuiii4 devanuppie ! cauddasa mabasumi^a 
dittba, tarn urala nam lumiqa sumina dittha java Jige va 
telukka uayage dbamma-vara-cauranta-cakkavattj 

83 Then, Siddhartha ksatriya gets up fro! ^ .^eat, and 
goes to the place where Tri^a’a k^atriyanl was behind the 
curtain, and having gone there, he addresses Tri^ala k^atriyagi 
thus: — 


84. Indeed, O beloved of the gods ! •' in the Science of 
Dreams, there are forty-two ordinary dreams and thirty great 
dreams," upto the mother of a mandalika I. e. ruler of a 
province, wakes up on seeing any one out of these fourteen 
great dreams.” 84. 

85. “O beloved of the gods ! you have seen these fourteen 
great dreams. Therefore, O beloved of the gods 1 you have seen 
these praise - worthy dreams, up to, will become a Jina, the 
lord of the four-fold excellent Dharma. 
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^ or ^|%?rToft ^ ^^rwr 

^ fl^^n 5n^ ^ ^ftoT ^ qflrs^f ii ii 

<:^. q ^ N^ r, ^on srs^r^qr ^rqroft 
-^^rf^fwoft ’(IfraoiTait 3T5^f|^ 

«i^crF? »Tf^ ^ ^ 

g^n'sg?, w wc^w 

86. Ta4 ^am sa Tisala khattiyaQi 4y&matt1iam succa 
nisamma hajtha-tuttha java hiyaya karayala java t^ 
suminam sammam padicchai 86. 

S7. Padicchitta, Siddhatthenam ranria abbliaijmjpaya 
BamaQl naaamaiii-rayaija-bhatti-cittao bhaddasaijao abbhu- 
-tth4t; abbhutthitta aturiyamaravalamasambhamtad aviiambi- 
-yad raya-hamsa-sarisie gai4 jdi)6va Ba6 bhavap^ t^n^va 
uvagacchai, uvagacchilta sayam bhavaijam a^upavittha. 87. 

86. Then, Tri^ala ksatriyaqi having heard this meaning o£ 
the dreams, and having considered well the meaning of the 
dreams in her mind, pleased, contented, full of joy in her heart, 
and having brought her folded hands in front of her forehead, 
in such a way, that the ten nails of her hands meet, and 
having moved the folded hands in a circular manner, accepts 
the meaning of the dreams fully. 86. 

87. Having accepted ihe meaning of the dreams, with the 
permission of king Siddhartha, she rises from the seat 
beset with different kinds of gems and precious stones, and 
having risen up, she goes to the place where her palace is, 
with a gait devoid of quickness, with a gait devoid of bodily 
activity, with a gait devoid of anxiety, and with a gait free 
from pauses in the middle, and with a gait resembling that 
of a royal swan, and having gome, enters her palace. 87. 

CC, ^ or ipR *T^T# ^ 
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^ fqrt 5 Tt ^iT^f qir^T'jrTi t 
qiWHifq^f, q^'n^'rTRKrf, ^s?RrrfqqTf, 

if^3^3qTf‘, #35i*f ^inKTi, »rRT55ir^“qq^-%?-q;5q5-*i4q 
-^tTO-qfan55Hq“^-5rf5i%tg, qr, qr, 

‘qaq^g qr, qr, qr, w% qr, »nqsT^ qr, 
qq<4 T^ ii qi, muf^q^ qi qn^fq3?T^ qr anq^ qr, 
^qf^ qr, qit qqrs qi^ qT> q^i^3 qi, q^ 
qii q’q^^s qii 

-fqig qr fqpqfq^^Tt fq#q m fe3[^?:Tqqqoi^ ik<iii 

88. Jappabhaim ca gam Samage Bbagavam Mahavire 
taijisi rayakulatnsi saharie, tappabhaim ca gam bahave 
V48amaga-kugda-dharigo tiriyajambhaga d4va Sakkavayag4gaip 
b 4 jaitn imaim pura puragaim maba-nlhagaim bhavanti, tairi 
jaha~pahIga-B3miyaim, pablga- s4uyaiiu, pahlga-gottagaraim, 
ucchinna-samiyaim, ucchinna -seuyaim, uccblDna-gottagaraim, 
gaaia-”gara~nagar a-kh eda — kabbada-mada inba — dogainaha — patt- 
-aga-’’sama sarabaha-Bannivesesu -singbadaesu va ti4su va, cau- 
-kkesu va, caccar4su va, caummubesu va, maha-pah4su va, 
gamattbagesu va, nagara-ttbSn^su va, gama-niddhamanesu va, 
nagara— niddbamagesu va, avagesu va, deva-kulesu va, sabbasu 
va, pavasu va, aratnesu va, ujjag4su va. vagesu va, vaga 
sand4su va, Busaga-sunnagara-giri-kandara-santi-s4Io-vattbaga~ 
bhavaga-gih^sn va sinnikkhittaim cittbanti taim Siddhattha- 
-riya bhwagamsi saharanti 88. 

88. Commencing from the time when Sramaga 
Bhagavan Mahavira wa’s brought to the royal palace ( by 
Harig4gam4si, ) the Tiryag— jrambhaka gods, obeying the orders 
of Vai^ramaga or Kubera, ( who was ) under orders from 
<Sakr4ndra, bring to the palace of King Siddbartha, the great 
treasures as were placed under-ground by their owners £or a 
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very long time, such as great treasures which have become 
bereft of their owners; great treasures which are not taken 
care of and to which no adition was made every year because 
their owners have left them, and great treasures placed by 
persons whose frmily-members and houses have left them; 
great treasures whose owners have died without a survivor; 
great treasures which were not taken care of and to which no 
addition was made year because such persons have died; 
and grrat treasures placed by persons whose family-members 
and houses have become quite extinct; great treasures hidden 
in Gama sttit villages which are surrounded by hedges of 
thorns on four sides, and where there is an annual tax; great 
treasures hidden in Agar a STFnc Mines which are sources 
of iron, copper, and other metals; great treasures hidden in 
Nagar towns, which have a high- walled fortress and paved 
roads, and which are free from any tax; great treasures 
hidden in Kh4da or a place surrounded on all sides by a 
high wall of mud; great treasures hidden in Kabbada tRsqc- 
bad towns; great treasures hidden in Madamba towns 

which have villages on the four sides at a distance of two 
Kosbos; great trea'ures hidden in Drona Mukha 
towns accessible both by water and by land; great treasures 
hidden in Pattana towns accessible either by water or 
by land; great treasures hidden in Asama SFF^ Airama 
3FF%FtT Places of pilgrimage or of dwellings of hermits; great 
treasures hidden in Samvaha ^WF3 places suitable for 
hoarding up corn- grains ( i. e thrashing - place ); great 
treasures hidden in Sanuivesa places suitable for 

camping caravans, multitudes of pilgrims, and armies; great 
treasures bidden in place of a triangular shape; great treasures 
hidden in places where thre^e roads meet; great treasures hidd- 
en in places where four roads meet; great treasures hidden in 
places where many roads meet; great treasures hidden in 
places with doors on four sides; great treasures hidden under 
public roads; great treasures hidden in places where there 
were villages before, but which became de - populated; 
great treasures hidden in places where there were towns 
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before, but which have become de-populated; great treasures 
hidden under drains of villages; great treasures hidden 
under drains of towns; great treasures hidden in shops; great 
treasures hidden in temples of gods; great treasures hidden m 
audiance-halls or inns where travellers have their owii cooking; 
great treasures hidden in places where water is supplied to 
thirsty passers-by without any charge; great treasures hidden 
in gardens; great treasures hidden In pleasure-gardens near a 
town where people go for amusement in hot season; great 
treasures hidden in forests containing numerous trees of one 
variety; great treasures hidden in forests containing excellent 
trees of various kinds; great treasures hidden in burning or 
burial places; great treasures hidden in deserted houses; great 
treasures hidden in caves of mountains; great treasures hidden 
in places erected for meditadon; great treasures hidden in 
buildings carved out from mountains or in assembly halls of 
kings; great treasures hidden in buildings of house-holders; 
-all these great treasures having been placed in these different 
localities by miserly persons. 88. 

INCREASE OF GOLD AND WEALTH. 

5 ^ 

5^ 

miK ^ II ^ or' ?nioi^ 

I! II 

?rqf^ ^ or 

^ ^ ^ 3rRR|pfy I 



135 


9 5nn or* ^ ^ ^ ?rt or’ 

5®>T ?!oif«r’^ JTTOfW ” 

f% II <^o II 

b9 Jam rayaqitn ca Qatn SamaQ^ Bhagavam Mahavlr^ 
Naya - kulatnsi sahari4 tain rayanim ca tam Naya - kulam 
hiraij5^nam vaddhittha, suvan^egam vaddhittha, dhaij^ijam 
dhanne^am rajjenam, rattb^Qam, bal^Qam, vaha^^Qain, kos4- 
-qam, kottbagar^^am, pur^qatn, antdure^am ja^ava^^am jaea 
va^gam vaddhittha, vipula dhaga-kagaga-rayaga - magi - mottiya 
-sagkha - sila - ppavala - ratta rayagamal^gam, Santa sara sa- 
vaijjegam, pii-sakkara-samuda4gam, aiva alva ahhivaddhittha; 
ta4 gam Samagassa Bhagavao Mahavirassa amma - piugam 
ayam^jaruve abbhatth(4 clntie patti4 patthie magoga^ sagkapp^ 
samuppajjittha 89. 

90. Jappabhaim ca gam amham ^sa dara4 kuccbimsi 
gabbhatta4 vakkant^, tappabhaim ca gam amh4 hiragg^gam 
vaddhamo, java eanta sara sSvaijj^gam pii-sakkar4gam alva 
aiva abhlvaddhamo, tam jaya gam amham esa daraye ja4 
bbavissai taya gam amh^ 4yassa daragassa ^yaguruvam 
guggam guga-gipfanuam namadhijjam karissamo “ Vaddhama- 
gu ” tti. 90 

89 From the night, during which ^ramaga Bhagavan 
Mahavira was brought to the Jhata-knla the family 

of Siddhartha, theie occurred in the family, au increase of 
silver or gold not made into ornaments, of gold ornaments, of 
wealth (which is of four kinds 1. Articles like fruits, flowers 
which can be counted 2. Articles like molasses, which can be 
weighed. 3. Articles like butter, oil, and salt which can be 
had by measure, and 4. Articles like cloth which can be had 
by measuring with feet and yards); of com (like wheat, rice, 
varieties of pulse ), of kingdom, of countries; of army-forces 
(such as elephants, horses, chariots, and warriors); of vehicles 
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( such as carts, donkeys ); of cash-treasures; of ware-houses of 
corn; of towns, of harems, of towns-people and fame. Besides, 
there occurred in the family, a very great increase of Yfpula 
Dhailja ciQT Expansive wealth such as cows, buffaloes, 

etc; of gold un-manufactured or made into ornaments; of 
gems; of precious beads; of pearls; of conches; ( with right-hand 
turnings), of titles from kings; of corals; of red gem - rubies 
and other valuable articles, and of the really existing ( not 
imaginary ) valuable articles, and of gifts given by relatives 
out of love and respect Then, a well-meditated desirable 
mental idea occurred in the mind of the mother and father 
of ^ramaqa Bhagavan Mahavira, which was of the following 
nature: — 

90 From the time this boy of ours took the form of a 
foetus in the womb of his mother, we have seen an increase 
of our silver, and gold] of wealth, and corn; we have seen 
a very great increase of our really existing valuable articles, 
and of the gifts given to us by relatives out of love and 
respect; therefore, when this our child will be born in conson- 
ence with this incidence, we shall call him by the excellent 
name of Vardhamana, a name derived from and hence acquired 
on account of his qualites. 

IMMOBILITIY OF THE FOETUS. 

^ II II 

91 Ta4 17 am Samai]i4 Bhagavam Mahavir4 mau anukampa* 
natth^4 niccal4 nipfande nireyane alllna-palllija-gutte avi 
hottha. 91. 

91. Then, ^ramaqa Bhagavan Mahavira, out of devotional 
sympathy for his mother, “Lest my movements in the womb 
be hurtful to my mother” or as some say, with the object 
of teaching others their duty of devotion towards their parents 
remained immovable, and being immovable, became entirely 
free from movements, and, as such, became perfectly steady; 
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became absorbed in meditation by contracting portions of bis 
body; became greatly absorbed in meditation by contracting 
his limbs, and thereby became perfectly hidden. 91, 

A poet says: — 

^ q;mf ^N T P T m ii ? ii 

1. Ekant4 kimu Moharajavijay^ man train prakarvanniva, 
Dhyanam kimcldagocaram viracayatyekah Parabrahma^i; 

Kim kalyanarasatn prasadhayati va ddvo vilupyatmakam, 
Rupatti kamavinigrahaya jananikufasavasau vah ^riy^. 1. 

1. Is ^ramaoa Bhagavan Mafaavira thinking of effecting 
a Mantra for the purpose of conquering the Supreme Lord of 
Fascination ( by remaining ) in a secret place. Or, is he alone by 
himelf, engaged in an incomprehensible meditation, about the 
Supreme Being ? Or, is he accomplishing the process of making 
gold for the purpose of thoroughly defeating Kama-deva «|inT 
the God of Love-Cupid-by contractiug portions of his body 
and his limbs in the womb of hL mother ? May such Srama^a 
Bhagavan Mahavira be for your welfare, 1 91. 

LAMENTATIONS OF TRISALA-DEVi. 

Vi,* ^ 

^ ^ % »T5^ I ^ I 

nfai? ^ ^ IT5^ 1 ^ 1T5^ fqrfoT ^ 

«^ofN»nn I 

92 Ta4 nam tise Tisa^ae kbattiyaQie ayamey&ruv^ java 
saihkappe samuppajjittha -Hade m4 se gabbh^ ? Mad4 md sd 
18 ’ ‘ 
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gabbh4 f Gu4 m4 sd gabbhe ? Gali4 ni6 gabbh4 ? 4sa 
gabbbe puvvim ejal. iyaijim no 4yai ttl kattu ohayamana-saih- 
kappa. cintasoga — sagaram sampavittha, karayala — palhattha 

muhi attBjjnaqiovagaya bhumigayaditthiya jhiyayal, 1 

92. Thereupon, an idea of the under-mentioned nature 
arose in the mind of Trisala ksatriyaQi-Is my foetus removed 
{by any wicked god ?) or Is my foetus dead ? or Has my 
foetus aborted ? or Has my foetus dropped away in a liquid 
form? Because, this foetus of mine was making movements 
before, but now it does not at all tremble. With such ideas 
in her mind, Trisala ksatriyat}!, with greatly distresBed mind, 
drowned, as it were, in a sea of sorrow, with her face resting 
on the palms of her hands, engrossed in evil meditation, and 
with her eye-sight directed to the ground, began to think 
thus: — 

li ? li 

^ ii ? ii 

*T ^ n ^ ii 

1. Satyamidam yadl bhavita, madiya garbhasya kathamapiha tada; 

Nispuijyaka-jTvanaipavadhiriti khyatimatyabhavam 

2. Yadva cintaratnam na bi handati bhagyahina-janasadan^; 
Napi ca ratna-nidhanam, daridra-graba-sangatl bhavatl. 

3 Kalpataru-r-Marubhumau na pradu-r-bhavati bhumya- 
bhagyava^at; 

Na bi nisput^yapipasita-nri^am plyu^a-samagri- 



139 


1. If the event of an unhappy accident happening to my 
foetus, (urns out to be true, then, I will be known as the 
foremost among unfortunate persons. 

2. Or, Cintamani Ratna gem supposed to 

yield to its possessor every thing wanted ) does not really rejoice 
in the hou^e of an unfortunate person; and a treasure of gems 
does not associate with the house of a penniless man 

3 Besides, the Kalpa Vriksa the Wishing Tree 

capable of yie'ding whatever is desired -does not grow on the 
soil of Marwar on a-count of the ill-luck of the country, In 
the same manner, unfortunate thirsty people, do not acquire 
the means of obtaining Nectar 

fT ! ^ ^ ? 

II V II 

^ II H II 

1' ^ II 


4. Ha I Dhig ! Dhig ' daivam prati kirn cakre t4na sata'a- 
vakreQa; 

Yanme manoratha laru-r-muladumulito’aneiia 4, 

5. Attam dattva’pi ca me, iocana-yugalam kalahka-vlkala 
malam; 

Dattva punaruddahta-madhamena’a^na nidhiratnam. 5. 

6. Aropya M^ru^ikharam, prapatita papina’muiia’hamlyam; 
Parivesya’pyakristam bhojanabhajana-malajjena 6. 

4. O I Fie on Destiny, Fie on Destiny ? What has the 
eternally crooked Fate done 1 It has uprooted the tree of my 
best desires. 4. 
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6. The Vile Fate, after giving me a pair of spotless eyes, 
hsis pulled them away, and, after giving me a heap of valuable 
gems, has snatched it away. S. 

6. Ah ! the Cruel Fate, after raising me up to the top of 
Mount Meru, has thrown me down. Oh! the Shameless Fate 
after serving me a dish of food, has taken it away. 6. 

W f% ? trra: I I 

5T ? II II 

^ sfjvrisvr^ jJT : II II 

7. Yadva maya'paraddham bhavantare’smia bhave’pi kim dhatah 
Yasmad4vam kurvanuucita’ nucitam na cintayasi ? 

8. Atha kim kurv4 1 kva ca va gacchimi ^ vadaml kasya va puratal} 
D.urdaiv^na ca dagdha mugdba jagdha’dhatndna puna^ 8. 

7. O Destiny I What offence have I committed in this life 
or in previous life ? that you do not even think of propriety 
or improriety of such a wicked action 7 

8. Ah 1 What can I do now ? Where can I go ? and before 
whom can I speak out ? The Wicked Fate lias burnt me; I 
am quite innocent; the Vile Fate has eaten me up. 8. 

^ ? 11 n 

9. Kim rajydna pjamuiiaj him va kritrima sukhai r-visayajanyaih; 
Kim va dukulasayya-^ayanodbhava-^armaharmydpa ? 

10. Gaja-vrisabbadi-svapnaib. sucitamucitam sucim irijagadarcyalb; 
Tribhuvanajanasapatnam vina jananandisutaratnaih. 10. 



9-10. Without the excellent son, who is worthy, pure, ana 
fit to be worshipped by the Three Worlds, and whose advent 
was fore-told by the fourteen great dreams, such as an Elephant 
a Bull etc; who is unique among the living beings of the three 
worlds and who is pleasing to all living beings what is the 
use of this kingdom to me. or of these artificial sensual pleas- 
ures or of this palace with the comfort of sleeping on a silk- 
beddlng. 

1 I ? I 

^ ifT \\\K\\ 

11. Tadar4 ! dalvata ! kimupasthito’si dub.khagni - gahana 
-dahanaya !; 

Bhavato’paradhavidhurSm kim mam prati dharasi vairi- 
dhuram, 11. 

12 Dhik samsaramasaram, dhig 1 duhkha vyapta visaya sukha 

14^Sn; 

MadhuIiptakhadga-dhSra-lehana tulila naho [ lulitan. 

11. Therefore, O Fate I Why are you prepared to burn me 
terribly, by the fire of misery ? O Fate 1 Why do you bear 
animosity towards me who is quite innocent to you. 

12. Fie ! to the Worthless Satnmra, Fie 1 abso to the lot 
of painful and trasitory sensual pleasures which are like 
licking the edge of a sword besmeared with honey. 


n U « 
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STPTf, 3?f siTqf ^r ^qf^rsTT II II 

13. Yadva mayaka kimcit, tathavidham duskritam kritam 
karma; 

Purvabhave yad-risibhih, proktamidam dharma^astr^su 

14. Pasu-pakkhi-maQusaQam, bale jo vi hu vioae pavo; 
5o aijavacco jayai, aba jSyai to vivajjijja, 14. 

13 14 Or, I mu't have done some wicked actions in my 
previous lives, because it is said by wise persons m Dharma 
iastras: — 

14 The wicked person who separates the offsprings of 
lower animals, birds and o£ human beings from their parents, 
does not have any progeny, and if he at all has any progeny, 
it dies. 

?r£qf qiT ^ qr rqrf^i ? I 

^ qr 11 ii 

qi ii ii 

15 Tatpaddaka maya kim tyakta va tyajlta adhama buddhya i 
Laghuvatsanam matra samam viyogah kritah kim va. 15 

16. Te^am dugdhapayoskari maya katilo’thava lokaih ? 

Kim va sabalakondurubilaai prapuritani jalaih. 16. 

15 Did I, out of mean intellect, separate the young ones 
of a buffaloe from her ? Or did I get them separated by others ? 
Or, did I bring about separation of young calves from their 
mothers ? 15. 

16 Or, did I make an Impediment of milk to young 
heifers or did I cause that impediment to be created by other 
persons 1 or did 1 fill up with water, the holes of mice occupied 
by their young ones. 16, 
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^ ^ *1^ ? II II 

f% ^T iiqiRiraiPr ? i 

f^^-^-^i 2 ^T^“^f^^>s«i^T f^: n ?<: II 

17. Kim kltikadinagara-nyus^ajala-plavltarii dharmadhiya ? 
Kim va kakandani ca, dharmakrit4 sphotitaui maya ? 17. 

IS. Kim va s^ndasisunyapi, khaganidani prapatitani bhuvi \ 
Pika-^uka-kurkutade r balaviyogo’thava vihitali ? 18. 

17 Or, did I fill up holes of ants with warm water in 
my previous life believing it to be a charitable work ( out of 
ignorance ) \ Or, did 1 burst the eggs of crows for sake of 
religion 1 

18 Or, did I fell down on ground, the nests of birds with 
the eggs and young ones contained in them ? Or, did 1 separate 
the young ones of cuckoos, parrots, cocks etc, from their 
parents 1 18. 

fgrf^ f% ? II \^\\ 

^ ^ Jiqr ? II 

^51-'^WFTfq, ^ ^ M^Th T Rl ? II Ro II 

19. Kim va balakahatyakari sapatnisutadyupari dustam; 
Cintitamacintyamapl va kritani kim kamainadini 1 16 

20 Kim va garbhastambhana - satana - patana - mukham maya 
cakr4 ? ; 

Tanmantra-bhe^ajSnyapi, Kim va mayaka prayuktani ? 20. 

19 Or, did I kill babies ( in my previous life ) ? or did 
I contemplate evil thoughts towards the progeny of my co-wife 
or did I practise witch-craft etc. intentionally or un-intentionally ? 
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20. Or did I bring about arrest, aboition or desruction 
etc. of foetus, or did I practise Mantras or medicines in such 
efforts ? 

%T ^ II R? II 

^rm fsrr ii vi. ii 

I 

21. Athava bha^rantllr4 him maya kritam dila-khandanam 
babu^ah. 

Yadldatn dukhatp tasmad, vtn3 na sambbavati jivankm, 

22. Yatah -Kuranda- randattaga - dubbhagai vanjjhat-nindu- 
visakannag3i; 

Jammantare ki'andia silabhava, nauQa kujja dadha sila 
bhSvam. 22. 

21. Or, could I have practised debauchery very often in 
my previous lives ! Because such a calamity cannot be possible 
to people, without It. 

22. Because, it is said in the ^astras--" Widowhood, child, 
widowhood, mUEortune, bafren-ness, the state of giving birth 
to dead infants, and the condition of a girl in which her 
betrothed husband dies before marriage, are result of debauch- 
ery practised in previous lives Knowing, therefore, right conduct 
should be steadfastly observed." 

?gT II 

^ ii ii 

23. Evam cintakranta dhayayanti mianakamala-sama-vadana, 
Drlsfa sist^na sakbi-jneoa^ tatkarar^atn prisfi. 



14S 


24. ProvSca sS^ruIccana-racanS nil^vasa-ikalita-vacan^na; 

Kim mandabhagyadh^ya vadaoil ? yajjivltain agat. 24 

23 .On seeing Tri^ala ksatriyai^i, thus deeply engrossed In 
anxiety and in a contemplating mood, and with a faded face 
resembling a withered lotus, her clever female companions, 
asked her the cause of it 

24. Then, Trivia mata, full of tears in her eyes, said 
with deep sighs;— “What can an unfortunate person like 
myself, say { O friends 1 my life has gone.” 

H 1 II V\ II 

m ^ ! i 

fESit-mqsiT >raflr li ll 

^ir i 

^ II II 

25. Sakhyo jaguratha h^ sakhi ! ^antamamahgalamn^esa 
manyadiLa; 

Gaibhasya t^'sti ku^alam na v4tl vada kovid4 ! satyam 25 

26. Sa procd garbbasya ca ku^aI4 kimaku^alamasti m^ 
sakhyah !; 

Ityadyuktva murcchamapanna patati bhupithd 

27. ^italavata-prabhritibhirupacarai-r-bahutaraih sakhi-bbih sa; 
Samprapitacaita'iyo-tiist'iati vilapati ca punar4vam. 27. 

25. Her companions said, ‘O friend 1 May all your other 
calamities vanish ! O intelligent woman ! Say out immediately 
whether your foetus is healthy or not. 

19 



S6. She said ‘My friends) If my foetus Is healthy what 
other unhappiness can I have ! So saying, she fell down 
insensible in a swoon on the ground. 

27. When she re-gained consciousness by cooling measurea, 
she seated herself and began to lament thus: — 

51 gr f% ? li \\ 

«T ^ ?rT Hi ? II II 

»?ns 5 t qr^, ^ f% 1 \\ ii 

28. Garud a^orapar^ rayai^anihag^ a sayarS patto; 

Chiddaghado na bhanjjai ta kirn doso jalanihissa! 28 

29. Patti Vaaantamaai, riddhlm pavanti sayala-vaijaraJ; 

Jam na kariri pattaiii ta kim doso vasaniassa. 29. 

30. Uttungo saralataru bahutbaiabharii^a namiasavvahgo; 

Kujjo phalam na paval, ta kim doso taruvarassa I 

28. If an earthen po(, with holes in it, is not filled in a 
great sea with an endless quantity of water, and -which is 
the abode of gems, is it the fault of the sea t 

29. With the advent of Spring-time, all the vegetable 

products grow, at that time if the tree of Kerado the 

tree of sour berries, does not have even a leaf on it, is it the 
fault of spring-time ! 

30. If a dwarf does not obtain fruits from a tall straight 

tree with a’l parte bent low from the burden of many fruits, 
is it the fault of the excellent tree ? - - 
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%T5’^i> 5?T ^T tT> ^«r^»4*nf^; ? ^?ll 

31. Samihitam janna Iabhamah4 vajaai, prabho ! na dosastava 
karmano maqia; 

Diva’pyuluko yadi uavalokate, tada sa do^ katham- 
arii^umalicah J 

31. Therefjie, O lord i if I am not able to acquire my 
desired object, it is no fault of yours, but it is the fault of 
my karmas; because, if the owl does not see even during day- 
time, how Can it be the fault of the Sun * 

3T«r ^ f% i 

II II 

fT I i 

fT 1 ggf ? g^^gri f^«mT lU^ II 

32. Atha m4 maraQaih ^ara^am, kirn kar&Q&ip viphala 

jivitavy^na; 

Tat ^rutv^ti vyalapat sakhyadih sakalapativSrah. 32. 

33. Ha! kimupasthltame'at, niska'a^avairi-vldhiniyog^na; 

Ha 1 kulad^vyah kva gala ^ yadudasinah sthitS yuyam. 33. 

32. Now, death is the only shelter for me. What is the 
use of living fruitlessly 1 On hearing the lamentation of Tii^ala 
mSta, her companions and the whole multitude of family- 
members, began to cry aloud 32. 

33. Oh I how has this unexpected calamity been created 
by the Fate who has needles&Iy become an enemy ? Ah ! where 
have the family-gods gone away ^ Why have you remained 
indiderent ? 

m ^51 sicg;|, f^gr: i 
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#nTT?15^f^-?R^ ^ II V\ II 

34. Atha tatra pratyuhe, vicak^nah karayanti kulavriddhah; 
Shantika-paustika-mantraupayacliadmi krltyani. 34. 

35. Pricchanti ca daivajnan, nisedhayntyapi ca nataksdini, 
Atigidba ^abda viracita-vacanani nivarayantyapi ca. 35, 

34. Then, with the object of preventing such a calamity, 
the clever elderly female-members of the family, began to 
practise various pacificatory, strengthening, and expiatory 
lites and mantras. 

35. They asked astrologers, sto; ped dancings etc, and 
prevented the talks involving loud speaking. 36. 

s 

feSs^rf^}, #iTFrr li ii 

36. Raja’pi lokakalitah ^okSkulito’janista distamatiM 
Kimkartavyavimudhah, sanjSta manlrl^ah sarv4. 36. 

36. The wise king Siddhartha also, surrounded by the to- 
-wns-people became very sorry, and the ministers even, became 
extremely perplexed as to what should be done now. 

II II 

Tam pi ya Siddhattha — rSya — VEtra bhavanam uvaraya 
muihga — ^tanti — tala tala — nadaijja JanamaQujjam dina — vituaQam 
viharai, 92 . 

At that time, the excellent palace of King SiddhSrtha, 
became entirely devoid of the pleasures of the music of the 
beating of drums, of flutes, of harmonious clapping of hands, 
and of various dramatic performances, and of a gloomy appe- 
-aranctt. 92. 
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^ IT ^ 'TOT 

qf^«R »iirW ^Tg^qa f^i^Tfi 

93. Ta 6 patn s 6 Samane B'-agavatn Mahavir^ mau4 
ayam^ySruvam abbhatthiyam pattbiyam manogayatu samkappatn 
samuppannatn viyanitta. 

93. Then, Sramaija Bbagavaa Mahavira knowing ( by 
Avadhi Jnana, ) the ill-conceived mental idea of hia mother, 
about himself, thought within hlmsJf — 

^ qr i 

ll ni 

1. Kim kurniah ^ Kaaya va bruaiali * Mohasya gatiridri^i; 

Dus4-r-dhatorlva’smakam dosanlspattaye gunah 1. 

1. What can we do? Before whom, can we say out ? Such 
is the course of Moha Infatuation; Gru^a ijqt a merit 
resulted in Dosa ( ) a demerit for me, like the Guga (sjot) 
of the verb -root Dus 5 ^ ( when Guga is made 5 ^' becomes 

in grammar ) 

TT'H qT5- iTirt^ 50^ 5 I 

^ m II 

qajqi^ ijaft ot^i 

?q^;, q;|Ct ii ^ ii 

2 . Maya matuh pramodaya kriiam, jatam tu khiidakrit; 

Bhavinah Kali-kalasya sucakam laksaijam hyadak. 2. 

3. Pancamare guno yasmad bhavi dosakaro nri^arii; 

Nalikera’mbhasi nyastah karpuro mritay^ yath3, 3 

2 . What I did with the object of pleasing my mother 

became a source of sorrow to her. It Is a sign indicative of 
the future Kali Kala the Iron Age. 
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3. Because, during the present fifth cjcle of the current 
age, a favour done to people causes evil in future just as 
camphor mixed with water of a cocoanut produces death. 

I of ^ ^ 

Sfi^ ^ ^?Tf, ^ fS-^o 'SIN SN 

fegad^s^natn ^yai; Tae ijam sa Tifala khattiyapi hatfha- 
tutfha java hiyaya evain vayasi 93. 

94. No khalu me gabbhe had4, java no ga’ie; dsa ind 
gabbhe puwim na 4yai, iyaijitn eyai tti kaftu hatfha-tuttha-java 
hiyaya 4vain va viharai. 94. 

93 And moves a part of his body. Thereupon; Tri^ala 
ksatriyani, pleased, contented, till, with her heart expanded with 
joy addressed her companions thus : — 

94. Really, my foetus has not been taken away till it has 
not dropped away in a liquid form This foetus of mine did 
not move before, but now it moves, so saying, she became 
pleased, contented, till, with her heart expanded with joy 

The poet now describes the condition of Tri^ala 

II X II 

fT I f^?r ii ii 

1. ProlIasita-nayana-yugal3, sm^rakapola prafulla-mukha 
kamala; 

Vijnata-garbha-ku^ala, rom3ncita-kancuk3 Tri^lfi, 
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2. Provara tnadhuravacS, garbh4 vidyate’tha kalySijam; 

Ha ! Dhig ! mayaka iiucitatn; cintltamatlmohamatikatajS, 

1-2. Having realised the healthy condition of her foetus, 
Tri^ala, with both her eyes delighted with joy, with her cheeks 
expanded, with her lotus- like face brightening up, and with 
the garment of the upper portion of her body widening with 
joy, spoke with sweet words. — My faetus is healthy. Fie [ on me 
that I thought on evil ideas out of great infatuation ” 

^ ^ ii ^ it 

f gri sfersfTsf i 

i I If It 

3. Saa<yatha mama bhagyani tribhuvanamanyS tathS ca 
dhanyahani; 

^'aghyam ca jivltatn m4 kritartamapa mii janma, 3. 

4. ^ri Jinapad^ pras^duh krltah prassda^ca gotra-de\1bhih; 

Jina dharma-kalpa vriksa stavijanmaridhitah pb-tluah. 4 

3. I have still good luck with me. I am worthy of honour 
by the three words I am fortunate My life is praiseworthy. 
My birth has become successful 

4. The Jiu^^vara-d^vas are pleased with me; the family 
goddseses have shown favour towards me; the Kalpa vriksa 
in the form of the Jaina dharma propitiated by me through 
out my life, has borne fruit 

i 

SR sPT I jfprr ii ^ ii 


I 

^fwigr: arUFt li ^ ii 
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5. fevam ga-harsacittam ddvfmalokya vriddhanarJijam; 

Jaja 1 Jaya I Nanddtyadyasi^ah pravritta miakhabjebhyah 5. 

6. Harsac pravartianyatha, kulanaribhUca lalitadhavalani; 
Uttam-hittiah pataka^ muktanatji Bvastika oyasta]}. o. 

5. On seeing Tri^ala-devi full of joy in her heart, blessings 
of ‘ Jays Jaya Nanda ’ issued from the lotus-like mouths of 
old females of the family. 

6 The young females of the family began to sing joy- 
fully, delightful auspicious songs; posted flags ( in all directions), 
and made Svastikas ( auspicious signs ^ ) with pearls 

il vs ii 

7. Ananda-dvaitamayam rajakulam tad babhuva sakalamapi; 
Atodya- gita-nrityaih suralokasamam maha^obham. 7. 

7. The whole royal family, became completely absorbed in 
joy and the place looked exceedingly beautiful like a celestial 
dwelling, on account of the music of drums, singing and dancing 

II C II 

8. Varddhapanagata dhana-koti r-grib^an dadacca dhana-kotih; 

Surataruriva Siddharthah sanjaUh paramaharsabharah. 

8. King Slddhartha while accepting presents of crores of 
rupees in congratulation of the healthy condition of the foetus, 
and giving gilts valued at crores of rupees looked like the 
celestial tree, and was full of delight 

^ or mi 

q^q?^ ii ii 
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Ta4 nam Saman4 Bhagavam MahavTr4 gbbahatth^ c^va 
im^yaruvaip abhiggaham abhiginhai - ‘No khalu me kappai 
amma-pmhitn jivant4liim mu^d^ bhavitta agarao a^agariyam 
pavvalttae.” 94, 

94. 5ramana Bhagavati Mahavira, thereupon, while remaia- 
-ing in the uterus, took the under-mentioned vow:-“ Indeed, 
it is not desirabL' for me, to be a mendicant and take Dik^S- 
leaving my house, so long as my mother and father are alive. ” 

[ He thought, when my mother has such a strong 
affection for me although I am not yet born, what greater 
affection she will have for me after I am born. Besides, some 
say, the vow has been taken with the object of snowing others 
their duty towards their parents, ] 

Ta6 ^am sa Tisala khattiyani nbaya, kayabalikamma, 
kaya kouya-mangala-payacchitta, savva’lankaia-vibhusiya, lam 
gabbham naisiehim, naiuiihehim, naitluebim, naikadu^him 
naikasaehin, naiambilehim, naimahurehim, nainiddhehim 
uailukkhehim, nalull^him, iialsut'k^him 

95, Then, Trisala ksatriyaiji bathed, worshipped her 
house-hold deity, did auspicious marks on her body and 
expiatory rites ;for the purpose of warding off evil) and with 
her body decorated by all ornam.Tits, she nourished her 
foetus with food and drink- materials which were neither too 
cold nor too warm, neither too bitter nor too pungent, neither 
too astringent nor too sour, neither- too sweet nor too oily, and 
which were not too dry, too damp, or too hard. 

[ Food and drink-materials which are very cold or very warm. 


20 
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are harmful to the foetus, because, some of them produce excess 
of wind, some produce excess of bile, and some of them produce 
an excess of phlegm.] 

It is said in a medical work named Vagabhatta: — 

H \ II 

5|?5aiT II ^ II 

1. Vatalaisca bhav4d garbbah kubja’-ndha-jada-vamanah; 

Pittalaih khalatih pingah svitrT pa^du kafatmabhih. 1. 

2. Atilavaoam n4traharam, atiiitam marutam prakopayati; 

Atyus^am baratl balam, atikSmam jivitam harati, 2. 

1. ' By the partaking of food and drink-materials capable 
ag producing wind, the fjetuj (of a pregnant woman ) becomes 
deformed, blind, stupid, and dwarfish: by partaking of materials 
prorli'c'ng excess of bile, the foetus becomes bald-headed or 
yellow coloured; and by partaking of food and drink-materials 
producing phlegm, the foetus becomes affected with white 
leprosy or with pernicious anoemia. 1. 

2. The partaking of very salty food and drink-materials 
becomes injurious to the eyes of the foetus; the partaking of 
very cold food and drink-materials produces wind; the partak- 
ing of very warm food and drink-materials produces debility; 
and excessive indulgence in sexual pleasures produces death. 

Besides, indulgence in sexual pleasure.s, travelling in a 
boat or in a palanquin, riding a horse or a camel, taking 
long walks, faltering while walking, falling down, being 
pressed, massaging the abdomen, colicky pains, running fast, 
striking against any thing, lying down on un-even ground, 
sitting on un-even ground, sitting in a very narrow place, or 
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sitting long on legs, fasting, impediment to emotions, living 
on very dry food-materials, using very bitter substances, using 
very pungent substances, taking food in very large quantities, 
becoming very amorous, excessive lamentation, the use of very 
salty food -materials, diarrhoea, vomiting, the use of brisk 
purgatives the use of swinging-boards, and indigestion-all 
these causes produce abortion. TiisalS ksatriyani while avoiding 
the above-named causes of abortion, was carefully nourishing 
her foetus. 

Savvattubliayamana-suhehim bhoya^acchayaQa - gandha- 
mallehim- 

Tri^ala ksatriyani wa^ nourshing her foetus with the use 
of food and drink materials, clothes perfumed articles, and 
garlands of flowers, such as suited the different seasons of 
the year. 

It is said; — 

1. Varsasu lavanamamritain, ^aradi jalam, gopayasca H4mant^; 
^isire ca'inalakaraso gbrltam Vasant^ guda^cante 

1. During Varsa Ritu girfsitg-the Rainy Season-the months 
of ^ravaija srjgor and Bhadrspada ( the months of 

August and September ) salt U as nutritious as nectar; during 
the Sarada Ritu -the months of Alvina and 

Kartika ( the months of October and November ) water 

is as nutritious as nectar; during the Hemanta Ritu 
the months of Marga^irsa and Posa ^par ( the months 

of December and January ) cow's milk is as nutritious as 
nectar; during the ii^ira Ritu the months of Maha 
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and Falguna ( the months of February and March ) 

an acid beverage is as nutritious as nectar; during the Vasanta 
Ritu the moiiths of Caltra aud Vrisafcha 

(the months of April and May) clarified butter is as nutriti- 
ous as nectar; and during Grisma Ritu the months of 

Jaistha and Asadba ( the months of June and July 

Guda molasses is as nutritious as nectar. 

Vaya gaya roga-soga-moha-bhaya-parissama 

( Trisala ksatriyatji ) who was free from disease-sorrow- 
fainti‘ng-£ear-and fatigue — 

It Is said in the standard medical work named Sudruta 

“ The foetus become lazy, if a pregnant woman sleeps 
during day-time, It becomes blind if she freely uses collyrium 
for her eyes; it becomes short-sighted if she weeps much; it 
becomes ill-behaved if she bathes often; and if she anoints 
her body with oils, it becomes leprcus; it becomes 
affected with diseased nails, if she cut her nails very often, 
and it becomes very unsteady if she runs often The teeth, 
lips, palate and tongue of the foetus become black if she 

laughs much, it becomes gerrulous by talking unnecessarily, 

it becomes deaf if she hears loud sounds; it becomes bald- 

headed if she writes much, and the foetus becomes delirious 
if she uses the fan very often. ” 

Trisala ksatriyaQt did not make use of any occupation 
involving danger to the life of the foetus 

Old females of the family, also advised her as follows — 
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W( *11, *TT 

m II m 

1 Mandam sancara^ mandam^va uigada vyamunca kopakraaiam 
Pathyam bhunksva badhau nlvimaiirigham nifi maattahasam 
kritha, 

Aka^e bhava ma sustsva sayane, iiicai-r-bahir gaccha ma; 
Devi garbhabhara’lasa nija-sakhl-vargeha sa ^iksyat^. 1. 

1. O friend i You walk slowly, talk slowly,* leave of the 
succeesion of anger, always eat wholesome diet, tie the string 
of your under -garment loose; do not laugh loud; do not remain 
in an open space; he down in a bed; do nol descend a low level 
ground and do not go out of your palace Trisala devi, slowed 
down in her gait by the burden of her foetus, was thus advised 
by her female companions. 1. 

m ^ ^ 

*T ^?T«rtT5s?T^tf| 

Sa jam tassa gabbhassa hiyam miyam pattham gabbhapo- 
saijani tarn dese ya kale ya abaramaharcmaiii vivitta mauehim 
sayaoa’saneliim pairikka-suhae ma^anukulae ^ihara b'.uniie. 

She ( Trisala bsatriyaiji ) was, then, taking a diet, that was 
beneficient, measured healthy, and nutritious to the foetus at 
a place and time, suitable to the individual article of diet. 
She was also living in a place which was plea<«ant and conge- 
nial to her mind ( as it was devoid of other persons except her 
private attendants ) on very soft and defectless seats and beds, 

TO5«I^T- 

Pasattba doba’a 

Trisala ksatriyai;!, then, had the following praiseworthy 
desires — 
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q| ^5^ qR:^3TqT^ I 

rqqifq^^, qT^5qire^^^ q|«jT q^ il^li 

^?5qfq^ 5RRqTqT, ^^qRq:^T i 

^lr®q^?qi%T53qqTfq ^qT^nfff^qfa[^f^5qqT^<ft3I II ?, ii 

1. Ja'^atyamaripataham patu ghosayami, danam dadami su-gu- 
run panpujayami; 

Tirihesvararcanamaham racayami eanghe, vatsalyaamntBava- 
bbritam bahudha , karomi. I . 

2. Simhasane sainupavi^ya varaiapatra, samvijyamaaakarana 
sitacamarabhyam; 

Ajnesvaratvamudita’nubhavami samyag, bhupala-maulimani 
lalitapadapitha 2. 

Tri^ala ksatriyant had the following noble desires: — 

1 I may announce a proclamation with beating of drums, 
prohibiting the killing of animals; I may give gifts; I may 
fully respect my elderly persons. I may worship Tirthahkaras, 
and I may render brotherly service to my co-religionists with 
great festivities 1. 

2 Besides, having ■seated myself on a lion-seated tbrone 
with an excellent umbrella on iny head, with my body fanned 
by a pair of chowries of yak-tail, and with ray foot-stool 
dazzling with the gems in the diadems of kings [ saluting my 
feet ) I, being in a lofty position, may rightly enjoy the state of 
power of issuing orders. 

3. Aruhya kunjara^irah pracalatpataka, vaditranada - paripurlta 

dig-vibhaga; 

Lokaih. stuta jayajayetiravaih pramoda,-dudyana-kelimanagham 
kalayami jan^. 2. 



3. Being seated on the head of an elephant, with flags 
moving in all directions, filling all the directions with the 
sound of music, and being praised joyfully by the people with 
the pleasing sound of Jaya, Jaya, Sound of Victory i Victoy I 
I may experience the sinless sports of pleasure gardens. So I 
feel. 


it snif, 

If l|ar g »T5^I II II 

Sampun^a dohala, sammaniya-dohala avimaijiya-dohala, 
vucchinna-dohala, ^'avag7ya-dohala suham suh^na asai, sayai, 
citthai, nislyai taattai, vlharai, suham suh^na tarn gabbhatn 

parivahai 95 

Trl^ala k^triyaoi, whose desires have been fulfilled by 
King Siddhartba, whose desires have been respected by the 
acquisition of wished-for objects, whose desires have not been 
disregarded even for a moment, whose desires have been remo- 
ved completely by the acquisition of the desired object, and 
who has now become entirely free from any desires, reposes 
herself on a pillow etc, sleeps, gets up, sits down, wallows in 
bed when she is free from sleep, and moves about happily in 
a way that does not produce the least harm to h-'r foetus; 
and in this way she bears her foetus happily and in a way 
that does uot produce the least injury to it 95. 

IT ^ 'jf «ir ^q'q qfiq^^ ^ % 
qT% ^ «q 

qqof qT^OT TTf^FT 

qqgTTOi q|i, ^1 ff BTi fqfqfq^Ti 

qjT^Rr, qifq-q^f^, sttoi, 
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«rTm II II 

96 Teiiani kalenam tenam samaeQam Saina^d Bhagavam 
Mabavir^ j4 glmhanain padhame inaae ducce pakkhe - citta 
sudde, tassa ^am cittasuddassa Terasi divase nam raindiya^am 
vlikkantanam uccafbanagaesu gahesu padhame candajoge 
somasu disasu viiimira'^u visuddhasu, jaidsu savva - taunesu, 
payanina - ’ijukii'amsi bhumieappimsi maruyains.i pavayamsi, 
nipphatina meiijiyamsi kalamsi, pamuiya pakkill^su jaijavaesu, 
puvvd-ratiavarattn - ka^a - samayatnsi, Hatthuttarahim nakkha- 
ttenam jogatnuvagaeijam aroggaruggam darayam payaya. 96. 

96. During that age, at that time, on the thirteenth day 
of the second fortnight of the first month of summer, that is 
on the thirteenth day, of the -rigth fortnight of the month 
of Caitra %3r ( Caitra sud T^ras ), after the 

completion of nine months and seven and a half days, (as the 
duration of pregnancy,) when the planets occupied the highest 
aspects wh«n the Candra assumed an excellent position 
whfn all ihe direcuons were calm, free from darkness and 
serene when all the birds were making Jaya Jaya sound, and the 
sou heriy pleasant wind was gendy couching the ground, at 
a time when all the people were joyiul , and amusing 
themselves playfully on account oi hea'hfulness and a time of 
pieuty, at midnight, when the Moon was in conjunction with 
the cor.btellation Uttaraphalguni TrUala ksatriyani 

painlessly gave birth to a healthy child. 96. ( B. C. ; 98-9 ) 

The duration of the period of pregnancy of the mothers 
of the twenty-four 1 irthankaras of the present series is given 
by Sri Soma Tilaka-suri in his work “ Saptati ^ata Stbanska 

Bfaagavan Srt Ri^abha-deva remained in uterus for nine 
months and four days, ^ri Ajilanatha Prabhu for eight 
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months and twenty-five days; Sambhava-nitha for nine 

months and six days; ^r! Abhinandana Prabhu for eight 
months and twenty eight days; ^ri Sumatinatha Prabhu for 
nine months and six six daps; ^ri Padama Pra-bhu for nine months 
and nindteen days; ^ri Candra Prabha for nine months and 

seven days; §ti Suvidhi Nath Prabhj for eight months and 

twenty-six days; ^rl ^itala Nath Prabhu for nine months 

and six days; ^ri ^rdyansa Nsth Prabhu nine months and 

six days; ^rt VSsupujya Swam! eight months and twenty 
days; ^ri Vimala Nath Prabhu, eight months and twenty- 
one days; ^rl Aoanta Nath Prabhu, nine months and six 
days; ^rl Dharma Nith Prabhu, eight months and twenty- 
six days; ^r! ^antl Nath Prabhu, nine months and five days; ^ri 
^li Kunthu Nath Prabhu, nine months and five days; ^rt 
Arnath Prabhu, nine months and eight days; •^r! Mali! Nath 
Prabhu nine months and seven days; ^ri Muni Suvrata 
Prabhu, nine months and eight days; ^ri Nami Nath Prabhu 
nine months and eight dajs; irl N6mi Nath Prabhu, nine 
months and eight days; 3ri Parsva Nath Prabhu, nine months 
and six days and ^rt Mabavira Swam! remained in uteriia 
for nine months and seven and a half days. 


21 
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The planets are said tu occupy a high position when they 
are in the undermentioned astral houses: — 

^ ^ ^ H ^ s%; I 

ftjT ^ glfiRI^ M M ?IV9 f|5|rRrf^: 1 \\] 

1. Arkkadyuccanyaja 1. Vrisa 2. Mriga 3. Kanya 4 Karka 5. 
Mina 6. Vagijo’o^aih; 

Dig 10 Dahana 3 Astivin^ati 28 Tithi 15 Isu 5 Naksatra 
27 Vin^antibhih. 23. 


Planets 

Astrological house. 

Period of Transit 

^ Surya, Bun 

M^sa, Aries r 

Xo 

Soma, Moon 

Vrisabha, Taurus 8 


IITT^S Mahgala Mars 

Mriga Capricorn R 


ijvi Budha Mercury 

Kanya Virgo f 

H 

5 [q Guru, Jupi er 

qtcR Karka Cancer 

lo 

gSR ^ukra, Venus 

Mina Pisces X 

H 

qifif ^ani Saturn 

g55t Tu’a Libra jl 

3 0 


The explanation is that the planets Surya ( Sun ) Soma 
( Moon ) etc, occupying the astral house Mesa ( aries ) 
Vrlsabha ( Taurus ) etc, are praise-worthy. But when 
remaining in the astral house for the period of their transit 
indicated in the verse, they are most excellent 


Their effect is as follows;- 
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^ ^ ^ 's, II K « 

Sukhi 1 Phogi 2 Dhani 3 N4ta 4, jayat^ ma^daladhipah 5; 
Nripati 6 cakravarti ca 7, kramaducca-grah^ pbalam. 1. 

The planets occupying the high poaition have the under- 
mentioned etfects In, regular order. That is to say — A pereon 
with ^ Surya, Sun, remaining in the astral house ^ Mesa 
( Aries ) ibr the of the total period of its transit through 
the house, becomes Sukhi, h-puy; with Soma Moon 
in the astr.il house VHsibha, Taurus, for the of the 

total period of its traus>c through the house, becomes 
Bhogi, opulent; with Mangala, Mars, iu the astral bouse 
^ Mriga, Capricorn, for the of the total period becomes 
Dhani, wealthy; with ^ Budha, Mercury, in the astral 
house sRnn Kanyi, Virgo for ^ of the total period, becomes a 
irtn Meta, leader; with iji; Guru, Jupiter, in the astral house 
Karka, Cancer, for of the total period, becomes a 
Mundaladhipa, chief of a province; with ^ukra, 
Venus, in jH*! Miua, Pisces, for of the total period, becomes 
a tS<Tf% Ntipaci,-king; and with ^atn, Saturn, remaining 
in the astral house Tula, Libra, ior the of .the jotal 
period of its transit through the licuse, he becomes a VpRCRft 
Cakravartln, sovereign of the world 

^ ^ ^ «l I 

^ II R II 

3 Tibim ucc4hlm narindo pancahim tdha hbi addbacakki a; 
Ohahim hoi cakkavatti, sattablm Titthahkaro hbi 2. 
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2. Tribhiruccai-r - narendrah pancabhiutathS bhavatyardhackii; 

Sadbhi-r-bhavati cakravartl Baptabhistirthahkaro bhavati. 

With three planets occupying an exalted position, the man 
becomes a Nar4ndra,'-king, with hve planets in the 

exalted position, he becomes an Ardha cakri, one whose 

power is half that of a Cakravart?,-a Vasud^va; with six 
planets in the exalted position, he bt comes a Cakravarti,- 

sovereign of the world-paramonnt king; and with seven planets 
occupying ai exalted position, the man becomes a 
Tirtbankara, the founder of the Tirtha-an order of four, consi 
sting of 531 ^ Sadhus, Monks, Sadiwis Nuns, Sravaka?, 
Laymtn, and Sravikas, Lay-women. 



CHAPTER V. 


The Horoscope 

Of 

Sramana Bhagavan Mahavira. 

By 

[ Mr. Mansukhlal Jivanlal Doshl 

MAHUVA— KUhiawar ] 


Tlie Rislui 

^ramaija Bhagavan MahSvira was born with Mars 
(Mahgala ri&ing at the moment of birth. Mars was exalted 
that is, Mars was in Capricorn ( Makara Rasi it?;?: ttFst ). He 
was, therefore, born In a royal family, endowed with a quiet 
yet ambitious, perseveriug, and persistent spirit, capable of 
enormous efforts towards the attainment of a desired object; 
always self-possessed, and of firm will 

His temper was strong, forceful and enduring, and inspite 
of inordinate ambition and much courage was always resulting 
in good achievements His motto was “ Forget and Forgive ” 
and he was a good friend and an unrelenting enemy to his 
own Karmas. He had ambition, determination, and ability to 
make his way in the world, and carve out His own career. He 
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had a good deal of practical executive ability, was able to do 
work hard, and accomplish much. He bad a sense of authority; 
was able to direct and control others; and was fitted for all 
posts of responsibility He was able to lift up His soul in the 
world. 


The rise of Mars takes p'ace after the completion of the 
age of 28. Therefore, He became free from worldly pursuits 
during his twenty- eighth year, and took Dik^a Initiation 

during his thirtieth 3 ear, as he was persuaded by his brother 
Kipg Nandivardhaiia to remain two years more as a 

house-holder. 

THE ASCENDENT OR RISING SIGN 

Capricorn ( Makara Ra4i tiSRt Ttfo ) was rising at the 
moment of birth of iramatja Bhagavin Mahavira. He had, 
therefore, a quiet, steady, and persevering, patient, enduring, and 
tactful disposition. He had much practical executive ability, 
was a steady, useful worker, and carried out faithfully all the 
works he undertook, had much self-control and strength 
of will, and pursued His ends persistently in the face of many 
obstacles. 

He believed in justice, caution, and prudence, and always 
thought well before he acted. He was self-possessed, and 
ordered, directed, and managed his disciples very efficiently and 
He was always loved and respected by them. He possessed 
reserve and restraint He had a quiet persistent and a stead- 
fast determination ihat enabled him to do every thing that He 
set hi’ mind on Caution and prudence always marked His 
actions and policy, but when a course was decided upon He 
was very persistent. He had a good sense of ways and means, 
and was apt in the use of them. His affections were sincere 
but frequently subject to change, due more to destiny than 
inclination. 



Journeys were numerous and frequent for some sacred 
purposes. 

THE RULING PLANET. 

The Ruling planet was Saturn ( ^ani ) at the moment 
of birth, ^ramaqa Bhagavan Mahavira had, therefore, a dispo* 
-sicton, that was sober, serious, and thoughtfni. This planet 
naturally rales the latter portion of life, and, therefore, its best 
influence was not seen until youth was passed He had the 
fullest self-control, reserve, and restraint, as well as, natural 
inclination to prudence and cautiousness 

He had the highest strength of v/ill, and a patient perse- 
vering disposition, with calmness, fortitude and serenity. He 
had a good deal of practical ability, prudence, patience, 
chastity, self-control, and the highest type of meditative mood; 
and he was able to distinguish between Real Truth and super* 
ficial pretentiousness 

THE RULER'S POSITION. 

The Ruling planet Saturn ( ^ani ) was in the tenth 
house of the radical horsscope at the moment of birth. 
irama^B Bhagavan Mahivira was, therefore, aspiring, enter- 
•prising, and got the highest recognition. He rose in life every 
day, and achieved honour and worship from various kings and 
emperors, and even from thousands of gods. 

This poiition of Saturn indicates a close link with the 
father and mother, and so^ ^ramaga Bhagavin Mahavira was 
not able to renounce the world aud take DiksS Initiation 
into an Order of Monks, so long as both his parent.s were alive. 

The Moon ( Candra ^ ) was in the ninth house at the 
moment of birth ^ramaqa Bhagavan MahUvira's mind was, 
therefore, very good and prone to invastigate metaphysical ’ 
subjects, taking a deep interest in all systems of Philosophy 
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and Occultism. He believed everj object in the Universe as 
possessing a soul or the higher mind, fie was able to teach 
others, speaking inspirationally or through 'Intuition*. He 
always listened to the dictates o£ his Higher Self; His soul 
being always ready for the Inner Truth, that is within and 
not without. 

The general financial fortunes are judged from the Buler 
of the second house, and house occupied by ruler etc, 
Saturn, lord of the second house, was dignified at the moment 
of birth and occupied the tenth house. Therefore, .^ramaqa 
Bhagavan Mahavlra was born with the greatest fortune in a 
royal frmily. But fixed sign occupied the cusp of the second 
house, so, he was indifferent to the best of the fortune inherited 
by him, and so he renounced the world and took Dlks§. Still, 
however, owing to the angular position of Jupiter, dignified at 
the moment of birth, in the latter portion of his life, extra- 
ordinaay finaclal prosperity aud celestial happiness accruing 
to him, came out in most peculiar ways, even from gods, and 
totally unexpect:d sources, so much so, that the prosperity of 
the gods in lieaven, was iusigr.ificanl, before the resources 
supplied to ^ramaija Bhagavan Mahavlra, by Sakrendra 
the king of the gods,-and other gods as his devotees 

Sun-Surya was at the moment of birth in Aries-Mesa 
RSsi aind exhaulted, Sramaija Bhagavan Mahavlra was, 
therefore, a leader in ideals, and a pioneer of advanced thought. 
He had great mental energy. He Inclined towards prophecy, 
and predicted things that would happen, for, He was able to 
look a-head into the future, possessing remarkable fore -sight. 
He was clairvoyant, being especially gifted in this ditection. 
He had extreme Ideality, was always full of new schemes and 
plans, and was always exploring and originating. 

He had all the senses fully alive; consciousness being 
readily expressed In the head. He had keen sight, sense of 
touch, taste, smell, and hearing, but even with the possession 
of acuteness of senses, he had such a strong indomitable will— 
22 



power that he would not shrink a moment from most cruelly 
inflicted wound to his body, as for instance, the impaction 
of iron nails into both his ears by the cow-herds at Sha^mani 
gr ama a village near Madhyama Apflpa trwnt aW TO 

Nagari, in such a way, that their sharp ends touched each 
other, and their ends outside the ears were cut close to the 
meatuses to escape detection, or he bad the fortitude to endure 
the most terrible twenty Upasargas Molestations done 

to Him by the wicked demi-ged Sahgama during one 

night only, for six months, which no other mortal will ever 
think of undergoing. 

He was very self-willed and often self-opinionated, so 
that, it was exceedingly difficult to restrain him as he was 
always inclined to act upon impulse without waiting to mature 
his plans. He was frank and outspoken, and was exceedingly 
generous; In addition to his daily charities, he gave daily 
during the quarter of the day, one crore and eight lac gold 
mohars as Samvatsari Dana lasting for one year 

previous to his Dik^a amounting to the huge sum of three 
hundred and eighty-eight crore and eighty lac gold coins, to 
the poor and needy by way of charity. 

Though he was (ond of reason and argument, he was 
assertive and combative with Karmas of his previous IKe. 

Sramana Bhagavan Mabavira loved to engage his mind 
in great enterprises. With Him, intellect was the main feature 
and He understood his own emotions and feelings. He was 
living up to the highest strength of his . character He had 
not the slightest tendency towards enmity towards Canda 
kau^ic the serpent who stung him nor did he enter- 

tain any affection for Sakrendra 5j^sg[-the king of the godfi- 
who worshipped him. 

He was a very grand character especially in all pioneer 
work; his enthusiasm being rarely daunted by obstacles. Once 
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his mind was made up, was able to overcome all opposition, 
more by his dominant will and maeterful spirit, than by 
simple perseverence. 

He was interested in ail matters that were cocult and 
metaphysical, and loved to live in a world of ideals Always 
intellectual, he made several learned disciples of whom eleven 
commencing with Indrabhutl Gautama and ending with Arya 
Prabhas, were called Ga^adhars nor^c-chief discipies-and many 
were from royal families; they were affable, genial and witty. 
He was never at a loss for a word and was an excellent 
conversationalist He made all those around him happy, and 
free from the bondage of Sathsara worldly pursuits. 

He loved harmonious surroundings. He sought to make his 
environments calm, peaceful, and endearing. He sensed others 
in a surpising manner going straight to the core. His mental 
sympathies were always quick to respond to the least good 
which he found in others. 

His true mission in life was to inspire and lead and to 
make people free from false worldly pursuits. He was a natural 
prophet and a divine preacher of religion. 

In short, he was a very grand character with clear and 
decided ideas, and a spirit that was bold, dauntless, and inspir* 
ing. His greatest intellectual ability enabled him to rise above 
all in the three worlds and hence Sakreudra ^^f^-the king 
of the gods-and other Indras and gods were praising Him and 
bowing down before Him, 

His path-way always led to clear thought and finally to 
the perfected intuition, because his inner quality was TRUTH. 

Moon was, at the moment of birth, in Virgo-Kanya Ra^t 
Therefore, Sramaija Bhagavan Mahavira possessed 
great intellectual powers and had the capacity to follow 
intellectual pursuits. He had very good memory. He was trust 
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worthy in all undertakings with others. His personaliry was 
humane. Me was very disorimintive as life advanced. 

POLARITY OF THE SUN AND MOON. 

The Sun-( Surya ^ ) was at the moment of birth in Aries 
M4sa Rasi and the Moon-Candra was in Virgo- 

Kanya Ra^i Therefore, the practical nature of ^ramagia 

Bhagavan Mahavtra was exbalted and He had all scientific 
characteristics. His mind was logical, and he was quite accurate 
in his judgments. He had a considerable amount of ability in 
all literary pursuits The above position of his radical Sun 
and Moon also awakened all his exalting tendencies and 
dispelled the melancholic attributes of Virgo, and intensified 
his love of study and gave him considerable amount of 
religious ability. 

Jupiter -( Guru ) was at the moment of birth in Cancer* 
Karka Ra^i. Therefore, he was good-humoured, charitable, 
benevolent, humane, religious, and to some extent, yielding in 
disposition, and open to conviction. He was sincere and devout. 

The emotional side of his nature and imagination was an 
intuition. But Jupiter vas afflicted at birth, by Dragon's Head 
Rahu Therefore, he had Upasargas ( troubles or 

adversities, molestations) through enemies caused by tne Karmas 
of his previous lives, between the age of 30 and 42. 

Venus-(Sukra gsp) was in Taurus-Vrlsabha Ra^i 
at the moment of birth. Therefore, Sramanja. Bhagavan Maha- 
-vlra had an affectionate nature, was faithful in love, and 
generally fixed, determined, decided, positive, and tenacious in 
opinion. 

Mercury-(Budha was in Aries, Me^ RS.4i ^ at 
the moment of birth. Therefore, 5ramai}a BhagavSn Mahavira 
was quick-witted, apt at waiting and speaking, quick at 
retort, witty, observant, sharp, and enthusiastic. He was quick 
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and a prolific writer with a fertile mind, original, aod inventive; 
cleverest of his family, and most celebrated in matters connected 
with religion. 

Mercury was in the fourth house at the moment of birth. 
Therefere, ^rarnana Bhagavan Mahavira frequently visited 
different countries, towns, and villages for the purpose of 
preaching religion. Hi& mental powers reached the highest 
limit by constancy and concentration. 

Sun was In beneflc aspect at the moment of birth wiih 
the planet Jupiter. Therefore, ^ramana Bhagavan Mahavlra 
was elevated to the highest position, and be greatly improved 
his status as life advanced He possessed the true religious 
spirit and a genuine good-feeling, and he was bcne\olent and 
sympathetic towards all those with whom he came in contact. 
He met everywhere with success that he deserved. All his 
undertakings turned out very satisfactorily. He was of a hope- 
ful and cheerful disposition under any amount of difficulties. 
He was able to see his way to adjust his circumstances 
quickly and with ease. 

Moon was in benefic aspect with the planet Jupiter at the 
moment of birth. Therefore, Sraraana Bhagavan Mahavira had 
sufficient dignity and power lo occupy a very prominent 
position and he eventually got the highest recognition. He had 
splendid vitality, and He was mentally honest and intuitive 
and progressive with a true raligious spirit, and became more 
and more just and sympathetic as life advanced. 

Moon was in benefic aspect with the planet Venus at the 
moment of birth. Therefore, Srama^a Bhagavan Mahavira had 
a very good environment and He was fortunate and successful 
in all undertakings that engaged his attention. He had a 
loving disposition and a very handsome pleasing personality. 
The internal side of His life was the best, going inward to the 
mind or the purely intellectual side of development. ^ 
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Mercury (Budha had domination over the ninth house, 
at the moment of birth Therefore, Srama^a Bhagavan Maha- 
vira’s higher mind was always more active than the lower. 

He was very quick in his perceptions, and very intuitive. He 
had a metaphysical turn of mind and loved mystical subjects. 

The twelvth house of the horoscope is one of mystery; 
that is, owing to the cadent and mutable influence, it is more 
connected with the mind than with actual physical manifesta- 
tion. Jupiter was lord of this house at the moment of birth. 
Therefore, Sramana Bhagavan Mahavira’s mind was drawn 
towarda occultism, and He made great progress during his life 
in all matters connected with occult~thought and study. He 

was, therefore, drifted away from the subjective life and the 
inner worlds had fascination for him. He endeavoured to 

understand much of his inner nature; for He had a faith in 
mystical affairs. 

Mars exaulted in the first house, Jupiter exaulted in 

the seventh bouse. Sun exaulted in the fourth house, and 

Saturn exaulted in the tenth house, and all the planets 
angular, indicated that Sramaqa Bhagavan Mahav'ua must 
attain Mok^ at the close of his life, after destroying all 
the Karmas of previous lives, signified by Dragon’s Head -Rahu 
in the seventh house and by Ketu in the first house. 

Dragon’s Head’s-Rahu’s qcif Da^a Kala the period of 

good or bad influence, according to Indian Astrology, lasts for 
twelve years. Therefore, ^ramaga Bhagavan Mahavira, while 
going from village to village, after his Diksa, was put to 
terrible molestations for twelve years, by enemies of his 
previous life. He endured all these adversities, with such 
fortitude and equaaimlty of mind, that he was able to destroy 
a large majority of the remaining Karmas of previous life, 
and thus to make himself fit for the acquisition of K^vala 

Jnana Perfect Knowledge, which enabled him to 

comprehend the true nature of all substances and their 

attributes. 



CHAPTER VI 


^ TTfor ’f or ^ ^ sipt ^fT 1^ ^ 

’*1 ?i 3f^^®in®i^f]TT 

^f»P13n ^ ^ lr*n ] II II 


97. Jam rayaqim ea lyiam Samatie Bhagavam Mahavlr^ 
ja^ sa 9 am rayagi bahuhlm d6v4him d^vihim ya ovayanWhim 
uppayantehim ya uppinjamanabhuya kabakahagabhuya' ivi 
hutta [ kvacit ujjovl avi huttha j 97 


97 The night during which ^rama^a Bhagavan Mahavtra 
was born, appeared dUurbed and noisy on account oE the 
coming down and going up of many gods and goddesses, [ in 
some books it is siated-it was a divine lustre ] 


This Butra is indicative of the extensive nature oE the 
celebration of the birth-festival by gods and goddesses, 

Thus, 


II t II 


;iT^ 






1. Ac^tana aqi di^hh praeedu-r-mudita iva; 

Yayavo'pi sukhuspar^a, mandam tnandam vavustada. 1. 

2. Udyotastrijagat) asi- ddadhvana divi dundubhih. 

Karaka apyamodanta BhurapyucchvasamaBadat 2. 

1. Even the Hfe-less Di^ah, directions, appeared plea- 
sant, as if rejoiced. Even the winds, having a pleasant touch 
blew very gently 

2. There was lustre in the three worlds; the celestial 

5 ' 5 F*T-Dvindubhi. kettle-drum - sounded; the Narakas, 

hellish beings, even, rejoiced; and even the earth began to 
heave ( with joy ). 

CELEBRATION OF BIRTH - FESTIVAL 
BY THE DIG-KUMARIS. 

II ^ II 

’A ^ % 5«’I*rT55T « II V II 

?l^ : I 

^ 11 ^ II 

3. Digkumaryo’sta’dho-lokavasinyah kampitasanSh; 

Arhaj janmavadhe-r-jnalva’bhy 4u-stal' utiv^^mani 3 

4. Bhogankara, Bhogavati 2 Subhoga 3 Bhogamalini 4; 

Suvatsa 5 Vatsamitra 6 ca, Puspamala 7 tvanindita ( tu 

Anlndita 8 ) 

5. Natva prabdum tad-rmbam cesane sutigriham vyadhuh; 
^aihvartena’^odhayan, ksmamayojanmito gribSt. 5. 

3-5. Eight goddesses of directions viz 1. Bhogan- 
kara 2. Bhogavati, 3. 5*ft*TT Subhoga 4. 

Bhogamalini 5 Suvatsa 6. ^r^lTSIT Vatsamitra 7. 





Sramana Bhagavan M.iha\jiM being cari-ied bj Saudhaniendia to Mount Meru foi- aiioincinen.t. 
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Puspamali and 8. Anindiia whose seats shook on kno- 

wing the time of the birth of the Arhat, went to the lying-in 
apartment. Having done homage to the Lord and His mother, 
they prepared a lying-in chamber in the North-east, having 
purified the ground for one yojana around the house. 

^ ^ ^ » I 

'I ^ ^ V9 ^ II ^ )l 

^ II VS II 

6. M4ghahkara 1. M^ghavati 2. Sum^ghS 3 M^gha malin!; 
ToyadharS 5 Vicitra ca 6 Varis^na 7. Balahaka 8 

7. Astorddhva-lokadetyaita, natvS’rhantam samatrikam; 

Tatra gandbambu-puspaugha-var^am harsatvitenird. 7, 

6-7. M^ghankara, M^ghavati, Sum^gha, Meghamalint^ To* 
yadhara, Vicitra, Varisega, and Balahaka ( these eight ) having 
come from the Upper World, and having done homage to the 
Arhanta with his mother, poured showers of a quantity of 
perfumed water, flowers etc rejoicingly there 

H ^ 'S ^ II II 

8. Atha Nando-ttarSnande 2 Ananda 3 Nandlvardhan4 4. 
Vijaya 5. Vaijayanti ca 6 Jayanti 7. ca’parajita 8. 

Et&h Purva-rucakad4iya vilokanilrtham darpagam agr4 
dharanti. 

8 Then, Nanda i Uttarananda 2 Ananda 3 HandivardhanS 4 
Vijaya 5. Vaijayantii 6 Jayanti 7 and Aparajiti 8 ( these ) 

' 23 
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having come from Purva Rucaka, hold a mirror in 

front ( with the object of looking at it ). 

\ V? I 

H ^ f%^HT vs €\\\\\ 

9. Samihara 1 Supradaita 2 Suprabuddha 3 Ya^odhara 4 
Laksmivaii 5 ^eaavati 6 Citragupta 7 Vasundhara 8 

Etft Daksi^a-rucakadetya snanartham kar6 purQa-kalasSn 
dhritvi gltaganam vidadhanti. 

9 Samahari 1 Supradatti 2 Suprabuddha 3 Ya^odhar3L4 
Lak^mivati 5 ie^avatt 6 Citragupta 7 and Vasandhari 8 
( These ) having come from Dakstna Rucaka ( South Rucaka ) 
and having held ««ssTq' ( water-pots ) 6IIed with water for 
ablution in their hands, eing songs. 

vTiRmr ^ ^ ^ vs c ^m-.w ii 

VldT! |d{jfH I 

10 Iliddvi 1 Sur3d4vl 2 Prithivi 3 Padmavatyapi 4 
Ekanisi 5 Navamika 6 Bhadra 7 ^itdti 8 namatah- 

Eta Pa^clma-rucakad4tya vatartham vyajana-paijayo’grA 
tisfhanti. 

10. Ilid^vi 1 Surid4vl 2 Prithivi 3 Padmavatl 4 EkanSsfl 
5 Navamika 6 Bhadra 7 and ^ta 8, by name ( these ) having 
come from Pa^cima Rucaka (West Rucaka) stand in front 
with a fan in their hands, for fanning. ' 

\ ^ ^ I « I 
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11. Alambusa 1 Mitak^^i 2 Pundarika 3 ca VaruQl 4 

Easa 5 Sarva-prabha 6 ^ri 7 Hrl 8 rastodagrucakadritalk 

Eta Uttara-rucakad4tya camaraQi vijayanti. . 

1 1 Alambusa 1 MLtak4si 2 Pundarika 3 VSruijI d Hasft 5 
Sarva-prabka 6 Sri 7 and Hri 8. Eight from the North 
Rucaka (mountain,) ( these ) coming from the North Rucaka, 
waft chowries 

^ \ \ \ « I 

t ii ii 

12 Citra ca 1 Citra-kanaka 2 Patera 3 Vasudarnlnl 4 
Dlpahasla vidiksv^tya’sthu-r-vidigrucakadritalir 

12 Citrfi 1 Citrakanaki 2 ^atdri 3 and VaBudimini 4 living 
in Rucaka mountains o£ different Vidius, having come from 
Vidl^as (corners of direction) stood with lanterns in their hands. 


m \ ^ ^ I 'e HUH 

^ H H 

^*n5w^^p;R!fT-TTf^ II u H 

^ 8?it: ii ?\9 ii 
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^«IT^ ^ ^ ^ f^5T5J II IC II 

13. Rucaka dipato’bb^yu-sca^sro dikkumarikah, 

Rupa Rupasika capi Sarupa Kupakavatl. 

14. Caturaqgulato nalam chittvS khatodare’ksipan; 

Samapurya ca vaidurjai-stasyorddhvam pithmadadhulbL 

15. Baddbvi tad durvaya janma-g4ha drambha-grihatrayam; 
Tib purvasyam daksiQaayamuttarasyam vyadhustatah; 

16. Yatnya-rambha_/rihe nitva’bhyangam t^nustu tastayoh; 
Snana-marcan^uka lankaradi purva-gi'ihe tatab; 

17. Uttare*raQlkasthabhya''tnutpadhya’gDim Bucandanai^. 

Homam kritva babandhusta, raksapottallk&m dvayo^. 

1 8. Parvatay u-r-bhav6tyuktv£’isphilayantyo’4magoIakau; 
Janma>3than4 ca tau nitvi svasva diksu sthita jaguh. 

13 From Kucaka-dvtpa came four goddesses of directions 
viz 1. Rupa 2 Rupasika 3 Surupa and 4 Rupakivat! 

14. Having cut the umbilical cord ( so as to leave behind 
a piece of four fingers breadth), they placed it in the hollow 
of the pit; and having completely filled it with Valdurya 
gems, they prepared a pedestal over it. 

15. Having tied them with Durvi grass, they, then, made 

three arbours of trunks of plantain trees-one in the East,-one in 

the South, and one in the North of the house of birth. 

* 

16. Having led them both to the southern arbour, they 
anointed them both ( the Arhanta Bhagavan and His mother) 
with oil, and then they did the ablution, besmearing ( with 
sandal paste), puting on clothes, ornaments, etc. in the Eastern 
arbour. 



18 ! 


17. Having created fire from the fuel of Arrjiika wood 
(tinder-sticks) and having produced sacrificial fire with escell* 
ent sandal wood, they tied a small packet of the ash ( to the 
arms of both ) as a preservative ( against demons, evil spirits 
etc. ) 


18. Having led both of them to the place of birth, and 
remaining in their individual directions, and having said 
" Parvatayu-r-bhava, ” "You become as long lived as a 

mountain," they dashed two balls of precious stone against 
each other. 

»Tr5!KTf*j: ?r«n ll ii 

II II 


19. (EtSsca) Samanikanam pratydkam catvarim^accliatai-r-yutah 
Mahattarabhih pratyekam, tatha catasrubhai-r-yuta 

20. Atiga -raksaib. soda^abhih. sahasraih saptabhistatha; 

Katakai stadadht^ai^ca suraiicKnyai-r-mahadriddhibhih. 

19. (And these) Each of these Dig-kumaris had a retinue 
of under-mentioned ordinary goddesses. 

a Samanika goddesses 4000 

b Mahattara (elderly) 4 

c Body-guards 16000 

d. Seven kinds of armies and their seven leaders, 

e. Other gods possessing much affluence. 

These goddesses go there in celestial cars, of one yojana 
dimensions, prepared by Abhiyogika gods. 
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CELEBRATION OF BIRTH-FESTIVAL BY GODS. 


t, 

iri^, ii X h 

I 

«nzT, ii ^ ii 

g^?^5?T<Wc^^ I 

^ RlfefT 5^i|: ii ^ ii 

!TmT5«nftif5i?%*q^t li » ii 

1 Tatal^ bimha^anam ^akram cacala’cala-ni^calam; 
Pra;jujyS’th&vadhim jn&tvi^ jaumi ntima-Jineiiituh. 

2 Vajray^kayojayam ghaqtSm Sughosim Naigam^^i^S; 
Avidayattato ghaqt^ tiriuh. sarva-viminagak. 

3. ^akrade^am tatab. soccaih sur4bhyo’jnapayatsvayam; 
T4na pramuditi d^v§-BCaUnopakramaniam vyadhuh 

4. P&lakakhy&caatakntam, laksa yojana-s^dniaiitaiii; 
Vimanam Palakam nama’dhyaiohat trida^^^varab 


1-2. Then, the lioa-aeated throne o£ ^akra which was as 
steady as a mountain, trembled Having concentrated bis mind 
and having known by Avadhi Jhana the birth of the last 
Tirthahkara, he had the adamantine bell of one yojana dimension 
named Sughosa-whose sound reached all the Vimanas,- 

rung by Naigamdsi (Haritjaigamdsi). 

3. He ( Hariqaigamdsi ) himself loudly proclaimed the 
order of ^akra to the gods. The gods pleased with it, comm- 
enced to go* 
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4. Th€ king oE the goaa, then, took hia seat in the celesti* 
al car named Palaka, which was one hundred thousand 
( 100000 ) yojanas all-around, and was prepared by gods 
named Pilaka. 

[ In the Pilaka Vimana there was an accomodation of 
seats for gods and goddesses arranged In different places with 
regard to the Sirhhasana, the lion-seated throne of 

Indra ] 


TABLE. 


Kind of gods and goddesses 

Number of Seats 

Situation with 
Regard to SiihhSsana 

Eight Chief Consorts of 
Indra 

Sim&nika-d^vas 

8 

In front facing it 

84000 

On the left 

D4vas of Inner Council 

12000 

On the south 

„ Middle 

14000 

II 

„ Outer 

16000 

II 

Seven generals of seven 

7 

Behind 

armies 

Body-guards East 

84000 

East 

„ West 

84000 

West 

„ South 

84000 

South 

„ North 

84000 

North 


In addition -to this, 
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M^l*. it ^ 11 

%sfq fqretpiT^ ¥Tf^i I 

OT II 'S II 

^sTRf, ^s:^ it < 11 

^ f ^ I 

\^^^^^^ «m 1! II 


^if^ »T?s^ ft ?fq^i 

^^W^ser ^3[r^ 9?T^n^lt?o|| 


^m\ 

ft^oifsft si^iTRffsft^oftsiRTi^ nun 


%sft g; ^ ?^gTT^ q ^ ^%i I 

^ vrT^-»i!ft5?nds^ II U II 

^ ^TJ, I 

^ fwr ifr*. II U II 

%^^li ?« ti 

*Rg% ^ft^T^mt l 

mrwiT ^igt ii ?h ii 


5. Anyairapi ghanai-r-divai-r-vritah simh5sana-sthitah; 
Giyamanagupo’caltdapare surastalal^. 

6. Ddv4ndra-^asan3t k^cit kdcinmltranuvarttan§t; 
Patnibhih prerltah kdcit, kecidatmijabbavatah- 



185 


7. Ke’pl kautukatah ke’pi vismayat k<i’p^ bhaktitah; 

C51ur4vam sura sarv^, vlvidhai-r-vahanal-r-yutah. 

8. Vividhal8turya-nlr,hosai-r-ghaijtanam kva^itairapi; 
Kolabal^na ddvanam, ^abhadvaitam tada'jani. 

9. Siihhastho vakti hastistham, dme svtyam gajam kuru: 
Hanisyatjanyatha r.uiiam, durddharo mama k6;ari, 

10. Vajistham kasararudho garudastho hi sarpagam; 

Chagastham citrakastho’lha vada>y5vam tadadarat. 

11. Surinam koti-kotibhl-r-viraSnal-r-vahanai-r-ghanalli; 
Vistirno’pl nabhomargo’tisamkirno’bhavat tada. 

[2 Mitram k^’pi parityajya, daksatv6na’grato yayuh; 

Pratik^sva k^nani bhrata r-mainietyaparo*vadat. 

13. Kecidvadantl bho d^vah saifiklr^a parvavasarah; 

Bhavantyevam vidha nunam, tasman maunam vidhatta bhoh. 

14 Nabhasyagacchatam t4sam, ^trse candrakaraii^ sthitaih; 
^obhante nirjarasta^ra, sajara iva k^valam. 

15. Mastak^ gl.atikakarah kaQt^e gra'iv^yakopamah.; 

Sv4dabiud>.<sama ddhd ^urifiim tarak^ babhuh. 15 

5. He (^akr^ndra), whoiie good qualities were being sung, 
sitting on a slmha^ana ( lion— seated throne and surrounded 
by multitudes of other gods, moved on; other gods also, then 
did the same. 

C\ Some, by the order of Devendra some, following their 
friends, some, urged by their wives, some, by their own senti- 
ment 

7. Some, by cuno.siiy, some, through astoiishmeat, some, by 
devotion, in this way, (all) the gods riding various conveyances, 
moved on. 

8 By the sound of various musical instruments, by the 
ringing of bells and by the clamouring of gods, a sta^e of 
nothing but noise was produced 
24 
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9. The god riding a lion tells the god riding an elephant 
“You ta'ce your elephant to a distance; otherwise, my unreatr- 
ainable lordly Hon will certainly kill him ’’ 

10. The god riding a bull respectfully tells the god riding 
a horse, the god riding a Garuda ( the king of snakes ) tells 
the god riding a serpent, the god riding a panther tells the 
god riding a goat, in the same way. 

11. By the crores of celestial cars conveyances, and mult- 
itudes ot celestial beings, the heavenly path although very 
extensive, became, at that time, very narrow. 

12. Some (gods) leaving behind their companion; 
cleverly went forward Another says “O brother! wait here a 
moment for me. ” 

13 Some say “O godsj holidays become decidedly full of 
erowdedness in this manner; therefore, alas I observe silence ” 

14 While going through the vault of the sky, the gods, 
although devoid of old age, looked entirely as if affected by 
old age, by the beams of the Moon [ailing on their heads 

15. On the heads of the gods the stars appeared pot- 
shaped; on their necks, they resembled ornaments for the neck, 
and on their bodies, the stars appeared like drops of perspira- 
tion. 


^5^ ^ I ! II I'a il 
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ii ?% ii 

qaj’JTT II ^o II 

^ q^rq^: 5^: ii q? n 

^iqqj qgq ^T^, ^q^^^anqq ^q: I 
^ qqr^ %qqT%5TTJ gns ii ii 

mi qcqrsqt qT«>i^ qq^ i 

^ ^i^T^Rr^qi-s^qT^f q;rq^«% U ii 

’jfqtfqi^-s'^ I 

wm ^ ^^1, wf^iqpd^qqt ii qv 11 

16. Nand!^var^ vlmanani, samkslpya'gat suradhipah; 
Jin^ndram ca Jinambam ca, tnb pr^aksinayattatab. 

17. Vanditva ca namamsyitv4-ty6vam d^ve^varoVadat; 
Namo’stu t4 ratna-kuksl-dharakd I Vi^vadipikd ! 

18. Aham Sakro’smi dev^ndrah kalpadadyadihagamam; 
Prabho-r-antima-d^vasya, karisye jananotsavam. 

19. Bhdtavyam d4vi 1 tauaaive-tyuktva vasvapinim dadau 
Kritva Jinapi'atibimbam, Jinamba-sannidhau nyadhat. 

20. Bhagavantam Ttrthakaram grihitva karasamputd; 

Vicakr^ pancadha rupam, sarva ^r^yo’r-thikah svayam. 

21. &ko grihitatlrth4§ah par^e dvau cattacamarau; 

Eko grihatapatrab eko vajradharab punah. 

221 Agragab pristhagam stauti, pristbastho'pyagra-gam puna^ 
Ndtr4 pa^cat samihant^, k^canil’ gretauab surab; 
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23. ^akrah Sum^ru ^ringasthatn, gatva’tho Paodukam vanam; 

Meru-cula daksinena ’tipa^dukamhalinane 

24. Kritvotsange Jinam purvabhimukho’sau nisidati; 

Satnasta apl devendrah, swamipadantamaiyaruh. 

19. Having contracted the celestial cars at Nandi^vra- 
dvlpa,-the king of the gods, went ( to the place of birth ) and 
then went three times round the Jinendra and the mother of 
the Jina. 

17. Having respectfully salutated and having done obeisa 
nee, the king of the gods said, thus ' Salutation to thee, the 
bearer of a gem in the womb ! The Illuminator of the Universe ! 

18. I am Sakra,-lord of the gods. I have come here from 
the first deva-loka, I shall do the binli-fesiival of the last 
Supreme Lord. 

19. Saying “You do not be afraid’’ he put her to sleep of 
a shoit duration; and having made a likeness of the Jina, 
placed it near the mother of the Jina. 

20. Having taken the Tiathahkara Bhagavan in the hollow 
of his folded hands, he himself, desirous of .ill good fortune, 
assumed five forms, viz 

21. One, who held the Tirtbahkara, two on the sides who 
grasped ( two ) chowries, one who held an umbrella, and one 
who held Indra’s thunder-bolt. 

22. One, going in front praises the one walking in the 
rear, and again, the one remaining behind, even praises the 
one going in front; some gods walking in front, desire for two 
eyes in the back, 

23-24. ^akra, then, having gone to the PiQduka forest 
on the summit of Sumeiu ( Meru ) mountain, sits on a seat 
on the stone-slab named Atipa^dukambala 

situated in the south of the summit of M4ru, having taken 
the Jina in his lap, with his ( own ) face turned towards the 
East. 
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AH the Indra? of the gods also approached the feet of 
the Lord. 


The sixty-four Indras 

of the gods are as follows: — 


Number of Indras 

VaimSnika 

10 

Bhuvana-pati 

20 

Vyantara 

32 

Jyotiska 

2 


64 


i 

fnn:JR^«ireTT4, ^snssiRTJ II il 

^ fwd I 

^3nir^ ;n^3i, II II 

25. Sauvarna rajati ratnah svar^a-rupyamaya api; 
SvarQa-ratnamaya-^capi, rupya-ratnamaya api, 

26. Svar^a-rupya-ratnamaya api mritenamayS api; 

Kumbhih praty^kamastadhyam sahasram yojana’nanah. 

27. Yatah:-Paoavisa-joaQa-tuhgo, barasa ya joaQ&lm vittharo; 

JbaQam^gam nalua igakodi satthi-lakkhaim. 

25-26. There were 1008 (one thousand and eight ) pots 
each of the under-mentioned 8 kinds viz 1. 1008 of gold. 2. 
1008 of silver, 3. 1003 of precious stones, 4. 1008 of gold and 
silver 5. 1003 of gold and precious stones 6. 1008 of silver and 
precious stones 7 1008 of gold- silver and precious stones, and 
8 1008 pots of clay, with their mouths of one yojana making 
a total of 8064 pots. 
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(Some equally eminent authorities say that the pots were 


8000 ( eight thousand ) each of the above-meni ioned eight 
varieties making a total of 64000 ( sixty four thousand ) pots ) 

27. Each pot was twenty-five yojanas high and twelve 

yojanas wide, with a nozzle o£ one yojana. 


The aifv|s|rv Abhls^kas.-A-blutions-were 16000000 ( one 

crore and sixty lacs ( hundred thousand ) 


[ The abhiseka ( ablution ) with the 

pots full of water, 

mentioned above is repeated two hundred and fifty times 
calculated as under by the number oi abhisekas done by an 

individual god or by a god representing a 
part in the C'rremony: — 

group of gods taking 

Kinds of gods 

Number of Abhisekas 

62 Indras 

62 

66 Number of Suns 

66 

66 Number o/ Moose 

66 

33 Trayastrin^ah 

33 

3 Parsadyah 

3 

Atma-raksaka ( Sody-guaiidB ), 

1 

Samanika 

1 

Loka-pala 

4 

Generals of tioeps 

7 

Miscellaoieous gods 

1 

IndraQis 

5 

Abhiyogika ( servile ) 

1 


250 

Another calculation is as follows: — 


62* Indras 

62 

66 Number of Suns 

66 

66 Number oi Moons 

66 

33 TrSyastriih^ 

t 

Sjjmanika 

1 
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Indraqis of Saudharma and I^ana d4va-loka 16 

Indraqis of Asura Kiimara deva-Ioka 10 

IndraQis of Naga Kumara ti^va^loka 12 

IndraQis of Jyot.isk ddvaa 4 

Indra^is of Vjantara d^vas 4 

3 Parody ah ( members of councils ) 1 

4 Loka-pala 4 

7 Generals of troops 1 

Atmarakraka ( Body-guards } I 

Miscellaneous gods 1 


^ 250 

The calculation for the number of abhis^kas ( ablutions ) 
is as follows; — 

A. For 1000 pots, each of the eight va'ieties lOOOxSsSOOO 
Each of these Is repeated e^^ht times 8000x8=64000 
Each of these is again repeated 250 times 

6400x250=16000000 

B For 8000 pots each of the eight varieties 8000x8=64000 
Each of these is repeated 250 times, 64000x250=16000000] 

Besides this, Acyutendra ordered to be brought by servant 
-gods, gold pitchers, mirrors, baskets of gems, auspicious jugs, 
dishes, plates, metallic flat baskets for fljwers, and other artic- 
-les for worship one thousand and eight eacl of eight var eties, 
like the pots; fragrant clay and water of Magadha and other 
sacred places; lotuses from Ganges and other rivers, wa^er from 
Padmadraha and other lakes, white mustard flowers perfumes 
and other medicinal plants from Ksulla-himavat Varsadhara, 

Vaitadhya, Vijaya Vaksaskara, and other m untains 

^ ^ II II 

^ m II II 
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28. Ksiranlraghatai-r-vaksali-Ethalasthai-stnda^a babhuh; 
Saih'^araugham tantum drag ghrita-kumbha iva sphutam. 

29. Sincauta iva bhSvadrum., ksipanto va nijam malam; 

Kala^m sthapayanto va, dhartnacaity^ sura babhuh 

28 By the pots of water of Ksira Sainudra,-the 

Milk Ocean, -resting on their clsests, the gods seemed clearly 
as if holding pots for the purpose of crossing instantly over 
the stream of Samsara. 

29. Or, the gods appeared as if sprinkling their cherished 
tree with water, or throwing away their own dirt or as if 
establishing a Kalaia ( an auspicious dome-shaped pinnacle ) 
over their temple of religious merit. 

li ^0 II 

prfnr RTW li 

w li ii 

%Jnfq SHfEMT I 

ll W ii 

t.Hdl I 

Wl-y II 

30. Sam^ayam trlda^^^asya matva Viro’maracalam; 
Vamahgusthahgasamparkat samantadapyactcalat. 

31. Kampam&n6 girau tatra cakamp^’tba vasundhata; 

^tihgani saivata^ petu-scuksubhuh sagara api 
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32. Brahm3^da sphota-sadri^e ^abdadvaltd prasarpati; 

Ruspah ^akro’vadh4-r-jnatva k^amayamasa tlrtbapam. 

33. Sair.khyatitarhatam madhy4 spristah k^uSpi nanghriQa; 

Mdrub kampamisaditya- naudadiva nanarta sah, 

34. ^ail^su rajata m4‘bhut, snatranirabhlsdkatah; 

T^nami nirjara haiah svar^aptdo Jinastatha. 

30. Perceiving the doubt of Trida^4^a-the king of 

the gods,-Vira Bhagavan completely shook the divine mountain 
by contact with the left toe of his foot. 

31. By the shaking of the mountains there, the earth also 
trembled. Peaks of mtuntains fell down on all sides, and even 
the seas became agitated. 

32. An unprecedented noise resembling the bursting of 
the Egg cif Brahman extended far. ^akra became angry. But 
having known by Avadhl JnSna, he asked pardon of the Lord 
of the ( four-fold ) Tlrtha. 

33. Out of numerous previous Arhats, I am not touched 
by the foot by any one of them M4ru, under the disguise of 
shaking, danced, as If b/ rejoicing 

34. By sprinkling with the water of bathing, my supreme 
eminence among mountains was acquired. These gods are hence 
my necklaces, and the Jina is, thus, the gold chaplet, 

ii ii 

fRT’rqT'ir ^ I 


25 



35. Tatra purvamacyntendro vidadhatyabhi's^canam; 

Tato’nu paripatito yavaccandraryamadayah; 

Jala-sratr6 kavi-gbatana — 

36, ^v4tacchatrayamaijam ^irasi mukha — ^asinyam^u -puraya- 
manam; 

Kaiitk^ harayamanam vapusi ca nikhi'd clnacolayamanam 
iiimajjanmabhiseka — pragu^a — harigaijodastakuinbhaugha 
garbhad 

Bhra^yaddugdhabdhi-pathaecaiama-Jiiiapat^rangaeangl 4riy4 
vah 36. 

35. There, first Acyutendra does the ablution Then, after 
him, In succession till Moon, the Sun, and others ( did It ) 

With regard to the ablution with water. 

Regarding the ablution, the poet says: — 

36. May the water of the Ocean of Milk, flowing from the 
interior of the stream of pots held by numerous multitudes of 
Ind ras at the birth-ablution at M4ru, coming in contact with 
the body of the Last Lord of the Jina, and appearing like a 
white umbrella on the head filling up the beams of the Moon- 
like face, appearing like a necklace on the neck and appearing 
like a jacket of Chinese silk on the whole body, be for your 
prosperity. 

II 11 

^ ^ f^pT I 

II II 
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Scqr^^JTi^ST^ II tf o n 

37. Catu-r-vrisablia lupanl ^akrah kntva tat?h svayam; 
^ringastakaksarat ksirai-r-akarodabhis^canam, 

38. Satyam vibuclba d4vah yairantima-Jinesituh; 

Srijadbhih salilaih ^nanam^ svayatn nairmalyamadad^. 

39. Sa-mangala pradipam t^, vldhaya’ratnkam puuah; 
Sa-nritya-gita-vadyadi, vyadhu-r-vividhamutsatn. 

40. Unmrijya gandha-kasayya divyaya’ngam Hari-r-vibholi 
Vilipya candanadyalsca puspaJyaistamapiijayat. 

87. ^akra himself, then, having a&aumed forms o£ four 
bulls, did the ablution with milk flowing through the eight 
horns. 

38. It is true that the wise gods, by whom the bathing 
of the last Jin^^vara with flowing water was done, acquired 
their own purity. 

39. Having done Aratrikam, Waving of a lamp 

in front of an idol, along with the au'spicious lamp, they ^gain 
did the festival in vaiious ways, accompanied by dancing, 
singing, and musical instruments. 

40. Having wiped the body of the Lord with divine . 
fragrant ( brown -red ) towel, and having besmeared his body 
with sandal-paste etc, the Indra wor-ihipped him with flowers 
etc. 40, 

H ^ lUfir II tf ? II 

I 

»rp!T?qgT-f# II II 
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41. Darpaijo 1 Vardhamana ^ca 2 Kala'^o 3 Mtnayo-r-yugam 4 
^ri-vatsa 5 Svastiko 6 Nandyavarta 7 Bhadrasand 8 iti 

42. ^akrali svamipuro ratna-pattak^ rupyatandulaih, 

Alikhya mahga1anyas(avUi stotum pracakrame 

41-42. Having drawn pictures of the under-mentioned 
eight auspicious objects with grains of rice made of silver, on 
a plate of precious stone, viz I Darpaqa, a mirror 2 

Vardhamana, an earthen bowl 3 Kala^a an auspi- 
cious jug 4 Mlnayor yugma a pair of fishes b 

^rivatsa, a figure resembling an auspicious sign having nine 
angles, on the breast of Vis^u and other deitiea 6 
Svastika 7 Nandyavarta, and 8 Bhadrasana, 

a splendid seat, in front of the Lord, the .^akra commenced 
to praise as under. — 

[ wfwft 

^ 5TT3 t 

[ Atthaeaya - visuddha - gantha jutt^him mahavitt^him 
apuqaruttehm, atthajutt^him <-dm"hundi satr.thuQitta vamam 
JiQum java 4vam vayasi;-Namo’tthu te Siddha — Buddha— ijiraya 
samaga samahia samatta samajogi salldgat'aga gibbhaya 
girigadosa gimmama gieanga nissalla magamuraga gugarayaga 
silasSgaram - agantam - appam^ya, bhavia dhammavara caura- 
ntacqjckavattt ! Namo’tthu t4 Arabao ] 

[ He ( ^akra } praises the Lord with eight hundred pure 
compositions, full of excellent meters, perfectly free from any 
fault of repetitions, and full of meaning. Having praised, left 
knee etc, he spoke thus: — Salutation to Fhee-one who has 
attained Salvation^ one who has gained Periect Knowledge, one 
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who has become free faom the dust of Karmas, a saint free 
from all sins and faults, oue who has reached perfect concen- 
tration, one who has acquired Samyaktva ( Right Belit f ) one 
who is of a similar Yoga, one who is the destroyer of thorns 
in the form of Maya ( deceit ), Niyana ( the peiformance of a 
penance with a desire of obtaining some worldly object or 
happiness ) and Mithyatva ( False Belief , one who is fearless, 
one who is free from the influence of ^ ffectiou and enmity; 
one who is indiiferent to mundane matieic cne who is free 
from all desires, one who is free brom blemish and who is the 
destroyer of pride; one who is the ocean of the gem of virtuous 
conduct; one who is infinite, one who is immeasurable aud 
one who is an excellent religious Sup'eine Sovereign nil the 
ends of the lour directions Salu’alion to flict', ai Aihat, ] 

li ii 

II aa II 

43 ^akro’tha jinamaniya vlraucyanibantike tatah, 

Sanjahara pratibimba’vasvapinyau svasaklitah 

44. Kundale ksaumayugmam co’-chirs6 muktva Hiri r vyadhat 
^ridama-ratna-damadhyamulloce svania-kandukam. 

43. ^akra, then, having brought the Jine^vara and having 
placed him near his mother, removed the disguised form and 
the magical sleep. 

44. Having placed two ear-rings and a pair of linen 

garments on his pil'ow, the ladra, placed a gold — ball ( for 
playing ) abounding in jewelled garlands prepared with garUnds 
of flowers of on the cloth-ceiling 
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IH: I 
II II 
grr; i 

'SfTpsnSSira^ II «V9 II 

45. Dvatrimsadratna-rupya kotivristim viracya sal^; 
Badhamaghosayamasa surairityabhijogikaih. 

46 Svamin;ih svamiinatrusca karisyatyaiubham inanaix; 
Saptadharypmanjariva, sirastas^a sphutisyati. 

47. Svamyangusth^’ mntam nyasyetjarhajjanmotisavani surah 
- Nandlsvard sthahikam ca, kntva jagmu-r-jathagalam. 

4.'. Having arranged for a shower of wealth, precious 
stones and silver amounting to thirty-two crores, he loudly 
proclaimed through his servant-gods 

46. “ If any one does wrong to the Lord and the Lord’s 
mother even mentally, his head will be split seven times like 
the blossom of the Arka Tree. 

47. Having deposited uec'ar in the thumb of the Lord, 
and having thus done the birth-festival of the Arhat, and the 
festival at Nandi^vara lasting for eight days, the gods went 
by the way they had come 

^ I 

g ^ ^si II I II 

II ^ 11 

fsRT Mi ^ ^ I 

^ vfhlTO^T ^ ^THt^sqTRPl m || ^ \\ 



1. Astninnavasar^ daal narana Prlyamvada; 

Tam putrajananodantam, gatva ^ighratn nyavddayat. 

2. Slddhartho’pi tadak^r^ya pramodabharam4duarh; 

Harsagadgadgi-romodgamadanturabhu-ghanah. 

3 Vina kiritam tasyai svam, sarvaftgalankritim dadau; 

Tam dhiiufa-mastakam cakre, dasatva’pagamaya sah, 

1. At ihia time, a maid-servant of the king, named 
Priyamvada, having gone swifty to him gave him the tidings 
of the birth of a son. 

2-3. SiddhSrtha also having heard it and becoming comp- 
letely puffed up with intense delight, with his speech faltering 
with joy. and with the hair of his body pointed and thick in 
their pores, gave her all the ornaments of his body except the 
crown, and made her Dhauta mastakam, ( one whose 

head has been thoroughly washed of all the dirt of low birth ) 
for the purpose of removing her condition of slavery. 

^TOm ^ ii ii 

^ II II 



200 


gqfqq=q^q.5!^, 

qiqiqifTq*F^?Tqq;^R, qqfJ3T^rT?TiTili^3['’?i3^qR^f^, 

qg^qifquq, 

qf^q, qqqfl^jq, qf -qpT-^r^s-JF^-i^q-^^qq-qqq-qif 
-^raq-3?T^q^q-®^-^-<jqf«^-pqif^-^^qqT^q^T^qfH 
q:^, q:K^, qiRrrr qq^f^ q ^qq^ q 

qq Hqqmf^q qqf^qq? II II 


98 Jam raya^im ca tjam Sama^^ Bhagavam Mabavir^ 
ja4 fcam rayaoim ca Qam bahav^ v^samaijakuqdadhlrl 
tiri) ajambbagi divS. Sfddhaltharayabhavanaifisl hlragga 
vasam ca, auvaijija vasam ca, vayara vasam ca, abharopa 
vasam ca, patta-vasam ca, pupfavasam ca, fala-vasam ca, biya- 
vSsara ca, malla-vasam ca gandha-vaaam ca, cugija vasam 
ca, vagija vtsam ca, vasuhSra vasam ca vaBinsu, 98. 

99. Ta6 ijam Siddhatth6 khatti^ bhavanavai vaijaman- 
tara Joisa vemaijiehim d^vehim titthayara - jammaijatbis6ya 
mahimae kaya4 samaiji^ paccusa kala-Bamayam-si nagarHg«tti« 
saddSvei, eaddavitta 4vaiii vayasi. 99. 

100, Khippameva bho d^vanuppi) 5 ! Khatti>a-KuijdaggSm6 
nayar6 cSragS' sohanam kar^ha, karltta raanummana vaddhnijam 
kareha, karitta Kuijdapuram nag-aram sabbhint irabahiriyam 
asia-sammajjiuvalittam singbadaga-tiya-caukka-caccara-caumm- 
uha-mahapahapah4su sitta - sui sammattlia - ratthantaravahavi- 
hiyam, maticai - maiica - kaliyam. nanaviharagabhusiya jjlnya 
padaga - mandiyam, laullolya - raahijam, gosiaa-satasa ratfca 
candana daddara-diniia pancanguli talam, uvaci)a - candaqa- 
kalasam, candaijaghada-Sukaya-lora^a - padiduvaraddsabbagam^ 
asattosatta vipula vatta vagghariya malla d^ma kalavam, pnnca' 
vanna-sarasa surahi-mukka pupfa panjovayara kaliyam, kala- 
guru - pavara kundijrukka-lurukka- dajjhanta - dhuva magha 
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maghanta gandhudduyabhiramam sugandha — vara — gandhiyam, 
gandhavatti=bhuyam nada— nattaga-jalla-malla-mutthiy a-v41am- 
baga-pavaga-kahaga-padhaga- lasaga — arakkhaga-lankha — mankha 
-tu^ailla-tumba — vi^iya-ati^ga talayaraijucariyam kar^ha, 
karav^ha, karitta, karavitta, ya juya-sahassam musala-sahassam 
ca ussav4ha, ussavitta mama ^yamagattiyam paccappi^aha 100 

98. During the night in which ^ramana Bhagavan Maha- 

vira was born, many Tiryag Jrimbhaka ddv3h; 

gods of the Lokantika ^^va-loka, In Vai^rama^a's 

( Kubdr’s ) service, rained on the palace of king Siddhartha, a 
shower of silver, gold, diamonds, garments, ornaments, leaves 
( of betel plants etc ), flowers, fruits, seeds, garlands, perfumes, 
scented powders, colour-powders ( orpiment etc. ), and a conti- 
nuous shower of riches 

99. Then, after the Bhuvana-pati, Vaga-vyantara, Jyotl- 
^k, and Yaimanika gods had celebrated the festival of the 
birth-^ablution of the Tlrthahkara, Ksatriya SiddhSrtha, at 
day-break, called together the policemen of the town. Having 
called them, he addressed them thus: — 

CELEBRATION OF BIRTH-FESTIVAL BY SIDDHiO^THA 

100. Quickly, indeed, O beloved of the gods I make the 
prison In the town of Kugdapura clear ( of prisoners by 
releasing them ) 

[ It is said, 

II I II 

1. Yuvarajabhiseke ca pararastrapamardan^; 

Putra-janmani va mokso baddhanam pravidhiyate. 

1. A release of prisoners is effected at ( the time of ) 
inauguration of a crown-prince, conquering an enemy’s territory 
and the birth of a son. ] 

Increase measures and weights. Having done It, order 
that the whole town of Kugdapura, in the interior and exte- 
26 
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rlor ( suburbs ) be sprinkled ( with water ), swept, and smeared 
( with cow-dung etc. }; that in triangular places, in places 
where three or fonr roads or more roads meet, in squares 
( with temples ), and iti principal streets, the middle of the 
road and the market streets to shops be sprinkled ( with 
water), cleaned, and swept; that platforms be erected one above 
the other; that the town be decorated with Bags and banners 
beautified with different colours, that Boors be adorned ( by 
smearing them with cow-dung ) and walls by white-washing 
them ( with white chalk ); that walls be given impressions of 
palms of outstreched Bve fingers ( of the hand ) with 
Goilrsa, — a superior kind of sandal paste, -with 
'Sarasa rakta candan, -juicy red sandal, -and with Dardara 
-a kind of sandal prDduced in Southern Mountain named 
Dardara; that suspicious vases smeared with sandal-paste be 
arranged on floors; that pitchers smeared with sandal-paste 
be well arranged on arched portals and above every door; 
that large round and long garlands and wreaths of Bowers be 
hung low and high, that collections of juicy fragrant flowers 
of five colours be arranged on floors, that the town be made 
very lovely by the fragrant smell of the scented fumes of 
Black aloe, best Kundurukka ( benzoin ), Turuska ( Olibanum ), 
and burning incense, be exquisitely scented with excellent 
perfumes and made as it were as a pastile of perfumed substa- 
nces; that actors, dancers, rope-dancers, wrestlers, boxers, 
jesters (buffoons), swimmers, story-tellers, ballad-singers, female 
dancers moving in a circle, watchmen, pole-dancers, beggars 
showing pantomlne pictures, flute-players, Indian-lute players 
and numerous Talicara ( who by clapping the hands, beat the 
time during a performance of music ) be present. Get it done 
by others; having done it, and having ordered it to be done 
by others, get thousands of yokes ( of vehicles, ploughs etc. ) 
and wooden pestles (for thrashing out rice^rains ) raised 
upwards ( because yoking of bullocks or horses to carts, 
waggons, ploughs etc, cultivation, husking, and other manual 
occupations are prohibited during festival days \ Having got 
them raised upwards, report on the execution of my order. 100 
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^ ^ 'SIR ^ ’Tf^gfffmT %«7T^ #5^5^ ?nT^ 

^rpRftf«iT ^ 

pR^rs?^ ?3pp?^ ^'j'»ft ginoif^ 

II ?°? II 

101. Tae ijam te kodumbiyapurisa Slddbatth^ijam raQQa 
4vam vutta catnaga hattha tuftba java hiyaya karayala java 
padisuQitta khippam^va Kundapur^ nayar6 caraga-soha^atn 
java ussavitla jeijeva Siddhatthe kattie t^Q^va uvagacchanti, 
uvagacchitta karayala java kattu Siddhatihassa khattiyassa 
ranno tamanattiyam paccappinaati. 101. 

101, When the family servants were thus addressed by 
King Siddhartha, they glad, contented etc, joyful, with their 
hands folded, and having accepted the words of command, set 
free all prisoners and having ordered ploughs, carta etc. to be 
raised up, returned to Siddhartha ksatrlya. Having returned, 
and laying the folded palms of their hands in front of their 
foreheads, they reported on the execulation of his orders. 

W 3T|orjt 55T qqp?^, 

^5q5l%q«^qTq'JT, tot tot tot q^, tot 
qrq^, qfqr tot qq^f^q'TO-TO-^Tq^qiir, ^ q-qoR 

TO, qf^g, «Tf^, «ifTO, 9TTOT%^, 

®ift^TqqsqT4, qg^q^^^RsqTTj^q'TO’nqq q’^ffqqq frof^ 

qi5[fq II ii 

102. Ta4 ijam s6 Siddhatthe raya je^eva attaqasala te^eva 
uv^acchai, uvagacchitta java savvorohe^am sawa — puppha— 
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gaadha-vattba-malla^lankara vibhusSe, sayva tudiya aadda 
ninaeijain mahaya-iddlil4. mahaya-juie, mahaya-bal^ijam, 
mahaya-vahaij6ijani, mahaya-samudaenam mahaya-varatudiya 
jamaga-samaga -ppavai^tjam, sahkha-panava- padaba- bheri- 
jhallari- kharmuhi- hudukka- muraja- muinga- dunduhi- nigghosa 
-naiya ravenam -useukkam, ukkaram, ukkittbam, adijjam, amijjam, 
abhadappavesam, adana kudandimain, adharimatn, ganiyavara- 
nadaijjakaliyam, a^ega talayaranucariyain, aQuddhuyamuingam, 
amilaya-malladamam; pamuiya —pakkiliya — saputajaija janavayam, 
dasa divasam tbiivadiyam karenti. 102 

102 Then, King Siddhartha went to the gymnasinm-hall. 
Having gone, the king, down to-accompanied by his whole 
seraglio, and adorned with flowers, perfumed clothes, garlands 
and ornaments, under the sound of notes of all musical instru- 
ments, with great splendour, with great pomp, with a great 
army, with a great train of vehicles, with a large retinue of 
domestic servants, under the sound of the simultaneous playing 
of a number of excellent musical instruments and the noise of 

^a^kha conches, Panava, a musical instument of a 

buffoon, Padaha-a big durm Bheri, a kind of drum, 

Jhallari. cymbals, Kharamuhi a kind of wind 

instrument Hudukka a particular musical instrument 
Muraja, a kind of musical instrument Muihga a kind of 

drum Mridanga, Tabala), Dunduhi, kettle-drum, 

held the festival for ten days 

And making (the town) free from loll-tax, custom duty, 
out of joy for the festival; prohibiting payments for articles 
bought from shops, ( the payment will be made by the state ) 
buying and selling was prohibited ( in order that people may 
enjoy themselves freely in the festival ) Mo policemen were 
permitted to enter houses ( for exacting fines ), people were 
made free from the payment of great and small fines, and 
debts were cancelled, ( they were paid by the state ). 

Excellent courtesans and female actors performed acting, and 
numerous dancers clapping their hands, danced; the musicians 
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did not leave off their musical instruments, and the whole 
population of the town and country, rejoiced and enjoyed 
themselves. He held the festival for ten days-a practice handed 
down from one generation to another. 

^ or TPTT 

«T, ar, ^ ar, 

3T, 3T, ^ 3T, ^ 

% qflr53Ttm^ ^ It io\ II 

103. Ta4 ijam Siddhatth^ raya dasahiya^ thiivadtyae 
vattamani^. sale a, sahaesi^ a, sayasahassid a, jae a, dae a, 
bhae a, da!amat}6 a, dalavemaije a, sai6 a, sahassiu a, saya 
sabassi^ a, lambhe padicchamaQ^ a^ padicchavemai;^ a, ^vam 
va viharai, 103, 


103, Then, during the ten days of festival-a practice banded 
down from one generation to another, -King Siddhartha worshi 
pped and ordered to be worshipped, hundreds, thousands, and 
hundred-thousand images of Tirthahkaras gave hundreds, 
thousands, and hundred-thousand gifts and apportioned portions 
of goods received. He received and ordered to be received, 
hundreds, thousands, and hundred thousands of presents. 103. 


3ig|5iTir«Bwr- 
’nw '3w«i^r- 

'TO, 
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WT 'nor '?fti^<iTorT 

* 

qfrm^mnrr ^ ii ?»« ii 

104. Ta^ nam Samanassa Bhapavao Mahavlrassa ammapiyaro 
padbam^ divas^ thiivadiyam karenti tal^ dlvas6 canda sura- 
daipsa^iyam karenti, chattb^ divas^ dbacnmajagariyatu jagar4iiti, 
ekkarasam^ divas^ viikkante nivalti^ asui — ^jamma — kamma 
karaijfe, saihpatte-barasab^ divas^, viulam asaijam paijam 
kbaimam saimam uvakkadaveuti uvakkbadavitta mitla-nai- 
niyaga-sajana-sambandhi-parija^am Nayae Khattl6 a amant^ti 
amantitta tao paccha ijhaya, kaya — balikainma, kaya — kdu>a 
mangala-payacchitta, suddba — ppavesaim — mangallatm, — pavaraim 
vatthaim - parihiya appamahaggha - bbaraQalankiya - sarira, 
bhoyaga velae bhoyait^a mai^dav^thsl suhasanavaragaya tdQam 
mitta - nal-niyaga - saya^a - saihbhandbi - parijaQeQam Nayaeh 
im Khattl4him saddhim tarn viulam asa^am, pa^am, kbaimam, 
slUmam, ^aemaija viaji4maQa paribhunj^mgt^a paribba6maQa 
4vam v§ viharantl. 

104. The parents of ^ramaQa Bbagavan Mahavira celebra 
ted the festival on the Brst-day-a practice handed down from 
one generation to another. On the third day, they showed 
Him the Moon and the Sun. 

it is done as follows : —After the lapse ol two days from 
the birth-day of the child, the family priest places an idol 
of the Moon, made of silver, in front of the image of a Tirtn- 
afikara, and having worshipped it, establishes it with due 
ceremony Then, having led at Moon-rise, the mother with the 
new-born child, well bathed, well -dressed, and decorated with 
excellent ornaments, into the place where the rising Moon can 
be clearly seen, the family-priest repeats the under-mentioned 
incantation ; — 


^ 
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Om ! Arham 1 Candro’sl ni^akaro’si naksatrapatirasi sudha 
karo’si ausadhtgarbho'si asya kulasya vriddhim kuru kuru 
svaha. 

Om ! Victory to the Arhata | You are tht* Moon ! you are 
the night-maker I You are the lord of constellations 1 You are 
the mine of nectar ! You are the treasure of all medicinal 
herbs ! You increase the prosperity of this family. Mall ! 
Blessing, 

And shows the Moon. The mother along with the child, 
bows down before the family-priest. The priest gives the uoder 
mentioned blessing : — 

JRRI*. II \ II 

1. Sarvau^hl - mi^ra « maricirajih sarvapadSm - saiiiharaQa 
pravigah. 

Karotu vriddhim sakal^’pi varii^e, yusmakamindnh satatam 
prasannah. 1. 

May the Moon, the streak of the rays of light mixed with 
all medicinal herbs, clever in removing all miseries, always 
gracious towards you, increase prosperity even in the whole race. 

In the same manner, the Sun is also shown. But the idol 
of the Sun is either of gold or of copper. The following is the 
incantation. 

Om ! Arham ! Suryo’si dinakaro’si tamo’paho'si sahasra 
kirano’sl jagaccaksurasl prasida. 

Om 1 Victory to Arhats I Thou art the Sun. Thou art 
the maker of the day ! Thou art the remover of darkness I Thou 
art thousand-rayed 1 Thou art the vision of the world ! Grant 
favour. 
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The benediction is as follows : — 

^t|3iT^lT: II X II 

1. Sarva - surasura-vandyah karayita’purya - earvakaryanam; 

Bhuyattrijagaccaksu-r-mahgaladast^ sa-putrayah. 

1. May the one who is respectfully adored by all gods and 
demi-gods, who is the doer of all marvellous deeds, and one 
who is the medium of vision of the three worlds, become the 
giver of auspucious objects to thee, along with the child. 

Now a days a mirror is shown instead of the Moon and 
the Sun 

On the sixth day, they kept awake during the whole 
night for religious meditation. 

After the elevnth day, on which the impure operations 
and ceremonies in connection with the birth of the child had 
been completed, . had passed; and when the twelvth day had 
come, they got prepared plenty of food, drink, spices and 
savouries. -Having prepard them, they invited their friends, 
cognates, and domestics, together with the Jhata ksatriyas. 
Having invited them and having bathed, they gave offerings 
( to family-gods ) and did auspicious rites and expiatory acts, 
and they put on clean auspicious excellent court-dress ( fit for 
festival occasions ) and adorned their bodies with light but very 
costly ornaments. At dinner-time, they sat on excellent com- 
fortable state-chairs in the dining-hall, and together with their 
friends, caste-people, kinsmen, family-members, relations, agnates, 
cognates, domestics, and together with Jnata Ksatriyas, they 
tasted, ( eating a small quantity from it and throwing away a 
large portion e. g. a sugar-cane ), ate ( eating a very large 
portion of it and throwing away a few seeds, e. g. dates, juicy 
fruits ), ate up ( consuming the entire potion without throwing 
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away anything e-g. eatables ), and Interchanged dishes amongst 
themselves, oiit of an abundant quantity of food, drink, spices 
and savouries. 

firfw ^ or ^pnon 

5«qj-q^-q«r-qsSi<54+iVi ^rwnoffd ^r^^ 
gqfNr f^nr-^-f^q-^Fror-^q^-qf^TO qrqror q 
^ qq qqre^ ii ?oH ii 

105. Jimiya bhuttuttaragaya vi ya 9am samara ayantS 
cokkha parama sui bhuya tarn mitta - nat - niyaga - saya^a- 
sathbandhl-parijaijam Naya^ khatti4 a viule^am puppha-vattha 
-gandha - mallalshkar^^am sakkSrenti sammanenti, sakkSrittS 
samma^itta tass^va mitta-nai-niyaga-saya^a-sambandhi-parij- 
a^assa NayS^a ya khattiy^Qa ya purao evam vayast 105. 

105. They are, and after dinner they went to the sitting 
chamber, and having cleansed their mouths, having removed 
particles of food and greasiness and having become perfectly 
pure they entertained .sumptuously and honoured their friends 
caste-people etc. down to Jhatrika Ksatriyas with numerous 
flowers, clothes, perfumes, garlands, and ornaments, and then 
they spoke thus to their friends, caste-people etc. 105. 

fq or ^qT#rqT I qqfq qK#r qsq 
qqrorf^ ^ qqr^ qjq qf'qfwRqr, 'd'qfq? q of 

^ qsqrfTq q^^, q^qfqi q of 

^q”^ q^ q^ qrq qrqi®^ q^- 
qn^ qfq ^rfq 3ifqq|rqt, «R5q<wiwft qqqjqqr q it ii 

106 Puwlm pi nam d^vaijupplya I amham 5yamsi daraga- 
msi gabbham vakkan tarns! sama^amsi im^ ^yaruv4 abbhatthid 
java samuppajj ittha, jappabhiim ca 9am amham ^sa dSrad 
27 
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kucchlihsi gabbhatta^ vakkant4, tappabhlim ca ^atn amh^ 
hiraij^^Qam vaddhamo suvano^oani dhai;4nam dhann^nam 
rajj^Qam java Bavaijj^nam piisakkar^natn aiva aiva abhivaddh- 
amo, samanta-rayano vasamagaya ya 106. 

106. Formerly, also, O beloved of the gods ! when this 
our boy was begotten In utarus, the following definite determi- 
nation till-occurred to our mind. From the time that this our 
boy has been begotten, our silver increased; our gold, property, 
corn, kingdom increased; our delight and hospitable reception 
increased immensely; and neighbouring kings have been subjug- 
ated. 106. 

5 «Fn •'T ^ ^ CRT >>1 

^^1^ 5RTf«rs3T 

^ I ca ^ ^ 5a^> ^ 

^ *0^ II ?ovsii 

107. Tam jay5 nam amham 4sa dara6 ja6 bhavissal, taya 
ijam amh6 eyassa daragas'a imam eyanuruvam gunnam guna- 
nippbannam ntimadhijjam karissamo Vaddhamaiju ttl / ta amha 
ajja ma^orha-sampaiti jSya tarn hou ijam amhe kum^4 
VaddhamaQ^ n^^Qam, 107. 

107. When this our boy will be born we shall name this 
boy Vardhamana-a name brought about by the possession of 
these conformable qualities. Today our wished- for-desire has 
been fulfilled. So let the name of our boy be Vardhamana. 



Chapter VII. 


EARLY LIFE. 

wA ^ TO «r cT^fr HmPiwii 

i 5ifT— 3iwnfe«f^ ? TOTOT^ ^>1^ 

^ ^r^T^auq, ’n^, ^ 

^ % BTR ^4 !rqvl 

JRT# II \o<: II 

108. Samai}^ Bhagavam Mahivire Kasava-gutt^pam tassa 
Qam tao namadhijja 4vamahijjanti, tarn jaha-amtnapiusanti4, 
Vaddhamane 1, sahssamuiyae Sam?|je 2 , ayal6 bhaya-bh4rava- 
Qam, parisahovasaggaqam, khanti-khatn^, padimayam pala^, 
dhtmam arati-ratisah4, davi^, viriyasampann6 d6v4hiin s4 
yatnam kayam Samaqe Bhagavam Mahavlre 108. 

108. iratnaQa Bhagavaa Mahavira was of the Ka^yapa- 
gotra. Hie three names have thus been recorded. They are: — 
1. He was named Vardhamana by hU parents 2. He was 
called Srama^a on account of his natural capacity of practising 
severe austerities, and 3. Became he stands immovable in the 
midst of dangers and terror, patiently suffers endurances and 
calamities, observes the particular vows ( of an ascetic ), is 
intelligent, and endures patiently pleasure and pain, is self- 
restrained and is gifted with excellent valour, he was named 
^ramaqa Bhagavan Mahavira by the gods. 
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[ IT wii 

#i; ?r(niff|ira% =4iw^ 

3^-55^ 4 ^ 5 TT^'Tfw ( ) 

mrornrl ^ 

r? qf^T^?n^ ^ or 1 

II ^n^TTT^ II 


...Tao Jjani Sama^e Bhagavam Mahavlre panca dhai parl- 
vude, tamt-Khelavaqadhai^ 1 Majjanadhaie 2 Maijdanadhaie 3 
Khelavagadhale 4.* A^kadhale 5. Ai^kao apkam saharijjama^e 
ramme maijikttlma-tale, giri — kaadara— samulliQeviva campaya 
piyavd ahaQupuvvi^ samvaddhai, tao Qatn SamaQ^ Bhagavam 
vinnaya pari^ava ( mitte ) vi^iyatta bslabhave appussuyalm 
urilaim maQuasagalm panca lakkhaQaim kama-bhogaim sadda 
phariaa — rasa — ruva — gandhaim pariySre-mage evam ca ^am 
vlharai. Acaraijga Sutra 176 

...Then, Sramana Bhagavan Mahavira -surrounded by five 
wet-nurses viz— 1. One feeding milk 2. One washing and 
bathing 3. One decorating and putting on ornaments. 4. One 
making Him play about, and 5. One taking Him in her lap, 
b6ing taken from one lap to another on the ground-flooring 
beset with gems, -gradually grew up like a Campaka Tree 
nurtured carefully in a cave on a high mountain. Then, 
^ramaga Bhagavan Mahavlra, with natural development of 
kn owledge, at the completion of chilhood, thus moves about in 
all directions, dispassionately enjoying excellent human 
pleasures of five senses relating to sound, touch, taste, sight 
and smell. ] 


Thus, on the completion of the ceremony of naming, the 
child, while becoming contented by the excellent juice 
(nectar ) deposited in his finger by the gods, served by five 
hig hly respected wet-nurses, carefully fondled by lovely young 
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females of the harem making him slowly advancing on foot- 
steps by his parents in various ways, spoken to by domestic 
servants every now and then, carefully honoured by gods and 
goddesses, sung by numerous songs, taught by various lessons, 
and painted in pictures, Vardhamana Kumara gradually grew 
up like a Kalpa Vriksa ( the Wishing Tree ) in the cave of a 
high mountain 

The name Srama^a Bhagavan Mahavira was given by the 
gods in this way. 

The eminent sages say-Vardhamana kumara, whose birth- 
festival was celebrated by the Indras of the gods and demi- 
gods, grew up in coiirse of time like the crescent Moon of the 
second day of the fortnight or the blosom of the Paradise Tree. 

He was — 

II \ II 

1. Dvija-raja-mukho gajaraja-gatib, arugosthapufah sitadan'a 
talih; 

^iti kesabharo’mbuja-munjukarah, surbhisvasitah prabhayo— 
Uasitah. 

• 

2. Matiman 4rutavan prathitavadhiyuk, prithu-purvabhava- 
samarago gata-ruk; 

Mati-kanti-dhriti - prabhriti sva gugai-r-jagato’pyadhiko 
jt^atl tilakah. 2 

1 He was moon- faced, with the gait of a lordly elephant, 
with the slits of his lips resembling a rising Sun, with the rows 
of white teeth, with black hair, with beautiful lotus-like hands, 
with fragrant breath, and was shining with radiant beauty. 
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2. He was intelligent, learned, gifted with extensive Avadhl 
Jnana, had a remembrance of many previous lives, and was free 
from from pain. He was the ornament of the world-surpassing 
the world by his innate qualities of intelligence, beauty, fortitude 
etc. 


^ Amalaki Krida. 

When Vardhamana Kumara was nearly seven years old, 
although he was devoid of sportive curiosity, one day, at the 
instigation of some of his companions of equal age, he went 
out of the town along with them, and began to play near 
some trees there. By mutual agreement it was settled, that 
he who climbed up the tree and came down from it in the 
shortest period of time, will ride on the back of other boys 
and will make them move on. 

At that time, the Indra of the Saudharma ddva-loka, 
while conversing on various interesting topics with gods in the 
Saudharma Sabha ( council-hall ), and touching on the subject 
of fortitude said " O gods ! although Bhaguvau Vardhamana 
is quite a boy hi= valour and fortitude are unoaralleled, and 
no god demi-god oi Indra, nowever strong he may be, is able 
to frighten him awa\ or defeat him by his strength." On 
hearing these words of Saudharm6ndra, one of the gods who 
was very wicked and insolent on account of his having highly 
heretical beliefs, thought " Only fortunate people can have a 
lord whose speech should be considered lovely although he 
may talk without rhyme or rhythm, and whose speech was 
not open to refutation although it was full of arrogance and 
disgust; is it possible that gods and demi gods possessing 
immeasurable strength cannot defeat one who Is only a child 2 
Is a mirror necessary for viewing an armi et on one’s hand i 
I will Immediately go there, and test his fortitude With 
this idea in his mind, he went to the place where Vardhamana 
KumSra was playing under the tree, and with the object of 
terrifying him, he assumed the form of a fomidable huge 
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venomoufl snake, with a large body resembling a mass of colly 
rium, and darkening the thicket of the forest by his intense 
blackness resembling the horns of wild baffaloes, with eyes 
more red then that of the colour of a cock’s crest, with a 
pair of tougnes as fickle as lightning; clever in inflating its 
curved, round, very strong, and well developed hood, producing 
terrible noise like the formidable wind at the end of an age 
of the world, and advancing rapidly with a very wrathful gait 
towards Vardhamana Kumara. Vardhamana Kumara knowing 
the real state of affairs, threw him for off like a withered piece 
of string, holding him by his leit hand. 

The god, becoming impudent and careless about future i?sue 
assumed the form of a body and began to play ^ith VardharnSna 
Kumara. By his natural circumspection Vardhamana Kumara 
became successful in game with all the boys and riding on the 
back of all of them, he made them walk about. After the rest 
of the boys had walked around, it was now the turn of the god 
who had assumed the form of a boy. He bent down his back 
and as soon as Vardhamana Kumara was seated on it, the god 
with the object of terrifying Vardhamana Kumara, assumed the 
form of a demon and began to grow tall and taller. This time 
he assumed a vt-ry hideous form. His hair were more harsh 
than those of a hog or a boar His head was as big as a potter’s 
pot, and his forehead resembled the inner hollowed out portion 
of the part of a pot His eyebrows were reddish and contained 
entangled hair. His pair of eyes were as deep as wells of 
Marwar, and were deep yellow coloured His nostrils were flat 
like the flanks of a big hearth. His cheeks were hollowed out 
like the cave a big mountain. His molar teeth resembled the 
tail of a horse. His lips were hanging like the lips of a camel. 
His teeth were protruding and curved like those of an elephant 
and formidable His tongue was trembling like a flag moving 
to and fro with wind, and sharp like a sharp-edged sword. His 
neck resembled a dried trunk (of a tree) and his arms were like 
large earthen jars. His hemispherical hollows of the hands were 
flat like winnowing fans and his fingers resembled dofls of stone. 
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His finger-nails were rough like the cavity of an old worn-out 
spoon His chest was filled with visible blood-vessels, and in 
the interior-full oi dust-a venomous snake, making a loud 
hissing noise was resting himself; in it there was a mass of 
bones only. His belly was pot-shaped and his waist was broken 
at some places and could be grasped in a fist His testicles 
were hanging like the fruits of the Valunki plant and his 
male generative organ was as big as that of a big elephant. 
His legs were full of disgusting and uncovered rows of hair 
and long like palmyras. His feet resembled an expanse of 
sharp-pointed stone, and hU toe-nails were frightful like a 
large spade. Besides, he was spreading fire-flames from the 
cavity of his horrible mouth. He was shaking the front portions 
of palatial buildings by striking the surface of the ground 
with the blows of the soles of his feet. He was hindering the 
progress of the chariot of the Sun by the bolt in the form of 
his long arms extended high up He was making his firm teeth 
visible while giving out a loud roaring laughter, A terrible, 
collected series of skulls, was hanging from his neck to his 
feet. He had adjusted mungoose on his ears in place of ear- 
rings He had placed a huge venomous snake in place of the 
sacred thread of a Brahmaija. He was dressed in the skin of a 
hunting leopard. His body was stained with blood and flesh. 

^ He had tied his shoulder with a very formidable and debilita- 

ted boa-serpent. He was jumping, dancing, laughing, and growing 
tall and taller, and was uttering terrifying sound. This 
terrible form of the demon was increasing every moment and 
it was as dark as great thick clouds. Having completely 
known the malicious fraud of the god, t ardhamana Kumara, 
fearlessly dealt him, as in a sport, a powerful blow with the 
fist on his back. 

Then hit as if by a blow from a thunder-bolt, and giving 
out unpleasant sounds by a blow with fist, the god became 
as submissive as a little child and as his body had become 
greatly debilitated, he began tb utter hundreds of piteous cries. 
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Haviog ascertained the truthfulness of the words of the D4v4- 
ndra, and having repented for his sinful actions, and .becoming 
physically disabled by his evil deeds, the god bowed down 
before the foot of Vardhamana Kumara, and said ' O Lord of 
the Three Words 1 I have done this wicked act. I did not 
believe in words of the Indra but they are quite true. I 
am now suffering the terrible consequences. Or, what is ‘this 
merely for one who pays no attention to the words of his 
superiors * 0 Lord ! you are able to overcome great dangers 
of this world with the greatest ease then, of what account 
Is It to you when a wretch like myself is prepared to terrify 
you ? Besides, 0 Supreme Being ! you are able to shake Mount 
M^ru and with It the entire earth with the touch of the toe 
of your foot. Whose mind will not be fascinated by this 
juvenile sporting of yours ? O master of the Three Worlds ! 
Although you possess such evident strength, I was not able 
to know it. I am, therefore, a god only in name, but' not in 
action. You please forgive me for my impudent behaviour. 
For, good persons arc naturally fond of obeisance.” Having 
thus requested pardon of the Omniscient, the only friend of 
the woi'Id-and having done ob..cisBnce, the god, illuminating 
the directions by his jewelled ear-rings, flew up into the sky, 
Vardhamana Kumara continued the game for a short time, 
and returiied to his palace accompanied by his servants, 
warriors, and body-guards. 

It is said, 

w HT»r, ^ w \ w 

1. Balattaij^ vi suro payate guruparakkamo bhayavam; 

Vlrutti kayam uama, Sakkenain tufthacittegam. , 

I. Vardhamina Kumara was braue and had naturally great 
strength even during child-hood. He was named Vlra by ^akra 
with a contented mind. 

28 
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GOING TO SCHOOL. 


When Vardbamina Kumara was a little more than eight 
years old. King Siddbartba rajoicingly told Tri^ala-d4vi “O 
queen 1 our son has now become ht for learning various arts 
and sciences, let us therefore place him under the care of a 
learned teacher. 





It ? II 


1. Atha tam mlt^pitarau vijhau. jnatva’stavarsamatimohat; 
Varamamitalankarai-r-upanayato l^kha^alayam. I. 

1. Then, the intelligent parents knowing him (VardhamSna 
Kumira) to be eight years old and beautiful, and having 
decorated him with various ornaments, took him to a Writing 
School out of great infatuation. 

li q ii 


2. Lagna-divaea-vyavasthlti-purassaram parama-harsa sampa- 
nnau; 

PraudhotBavicmahSrbaa vft4natu-r-ghana dhana vyayatah. 

2. Following the established custom on the day of 
marriage, they, completly full of excessive joy, arranged for 
great festivals, sutlable for distinguished persons, at great 
expense of wealth. 


qsf^^piTf 

^ wn II ^ II 
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3. Gdja-tumgEi*BamuhaIh sphara-keyura-haraih; 
Kanaka-ghstit.i-mudra-kuQdalaih-kankanadyaih 
Rucltrara-dukulaih pauca-varnal-stadanim; 

Svftjana -mukha-nar4ndrah aatkriyant^ sma bhaktya. 3 

3. At that time, kings beginning with kinsmen, wece 

treated hospitably wi'h presents o£ multitudes of elephants 

and horses, of large bracelets and necklaces, of finger- rings 
ear-rings, armlets etc, made of gold, and ol attractive clothes 
of five colours, with devotion by them. 

m II V? 11 

^T^f?5-=qT^f\»fT-3[Tl[nf^T^qiTFa[^ W \ 11 

ii ^ ii 

^T^FTf li vs ti 

4 Pandita-yogyain napavastr-alankara-naliker5di; 

Atha l^kha^alikanam danarthamaneka-vdstuni. 

5 Fugiphala-srihghatakd-kbarjjura-sitopala-statha khanda; 
Carukuli-carubija-draksadi-sukhasika vrlndam. 

6. Sailvarijia-ratna-i'ajata mi^rai}i ca pustakopakaraijani; 

Kamaniya masibhajana-lekhanikd-pattikadinu 

7. Vagdevi-pratimarca-krltayo Bauvarija-bhusaham bhavyam; 
Navya-bahu ratna-khacitam, chatraijam vlvidha-vastraoi. 

4. Clothes, ornaments, coccanuts, of various kinds, suitable 
tor the teacher, and several objects to be given to students. 
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5-6. Such as, betel-nuts, ^riijgataka nuts (Vern 
Siughcdit, an aquatic plant and its fruit ), date-fruit. Custard 
app'es sugarcandy, caroU ( Chirongia Soplda ) Citron 
•( Citrus Medica ), grapes etc. and a collection of pleasant food 
( sweet-meats ) etc. And furniture for books made of a combi- 
nation of gold, silver, and gems, lovely Inkstands, writing reeds 
Writing boards etc. 

7. Beautiful gold ornaments iu-laid with many new gems 
tor' the decoration of the idol of the Goddess of Learning and 
a variety of clothes for pupils 

With all these various above named articles for the teacher, 
the pupils, and for the Goddess of Learning, Vardhamana Kumara 
made prcpu’ations for going to the house of the teacher 
The lord of the three worlds was, then, bathed with an abund- 
ance of Sliver pitchers filled with excellent sacred waters of^ 
various jalaces of pilgrimage; and he wore a pair of beautiful 
divine clothes, (which was in every way pleasing to the eje 
and was shining brilliantly like the Moon ), Vardhamana Kumara 
was, then, decorated with jewels, crown, armlets, ear-rings, 
bracelets, and other ornaments given by the Indra. A spacious 
umbrella was held over his head; four chowrus were being 
moved about his body; and surrounded by an army consisting of 
four parts 'and with many musical instrunieuts giving out 
sweet melodious tunes, Vardhamana Kumara rea''hed the house 
of the teacher. As soon as the Pandit ( teacher ) put on 
washed garments as white as Ksirodaka, - water 

of Milk-Ocean,-suitab!e for an auspicious day and suitable to 
be put on while teaching the son of a great king, pul on a 
gold sacred thread, made marks of saffron on his forehead 
and as soon as he made other preparations, the throne of 
Sakra shook like the leaves of a Peepal tree, the ear of an 
elephant, the meditation of a fraudulent yogi and like an 
Insult to a king. The .^akra having come to know the .real 
state of affairs through the medium of Avadhi Jnana 

Visual Knowledge, told the ^ods thus: — ‘ O 1 It is a great 
wonder that Bhagavan is sent to a Writing School.* 
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Because, 

^nuT^rmffttTsf^ ?i5%^!3TOTf^ ii ? ii 

1. S^mie \andanama1ika sa madhurlkSrah. sudhayah sa ca, 
Brahmayah patha\idbih sa ^ubhrimagu^arupah sud‘/adidhltan; 
Kalyane kankacchata-prakatauatn pavltrya-sampattay^, 
Sastradhyapanamarhato’pi yadidam sallekha^alakrit^. 

ir?rt.5^ ?Ts:^et ll R n 

2. Matuhpuro iriaUilavarnauam tat, Lankanagarya lahariya- 
kam tat; 

Tat prabhrilam lavanambura^eb. prabhoh puro yadvacasam 
vilasali 2. 

1. The teaching of caaonical and scientific works even 
to an Arhat in a writing school, is like arianging festoons of 
welcome ( made of leave) of the mango tree ) on the mango 
tree; like the sweetening of nectar; like the teaching of the 
Method of Teaching to tlie Goddess of Speech; like the attnbu* 
tiong of the quality of whiteness to the brightness of the rays 
of the Moon; and it is like a sprinkling of liquid gold on gold 
with the object of purifying it. 

2. The manifestation of the Power of Speech before the 
Loid is like describing the qualities of a maternal unde before 
the mother; like the reproducing of wavy lines caused by 
surging waves in Lanka, Ceylon, and It is like the offering 
of a present of salt to the sea. 

W* — 

II \ It 
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Yatah 

3. Anadhyayana-vidvaiiiso, nirdravya-parm^ivarah; 
Analank^ra-aubhaga, pantu yusman Jin^^var^ 

Becauee, 

3. May the Jin^dvaraa ( Victorious Lords ), who are wise 
without study, who are Supreme Lords without wealth, and 
who are charming wihout ornaments, protect you ! 

Uttering these words, the ^akr^ndra, who had assumed 
the form of a Brihmaga, came hastily to the house of the 
teacher, where Vardhamfina Kumara was waiting. Having come 
there and having made Vardhamana Kumara sit on the seat 
ht for the teacher, he asked the doubts reiudriing In the mind 
of the teacher, and Yardhamana Kumara, although he was yet 
a child, solved all his doubts in the presence of all the people 
who were anxious to know what this child will say. 

BhagavSn, then, composed Jaindndra Vya> 

karaga. 

H II \ II 

1 Sakko a tassainakkham bhagavanlam ^sane nivesitta; 
Saddassa lakkhagam pucche vagnragam avajaya Indam. 

1. The ^akra, also having made Vaidhamana Kumara sit 
on the seat in his pressnee, asked him questions abut 
characteristics of Words aud Grammar. > 

All the people became astonished” O ! where did Vardha 
mana Kumara acquire so much knowledge even in his child- 
hood ^ ” The teacher also thought within himself; — 
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II ? II 

1. AbalakSladapi mimakinan, 

Yan eam^ajaD ko’pi nirfisayanna; 

Bibh^da taniSnnikhilaa sa ^sa, 

BSlo’pi bhoh pa^jafa citram^tat 1. 

1. 0 people ! behold. It is strange that, -this ( p»son ) 
though a child, baa solved all the doubts of mine exlatlng 
( with me ) from the time of my boyhood, which none ejee 
has removed. 

Moreover, Oh ! such sereneness with one who is prohcient 
in so many sciences. Or, it is quite appropriate for such a 
great man. 

Because, 

5T l 

^ ^ 5! II \ II 

1. Garjati ^aradi na varsiti, vai^ati vaisisu nil^svano m^ghah; 
Nico vadati, ua kurute, na vadati sidhuh karotyeva. 1. 

1. The cloudlhundera in autumn, but it does not rain, 'during 
the rainy season the cloud pours rain without noise A mean 
man talks, but does not do any action A virtuous man does 
not talk, but acts only. 

Also, 

^ ^ ^ ^ II H 

2. Asarasya padirtbahya pray^^adambaro mah&n; 

Na hi svarQe dhvanlstSdrig, yadrik kamsye prajayate. 
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2. A worthless object has usually a grea^t boasting. There 
ip not as much noise in gold as Is produced in bell-metal, 

Ad'lressing the teacher who was thinking thus, the Indra 

Bald, 

II ^ II 

3. Manusyamatram ^i^ur^sa vipra ! na sahkaniyo bhavata 
svacltt^; 

Vl^vatrayinayaka esa Vlro, Jinesvaro vahgamaya-paradrl^va, 

3. You should not, O BrShma^a ! think in your mind that 
he is only a human child. He is a Jin^^vara named Vlra 
who is the leadt-r of the Three Worlds, and who has seen the 
further end of all knowledge. 

Having thus adored VardharnSna Kumara with due cere- 
mony, Sakra went away. Bhaga\5n also surrounded by numer- 
ous Jfiata ksatrlyas, returned home 

In due course of time, Blmgavan attained youth withont 
any mishap. With the advance of youth, the dark, soft and 
glossy huir of Vardhamana KumSra looked elegant. His head 
appeared like a beautiful canopy. His face with two spacious 
eyes reaching the root of the ear resembled a full-blown lotus. 
His chest appeared ornamented with Vatsa, a tuft 

of hair of this shape on the breast of Yishou or Krisija and 
of other deities, like a very brillant gem, and spacious like a 
marble slab of Kanakacala. His abdomen was thin and 
decorated with an umbilicus as deep as the inclination of the 
mind of a virtuous man and furnished with circular markings 
going round, from right to left- His thighs looked elegant 
with fine soft hair, and they resembled the trunk of an 
elephant. His lotus-like feet ornamented in the front by rows 
of nails on tips of toes as if they were rows of Cititamagi 
gem, were marked with the auspicious signs of flags of victory, 
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crocodiles, fishes etc. Besides, it seemed that the crookedness 
of the heart of Vardhamana Kumara, apprehending danger, left 
the heart and entered his hair. Although he was naturally 
endowed with very little affection for worldly objects. Love 
dreading future danger, could not find an abode in the palms of 
hands, soles of feet, and the lower lip of Vardhamana Kumara. 

MARRIAGE 

On seeing the youthful beauty of Vardhamana Eumara, 
which surpassed the beauty even of the Indras of gods and 
deml-gods, some of the neighbouring kings sent their represen- 
tatives to King Siddhartha, for the purpose of giving their 
daughters in marriage with Vardhamana Kumara, The represen- 
tatives of the kings went to King SiddhSrtha and said “ O 
Lord 1 delighted by the excellence of beauty of Vardhamana 
Kumara, our kings have sent us with a request to accept 
their daughters in marriage with him. We are waltng for 
your reply.” The king said “We shall deliberately think over 
the subject; for the present you go to your respective homes.” 
The representatives of the kings, then, went away. The king 
narrated the matter before the queen. The queen, becoming 
immensely delighted, said “ O Lord ! By your grace, I have 
been able to accomplish every thing I possibly can. I have 
enjoyed happiness previously undreamt of. Now, if I am able 
to see the marriage-festival of Vardhamana Kumara, I shall 
feel myself as having perfectly fulfilled a sacred duty of my 
life ” The king said “ O queen ! then, if possible, you go to the 
Prince and inform him about his marriage-proposal.” The 
queen replied '* O great king ! it is not proper that I should 
go and inform him Princes are bashful and thereefore his 
friends should be instructed to inform Kim.” With the advice 
of the queen, some of the friends of Vardhamana Kumara were 
instructed to Inform him about the marriage-proposal. They 
went to Vardhamana Kumara and respectfully nairated the 
whole affair to him. Vardhamana Kumara listening patiently 
to them, said “ O worthy people ! do you not know the inclina- 
tions of my mind ? Do you not know about my abhorence to 
22 
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sensual pleasures ? Or, do you not know about my intention 
o£ renouncing my life as a householder in this world, that you 
are thus talking about my marriage-proposal. ” They replied:- 
“ O Prince I we know It all. But the parent’s words should 
always be respected and the desires of kinsmen should not be 
disregarded. Besides, the renouncement of the life o£ a house- 
holder in the latter portion of your life is not diHicuIt, and 
when the wished-for desires o£ your parents have been perfect- 
ly satisfied, they will not be adverse to your cherished desires.” 
Yardhamana Kuniara said, ‘Except marriage, I have taken 
a vow to the effect that 1 should not accept the vows of an 
ascetic so long as my parents are alive. Therefore, what harm 
is there if my parents are satisfied by my leading an unmarried 
bachelor life 1 What more is there in marriage 1 Because, 
you clearly see that the placing of pots one above the other 
in a row in a marriage- pavilion indicates a continuous series 
of ever-increasing sinful actions; the blazing fire there is 
suggestive of Wantonuess of Infatuation; the rising of the 
clouds of smoke to the sky is indicative of one’s light-hearted, 
ness, the auspicious going four times circularly around the 
sacred nuptial-fire, points to the roaming in the four Gatls 
(transmigrations) of this SamsSra; the oblation of ghee 
( butter ), honey etc burns up the mass of virtuous qualities; 
the singing of auspicious songs by young females spreads his 
disgrace in all the directions, the flower-garland hanging from 
the bride groom’s neck indicates the nearness of the mass of 
miseries, tie besmearing of the body with sandal- paste seems 
as if the Soul were covered with a thick veil of the dirt of 
Karmas; and while taking the hand of the bride into the hand 
of the bride-groom it seems as if there was a bargaining with 
the hand for the purchase of a very valuable object in the 
form of all the eight varieties of Karmas. What more can I 
say ? On minutely examining and thinking over the ceremony 
at the marriage-altar, I shudder with horripilation. Leaving 
aside, therefore, the question of infatuation, you give me your 
permission that, for the satisfaction of my pareAts, I may lead 
an unmarried bachelor life. 
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On hearing these words of Vardhamana Kumara, his 
friends respectfully bowing down said^ O Prince ! It is not 
proper for you to act thus. Wise persons are always afraid of 
rejecting the beneficent requests of their kinsmen, and they 
are naturally indifferent to achieving their own objects Have 
not Bhagavan Risabha Swaml and other Tlrthahkaras previo- 
usly led a married life ? Or, have not Bhagavan Sri 5anti 
Nath and other Jine^varas, enjoyed the paramount sovereignty 
of a Cakravartin ^ ”, When his friends weie ihus talking to 
him, Tridala-d4vi, accompained by a retinue of female-servants, 
came to Vardhamana Kumara Approaching seven or eight 
steps towards her and offering her a seat, Vardhamana Kumara 
respectfully honoured her Then, with the closed cavity of both 
his hands held in front of his forehead, Vardhamana Kumara 
told Tndala-devi, “Mother! please tell me the object of your 
coming here” Trisala-devi said “Darling! what other special 
cause can th re be except your dardana ( sight ) ? My whole 
human world is centered in you; all my hopes are encom- 
passed in you. With your presence, the happy royal wealth 
gives us entire satisfaction, the palace affords rest, the friends 
are favourable, and the three worlds are devoid of darkness. 
What other excellent occasion can I mention ? On hearing 
these words of Trisala-d4vi, the obedient Vardhamana Kumara 
thought: — The affection of my mother towards myself is incom- 
ceivable, her tenderness is unique, and her feeling on viewing 
me is BO uncommon that although I am always so near her, 
if she does not see me even for a short time, she becomes 
greatly distressed ’’ With this idea in his mind, VardhamSna 
Kumara said. “ 0 Mother 1 still let me know your ideas.” Tri- 
^ala-d4vi then said, “ If it be so, then you accept my proposal for 
your marriage-celebration. Your friends have been purposely 
sent by us The king and the citizens are anxious for your 
marriage. Besides, I am also desirous of having the happy 
state not acquired before by me. By the prowess of meritorious 
actions, all my other desires have been satisfactorily fulfilled.” 
On hearing these words of Tri^la-devi, the dutiful Yardhamina 
Kumua thought, “ When I was in my mother's womb, J 
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have taken a solemn oath that I should not renounce the 
world and accept Diksa so long as my parents are alive, as It 
may prove unpleasant to them.” With this idea in his mind, 
and knowincr also that he had some more evil karmas to be 

O 

experienced, Vardhamana Kumara accepted against his own 
wish, the offer of marriage- celt bration suggested by Tri^ala- 
devi Tri^ala devi and the whole retinue of family - members 
and domestic servants, becoming greatly pleased, the news of 
consent to marriage - propoial was communicated to King 
Siddhariha. 

At that time, a gate -keeper came to King Siddhartha and 
respectfully said ‘ O lord ! a messenger from King Samaravira 
desirous of seeing you has been waiting at the door for your 
orders.” The King said, ” Let him come here immediately.” 
The messenger, being admitted, respectfully saluted the King 
and took h!s seat at the place offered to him. The king, then 
asked him ” O good man I What is your object in coming 
here ? The messenger replied ' 0 king ! In a town named 
Vasantapura, excelling the beauty of the city of Kub6r 
by its splendour, there is a king with an appropriate name of 
Saniaraviia, who is capable of conquering the most 
powerful warriors on the battle-field. He has a daughter named 
Yasoda-who is as dear to himself as his own life,-born 
of his queen Padmavati. Now, please listen carefully 

why she was named Ya^oda, 

One day near Yasoda’s birth-period. King Samaravira 
while taking sound sleep at night, had a dream during early 
morning that he himself went to an extensive park riding an 
intoxicated elephant, accompanied by soldiers equipped with 
armours and with weapons of various kinds, swift horses well- 
fitted up, elephants with armours loaded with numerous arms 
and missiles, and surronded by chariots containing numerous 
valient warriors. There was a sudden noise and some warriors 
were running away, some were dropping behind, and some of 
the warriors covered with dust were wallowing on the ground. 
Banners of victory fell down and music of victory was entirely 
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stopped. On. seeing this disorderly state, he held up with his 
own hands, the royal canopy which was dropping down here 
and there, and he carefully guarded the great victory - banner 
which he had obtained. On seeing the dream, in the morning 
he immediately called interpreters of dreams into his presence 
and narrated the account of hla dream to them. They said 
•' O king ! There are five sources of dreams viz 1 About a 
thing experienced. 2 About an object seen or 3 Thought of 4 By 
a disorder in temperament, and 5 By the supernatural influence 
of a divine being. We do not really understand the cause of 
your dream.’’ The king said “ It seems you do not accurately 
determine its cause." They said “ Then, you verify the things 
you saw in your dream. You go to the park with all the 
materials seen by you during your dream. We do not accurate- 
ly realize whether there is any fault in it or whether there 
is some hidden secret meaning in it. But in due course of time, 
there is possibility of much gain. There is some motive In 
your holding up the falling canopy and the acquisition of the 
victory-banner,’’ 

The king accepted their word and ordered a beating of 
the drum for preparation for a march. On hearing the drum 
the feudatory chiefs with armours on their bodies came to the 
king. The soldiers leaving aside all other work became ready. 
Elephants and horses were equipped. The king riding a 
majestic elephant went to the park named Naudana with his 
complete army. Then, thinking about the seriousness of the 
dream seen during the early hours of the morning, getting a 
hint of some evil occurrence by the sudden quivering of his 
left eye, guessing some calamity and outwardly observlug the 
park, the king met with an incident suggested by a messenger 
sent on the previous day that a feudatory chief named Duryo- 
dhana of the neighbouring boundary, becoming vehemently 
enraged by long-continued animosity and becoming completely 
ready for a fight although he was perfectly ignorant of the 
king’s action of that day, came at once to the park He laid 
a seige and a great tumult arose. On being informed of 
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Duryodhana’s arrival near the park. King Samaravira went out 
of the park and there he saw his feudatory chief ready for a 
fight. Becoming greatly agitated as to how he knew of my 
arrived here, Duryodhana commenced a fight with the king’s 
army in which there was extreme violence caused by sharp 
swords, heads of the killed were scattered about, warriors were 
crushing to pieces big chariots with their lips squeezed tightly, pearls 
dropping from the temples of stately elephants pierced by the 
sharp points of lances were lying about here and there, a 
clamorous churping of ghosts assembled there was frightful; 
the ground was covered with a mass of fallen canopies, banners 
and flags; Intoxicated elephants were destroying the enemy’s 
elephants; the ground had become wet with the blood flowing 
from wounds inflicted by elephants and horses, and in which 
the trunks of warriors dancing with the tune of martial music 
appeared terrifying. After a frightful fight for a short time, 
King Samaravira himself bound him hand and foot in a very 
tight snare, and said ** O vile man ! Now remember your favo- 
urite god. Practising wicked deeds, you deserve now, to be a 
guest of the God of Death. Duryodhana said " O king ! why 
do you say so ? 1 have already remembered Him at the 
commencement of our fight. Now, you do without any objection 
whatever is appropriate to your family usage. Let this body 
suffer from whatever sins it has committed.” King Samaravira, then 
having compassion on him took him to his palace. There, all 
his fetters were removed, he was given a healthy bath and 
plenty of delicious food, and he was presented with the elepha- 
nts, horses etc, taken away from him during the fight. He 
accepted service under the king. The king was greatly delight- 
ed and his fame was spreading in all the directions The king 
thereupon said “ Now, that this daughter of mine is instrume 
ntal in getting so much fame for me, it is quite appropriate 
that she should be named Ya^oda. She was accordingly named 
Ya^a with great pomp. Growing up like the disc of the 
Moon, the giri attained youth in due course of time. One day, 
the king inquired of fortune-tellers “ Who will be the husband 
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of this girl J They said, “ O king I An excellent man provided 
with a mark of ^rivatsa on his chest, worshipped by gods and 
demi gods, and possessing one thousand and eight auspicious marks 
on his body, will certainly become her husband. ” Since hearing 
these words of fortune-tellers, your son Vardhamana Kumara 
has been selected as the most worthy husband for his daught- 
er.” King Samaravira then called his general Meghanada and 
giving him elephants, horses, gold etc, suitable for the marriage 
celebration of his daughter Yasoda, he said ‘ You go immedi- 
ately and arrange (or marriage-celebration. On receiving this 
order from our king, he went on an unfaltering march. 1 have 
been sent to you to inform you about this mission. O King ! 
this is the object of my arrival here.” 

King SiddhSrtha then replied ” Well done ! It is quite 
agreeable. Let the preparations suitable for the marriage- 
celebration be earnestly commenced. The messenger said ” O 
lord ! Why should not the preparations commence when the 
auspicious day of the marriage-ceremony is so near ? King 
Siddhartba, then, sent away the messengers from other king 
to their ovn destinations. 

The next day when the king was informed of the arrival 
of the royal bride, a lofty seven-storeyed palace was provided 
for her accomodation; excellent delicious food was prepared and 
cordial reception was given to the party. 

At a favourabld moment, general Meghanada wore costly 
garments and went to King Slddharlha, along with numerous 
warriors and feudatoay chiefs, ,and having respectfully saluted 
him, made inquiries about his well-being. King Siddhartba 
offered him a seat and betel-leaves, betel nuts, etc, and inquired 
about the well-being of King Samarrvira. Immediately a 
detailed account of his weii-being was respectfully supplied. 
Then talking about various subjects, Meghanada, with the 
permission of the king, went to his residence. As the day of 
marriage-celebration was drawing near, all the preparations were 
quickly proceeding for the magnificent celebration of marriage- 
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festivities. Raised plat-fortus were constructed everywhere, and 
seats were arranged at appropriate places over them. Various 
functions were assigned to different individuals and a spacious 
pavilion was prepared for marriage-altar. The altar - pavilion 
was appearing charming with Markata jewels, lovely by the 
arrangement of gold auspicious pots beautiful with victory- 
flags hanging on very white trunks of plantain trees; and noisy 
with the buzzing sound of black wasps roaming over heaps of 
flowers arranged in all directions, in which walls were decora- 
ted with emerald beset with pure pearls, in which the lotus- 
like faces of young handsome females were reflected in mirrors 
placed in all directions; where darkness was removed by 
precious jewels arranged at appropriate places; where the 
flooring appeared variegated by the radiant brilliance of emeralds 
and the pavilion in which a portion was smeared with fresh 
cow-dung. 

Having done the functions appropriate to each occasion, 
M^ghanada sent word to King Siddhartha, ‘‘ Now, the auspi- 
cious moment of MtTuiit^ui Pani-grahana, -Receiving the hand of 
the bride into that of the bride -groom, -is quite near, please 
let Vardhamana Kumara be brought here. ” King Siddhartha 
there-upon, told Tri^ala-devi " 0 queen I Do immediately 
whatever is to be done such as welcoming the prince with an 
auspicious ceremony etc. The auspicious moment of Pani-graha- 
na is very near.” The queen, very respectfully uttering various 
auspicious words, well-corned Yardhamana Kumara with an 
auspicious ceremony, and gave him a bath with fragrant water 
mixed with numerous odoriferous drugs. Vardhamana Kumara 
wore very costly white garments and attended other auspicious 
ceremonies. The body of Vardhamana Kumara rendered white 
by the application of the fragrant Gosirsa sandal-paste looked 
beautiful like the Kanaka-glri whitened by the Moon-light of 
the Winter Moon. The hair of the head of the Jinendra 
decorated with wreaths of flowers, appeared like the vault of 
the sky beautiful with twinkling stars. The Prince appearing 
more lovely by new ornaments of various precious stones 



arranged at appropriate places looked like the moving Rohapi* 
cala ( The Rising-sun Mountain ). The natural beauty of 
VardhamSn?. KumSra was unparalleled but when he is decked 
with beautiful garments and brilliant ornaments; it is practio- 
ally impossible to describe it. When the work of dressing, 
ornamentation etc. was finished, King Siddhartha was according 
informed, and he ordered his servants “Let there be celebratfon 
in the town, let the Jnata Kiatriyas assemble together, and 
let a magnificently- caprisoned lordly elephant be brought here, 
so that, riding on him, VardhamSna KumSra may go to the 
place of his marriage-ceremony.” The servants easing "Just as 
your Majesty orders,” began to do their respective work and 
promptly execute the orders of the king. 

Then, riding on the excellent elephant, and accompanied by 
members of the royal family sitting in excellent chariots 
decorated with flags of various colours moving to and fro by 
winds, and cheerfully surrounded by multitudes of courtesans of 
the harem dancing and cleverly acting various plays, making 
the royal roads impassable, and when the directions were re- 
sounding with the melodious sound of auspicious musical 
instruments, Vardhamana Kumara, followed by King Siddhtrtha 
and Yuvaraj Naudivardhana, respectfully shown by thousands 
of fingers of citizens from upper storeys of buildings, greeted 
with hundreds of benedictions, and welcomed with showers of 
rice mixed with flowers and other materials of worship, 
eventually arrived at the marriage-pavilion. At the main door 
of the pavilion, ordinary people were prevented by the gate- 
keepers, and Vardhamana Kumara along with his patty of 
royal associates, entered it. The females of both the sides 
cordially met with each other and the royal bride Ya^oda s^att 
then ceremouiously decorated in various ways. Her buttobka 
were covered by a bodice beset with gems and precious stoASt 
which appeared elegant like an extensive line of rain-boW on 
the sky. With her wide affectionate eyes, teaching the toot of 
the ear, and smeared with a streak of medicated Iamp-bia^,< 
Yadoda looked charming like the Goddess of Sptiftg With btfi^^ 
30 



lotus (lowers. The necklace, ot nine strings hanging (rom her 
neck, was sportively dancing like stars out of bewilderment 
for her Moon-like face Her tender feet coloured with a scarlet 
red dye appeared beautiful like the foliage of the lovely A^oka 
tree. She appeared very charming by the auspicious mark with 
excellent Go^irsa sandal-paste on her forehead and by the 
jewelled rings on her ten fingers The royal bride thus beauti- 
fully decked with costly garments and precious ornaments, 
charming by the extending splendour of his bodily grace, and 
capable of overcoming the graceful gait of the royal swan 
attracted there by the sound of her lovely jewelled anklets, 
and whose lovely lotus-like face was reflected on the walls 
inlaid with precious jewels, walked there grecefully with the 
magnificent gait ot a lordly elephant, accompanied by her 
female servants, and entered the hall of marriage-altar which 
was decorated with fresh rows of auspicious festoons of green 
leaves and in which sacrificial offerings were commeneed 
immediately by the sacrificial priest. 

The ceremony of taking the bride’s hand into that of the 
biide-groom, which was accompanied by auspicious songs and 
which was gladdening the hearts of the three worlds by its 
magfpificence, then commenced. At that lucky moment, there 
were mutual greetings and exchange of musk, and other 
fragrant anointing oils, of flower-garlands full of buzzing 
bees attracted by the perfume of perfumed casekets, and of 
rolls of betel-leaves prepred with cracked betel-nuts, cardam- 
oms, cloves, and other perfumed savouries on both the sides, 
and presents of excellent silk-garments, scarfs, of bracelets, ear- 
rings, coronets, armlets, bracelets for females, and of other 
ornaments, of horses born In Sindha Turkey, Gamboge and 
other celebrated localities, and of lordly elephants to numerous 
indiuiduals according to their capacity. With the oblation of 
clarified butter, honey, and other materials to the nuptial-fire, 
in vigorous working, the auspicious walking around the 
nuptial-fire by the bridge-groom and the bride for the fourth 
time was thus completed. General Meghanada becoming greatly 
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delighted with joy, , then, gave Yardhatnana Kumara, gold 
worth thirty-two crore gold mohors, ear-rings, loin-girdles, 
diadems beset with precious stones, and gems, bowls, saucers, 
dishes, and other articles of silver, a large variety of costly 
clothes and garments prepared in distant countries as a present 
to him at the time of the release of the hand of the bride 
from that of the bride-groom, and King Siddhartha rejoicingly 
gave numerous gold ornaments and very valuable clothes and 
garments obtainable in the world with great difficulty, to the 
newly-married bride as her dowry. 

Becoming tliua free from the marriage-celebration which 
was gladdening the hearts of gods, demi-gods, and human beings 
and after dinner parties were given to all the people, and 
the guesis had gone away to their respective destinations, 
General M4ghanada went to his own town. 

Then, living in the central portion of a splendid palace as 
white as the beams of the Full-Moon, enjoying excellent 
pleasures of the senses at their appropriate moments, receiving 
wished-for objects immediately by the excellence of his 
meritorious deeds, making use of excellent garments, perfumes, 
flowers, ointments, ornaments etc, given by gods, becoming 
perfectly free from disease and anxiety, some -times listening 
to the melodious Pancama ( Fifth-later Seventh ) note of 

Indian music commeuced by Tumbaru celestial beings who 
had specially gone to him for rendering service to him, some 
times in respectfully observing the dramatic performances of 
celestial damsels dancing bef'''"' him, sometimes deciding 
seriously subjects under discus’'' ou, and sometimes giving 
occasional and frequent visits to his parents, VardhamSna 
Kumara thus began to pass his dayj in perfect happiness. 
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109. Samaqassa Qam Bhagavao Mahavirassa piya Kasava- 
gutte qam tassa qatn tab Damadhijja dvamahljjanti, tam jaha 
Siddhattbe i va^ SijjamEe i va Jasamse i va // Satnanassa 5 am 
Bhagavao Mahavirassa maya Vasitthasagutte ^atn tise tab 
namadhijja ^vamahijjatiti, tam jaha Tisala i va Vid^hadinna 
i va, Piikariqi i va / Sama^assa Qam Bhagavao Mahavirassa 
pittijjd Supas^, bhiya Nandi vaddba^d, bhagi^i Sudams- 
aga, bhari)a Jasoya Kodinna-guttd gam/ Samaga'sa Bhagavab 
MahSvirassa dhua Kasavaguttd gam tls4 do namadhijja 
4vamahljjanti, tam jaha-Agojja i va, Piyadamsaga i va / 
Samagassa Bhagavab Mahavirassa nattui Ka-savaguttegam tis^ 
gam do namadhijja evamahijjanti,, tam jaha-Sesaval i va, 
Jasavai i va 109 

109. ^ramaga Bfaagavan MahS\^ira’s father was of the 
Kasyapa gotra; he had three names- viz 1 Siddhartha 2. ^rdya- 
mea 3 Yasasvln. Sramaga Bhagavan Mahavlra’s mother was 
of Va^istha gotra; she had three names, viz 1. Tri^ala, 2. 
Videhadatta and 8 . Pritikirlgi. Sramaga Bhagavan Mahavira’s 
paternal uncle was Suparsva, his elder brother was Nandivard- 
hana, and his sister was Sudar^ana, Hie wife Ya^oda belonged 
to the Kaundinya gotra, Sramaga BhagavSn Mahavira’s 
daughter who belonged tg.the Ka^yapa gotra had two names, 
viz 1. Anojja and 2. Priyadar^ana. Sramaga Bhagavan Maha- 
vira’s grand— daughter who belonged to the KSsyapa gotra- had 
two names viz. 1.. i^sayatl, and 2. Yawsvaii 109. 
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110. Sama^e Bhagavam Maha\ire dakkhe dakkhapaiane 
padiruv^ aliQ^ bhaddha^ vi^le na4 Nayaputte Naya-kula cande 
Videh4 Videhadlnne, Vid4hajacc4, Vid4hasukumale tisam vasaim 
Videhamsi kattu ammaptuhim devattaga^him guru-mahattaraehm 
abbhanuqnae sammattapainae-puQai'avl Loyant^him Jiyakappi^him 
devehim tahim itthahim java vagguhim anavarayam abhinanda - 
mini ya abhithuvvamana ya evam vayasl. 11. 

110. 5ramaiia Bhagavan Mahavlra was clever (in all 
arts and sciences ), competent in keeping his promises, extremely 
beautiful, adorned with all virtaous qualities, sincere, modest, 
famous, son of Jhatri Ksatriyas, the Moon of the clan of the 
Jhatris, possessing excellent body-constitution, son of Videha- 
datta, born of Videhadatta, (Trisala), very delicate as a house- 
holder ( but very firm in enduring hardships during ascetic 
life ) and he led the life of a house-holder for thirty years. 
When his parents went to the world of the gods ( i. e. died ) 
and when with the permission of Nandiyardbana and other 
elderly members ( of the family ), he had fulhlled the promise 
(the firm determination of not renouncing the world during the 
life-time of his parents that he had made in hie mother’s womb.) 

[ After the lapse of a few years, Ya^oda became pregnant 
and in course of time she gave birth to a girl whose soles of 
feet and palms of hands were tender, whose limbs were lovely 
with exquisite beauty, and who was actually the Goddess of 
Wealth and Prosperity. At an appropriate time, she was named 
Priyadar^ana. The girl grew up with careful fondtti^ and she 
was married with Jamali by king Nandivardhana after the 
Dik^a of Sramaga Bhagavan Mahavlra.] 
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When ^ramaQa Bhagavan Mahavira was twenty-eight 
years old, his parents following the religious dcctrine of the 
Tlrthankara Bhaaavan Pir^va Nath, took their seat on a 
bedding of Ku^a grass, wasted their bodies by abstaining from 
every kind of food and drink-material, and on death were born 
as celestial beings in Acyuta deva-loka and they will certainly 
attain Mcksa Final Emancipation in Apara Mahavid^ba 
during their future third Bhava Ynvaraja Nandivardhana and 
other members of the royal family filled with extreme sorrow, 
then cremated the dead body of his parents and having performed 
the ceremonies suitable for the occasion, all of them went away 
to their respective places. The Sun as if unable to see the 
sorrowful event reached the Sun-set Mountain, the evening 
twilight seemed as if weeping by the yelling of birds, the 

beds of lotus, s seemed as if to be shedding tears on account of 

the bees going away from them, and the Moon rose as if with 

the object of chastising young females afflicted with bereave- 
ment of their beloved ones, and as if for the purpose of pacify- 
ing the minds of the royal family burning with the pangs of 
separation caused by the death of the parents of ^ramaija 
Bhagavan Mahavira. 

At day-break with the rise of the Sun, on seeing Yuvaraja 
Nandivardhaaa suffering from the outburst of most unbearble 
sorrow, and surrounded by females of the harem, and all the 
kirsmen agonized with the pain of separation, ^rama^a 

Bhagavan Mahavira said: — 

^ ^ ii i ii 

1. Pia-mai-bhai-bhalni-bhajja-puttattaQ^oa savv^’pi; 

Jiva jaya bahuso jivassa u dgam^gassa. 

sihr TOT II ? II 

1. Pitr-matr-bhratr-bhagini-bharya-putratv4na sarve'pi; 

Jiva jata bahu^ jivasya tu ^kaikasya. 



1. All Hvltg being have repeatedly been born bb each 
other’s father, ir.othtr, brttber, sister, wife, and son, 

" O brother 1 Now leave aside your sorrow. Think 
about the highest and most excellent object of this life. 
Sorrow is useless. Because, the God of Death whose un- \ 

controlled behaviour is irresistible is un-mannerly like a 
terrible lion; union and diversion are sure to be visible and 
and invisible in a moment like a dream; a momentary lovely 
affection is fickle like the colors of a rain-bow, even the 
virtuous fulfilment of a promise is often deceitful ( curved ) 
like a bow; wealth is momentary like the colours of the evening 
t wilight; various diseases and anxieties are difficult to be set 
aside like huge snakes; there is absolutely no significant cause 
of remorse or hindrance in this world. Follow your Correct 
Judgment. Abandon the Devil of Enjoyment. Perform your Duties. 
Because, this event is an absolutely common occurrence.” On 
hearing these words of deep consolation, their attachment of 
love became less, and the vehemance of their grief slackened- 

The next day, at an auspicious moment, shown by for- 
tune-tellers, clever In the real truth of the Science of Astrology, 
^ramaga Bhagavau Mahavira was repeatedly and in various 
ways requested to accept the throne, but as he' did not like to 
burden himself with the vagaries of the management of a 
kingdom, and as he did not accept it, his brother Nandivardh- 
ana was installed as the ruling king in place of his father. 
King Siddhartha. 

The entire clan of Jhata Esatriyas paid homage to 
Nandlvardhana, the grandees of the town welcomed him 
cordially, the feudal chiefs acknowledged service under him, 
the servants bowed down before him, and the chiefs of bound- 
aries adored him. In this way, Nandlvardhana was proclaimed 
as a sovereign ruler. 

One day, iramana Bhagavin Mahavira addressing Sing 
Nandivardhana and his own kinsmen sitting with their 
domestics, said " O magnaimous people ! The determination 
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previously made by me has now been fulfilled. I have done 
my duty. Now slacken the ties of wtc Moha, Infatuation. 
Help me in accomplishing my religious duties, and give me 
your permission to accept the vows of an ascetic.” On hearing 
these words- unbearable like the blow of a thunder>bolt, - they 
said ” O prince ! the grief of the deceased parents has till now 
been rankling our hearts as it was like a broken thorn lodged 
there- in, and now this unexpected separation from you will 
become unendurable like the sprinkling ot salt on a wound 
Ah ! we are so unfortunate that such calamities befall us in 
succession 1 ” With these words, they began to lament bitterly, 
^ramaqa Bhagavan Mahavira tried to pacify their minds with 
sweet words Then, stopping the flow of tears with utmost 
difficulty and preventing the force of the grief which had 
suddenly become fourfold, they said ‘ O Supreme Lord ! Have 
compassion for our life, and abandon for the present, your 
longing for accepting the vows of ascetic life. Even after 
accepting an ascetic’s vows, you are to take care for the 
protection of the lives of animals, then, is it inappropriate 
to afford protection to the hearts pierced by the saw of 
unendurable separation i On becoming separated from you, 
but ignorant of the passable or impassable way, like a blind 
man, and helpless like a foreigner, we are unable to maintain 
our lives even for a moment. ” ^ramaiia Bhagavan Mahavira 
then said ” If it be so, now say out after an accurate lengthy 
consultation, when you will give me permission to take Diksa. 
They said ” After the lapse of two years, you can renounce 
the world.” ^ramaija Bhagavan Mahavira said, " Well, let it be 
so, but you should not be particularly anxious about my food 
etc.” They said “ Very well. We shall do as you like. ” 
Commencing from that very day, ^ramaya Bhagavan Mahavira 
abandoned all sinful enterprises, left off the drinking of cold 
( unboiled ) water, took food free from living creatures, observed 
extraordinary celebacy, gave up bathing, anointing, taking care 
of the body etc, and washed his hands feet and other parts 
of his body only with boiled water ( free from living organisms) 
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In this way, ^ramana Bhagavan MahSvlra passed one year 
Although ^'amana BhagavStn Mahavlra left off bathing, 
anointing, and putting on of ornaments, the luster of his body 
resembled the brilliance of twelve Suns combined together. 
Although 5ramana Bhagavan Mahavlra was wearing the dress 
of a house-holder, he appeared like a mass of self-control, 
Besides, although he was a house-holder, his indifference ( to 
worldly objects ) was so wonderful that it would astonish the 
minds even of great sages who had subdued their passions ] 

[ Eventually after the lapse of one year, when ^rama^a 
Bhagavan Mahavlra -the Crest- jewel of the Worlds-was thinking 
about Vars'ka Mahidana, ( the giving of valuable 

gifts lasting for one year. ) the lion-seated throne-glittering 
with a mass of jewels-cf ^akra who was sitting happily in 
Saudharma d^va-loka, began to quiver readily. On knowing 
the resolute determinattion of the mind of iramaqa Bhagvin 
Mahavira through the medim of Avadhi Jnana, ^akr^ndra 
becoming greatly delighted with horripilation, got down from 
his lion-seated throne, advanced seven or eight steps towards 
the Lord, and having extolled him, began to think thus “ The 
last Tlrthafikara Sramaija Bhagavan Mahavlra is desirons of 
giving Yarsika Mabadana and it is my important 

duty to supply him with the necessary wealth ” With this idea 
in his mind, 5akrendra ordered the demi-god YaisramaQa 
thus: — “You deposit the articles of wealth suitable for gifts in 
the palace of 5ramana Bhagavan Mahavira ” Accepting the 
order of Sakrendra by lowering his own head to the surface 
of the ground and feeling himself highly contented, Vai^rama^a 
demi-god, ordered Tiryak Jrambhaka gods and respectfully 
honouring his order, they commenced to shower heaps of gold 
shining like the brightness of the Rising Sun. Then, every day 
with a proclamation at triangular places and squares, at places 
where four roads meet, at places with doors on four sides, on 
high roads and on such other places, to protected and unprote- 
cted individuals, to travellers, beggars invalids, and foreigners, 
to people encumbered with debt, to poorly-clad pUgrInu, 
31 
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paupers, and to others desirous of acquiring wealth, to ask for 
gifts without reserve, ^ramana Bhagavan Mahavira used to 
have gifts of gold given away continuously Gifts worth one 
Cl ore and eight-lac gold coins were continuously given away 
during one day. By giving uninterrupted gifts of gold, the 
fame of ^ramaija Bhagavan M havira, spread over Magadha, 
Bengal, Mysore, Kalihga, Saurastra and other countries. The 
people of those countries, used to talk among themselves; — 
‘‘ Let UE go and see the mightly Lord. Besides, by getting gifts 
of gold, we shall be able to remove our miseiable state in this 
world, and on account of meritorious Karmas accruing from 
beholding Him, we shall be able to secure provisions for our 
journey to the next world. There is no other remedy for 
escaping from terrible miseries during the next life Let, there- 
fore, ^ramatja Bhagavan Mahavira be our chief shelter, ” 
With such ideas in mind, numerous beggars from distant 
cotintries used to come to Ku^dagrama and many returned 
home with their wlshed-for desires fulfilled. In this way, 
although the streets of Kuijdagrama Nagara were wide, they 
became narrowed down by being crowded by passengers walking 
with difficulty through them. The treasure seen by the auspi- 
cious eyes of 5ramaiia Bhagavan M..havira appeared like gold 
under the benign influence of his compassion. Whenevere 
Bhagavan went into the courtyard of his palace, the ground 
appeared beautified as if with a big Kalpa Yraksa. 

Wishing Tree. As giving became identical with solicitation, 
the kinsmen of the giver extended everywhere the words 
D^hi dehi,” “ Give, give. ” The people appointed 
for giving gifts used to tell the seivants every day, Place 
jewels in this spread-out cloth and fill this vessel with gold 
for suppliant persons.” In this way, the giving of gifts continued 
repeatedly for one year, The Jinn^^vaia Sramana Bhagavan 
Mahavira gave uninterrupted gifts to individuals in bad 
condition. In the same manner, others desirous of Final Emanci- 
pation should invariably follow the practice. How can any one 
who, becoming infatuated with wealth-which is the source of 
all evlls,-loogs for it, keep his soul steady in the ritual 
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observance of difficult austerities ? Following therefore, the 
praise-worthy example of ^rama^a Bhagavan MahSvira, devout 
individuals possessing wealth but desirous of ascetic life, should 
also act accordingly. When the gifts were thus being given 
every day, King Nandivardhana ordered his attendants thus — 
“ O good people ! Let many dining-halls be prepared in the 
principal localities of the town, and let them be furnished 
with completeness of ample materials for food, drink, chewing, 
and Scivoury articles, and let heretics, house-holders, or such 
other persona suffering from hunger or overcome with thirst 
who happen to come there on foot or in a palanquin or who 
come there wiih their eyes widening with joy, be respectfully 
given aricles of food etc of the four kinds. Besides, let elephants 
of Manda and Bhadra varieties be stationed all round at 
various localities, excellent horses as swift as the horses of 
the chariot of the Sun, be kept everywhere, let chariots be 
kept at several places, let excellent clothes be placed in many 
quarters, and let villages, mines, dwelling-places etc, be shown, 
and give every body whatever article he asks for.” The servants 
saying “ Just as your Majesty orders ” went and did all the 
work ordered by the king. Tims, during one year, ^ramaga 
Bhagavan MahavUa gave gifts alike to a king or to a pauper 
without any hindrance to any body,- gifts worth three hundred 
eighty - eight crore and eighty lac gold coins, - which was a 
source of extreme joy (o all living beings, and satisfied the 
desires of beggars with gifts of gold. 

It is said, 

^ ^ II ? II 

1. Tinn^va ya kodisaya atthasli ya hunii kodio; 

Aslim ca sayasahassam eyam sahvacchare dinnam. L 


^ in U 
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Trlgyeva ca kotl^atanl astsUisca bhavanti kotayah; 

A^itisca ^atasahaeranl 4tat samvatsar^ dattam. 1 ] 

1. The gl{ts given during one year amount to three 
hundred eighty-eight crore and eighty hundred thousand gold 
coins. 1. 

The poet says: — 

II I II 

1 . T attadvirsikadlnavar savirumad dar id ryadav anal ah; 

Saddyah fajjitavajivasahalahkaradurlaksyabhali 
SamprSptah svagrh4 othinah sa^apatbam pratyayayanto’hganah 
Swamin ! singajanai-r-niruddhabasitalh yuyamityucire 1. 

], When the beggars, whose violent miseries of poverty 
were removed by the showering of the Varsika Dana 

( the giving of gifts lasting for one year ), returned home 
immediately with a splendour difficult to behold on account 
of ( their possessing ) well-equipped horses, heaps of clothes 
ornaments etc, and when their wives were assured by themsel- 
ves ( of their identity ) on oath, they were addressed ( with 
amazement ). Husband 1 Who are you ? by libertine people 
whose laughter was obsructed. 

— At that time, the Lokantika god-;, following their 
established custom, constantly congratulated and praised him 
with these agreeable etc sweet and soft words. 1 10. 
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[ The Lokaniika gods are o£ nine kinds. They are: — 

^wr q » ^ h i 

% 3I3^TTO « <: %f ftgT ^ II ? II 

1. • Sarassaya 1 Maicca 1 VaQhl 3 Varu^a ya 4 Gaddatoya ya 5 

Tudia 6 Avvabaha 7 Aggicca 8 ceva Bittha ya 9. (1) 

[ I 

317^^^ ftgTsr II ? II 

1 Sarasvata Aditya Vahnayo Vahnayo Varu^Ssca, Gardatoya^ca; 
Trutita Avyabadha, Agneyascaiva, KisthSaca. 

Rrai^ 5 I 

I Rr«t li ^ ii 

2. Ee devanikaya bhayavatn bohlnti Jitjavarindatn tu: 

SavA’a jagajjivahiyam bhayavam ! tittham ptavaetha. 

[ ^ 5 1 

I II ^ II 

2 devanikaya bhagavantam bodhayanti Jinavarendram tu; 
Sai'vajagajjlvahiiatn bhagavaa ! tirtham pravartaya ] 

1. Tne Lokancika gods are of the follovviug nine kinds: — 
J. Sarasvata 2 Adilya 3 Vahnt 4, Varuha 5. Gardatoya 

6. Tusita 7; Avyabhadha 8 Agueya and 9 Ristha 

2. These varieties of gods requested Jinendra Bhagavan 
^ramaoa Bhagavan Mahavira, Lord ! E%labliHh the religion 
o£ the law which is of supreme benefit to all living beings of 
the world. 

[ When ^ramaija Bhagavan Mahavira thought of commen- 
cing ascetic life, the thrones of the above-named varieties 
of Lok^ntika gods in the celestial chariots of the jewelled 
Compartment of the Brahma deva-loka began to quiver. On 
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knowing it to be their duty through the medium of Avadhi 
Jahna, they immediately went to ^ramaiia Bhagavan Mahavxra 
accompanied by their respective retinue. Respectfully bending 
their heads low and as if worshipping the Lord with the 
fragrant Mandara flowers falling down from their heads, they 
began to request him thus with sweet words:- Victory to You ! 
0 worshipful master i vanquisher like a terrible lion equipped 
with powerful claws, of the elephant-like god of Love Obeis- 
ance to you 1 O highly compassionate Soul ! you are always 
ready to protct the whole Universe disregarding your own 
work, and you are like the Sun in expanding the lotus -like 
forest of the family of the Jnata Ksatriyas. Cau a dull-witted 
man like me ever know the real meaning of the objects of 
the Universe, and also of objects outside it la the perfect way 
pei'ceived by jou 1 Of what value is the brightness of the fire 
fly whan compared with the brilliance of Sun capable of 
removing darkness in a moment by a stream of its rays. 
However, O Lord of the Universe 1 Knowing it to be our duty 
we, entreat you with the object only of reminding you a little. 
0 Supreme Lovd 1 Now, you commence an ascetic life and 
speedily establish the religion of the Tlrthahkaras with the 
object of removing the misfortunes of persons burning with 
the maladies of a this world. Now show the Path of Emanci- 
pation obscured by the darkness of false beliefs of very 
illiterate sectarians by the fight of your Excellent Knowledge 
Let people take beverage of the nectar of your speech as 
if from an ocean filled with gems possessing various strange 
miraculous powers and with water of Compassion Let all the 
people becoming greatly delignted, by hearing your extraordi* 
nary ascetic life, say out your stories till the end of this 
world. Becoming doubly resolute in his efforts by these words 
of the courteous gods, 6ramaga Bhagavan Mahavira became 
the more desirous of the happiness of Final Emancipation. 

ipf I Sfq 5PT ^ 



247 


II W II 

111. Jaya Jaya nanda ! jaya Jaya bhadda ! bhapdam ti 
jaya jaya khattiyavara vasha ! bujjhai bhagayam 1 Loga- 
naha ! Sayala jagajjiyahiyam pavatteni dhamma-tittham his 
8uha niss^yasakaram savvaloe savva-jivanam bhavissai tti 
katta kaya kaya saddam paunjanti. 111. 

II I Victory, Victory to Thee, Gladdener of the Universe ! 
Victory to Victory to Thee, fortunate one ! Luck to thee, ictory, 
Victory to Thee, the chief lord of Ksatryas ? Awake revered 
lord ! Lord of the World ! Establish the religion of the Tirtha- 
hkaras which benefits living beings of the whole world. It 
will bring the Blissful Happiness of Final En^'ancipation to all 
living beings in all the world Saying so, they raised a shout 
of victory. 

tTW, 

^Tir ^ir ii ii 

112 . Pm vim pi nam Samanassa Bhagavao Mahavirassa 
manussagao gihatthadhammao anuttare ahold appadivai naija- 
damsand huttha ! Tae naiu Samaije Bhagavam Mahavird tdnam 
aTfuttardQiam ahoidnam nanadamsandm appaijo nikkhama^a 
kalam abhodi, abhoitta, cicca hiraijnam, cicca suvap^am, cicca 
dhanam, cicca rajjam, cicca rattham, evam balam vahaqani 
kosam kotfhagaram, cicca puram, cicca anteuram, cicch ja^av- 
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a)am, cicca vipuladhs^a - ka^aga - rayaija - ma^i - motliya- 
Fankha-sila-ppava’a-ratta raiona-mliam-ianta sara saraijjam, 
vicchaddaitta vigovaitta daQani dayar^him paribhaitta da^am 
daiyaQam paribhaitta. 112. 

112. Btifore 5rainaQa Bb^.^van Mahavira had adopted 
the life of a house-holder ( i. e. before his marriage ) he 

possessed supreme unobstructed ( but lasting till the acquisition 

of Kevala Jnana ) Avadhi Jnana and Avadhi Dar^aqa, 
Srama^a Bhagavan Mahavira then perceived with his supreme 
knowledge that the time for his Renunciation had come. 
Having left his sliver, having left his gold, having left his 

riches, having left kingdom, having left his sovereinty of 

various countries; and in the same manner, his army, carriages, 
treasure, granaries; having left his harem, having left his 
subjects, having left extensive riches, gold, precious stones, 
jewels, pearls, conches, stones, corals, rubles etc. and having 
abandoned all and having abandoned everything in all ways, 
and having explained the momentariness of all ( worldly ) 
objects, he distributed gifts to beggars and apportioned gifts 
to his family-members. 112. 
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113. T4 nam kal4 nam t4' nam sam fama4 nam Samayl 

Bhagavam Maliavir^ s4 H^mautanam padhamo mase padha- 
me pakkhe Maggasira bahule tassa nam Maggaslra bahulassa 
dasami pakkh6gam, painagaminie chaya4 porisie abhinivvittae 
pamat.iapatta4 Suvvae nam dlvas4 Vijaye nam muhutt4 gam 
Candappabhae sibiyae sa-deva-manuya-sura4 parLsao samiguga- 
mmamaga-magge, sankhiya-cakklya-langaliya-muhamangali 

ya-baddhamana-pusamana-ghantiya — ganehim tahim ittbahim 
java vagguhim abhinandamana ya abhithuvvaniana ya 4vam 
vayasi. 113. 

114. Jaya Jaya Nanda ! Jaya Jaya Bhadda ! Bhaddam 

abhagg^him — nana — damsaga — caritt^him ajiyaim jigahi 

ludlySlm, jlyam ca palehi samana — dhammam^ jiya — viggho vi 
ya vseahi tarn deva I Siddhi-majjhe, nihagahi raga-dosa 
maU^, tav^nam dhildhagiyabadhakacchd, maddahi attha 
kamma sattu, jhag^gam uttam^gam sukk^gam, appamatto 
harahi arahagapadSgam ca Vtra ! telnkka-rangamajjh^, pavaya 
vitimiramaguttaram Kdvala vara nanam, gaccba ya mukkham 
param payam jigavarovaltth^gam maggegam-a-kudiI4gam, 
bant a parieabaCamum jaya jaya khattiya vara — vasaba 1 
bahuhim dlva^aim, bahuhim pakkhaim, bahuhim ma?aira, bahuhim 
uuim, bahuhim, ayanalm, bahuhim eamvaccharaim, abhie parisa- 
bovasaggagam, khantikham^ bhaya-bheravanam, dhamir.e td 
aviggham bhavau tti kattu jaj.a jaya saddam pannjanti 114. 

113. During that age, at that time, in the first month of 
H^manta ( winter ) in the first fortnight, in the-dark fortnight 
of Margasirsa month, on its tenth day, when the shadow had 
turned towards the East and the ( first ) Paurusi ( period of 
three hours) after Sun-rise when the shadow attains the length 
of a man was full and over, on the day called Suvrata in 
the muhurta called Vijaya, in the palanquin Candraprabha 
^ramaga Bhagavan Mahavira was followed on his way by a 
train of gods, human beings, and demi-gods, and surrounded 
by a multitude of conch- blowers, discus- weilders, soldiers bearing 
plough-shaped gold ensigns on their necks, men carrying others 
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on their backs, professional bards, and bell-bearers and was 
addressed by them praising him and wel-cooaing him with 
these pleasing etc^ words: — 

114, Victory, Victory to Thee, Gladdener (of the worlds) 
Victory, Victory to Thee, (ortunate one 1 Luck to thee ! conquer 
the unconquered senses with undisturbed knowledge, intuition 
and good conduct. Defend the conquered Law of the Sramatjas. 
O Lord ! conquering all obstacles, live in Perfectton. Vanquish 
the wrestlera-Love and Hate. Girding your loins vigorously by 
penance, overcome the eight Karmas-our foes -with excellent 
pure meditation, O Vira 1 becoming careful, raise up the Banner 
of Success in the arena ( of wrestling ) in the Three Worlds. 
Gain the most excellent. Supreme Knowledge called Kevala 
which is free from obscurity Dispelling the army of obstacles, 
acquire the pre-eminent highest rank Moksa ( Final Emanci- 
pation ) on the straight road taught by the best Jinas. 
Victory, Victory to Thee, the best bull ( the chief lord ) of the 
ksatriyas ! Many days, many fortnights, many months, many 
seasons, many half-years, and many years, do net be afraid of 
hardships and calamities; bear patiently dangers and terrible 
events and may you be free from obstacles in your religious 
practices. Thus they raised a Shout of Victory. (114) 

On hearing the sound of musical instruments and the 
clamour of gods and human beings, the females of the town 
leaving off their work, went out and they astonished others 
by their various actiims. 

^ II \ II 

Yata4 Tinni vl thiam vailaham, kali-kajjala-slndura; 

^ puna atihi vailaham, duddha-jamai-tura 1. 

Because, 

Three things are dear to females, namely 1. Kali (quarrel) 
2. 2. Kajjala (collyrulm prepared with lamp-black), and 3. Sindura 



252 


( Red Lead ). Besides these, milk, son-in-law, and musical 
instraments are extremely dear to them. 

These were some of their actions: — 


^ II \ II 

fit, PT^ff ^ I 

II ^ II 

^ me, arf^ ?T ^ IHcfT II ^ II 


^ »RT ^ II i; II 


^ Rwr w^j ^ II ^ II 


qrrf^Rii^ f|q;qcq;qt5iT l 

^ q^Rrfq qifq, qiT^q^qqrfq ii vs ii 


h II < 


1, Sva gallayoh kacana-kajjalahkam, kasturikabhi-r-nayanUnja- 
nam ca; 

GaI4 calannupuramanghripi^h4, graivdyakam caru cakara 
bala, 1. 

2. Kafita^^ ka’pi babandha haram, kacit kvagat kihkikam ca 
kagtb^; 

Goi^ir^pafik^na raranja padavalaktapankena vapu-r-lU^pa. 
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3, Ardhasnata kacana bala, vigalatsallla vislathava’a; 

Tatra prathamamupeta trasam vyadhita na kesim jnata 
hasam ? 3. 

4 Kapi paricyuta vidlatha vasaiia, mudha karadhutak^vala 
rasana; 

Cltram tatra gata na lalajje sarvajane Jina-viksana-sajj4. 4 

5. Santyaja kacittaruQi rudantam svapota-motum ca kar4 
vidhritya; 

Nive^ja katyam tvaraya vrajantl, ha^ava ka^am na cakara 
k^silin ? 5. 

6. Aho! maho rupamaho ! mahaujah saubhagyametat ka(ar4 
^arir4; 

Grihnami diihkbani karasya diiaturyacchilpamidrig vadati 
sma kacit. 6 

7. Kacinmah41a vikasatkapola Sri Viravaktreksa^a-gadha 
lola; 

Visrasya duram patitani taui, najfiasisuh kancanabhusatjia- 
ni 7. 

8. Hastambujabhyam 4ucimauktikughairavakiran ka^cna 
cancalaksyah; 

Kascjjagu-r-manjula-mangalani pramodapurna nanritausca 
ka^cit. 8. 

1 Some young female made matka with lamp-black on 
her cheek?, and app'ied a cullynnm of musk to her eyes; 
some Put on an anklet on her neck and a neck-lace on her feet. 

2. Some tied a neck-lace round her loins and some put 
on a ringing foot ornament (furnished with small bells) on 
her neck; some dyed her feet with a paste of Go^irsa sandal 
and anointed her body with an ointment of red lac 

3. Some young female half-bathed, with wa*,er dropping 
down^ and her braid of hair loose, caused terror when hrst 
encountered, but when recognised, to whom will she not create 
laughter t 
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4. It ia atrange that aotne silly young female even with 
her under-garment dropping loose, but kept there only by the 
string held in her hand, having gone there, was not ashamed, 
(because) all the people were eagerly intent on seeing the 
Jinesvara. 

5. I'o whom will not a joung female, abandoning her 
crying child, and taking hold of a young one of a cat in 
( her 1 hand, and going away speedily having dlaced it on her 
loins-create an occaion for laughter \ 

6 Some used to say:— 0 ! Excellent Beauty I O ! Great 
Splendour ! This much luck in a slender boody I I invoke 
benediction on the hands of Fate who created such an 
architecture. 

7. Some woman with her cheeks expanding and very 
eagerly desirous of seeing the face of Sri Vira ( Srama^a 
Bbagavan Mahavira ) was not aware of her gold ornaments 
alipping down and falling at a distance. 


8. Some fickle-eyed females welcomed Vardhamana Swami 
with quantities of pure pearls from their lotus-like hands; 
some sang auspicious sweet songs; and some of them very 
rejoicingly danced. 
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115. Ta4 ijam Saman4 Bhagvam Mahavir4 nayaqaraala 
sahassehitn piccbijjamiij^ picchijjaman^, va^aqainala-Bahass^- 
him abhithuvvamane abhiihuvvamaije, hi) ayamala-sahass^him 
untjandjjamane iinnandijjamane ma^orahamala — sahassehim 
vlcchippamaije vicchippainane, kanliruvagunehim patihiajja- 
mSn4 patth'ajjamane, angulimala-sahasBehim daijjamaQe 
daijjamane, dahigah ittheijain bahugam nara-nari-sahasiaqam 
afijalimala-sahassaira padicchamaiie padiccharraij^, bhavaga 
panti-sahassaim samaikkamane samaikkatnag4, tanti-taiatala- 
tudiya-giya-vaiyaravenam mahurenam ya manaharegam, Jaya 
Jaya &adda gho*a-raiBi6nain manjumanjuna ghos^ga ya padibu- 
jjhamane padibuubamane, savviddhJe. eavva-juie, savva-balegam, 
sawa vahahe gam, savvaj^amudacgam, Bdvvayaregarn, savva- 
vibhuid, bavva vibhuBad, Bavva-sambhaiuegam, eavva-sangatud- 
gam, sawa-pagaidhim, savva-nadadhim, savva-talayarehim, 
savvavarohenam, savva-puppha-gandha-vattha— mallalantara 
vibhusad sawa -- tudiyasaJdasaggiDadnam, mahayaiddhle, 
mahaya-juie, mahaya-baldgam, mahaya-vahagdgam, mahaya- 
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-eamuda^^am, mahaia—varatudlya— jamaga -samaga — ppavSl 
4iriani, sankha — paqava-padaha — bh6ri — jhallarl — kharamuhi- 
hudukka— duiiduhi — nigghoaaijaiyaravenam Kuodapuram 

nagaram maj]tiam majjh^qam niggacchai, niggacchitta jen4va 
Nayasandavaqd ujjaij^ j^neva Asogavarapayave t4ij4va 

uvagacchai. 115. 

116, Uvagacchitta AsogavarapSyavassa ahd slyam t^avei 
thavilia siyao paccoruhal, paccoruhitta sayameva abharana- 

-mallalankaram omuyai, omuitta sayameva pancamutthiyam 

loyam kar4i, karitta chatthe^am bhatt^Qam apa^ae^am 

Hatihuttarahim nakkhattenam Candeijam jogamuuagaenam 
egam devaduaaEamadaja ege able mu^de bhavilta agarao 
a^agariyam pavvaie. 116. 

115. Then, Sramaqa Bhagavan Mahavlra, — gazed on by 
thousands of rows of eyes, praised by thousands of rows of 
mouths, greeted by thousands of rows of hearts, well-remembe- 
red by thousands of series of wishes ( that we may become his 
votaries), entreated because of his beauty, comelines, and 
virtues; pointed out by thousands of rows of forefingers; 
accepting by ( a waving of ) the right hand the salutations of 
thou ands of rows of joined bands of many thousands of men 
and women, passing along a row of thousands of palaces, 
greeted by the melodious and delightful sound of music such 
as performance on Vina, beating of time by clapping of hands, 
musical instruments, singing and beating of drums, mixed 
with the sound of shouts of victory, and gentle pleasing sound 
of the people; accompanied by all his royal insignia, all his 
splendour, all his army, ail conveyances, all his retinue, all 
his followers; by all manifestation of might; by all his beauty; 
by all the tumult; by all kinsrtun aud acquaintances; by all 
the throng of townsmen, by all actors, by all time-beaters, by 
all his harem, adorned with all the splendour of flowers, 
scented robes, garlands, and ornamants; accompanied, at the 
same time, by the sound and echo of all musical instruments, 
and followed by King Nandivardhana, accompanied also by great 
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beauty of royal insignia, by great splendour ( of ornaments 
etc, ). by great army, by a great throng, by the great sound 
and echo of musical Instruments ( and tumult of peonle ), namely 
of conch -drum with a clay body-drum with a wooden body- 
large drum-cymbals-Kahala ( a kind of wind instrument ), 
htidukka (beating rami dundubhi (celestial kettle-drum )- 
went right through the town of Kundapura, Having gone, 
he went to a park called Jnata-khanda Vana, and proceeded 
to the excellent 4^oka tree 

116 Having proceeded, he caused his palanquin to be 
placed under the excellent A^oka tree, descended from the 
palanquin; and having descended, he took off his ornaments, 
wreaths of flowers, and finery with his own hands. 

It is said, 

qrMt i 

ii \ ii 

1. AhguUbhya^ca mudravalim paglto vtra-valayam bhujabhySm 
jbatityahgad^; 

Haramatha kanthatah kar^atah kuQdal^ mastakanmukutam 
unmuncati Sri Jinah. 1. 

1. 5ri Jin^^vara speedily removed a series of rings from 
his fingers, vira valaya ( armlets indicative of might ) from luB 
forearm, bracelets from his upper arm, neck-lace from hb neck, 
ear-rings frcm his ears, and the diadem from his head. 

Having removed ( them ), he plucked out his hair in five 
handfuls with his own hqnds When the Moon was in conju- 
nction with Hatthuttara i e. UttarSphalguiji constellation, he 
after fasting for two days and a half, without drinking water, 
put on a divine robe, and quite alone, un -accompanied by any 
other person, he plucked out all his hair, and leaving the 
house, he entered the state of houselessness, 116. (B. C. 568) 

33 
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When the LokSntika gods after requesting ^ramaqa 
Bhagavan Mahsvtra, had gone away to their respective celestial 
abodes, ^ramaqa Bhagavan Mahavira got up from his lion- 
seated throne, and went to King Nandivardhana ai.d his 
K^atriya kinsmen, followed by some domestics. On seeing 
^rama^a Bhagavan Mahavira coming to them they advanced 
seven or eight steps forward towards him, gave him their due 
respects and offered him an elegant lion- seated throne for his 
seat. As soon as ^ramana Biagavan Mahavira took his seat 
on the throne. King Nandivardhana and other members of the 
family took their appropriate seats 

^ramat^a Bhagavan Mahavira, then addressing them with 
a speech, pleasant like nectar, naturally sweet, devoid of 
repetition, and full of dignity, said, 0 beloved of the gods 1 
The limit of your appointed time has now been reached. The 
time for renouncing the world has arrived. You, therefore, 
willingly give me your permission, remove the ties of affection, 
and strengthen your mind which is full of fears of separation." 

On hearing these words, their throats became choked up, 
and stopping the current of sorrow with extreme difficulty 
and as if they were making visible their long-lasting mass of 
affection by the continuous flow of tears from their eyes, they 
said “ O Worshipful Lord ! when you are talking thus, our 
ears are really adamantine that they do not; become deaf. 
Our hearts are made of a material as hard as a diamond that 
they are not split up into hundred pieces with a crackling 
noise. Our bodies are the abodes of such ungrateful materials 
that they do not, till now, undermine themselves into the 
lowest regions. Under the circumstances, how can our humble 
speech be utilized in giving permission for the subject under 
discussion ? Who will be our means of safety foi'* saving us 
from falling into the ocean of difficult undertakings ? Or, who 
will grace the famous Jhata-kula which is illustrious in the 
three worlds?, without you, who are respected by the gods, 
demi-gods, and kings of kings ] Ah 1 We are unfortunate that 
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this precious gem la missing from our hands Uttering these 
sorrowful words, and becoming disappointed, they bowed down 
low before the Lord, and requested him thus: — ** O Venerable 
Lord ! Now that you are ready to renounce the world, please 
allow uB to celebrate your DiksS Mahotsava, at least for our own 
happiness”. In this way, by the entreaties of his kinsmen, 
^rama^a Bhagavac Mahavira accepted their request for 
ceiebra'ing his Diksa Mahotsava, as great men are always 
afraid of refusal of a request. 

King Nandivardhana then ordered his servants, “Yon now 
make speedy preparations for a very costly anointing ceremony 
Eu table for Sramaga Bhagavan Mahavira. The servants, saying 
‘‘ Just as your Majesty orders”, went for their respective work. 
They kept in readiness one thonsand and eight pots of gold and 
other materials brought holy waters and excellent medicaments 
of all the sacred places, and prepared a paste of gosir^ 
sandal wood and other scented substances. 

Becoming astonished by the quivering of their celestial 
thrones, and knowing the real state of affairs through the me- 
dium of their Avadhi JnSna, the thirty -two Indras, with their 
extensive e;-es resembling a blcomlng hundred-petalled lotus- 
flower, appearing beautiful by their glossy and shining tufts 
of hair resembling a heap of colly rium being in the bleesed 
bloom of their youth with th-,.ir bodies anointed with a liquid 
paste of sandal-wood, shining with flo'vers suitably hovered 
round by humming bees and with soft celestial garments with 
their mouths adorned with rows of teeth as white as Jasmine- 
flowers or the pith of u concha, with their heads glittering 
with didems shining by a multiude of rays, with their 
bodies decorated v/ith numerous ornameuts, whe were pleasant 
to look a at and were extremely beautiful, who bad canopies’ 
flags, and various other ensigns on them, who were surrounded 
by innumerable multitudes of attendant gods and who filled up 
the sky with the noise of kettle-drums, mridahga drums, wind 
instruments, tilima, ram -drum and other musical instruments 
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approached the Jineivara Bhagaran, and having saluted him 
by going around him three limes from right to left in the 
form of a pradaksina and feeling themselves perfectly satisfied 
with excellent devotion, they sat in the courtyard of the palace 
beautified with the impression of the feet of the Jine^vara. 

Delighted with joy, Acyu’endra ordered his gods ' O gods ! 
You make preparations for a grand celebration of Diksa 
Mahotsava of 5ramaija Bhagavan Mahavira. The gods bowed 
down respectfully before Acyutendra and filling up numerous 
pots of gold and other materials with waters of the Milk 
Ocean, acd having made ready for him innumerable flowers and 
other excellent ma^^erial of anoiniment, Acyutendra then joy- 
fully performed the inauguration ceremony of ^ramaija Bbaga- 
v3n Mahavira with one thousand and eight excellent pots of 
gold and other materials filled with water mixed with celestial 
medicaments and perfumes in his palace, along with all his 
retinue. In the same manner, consecutivly, the Moon, the Sun 
and other Indras performed the iuauguaration ceremony. 
Having done the anointing, all of them took their appropriate 
Beats. 

King Nandivardhana, wiih a heart full of devotion and 
careful attention, gave irama^a Bhagavan Mahavira, a bath 
with pots of gold and other materials filled with waters of 
sacred places and perfumes. While the bathing-ceremony was 
going on, some Indras began to move golden whisks of yak 
tail very slowly before him, some held umbrellas more white 
than hundred-petalled white lotus-flowers, some held most 
excellent glass mirrors in front of him, some held pots filled 
with fragrant waters of Milk Ocean and covered with sweet- 
smelling lotus-flowers in their hands; some stood up holding 
vessels for burning incense, made of precious stones of five 
varieties with dark cloudy smoke issuing from the burning of 
scented aloe-wood, camphor, and other materials for preparing 
incense; some Indras stood holding flower-garlands of five 
colours rendered dark-coloured by the wasps attracted there 
by their perfume; and other gods and goddesses began to adore 
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him. When the ablution-ceremony was over, King Nandivardh- 
ana had another lion-seated throne erected in the Nortn and 
he had a washing-bath given to Siamatjd. Bhagavan MahSvira 
with gold pots full of clean water. The body of Siamana 
Bhagavan Mahavira who was sitting on the throne with his 
face directed towards the East, decked with ornaments vias 
wiped dry with a scented soft cloth, and liquid sandal paste 
was applied to his body. He put on celestial garments as xhite 
as crystal, wore a loin- girdle set with precious s' ones of five 
varieties, put on a neck-lace of pure pearls on his e> tensive 
chest resembling a marble slab of Kanakacala ( the Rising 
Sun Mouiitain \ and he had put on ear rings in-laid with 
valuable gems brightly iliaminating his cheeks A diad m of 
precious gems was placed on his head, and the Indras of the 
gods and deuii-gods decorating him with flower garlands of five 
colours and scented powders, paying homage to him with 
their heads bent low to the surface of the ground, and utter 
ing hundreds of benedictions, began to praise him thus:— O 
the only Brother of the World! May you, with the greatest 
ease, conquer in a mom^ •It, the extremely powerful wrestler 
( i. e. Moha ) who is Invincible to the living beings of the 
three worlds including the gods and demi-gods May you 
show the Path of Final Beatitude to devout individuals 
following the wrong path by dispelling the darkness of False 
Belief by the rays of the Sun of Knowledge. May you care- 
fully preserve your duties of ascetic life! May you conquer 
RSga, Affection, ^ Dvesa, Hatred and other unconquerable 
passions till the time you are able to attain K^vala Jnana, 
and O worshipful Lord ! May yoa have a resting place in our 
hearts 1 May the gods make the directions reverberate every- 
where by constantly singing your virtuous qualities ! May your 
white fame spreading like the stamens of lotus flowers, throu- 
ghout the three worlds, attain everywhere the beauty of the 
disc of the rising Full Moon I May the deer like bad religious 
pioneers, becoming agitated with fear on seeing your immense 
lion-like strength, run away to distant places I ” Having thus 
extolled the virtuous qualities of ^rama^a Bhagavan Mah&vlra 
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with these true benedictions, the kings of the gods had drama- 
tic actings performed thera. With stoppage of ceiestial ainnse- 
ments, King Nandivardhana burning with the fire of separation 
from the would-be Arhat, called his servants into his presence 
and said ‘ 0 beloved of the gods ! Let a palanquin named 
Candraprabha, fifty dhanuB long, twenty-five dhanus wide, and 
thirty-six dhanus high, containing an elegant aitar decorated 
with a variety of Svastikas ( auspicious signs ^ ) made 
with liquid saffron mixed with sandal - paste, - a palanquin 
equipped with a lion -seated throne inlaid with various jewels 
and with a steady foot-stool,-a palanquin furnished with 
jingling bells causing the directions to rewound with she sweet 
noise of their charming tinkling sound, anc luinished with 
hundreds of banners and flags of various colours, be prepared 
for the use of the Lord of the World, ” The servants rejoicing 
on hearing the words of their master, did everything as wai 
ordered to them. 

Acyut^ndra, then greatly delighted with joy, ordered his 
gods to prepare a palanquin, -similar to Candraprabha-equipped 
with big columns in -laid with jewels and decorated with 
strings of pearls hanging there, in which figure.? of rain-bow 
were created in all the directions by the rays of precious 
stones of the five varieties and which was extremely wonderful 
to look at, and had it placed within the Candraprabha 
palanquin. 

Vardhamana Swami, adorned with ornaments for hair 
and clothea, ornaments of various kinds for the body, and 
flower-wreaths of various kinds, and observing a two- days 
fasting without food and water, then got up from his seat, 
and gi'ing three times round the Candraprabha palanquin from 
right to left, took his seat on the lion-seated throne in it 
with his face towards the East. Then an elderly woman of 
the family, becoming pure by a bath, and putting on an 
excellent state-costume took her seat on a state-chair on the 
right side of the Bhagavan, holding a cloth interwoven with 
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flgures of Bveans. His wet-nurse took her seat on the left side. 
A beautiful young female attired with costly garments and 
various ornaments took her s;at on the back holding an 
umbrella furnished with a border of stiings of pure pearls 
hanging from it and a gold staff supporting it. On each side 
of her, two young females were sitting, waving two chowries 
as white as well-washed silver. In the north-east corner, a 
ve?y charming young damsel was silting with a jewelled vase 
filled with pure water and with a sprout resembling the trunk 
of the Indra’s elephant. In the south-east corner a beautiful 
girl was seated holding a fan with a gold handle, spreading 
the rays of various kinds of precious stones in her hand. In 
the rear portion of the palanquin the Ir.dras of the gods 
began to hold up umbrellas of gems as bright as snow, silver, 
Jasmine flowers or the beams of the M' on, with a handle of 
dlamord. with one thousand and eight ribs (of an umbrella) 
rendered more elegant with garlands of flowers. Saudharm^adra 
and Kanendra began to wave chowties as white as nectar, 
snow or a heap of foam on each side of Vardhamana Swamt, 

Now, by the order of King Naudivardhana one thousand 
handsome, healthy, and strong persons of equal age, anointing 
thei^ bodies with a paste of sandal -wood alter bath, and appearing 
beautiful with excellent garmtnts and various kinds of costly 
ornumi-nts came forward rejoicing with hoiripilatlon and think- 
ing themselves exremely fortunate on having accomplished 
all their cherished objects and instantly raised up the Candra- 
prabha palanquin on their shoulders As the palanquin moved 
onward, Saudharmendra suppo’ted the upper extremity of the 
southern portion of the palanquin on his shoulder, l^anendra 
supported the northern portion, and Camarendia and Ballndra 
supported the lower extremity of ihe southern porlicn and 
the northern portion respec-ively of the palanquin on their 
shoulders. The remaining Bhuvanapati, Vaija -vyantara, jyoti- 
sk and Yain anika Irdias supported the appropriate exlremU 
ties uf the palanquin on their shoulders. What more ? The 
human beings rejoicing extremely with joy, Hrst took up the 
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pstl^qquin on their shoulders, and then the Indras of the 
demons, Indras of gods and Indras of the eerpent-gods, suppo* 
rted it on their shoulders. When Vardhamana Swam! left 
his palace the sky began to blaze up wonderfully by the 
brilliance of the gods of the four varieties coming and going 
tlirough it. The vault of the sky appeared beautiful by the 
gods like a group of blossoming trees in autumnal season or 
like a lotus — lake by a mass of flowers, junt as a forest of 
white mafetat’d-plants or hemd plants or A^oka trees or sesa- 
mum p’ants or of mango trees appears beautiful in flowering 
time and a forest of linseed plants, or Ailanthus plants or of 
campaka trees ( Mioheiia Ghampaca ) appears beautiful by 
their flowers, in the same manner, the vault of the sky appe 
arod beautiful with gods. Besides, the sound of the kettle- 
drum, tabor, cymbals, drums, conches, and other musical 
instruments played by human beings on this earth and by 
celestial beings in the vault of the sky was, constantly diffusing 
everywhere 

» 

After the Candraprabha ilbika ( palanquin ) in front, eight 
auspicious signs-Svastika aud others -prepared with jewels of 
various kinds, moved on iu regular order one after the other. 
Then, pots filled with water, magnificent mirrors, banners and 
tell (lags flowing high with wind, moved on. Then, a tall 
magnificent umbrella resembling the orb of the moon, with a 
spotless staff made of diamond, and ornamented with hanging 
wreaths of Koranta flowers moved forward. Then, a lion seated 
throne wiih a foot-stool of jewels, and precious stones, and 
with jewelled foot-prints carried by numerous servants, moved 
on. Then, one hundred and eight swift horses possessing grace 
ful gait and a charming neigh decorated with costly clothes and 
beautiful ornaments, whose flanks ornamented with reins of 
gold were decorated with bright minors and who were ridden 
by young persons moved on one by one in regular order. Then, 
followed one hundred and eight excellent elephants cf Bhadra 
variety, well- constituted physically with regard to the seven 
parts of their bodies with a number of auspicious signs on 
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them ornamented with stars of gold and emeralds, whose 
white tusks were fixed in a tube of silver overlaid with a 
border of gold, and who were ridden one by one by clever 
mahouts. Then came one after another, one hundred and eight 
chariots equipped with canopies, flags, bells, ensigns, excellent 
portal arches, and musical instruments of twelve kinds prepared 
from the wood of Tini^a tree growing on the Himalayas; 
furnished with strong wheels and yoke-poles to which spirited 
horses were yoked, and in which small bells were creating a 
loud jingling noise, and thirty-two qu’vcrs were also kep\ Then 
walked one hundred and eight fully equipped warriors carrying 
various weapons in their hands and desirous of laughing out 
other soldiers by their valour Then walked an army of 
cavalry, elephants, chariots, and infantry. Then moved on, a 
huge Indra's Banner, one thousand yojana high, hoisted on a 
strong adamantine staff furnished with thousands of small 
flags of various colours and a variety of umbrellas, ornamented 
with flower-garlands in which bees were producing a pleasant 
humming noise, and filling up the vault of the sky with the 
charming tinkling of small bells swinging to and fro with 
wind, as if it were a mass of fame or a visible Path of Mukti 
( Final Emancipation ), or trying to measure the vault of the 
sky by its height; and carried respectfully by gods. Then 
followed many Brahmaija mendicants, bald-headed hermits, 

ascetics wearing braided hair, clowns, actors, jesters, songsters, 
players on musical instruments, and dancers playing and 
laughing, uttering shouts of victory, invoking benedictions and’ 
extolling the virtuous qualities of the Lord. Then came 
mighty Ksatriayas, royal princes, distinguished persons, heads 
of corporations, with their retinue, some on foot, some in 
chariots, some on horse-back, some on elephants, and some, 
riding in palanquins, went In front of the Lord And after 
them, followed numerous gods and goddesses accompanied by 
a retinue of hundred celestial cars, hundred banners, and 
hundred domestic gods surrounding each of them 

On this auspicious occasion. King Nandivardhana, putting 
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on costly garments and valuable ornaments, mounted a lordly 
rutting elephant, and appearing beautiful with umbrellas held 
over him and white chowries waved near him, followed 
Yardhamana Swami, accompanied by elephants, horses, chariots, 
and an army of soldiers. 

Being thus followed by a multitude of gods, demons, and 
human beings remaining in their right places, Yardhamana 
Swami, -with a body measuring seven hands,-wlth a form of 
body equal in four directions, -with adamantine constitution, 
-with breath as fragrant as that of a ioutus,-devoid of dirty 
perspiration, foul secretions, stain, dust, filth, and other 
blemishes, -illuminating the directions by the radiant beauty 
of his body, -with the mass of his charming glossy hair, as 
black as a wasp, indigo or lamp, tied firmly, -with his forehead 
appearing beautiful like the half-moon, -with elegant ears of 
right measurements, with the eyebrows curved like the staff 
of a bow,-with eyes resembling a full-blown lotus with white 
leaves,-with the nose prominent and long like that of an 
eagle, -with the lips resembling a ripe Bimba-phala ( the fruit 
of Momordica Monadelpha ), and the rows of teeth firmly 
adherent, well-connected, e\en, and white like a conch, cow’s 
milk or pearls, -with his cheeks fat and muscular, -with a 
voice as deep as the sound of a kettle-drum or of clouds full 
of water, -with his neck well-measured and ornamented with 
rows of lines turning south-wards; with his shoulders well- 
developed like that of a wild buffalo, a lion or a tiger,-with 
bis arms muscular and ornamented with fine hair,- whose 
broad chest was lucky with the abode of the wealth of self- 
control,-whcse middle part of the body was embellished with 
excellent rows of fine hair and deep navel, -whose beautiful 
thighs were getting plump in regular order higher up,-whoBe 
knee was hidden and weU-adherent,-and whose soles of feet were 
marked with signs of a mountain, town, alligator, sea, wheel, 
goad, fish etc.-being greeted with perfumed powders by citizens 
from the tops of their buildings, leaving aside their food and 
drink,- being welcomed by showering of flowers by gods from 
the skies, -being invoked by celestial damsels with benedictory 
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recitations, giving wished-for gifts, -and being praised by cele- 
stial bards- eventually entered the grove, named Jnata-khaijda 
where big trees were appearing beautiful with fresh sprouts, 
-where gentle wind mixed with the fragrance of flowers of all 
seasons was spreading in various directions, -where the rays 
of the Sun were obstructed by the branches of tender trees 
full of leaves, -where celestial fairies were amusing themselyes, 
enraptured as it were, by the extreme loveliness of the natural 
scenery-where bees attracted by the fragrance of flowers 
spreading in all directions were roaming about without caring 
to go to another forest, which on seeing VardhamSna Swaml 
coming to it was as if inviting him readily by extending 
sprout-Jike hands set in ewinging motion by winds like a 
beloved person seen after a long time, which was welcoming 
him as it wore, by the soft note of peacocks overpowered by 
an excess cf intoxication, — and which was as if worshipping 
him witli flowers falling down by a gust of wind — What more 
can any one write about the grove which was defeating the 
beauty of Mandana Vana by the splendour of its charms and 
which was sanctified by liie lotus -like feet of the Tirthankara 1 
Having entered the grove, Vardhamana Swami got down from 
the Candraprabha slbika (palanquin), and, as soon as he 
removed his valuable garments, ornaments, flower-garlands etc, 
from his body with his own hands under the A^oka Tree and 
placed them there, an elderly woman of the family, having 
picked ihem up like pearls dropping down from a string of 
precious pearls, and, having placed them in the silk cloth 
interwoven with figures of swan, began to weep mournfully; 
and addressing Vardhamana Swami with a speech faltering 
with sorrow, said, "O darling ! You are born in the Kasyapa- 
-gotra. You are son of King Siddbartha You are, -like the 
Autumnal Moon in the sky, -a gladdener to the race of Jfiata 
ksatriyas. You are born from the womb of Trisala-devI of 
Vajistha-gotra. You are a highly distinguished personage 
among the Ksatriyas. You possess a celestial body endowed 
with full bloom. You are extremely tender and handsome. You 
are wonderful with unparalleled beauty, charm, and brilliance. 
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You are renowned in the three worlds and you are clever in 
all arts and sciences, and in moral codes. Now, how will you 
endure the pains of severe austerities ? O child ! You carefully 
observe the great vows whose practice is iike guarding against 
a sharp-edged sword. Do not be afraid in the least of the 
sufferings of very terrible endurances. During your ascetic life, 
you are always to maintain your body on pure meagre food 
ob!ained by going from door to door, and you are to abstain 
yourselves from living in towns and \illageB. How can I say 
anything to you, who have Perfect Knowledge? But endeavour 
to attain speedily the Happiness of Moksa (Final Emancipation).” 

King Nandivardhana with his kinsmen and retinue, 
burning with unbearable pangs of separation, and with eyes 
filled up with an unceasing flow of tears, knelt down reverently 
at the feet of Vardhamana Swami, and they took their seats 
nearby. 


Then, accepting the words of the elderly woman of the 
fauiily, Vardhamana Swami plucked out the entire hair of his 
head and beard by five handfuls with his own hands, and the 
mass of hair was taken away from the hands of Vardhamana 
Swami into a divine cloth by the Indra with his head bowed 
down low bef.jre him. After the ceremony of plucking out the 
hair Avos over, the mass af hair which was as black as a 
mass of thick cloutls,. and wliich was cured (crooked) like 
the heart of a wicked man, was ihrcwn by the Indra, with 
the permission of the Lord into the Milk Ocean. 

After Sramaga Bhagavan Mahavira had plucked out his 
hair in five handfuls ( as described above ), he paid obeisance 
to all Liberated Souls, saying orjJl Natno SiddhaQam 

Obeisance to all Siddhas ( Liberated Souls ), and taking the 
five Maha Vratas ( Great Vows ) of Sarva Virati Samayika- 
an utterance of the under-mentioned Sutra of the vow of abstai- 
ning from all sinful acts, he put on a divine garment given by 
the Indra and adopted the Holy Conduct. ( B. C. 568 ) 
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The fclIowiDg Is the Sutra of Samayika Vrata : — 

( ^ ! ) ^ 3TR- 

“Karemi ( bhaiite ! ) satuaiam' savvam savajjam jogam 
paccakkbami javajjivae tiviham* tiviheijam " ityadl, 

I take ( O Supreme Lord ! ) a Vow of Renunciation, and 
(promise to) abstain from alLsinfuI acts, so long as 1 am alive 
( I will not do a sinful act myself; I will not have it done 
by some one else; and I will not approve of others doing it) etc, 
by mind, speech or body etc. 

At that moment, the whole assembly of men and gods 
stood motionless like the figures on a picture. At the comma- 
nd of 5akra, the clamour of men and gods, and the sound of 
musical instruments suddenly ceased, when ^ ama^a Bhagavan 
Mabavira chose the Holy Conduct. 

Day and night following that conduct which is a blessing 
to all animated and living beings, the zealous gods listen to 
him with joyful horripilation. 

The five Maha Vratas (great vows) of Sarva Virati Sama- 
yika Vrata of ascetic life with their clauses are the following : — 

The First Great Vow runs thus: — 

I renounce all killing of living beings whether subtile or 
gross, whether movable or Immovable. Nor shall 1 myself kill 
living beings ( nor cause others to do it; nor consent to it ). 
As long as I live, I confess and blame, repent and exempt 
myself of these sins, in thrice three-fold way, In mind 
speech and body. 

There are five clauses. 

* I. e. acting, commanding, consenting, either in the past, 
or the present, or the future. 
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The flr»t clause runs thus: — 

A Nirgrantha is carful in his walk, not careless. 

The K^valin assigns as the reaton, that a Nirgrantha, 
careless in his walk, might ( with his feet ) hurt or displace or 
injure or kill living beings. Hence, a Nirgrantha is careful in his 
walk, not careless in his walk. 

This is the first clause ( 1 ) 

Now follows the second clause: — 

A Nirgrantha searches into his mind ( i. e. thoughts and 
intentions). If his mind is sinful, blamable, intent on bad works, 
acting on impulses, produces cutting and splitting ( or division 
and dissension ), quarrels, finds faults, and pains, injures living 
beings or kills creatures, he should not employ such a mind 
in action; but if, on the contrary, it is not sinful etc, thou 
he may put it in acion. 

This is the second clause (2) 

Now follows the third clause;— 

A Nirgrantha searches into his speech; if bis .speech is 
sinful, blamable etc. ( all down to ) kills creatures, ho should 
not utter that speech. But if, on the contrary, it is not sinful 
etc. then he may utter it. 

This is the third clause ( 3 ) 

Now follows the fourth clause: — 

A Nirgrantha is careful in laying down his utensils of 
begging, he is not careless in it. The Kevalin saysi-A Nirgrantha 
who Is careless in laying down his utensils of begging, might 
hurt or displace or injure or kill all sorts of living beings. 
Hence, a Nirgrantha Is careful in laying down his untensiis of 
begging, he is not careless in it. 
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This Ib the fourth clause (4) 

Now follows the fifth clause: — 

A Nirgrantha eats and drinks after inspecting his food 
and drink; he does not eat and drink without inspecting his 
food and drink. The Kevalin says:-If a Nirgrantha would eat, 
and drink without Inspecting his food and drink, he might 
hurt and displace or injure or kill ail sorts of living beings. 
Hence, a Nirgrantha eats and drinks after inspecting his food 
and drink, not without doing so. 

This is the fifth clause (5) 

In this way, the great vow is correctly practised, followed 
executed, explained, established, effected according to the 
precept. 

This is Sir, the First Great Vow : Abstinence from killing 
any living beings I. 

il. The Second Great Vow runs thus : — 

I renounce all vices of lying speech (arising) from anger, 
or greed, or fear, or mirth, I shall neither myself speak lies, 
nor cause others to speak lies, nor consent to the speaking of 
lies by others I confess and blame, repent and exempt myself 
of these sins in the thrice three-fold way, in mind, speech 
and body. 

There are five clauses. 

The first clause runs thus: — 

A Nirgrantha speaks after deliberation; not without deli- 
beration The Kevalin says: Without deliberation, a Nirgrantha 
might utter a false-hood in his speech. A Nirgrantha speaks 
after deliberation, not without deliberation. 

This is the first clause (!) 

Now follows the second clause; — 
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A Nirgractha comprehends (and renounces) anger, he is 
not angry. The K^valin says A Nirgrantha who is moved by 
anger, and is angry, might utter a falsehood in his speech. A 
Nirgrantha etc. 

This is the second clause ( 2 ) 

Now follows the third clause: — 

A Nirgrantha comprehends, (and renounces ) greed, he is 
not greedy. The K4valin says:- A Nirgrantha who is moved 
by greed, and is greedy, might utter a falsehood in his speech. 
A Nirgrantha etc. 

This is the third clause (3) 

Now follows the fourth cimise: — 

A Nirgrantha comprehends ( and renounces ) fear, he is 
not afraid. The K^valln says:- A Nirgrantha who is moved by 
fear, and is afraid, might utter a falsehood in his speech. A 
Nirgrantha etc. 

This is the fourth clause ( *1 ) 

Now follows the fifth clau«e: — 

A Nirgiantha comprehends ( and renounces ) mirth; he 
is not mirthful. The Kevalin says: A Nirgrantha who is moved 
by mirtli, and is mirthful, might utter a falsehood In his 
speech. A Nirgrantha etc. 

This is the fifth clause (5) 

In this way the great vow is correctly practised, follow- 
-ed, etc. 

This is, Sir, the Second Great Vow. 

ili. The Third Great Vow runs thus 

I renounce all taking of anything not given, either in a 
village, or a town, or a wood, either little of little or much, of 
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small or great, o£ living or lifeless things. I shall neither take 
mjrself what is not given, nor causa others to taka it. nor 
consent to their taking it. As long as I confess, blame 
etc. (' a|i down to } body. 

There are five clauses. 

The first clause runs thus: — 

A Nirgrantha begs after deliberation, for a limited ground, 
not without deliberation. The K6v.Ulii says: If a Nirgrantha 
begs without deliberation for a limited ground, he might take 
what is not given. A Nirgrantha etc. 

This is the first clause (1) 

Now follows the second clause; — 

A Nirgrantha consumes his food and drink with permission 
( of his superior ), not without his permission. The K^valin 
says: If a Nirgrantha consumes his food and drink without 
his superior’s permission, he might eat what is not given. A 
Nirgrantha etc. 

This is second clause. 

Now follows the third clause: — 

A Nirgrantha who has taken possession of some ground, 
should always take possession of a limited part of it, and for 
a fixed time. The K4valin says: If a Nirgrantha who has 
taken possession of some ground, should take possession of an 
unllTilted part of it and for an unfixed time, he might take 
whai is not given. A Nirgrantha etc. 

This is the third clause (3) 

Now follows the fourth clause; — 

A Nirgrantha who has taken possession of some ground, 
should constantly have his grant renewed* The Kdvalin says; 

35 
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If a Nirgrantha has not constantly his grant renewed, he 
might take possession of what is not given. A Nirgrantha etc. 

This is the fourth clause: — 

Now follows the flfth clause : — 

A Nirgrantha begs for a limited ground for his co-religi- 
onists after deliberation, not without deliberation. The Kivalin 
sajs:- If a Nirgrantha should beg without deliberation, he 
might take possession of what is not given. A tilrgrantha etc. 

This is the fifth clause (5) 

In this way the great vow, etc. 

This is, Sir, the third great vow 

IV. The fourth great vow runs thus;- 

« 

I renounce all sexual pleasures either with gods, or men, 
or animals. I shall not give way to sensuality etc, ( all as in 
the foregoing paragraph down to ) exempt myself. 

There are 6ve clauses. 

The first clause runs thus: — 

A Nirgrantha does not continually discuss topics relating 
to women. The K^valiu 8ays:-I£ a Nirgrantha discusses fauch 
topics, he might fall from the law declared by the K^vaiin, 
because of the destruction or disturbance of his peace. A 
Nirgrantha etc. 

This is the first clause (1) 

Now follows the second clause: — 

A Nirgrantha does not regard and contemplate the lovely 
forms of women. The E^vaiin Bays:-lf a Nirgrantha regards 
and contemplates the lovely forms of women, he might etc. 
A Nirgrantha etc. 
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Thia is the second clause ( 2 ) 

Now followB the third clause: — 

A Nirgrantha does not recall to his mind, the pleeisurea 
and amusemeitts he formerly had with women. The K^valin 
Bays;-If a Nirgrantha recalls to his mind the pleasures and 
amusements he formerly had with women, he might etc. A 
Nirgrantha etc. 

This is the third clause (3) 

Now follows the fourth clause: — 

A Nirgrantha does not eat and drink too much, nor does 
he drink liquors or eat highly- seasoned dishes. The K^valin 
say8:-If a Nirgrantha did eat and drink too much, or did 
drink liquors and eat highly- seasoned dishes, he might etc; A 
Nirgrantha etc. 

This Is the fourth clause (4) 

Now follows the fifth clause: — 

A Nirgrantha does not occupy a bed or ooueh affected 
( belonging to or close by ) by women, animals, or eunuchs. 
The K^valin says:-lf a Nirgantha did occupy a bed or couch 
affected by ( belonging to or close by ) women, animab, or 
eunuchs, he might etc. A Nirgrantha etc. 

This is the fifth clause (5) 

In this way, the great vow etc. 

This is, Sir, the fourth great vow. 

V. The fifth great vow runs thus: — 

1 renounce all attachments ( pleasure in external objects) 
whether little or much, small or great, living or lifeless; neither 
shall 1 myself form such attachments, nor cause others to do 
so, nor consent to their doing so, etc, (all down to) exempt myself. 
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There are five clauses. 

The first clause runs thus:— 

If a creature with ears, hears, agreeable and disagreeable 
sounds it should not be attached to nor delighted with, nor 
desiring of, nor infatuated by, nor covetous of, nor disturbed 
by the agreeable or disagreeable sounds. The Kevalin says: — 
If a Nirgrantha is thus affected by the pleasant or unpleasant 
sounds, he might fall etc, ( see above IV. 1. ). 

If it is impossible not to hear sounds, which reach the 
ear, the mendicant should avoid love or hate, originated by 
them. 


A creature with ears hears agreeable and disagreeable 

sounds. 

This is the first clause ( 1 ) 

Now follows the second clause: — 


If a creature with eyes sees agreeable and disagreeable 
forms (or colouis), it should not be attached etc, to them. 
The Ke\a1in Bays:-etc ( the rest as in the las** clause. Substi- 
tute only see and forms for hear and soui]^' 


This is the second clause (2) 
Now follows the third clause; — 


' I* 


If a creature with an oigan of smell, smells agreeable or 
disagreeable smells. It should not be attached to them. ( The 
rest as above. Substitute smell and nose ). 

This is the third clause (3) 

Now follows the fourth clause: — 


If a creature with a tongue, tastes agreeable or disagree- 
able tastes, it should not be attached etc, to them. ( The rest 
as above Substitute taste and tongue ). 
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This is the fourth clause ( 4 ) 

Now follows the fifth ctause; — 

If a cieature with an organ of feeling, feels agreeable or 
disagreeable touches, it should not be attached to them ( The 
rest as ab^ve. Substitute feel and touch ) 

This is the fifth clause ( S ) 

In this way, the fifth great vow etc. ( see above ) V 

He who is well-provided with these great vows and their 
twenty-five clauses, is really Houseless, If he, -according to the 
sacred lore, the precepts, and the way, -correctly practises, 
follows, executes, explains, establishes, and, according to the 
precept, effects them. *' 

AcSrahga Sutra (h. j) 

At that moment, the gods, goddesses, and aerials on the 
earth and from the sky, and human beings threw all around 
VardhamSna Swami, an excellent highly perfumed fragrant 
yellow powder accompanied by buzzing bees, which made the 
whole living world fragrant with its perfume, and which 
intensely beautified the vault of the sky by its reddish-brown 
colour. Incense -pans containing burning sandal-wood, musk, 
ambergris, camphor, and other fragrant substances, and covering 
the directions by colum.ns of dense smoke coming out from 
them, were placed in every nook and corner, and the vacant 
part of the world was filled with the deafening sound of 
victory. 

The Sakr^ndra, then, placed a spotless divine cloth on the 
left shoulder of ^ramaqa Bhagavan Mahavlra, who had removed 
garments, ornaments, and wreaths of flowers from his body. 

At this moment, Manah-paryaya jMna ( knowledge suit- 
able for Thought-Reading ) became manifest as if with the 
object of helping the Jine^vara in bearing the immense burden 
of an extraordinary ascetic life. 
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Then, Vardhamina SwSmi, extremely powerful in conque* 
ring the magnitude of Moha ( Infatuation ) by the strength of 
his mighty arms, and firm like Mount M4ru, remained in deep 
meditation with perfect relinquishment of body, and the gods 
of the four kinds, citizens. King Nandivardhana, and others, 
having bowed down low with devotion at the feet of the 
Lord, went away to their respective destinations. 



CHAPTER IX 

Pere^nations of SramaQa Bha^avan Mahavira During the 
First Six Years of His Chadmastha Life as an Ascetic. 

^ramaqa Bhagavan Mahaviia abandoned the enjoyment of 
pleasures of a princely fortune and having renounced the world, 
took Dik^, (entered the Holy Orders) on the tenth day of the 
dark half of Marga^Ir^ ( Nov. Dec. 563 B .C ) during the latter 
part of the day, when the Moon was in conjunction with the 
consteliation Uttaraphalguni. 

According to the Jaina tradition, it is said that when 
Tirthahkar Bhagavan Rrabha Swam! renounced the world and 
entered the Holy Order, four thousand princes of royal blood, 
accepted Diksa along with him. Three hundred princes; accepted 
DlksS along with Tirthahkara BhagavSn Mallinath; three hundred 
along with Tirthahkar Bhagavan Sn Par^vanath; six hundred along 
with Tirthahkar Bhagavan Vasupujya Swami and one thousand 
persons with each of the remaining Tirthahkuras; but SramaQa- 
Bhagavan Mahavira renounced the world and took Diksa, alone, 
none else joined the Holy Orders along with him. 

^ramana Bhagavan Mahavira was born with three kinds of 
knowledge viz (1) Mali Jnana-knowledgc acquired through the 

• Before the acq^uisition of Perfect Knowledge 
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medium ot senses. (2) ^uta jMne-knowledge acquired by 
hearing or from the preceptor, and (3) Avadhi Jnana-Visual 
Knowledge-knowledge of past, present, and future events within 
a prescribed area, and he acquired Ma^h Paryaya. Jnana- 
knowledge of the prevailing thoughts of all living being as soon 
as he entered the Holy Orders. 

First Year of Ascetic Life. 

Sramaija Bhagavan Mahavira who was fully cognizant of the 
future immensely hapyy events of his life that were destined to 
happen to him through the medium of the superhuman know- 
ledge possessed by him; who was perfectly fearless with regard 
to the numerous troubles and hardships which were likely to 
occur in near future; who was a treasure house of various 
virtuous qualities like tranquillity etc; who was carrying a divine 
cloth on his shoulder at imploring solicitations of the Indra, 
although he had abandoned all wearing apparel; who was the 
the true demonsrator of the Path of Salvation although he had 
satisfied the wished-lor desires of needly persons; who was 
cu{biug the horse in the form of wicked sensi desires even 
though he bad left off horse-riding; who bad renounced all 
wealth and property, although he was a protector of the entire 
Universe, Know went, out of the Jnata Kha^da Yana, with the 
permission of the members of the Jhatrika race, who were there, 
with a gait resembling that of a lordly elephant although he had 
left off his own elephants, and gradually walking with a slow 
gait, with nis eyes directed like the poles of a bullock cart, to 
the ground in front of him ivent to Kumaragram 

When ^rama^a Bhagavan Mahavira left the Jhata Khaiida 
Yana pleasure-garden and started on a travelling tour, King 
Nandivardhaua and members of Jnata family, followed him for a 
short distance and then they stood lamenting thus and gazing at 
him, till he was out of slght:- 

^ t ^ sfsrnft ? qispr l 

1 ? II 11 
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ri‘, f^^T«!W5«i w«pn*T: ll ^ ll 

^?Tf%3FIR, sik?IiiiTf^ ! II ^ H 

1. TvayS vina Viral Katham vrajamo? grlhe’ dhuna ^nya- 
vanopaman4 

Gosthlaukham k^na eahacaramo ? Bhoksyamahe k^na 
saba’tha bandhol 

2. Sarv4su kary^su ca Vlra, Vlr4-tyamantranaddarsanata- 
Btavftrya! 

Pr^ma-prakarsadabhajama harsam, nirasraya^ca’tha kama- 
drayamah? 

3. Atipriyam bandhaval dar^anam’ sudha’njanaih bhavi 
kada’smadaksnoh ? 

Nlragacitto’pi kadacidasman, smarisyasi praadha guQabbi* 
ramal 

1. O Vira^ without you, how can we now, go to (our) 
house which resembles a lonely forest? With whom can we 
experience the happiness of familiar conversation? Now, O 
Brotherl with whom shall we take our meals? 

2. O Venerable Man 1 By Inviting you for consultation by 
your pefr-name Vlra, Vlra, and by looking at you, we derived 
pleasure out of predominance of affection, we being devoid of 
protection, on whom shall we, now, depend for shelter ? 

3. When shall we, O Brother I have your highly pleasing 
Dcwiana (sight) which is like an anointment of nectar to our 
eyes? O delightful! one, on account of (posseasing) excellent 
virtues, although your heart is devoid of love, please remember 
us some day in future. 

36 
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Sajing 80, and having turned back with great difficulty, 
they, then, went to their respective houses, with eyes full of 
unceasing tears. 

Moreover, bees, attracted by the fragrance, remaining for a 
little more than four months, of GosKsa sanda’ pa'te and flowers 
with which Sramana Bl;agavan MahavTia was worshipped by 
gods, during the auspicious ceremony of his Diksa, were coming 
and piercing his skin with penetrating stings. 

Young persons, were asking for packets of perfumes and 
when Bhagavan was silent, they becoming enraged, wete creating 
wicked troubles for him. 

Females, also, becoming enamoured with feelings of sensual 
gratification on beholding Sramana BhagavUn MahSvIra with 
wonderful beauty and fragrant body, were making agreeable 
troubles ( like looking at him with voluptous eyes, embrace, 
clinging to his body etc ) but the Lord, remaining perfectly 
steady like Mount Meru, endured everything, and went on 
wandering from one village to another. 

MOLESTATION FROM A COWHERD. 

On the same day, Sramana Bhagavan MahavTra reached 
Kumara-gram when only one muhurta ( a period of forty-eight 
minutes) was remaining, and remained in deep meditation in 
Kayot»rga (perfect renouncement of body) at a solitary place 
outside the village 

When during the evening, Sramana Bhagavan Mahavira 
was standing in Kayotsarga, with his arms hanging in perfect 
relaxation, outside the village of Kumara-gram, an insolent, 
cruel and wicked cowherd came to him, and entrusting him with 
the o^e of grazing bullocks who were greatly fatigued and 
distressed with hunger by constant walking for the whole day, 
went into the village for the purpose of milking his cows. The 
cowherd returned home late in the evening as he had some 
other work to do in the village. 
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In the mean time, the bullocks after grazing for a short 
time near the ground on which 8ramana Bhagavan MahavTra 
was standing, gradually went on and on grazing into neighbour- 
ing forest as they were very hungry. 

The cowherd, then, came to Sramana Bhagavan Mahavira 
and, not finding his bullocks there, asked him ‘ O Worthy Man ! 
I had entrusted you bi.fore, with the care of my bullocks, now 
tell me, where are they gone* The Lord was perfectly silent, 
as if he had not heard anything. The cowherd, therefore, thought 
“He is some great man He does not know anything,” and 
went to various caves, rivers, streams, thickets of trees, viliages, 
and other localities in search of his bullocks. 

The bullocks grazing with ease for a long time and with their 
hunger greatly satisfied, returned to the same locality, and sat 
there, re-mastlcating their fond, with their eyes directed towards 
the Lord. 

The cowherd could not find out his bullocks. Hence, with 
his eyes sordid with twelve hours’ vigilant wandering for 
search with his whole body smeared by thick layers of dust, 
and injured by logs of wood and thorns, the cowherd returned 
to the same spot, after wandering here and there for a very long 
time, and, on seeing his bullocks sitting happily near Srams^a 
Bhagavan Mahavira, insultingly asked with very harsh words, 
and his eyes red-shot with intense anger “ O Vile Manl thou 
showest an outward appeal ance of ulmost tranquility like a 
wicked person, but at heart, the crookedness of thy mind, is 
clearly apparent that thou bast hidden my bullocks with the 
object of taking them away, and if I had not come here now, 
thou wouldst positively have stolen them away. 

“ O Friend! Is it the beauty of thy vow? The straight 
forwardness of thy honesty and the gentility of thy behaviour 
are of a unique nature 1 It seencs to me that while stopping all 
external transactions and extending thy arms, thou art assuming 
a feigned attitude with the object of designing plans for the 
purpose of deceiving people.” 
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He made me wander about for the whole night although 
he knew the where-abouts of my bullocks’ So saying, he angrily 
raised up his plough and hurriedly ran towards ^ramana 
Bhagavan Mahavira with the object of striking a blow to hipa 
with it. 

Now, ^akrendra, desirous of knowledge of the whereabouts of 
the itinerancy of Sramana Bhagavan Mahavira, saw the cowherd 
running towards him with the object of striking him a blow. 
He at once steadied the cowherd there and hurriedly went to 
the spot where 8ramai)a Bhagavan Mahavira was in Kayotsarga. 
He rebuked the cowherd thus “ 0 Illbehaved ! O wicked man 1 
O brute! The lower animals are only fortunate that you do not 
eat away their grass. Do you not know Vardhamana Swami, 
the son of King Siddhartha, who has entered the Holy Orders, 
after renouncing, elephants, horses, warriors, kingdom etc, who 
is always eager for religious duties, and who has regarded a 
gem as a piece of straw?” and punished the cowherd 

^akr4ndra then adored ^raipana Bhagavan Mahavira by 
walking around him three times from right to left and having 
folded the two palm? of his hands in the form of a cavity and 
having reverently laised the folded cavity in front of his fore- 
head, he requested the Lord thus;-‘'0 Lord! Even while performing 
religious ceremonies during your ascetic life, you will have 
terrible troubles and hardships for twelve years, which will be 
deadly to ordinary individuals and which will raise horripilation 
even in the minds of very valient persons. Do me, therefore, 
the favour of giving me your permission to remain with you 
during that period for rendering service to you ” 

Sramaga Bhagavan Mahavira then, becoming free from 
Kayotsarga replied "0 Sur4ndra! there is no doubt that your 
hearty devotion prompts you for such a request, but an event 
like this had never happened during the past, never happens in 
the present time, and will never happen in future, that Tirthah- 
karas had ever shredded their previous evil Karmas, do ever 
shred them, and will ever shred them with the help of a D4v6n- 



dra or an asura. If the evil Kartnas are destroyed by the 
prowes of other persons, then, . plucking out of hair, celibacy, 
performance of various religious ceremonies etc. will be fruitless. 

Evil Karmas, which have been acquired by firm bondage of 
cruel intentions, cannot be destroyed without experiencing the 
evii effects of those Karmas. A soul under the influence of his 
own actions, alone enjoys the good or evil consequences of 
those Karmas, and another person becomes his benefactor or 
otherwise, also under the iniluence of his own Karmas. Those 
who have become Siddhas, who are becoming Siddhas and who 
will became Siddhas in future, invariably destroy their Karmas 
with their own ardent exertion. There is no other remedy for 
them. Perfectly cogni/.ant of future tioubles a >d hardships, I 
have adopted ascetic life. I need not mind them. " Having, 
thus, advised the Devdudra, with reasons and arguments, 
Sramairia Bhagavan Mahavira. again remained in Kayotsarga. 

A Vyantara god named Siddbartha -son of the sister c£ 
^ramaiia Bhagavan Mahavica’s mother Tri^ala-devi-who had 
became a Vyantara ddva, by practising severe penance through 
ignorance (following false methods) came there, Devdndra told 
him;- ‘O Siddbartha! Firstly ^ramana Bhaga/an MdihavTra, is a 

near relative of yours, and, secondly, I give you my permissitn. 
You remain in constant attendence upon the Lord, and prevent 
hardships and accidents which may endanger his life.” Becoming 
delighted on receiving the order of the Devendra, Siddbartha, 
consented to remain in attendance and ^akrendra went to his 
celestial abode. 

* / 

At day-break, S'^araaija Bhagavan Mahavira commenced his 
wandering tour and reached Kollaka Sannivesa. 

For a festival at the house of a Brahmin named Bahula 
sweet meats and excellent articles of diet were prepared 
and several persons were taking their meals. At meal time 
^ramania Bhagavan Mahavira went into the village on a begging 
tour, with a very tranquil gait without making any haste, for the 
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purpose of taking meals at the end of a two-days’ fasting. 
Going about to houses of people of high and low families, he 
went to the house of Bahula. On seeing Sramaija Bhagavan 
Mahavira witli such unparalleled charm cf beauty coming at his 
door, Bahula thought “Ah 1 the loveliness of the body of this 
great sage! Ah! the incomparable tieasure of comeliness! Ah! the 
completeness of all anspicions marks and signs on his body! Ah! 
The splendour! He is not a person of ordinary qualities! I am 
only forlunate that he has unexpectedly arrived at my house ” 
With these ideas in his mind, and with horripilation arising 
from great delight as if he were ornamented with precious 
pearls, Bahula instantly got up from his seat and very respecfully 
placed milk mixed with Ghee (clarified butter) and sugar before 
the Lord. When Sramani Bhagavan Mahavira extended forward 
his lotus-like hands marked with the auspicious signs of Cakra 
( wheel ), Ankusa (the gourd for an elephant) etc, but without 
holes in the intervals between the fingers, the Brahmin poured 
the excellent milk into the cavity ot the folded hands of the 
Lord 

The gods descended into the vault of the sky borne of 
them began to beat celestial drums of victory with great devotion. 
Some poured showers of divine flowers. Some threw celestial 
garments. Some began to sing the virtuous qualities of the 
Lord. Some raised the ominous cries of '‘Sudatia!" (an excellent 
gift! with regard to the giver, the receipient and the article of 
gift) and some of them began to pour constant showers of gold 
with intense delight. 

On seeing this wonderful event, numerous persons of the 
village came to the Lord out of cariosity. What more! 5ramana 
Bhagavan Mahavira, had milk, the Brahmin obtained gold, aad 
all the people of the village had the fortune of witnessing such 
a wonderful event. There was great rejoicing. 

^ramana Bhagvan Mahavira, thus took his first meal of 
milk-pudding in an utemil belonging to a house-holder, at the 
house of Brahmin Bahula in KoUaka Sannive^a with the object 
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propagating the dharma (religious duty) of ascetics to take their 
meals in bowls and utensils specially prepared for the purpose. 
At that time, the undermentioned five cel' Slial events occured 
(1) C41otks4pa (failing of divine garments from the sky) 2, Gan- 
dhodaka vrisfi- (showers of perfumed waters). 3. Dundubhi Nsda 
the music of divine musical instruments 4. Aho danamaho 
danamityudgbosana- The ominous. cry of Aho danam, aho 
danam, and 5 Vasudhara vristi (showering of gold). 

The showering of gold is as follows 

II Ml 

Addhaterasa-kodi ukkosa tattha hbi vasuhara. 

Addhat4rasa-lakkha jahanhiS hgi vasuhara. 

1. A maximum amount of twelve krores and a half worth of 
gold and a minimum of twelve lakhs and a half worth of gold 
is poured as a shower of gold. 

Having taken his meal in secret-in a way that is not visible 
to any other ordinary indivldual,-Sramana Bhagavan Mahavira 
proceeded onwards with his wandering tour. 

When ^ramaija Bhagavan Mahavira was going from one 
place to another, as stated before, bees abandoning the fragrance 
of the flowers of the forest, came in hordes coTSlantly humming 
on the body of Sramana Bhagavan Mahavira attracted as they were 
by the supreme fragrance of the divine flowers and perfume- 
powders thrown over him by gods during his DTk» ceremony 
and being enraged at not having anything to eat although they 
were constantly hovering about, they caused him intense pain 
by deep penetrating stings, and driuking the blood, issuing from 
hair-pits, and becoming hrmly attached to his body, they remained 
with him wherever he went. 
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Besides, young persons o£ various villages attracted by the 
excellent fregrance of the body of 5ramaija Bhagavan Mahavira, 
used to request him thus:- ‘'0 Lord, give us this perfume and 
show us the method of preparing it. Your body is anointed 
with excellent perfumes.” 

Young females of villages, also on seeing the eyes resembling 
a fresh blue lotus-flower and palasa (Butea Frondosa) leaves, 
the lotuslike face with fragrant smell and the wealth of unpar- 
alleled beauty o( ^ramana Bhagavan Mahavira, and, on becoming 
pierced by the arrows of the God of Love, were eagerly inquiring 
about the where-abouts of the wandering Bhagavan, and they 
were causing him various troubles 

Thus, the bees produced various injuries to the body of 
^ramaqa Bhagavan Mahavira for a little more than four months 
after his Diksa on account of the divine flowers and perfume- 
powders thrown on him by the gods, 

AT HERMIT’S COTTAGE 

Then going further on, Sramatja Bhagavan Mahavira- the 
ornament of the three worlds and a treasure of innumerable 
virtues- arrived at Morak Sannivesa There Jvalanasrma- a 
leader of Duljjcinta tapasas (wandering mendicants), and a friend 
of king Siddhartha-father of Sramana Bhagavan Mahavira, - 
came forward to receive him out of his previous affection towards 
him, and Sramatia Bhagavan Mahavira also extended forward his 
arms as he was accustomed to do it before. The kula-patl, then 
joyfully made inquiries about his family affairs and said:- 
“O Excellent Prince! you live here for sometime. This asrama 
(hermitage) is perfectly free from any nuisance. There is no one 
who will create disturbance in meditation. So this place is fit 
for a dwelling during the "rainy season. Hence, if you cannot 
live here from now, you do positively remain here during the 
rainy season.” The Lord accepting his request, remained there, 
for one night. 
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Sramana BhagavSn Mahavlra,-the separator of the bondage 
of affection, the grinder of innumerable miseries, the vanquisher 
of the Mandaracala (Mount Mandara) by the excellent steadiness 
of his tranquil mind; the sufferer of numerous hardships; with 
a gentle gait like that of a lordly elephant, unattended by any 
servant like a deer, ready in the protection of any living being 
like a father, and adorable by throngs of celestial beings, then 
went to various Madambas ( small towns with villages within a 
distance of about four to six miles), Karbafas (ill-managed 
disorderly villages), Khetas ^villages with mud walls) and a number 
of villages inhabited by numerous people. 

The summer season now set in, and in course of time with 
the advent of the rainy season, gentle rams with loud roaring 
began to pour; travellers returned to their respective homes; and 
royal swans went to Manasa- Sarovara (Manasa Lake) 

^ramaga Bhagavan Mahavira now came back to Moraka 
Sannlve^a The Kulapati very willingly gave him a well-prepared 
hermitage to live in. B lagavan remained in Kayotsarga with 
his arms hanging low. In this way, he remained a few days 
here. 


With the commencement of the rainy season as the fodder 
for cattle collected [or a long time had become exhausted, and as 
new grass had not yet grown up, cows being distressed with 
hunger without getting anything to eat, began to eat away the 
grass with which the dwellengs of the hermits were covered, 
and the hermits began to drive them out by beating them 
severely with heavy sticks, and to protect their dwellings by 
careful watching constantly near the di^ors. 

The cows driven away by them after roaming here npd 
there, began to eat av/ay the grass of the A^rama in which 
iramana Bhagavan Mahmira was living, as there was no one to 
protect it. The hermits sitting in their dwellings, on seeing 
the A^rama of ^rainana Bhagvan Mahavira being eaten away by 
the cows, very angrily began to complain "Ol We are carefully 
37 



protecting our A^ramas, while this ascetic does not care in the 
least for his own; what can we do now^ The Kulapati has 
brought him here, and so, we cannot say any harsh words to 
him,” After a few days, they angrily went to the Kulapati and 
tauntingly said “O Lord j the ascetic who has been placed in 
one of our Asramas is always busy with his own affairs, but he 
does not even see that the Asrama Is being daily destroyed. He 
does not protect it even for a moment. What an amount of 
idleness, compassion, indifference or ill-behaviouri We cannot 
really understand hls motives; Or, if this ascetic does not drive 
away cows, thinking himself as a muni, why should we 
^ramanas ( asectics ) not engage ourselves in the worship of the 
d4vas (gods) and the teacher! O Kulapati! In case, you have 
become enraged with us and in case you want, thus, to destroy 
our Asrama, you please immediately let us know and we shall 
not talk about the matter any more. Where Is the question of 
self-respect when satisfying one who may have become angry 
with us ! We have needlessly envied him without really knowing 
your intentions; Or, what intelligence 'can be expected from dull 
witted individuals?” Saying so, and with their lower lips trembling 
a little with envy and anger, the Duijjanta hermits began to 
walk away from the Kulapati. The Kulapati, however, on seeing 
them going away, respectfully called them back, and said “O 
Worthy People! why do you make such evil conjectures? Where 
is my fault * Thinking him to be the son of my friend King 
Siddhartha, I offered the ascetic hospitality. Did I ever know 
that he will, thus, neglect his Asrama? I will, however, so arrange 
that your Asrama will not be destroyed Now you do not worry 
yourselves, and you do not make evil conjectures Who is more 
dear to me than yourselves On hearing these cooling words, 
the hermits were satisfied and, they went to their respective 
Asramas. 

The Kulapati went to ^ramaija Bhagavan Mahavlra, and, on 
seeing his Asrama resembling a tree devoid of branches and 
leaves, be thought: — 

Ahl the poor hermits have told the truth. 1 first thought 
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that they were talking thus, out of envy, but on seeing- the 
Asrama, I could, now, realise the situation.” Thinking thus, 
the Kulapatl told ^ramana Bhagavan Mahavira: — "You are the 
son of King SIddhartha, who was the protector of the tour 
Asramas (stages) of the lives of Hindus, and your fame has 
spread over the three worlds. I have something to tell you: — 
0 son! your father has constantly protected this Asrama with 
great care Now, you have to do the same thing. It is one of 

your pious duties to punish wicked persons; why do you not, 

then, prevent the cows from fearlessly eating away the grass of 
your Asramal O child! even a bird is able to protect its nest 

with all possible care, then, what else to say with regard to a 

very valient person like yourself, who is able to bear the burden 
of the entire eartb^ 0 Magnanimous Man ! The Creator undou- 
btedly produces sages like you for the protection of humble 
ascetics like ourselves. Besides, to whom can we go for shelter 
being harrassed like brutes by wicked persons who are always 
envious of religious people? O Princel You, therefore, live here 
quite comfortably like an owner of the Asrama. All this is 
yours. Your dar^ana (sight) brings to my mind the remembrance 
of my dear friend King SIddhartha.” 

Having thus addressed 5ramana Bhagavan Mahavira with 
these laudatory, taunting, respectful, and advisory words, the 
Kulapati went to his own dwelling, Sramaija Bhagavan Mahavira 
the most powerful and the only benefactor of all the beings of 
the Universe -knowing it to be a source of displeasure thought;- 
“By my staying here any longer, there will be displeasure in 
their minds on my account and they will hold very false notions 
about the rules of conduct of ascetics. It is, therefore, not at 
all proper for me to live here.” 

VOWS 

Having thought so, ^ramaija Bhagavan Mahavira took the 
undermentioned five Abhigrahah-Minor Vows viz- 

^ ^ ll \ \\ 
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' 1 . Napritlmadgrhi vasah etheyam pratimaya saha 

Na gehivlnayah karyo, maunam, pagau ca bhojanam- 

(1) Napritimadgrhe vasah - Not to live in 

a dwelling associated with the displeasure of its occupants 
(2) Sth4yam pratimaja sahn-Should remain in 

Kayotsarga (3) ii SRTtlr? Na gihivinayah karyo-Hospitality 

towards a house-holder should not be done (4) Maunam 

(observance of) Silence and (5) qfofl ^ Panau ca bhojanam- 

He should take his meal with food materials received only into 
his hands. 

Having taken the above named five vows, Sramana Bhagavau 
Mahavira started for Asthikagrama although a fortnight 

commencing with the Purrfima ol Asadha sud ( fifteenth day of 
the bright fort-night of the month of Asadha from which 
commences the rainy season for ascetics ) had already passed. 

^ i 

^ (I II 

117. Samat}4 Bhagavam Mahavlr^ samvaccharam sahlyam 
masam java civaradhari hutha. T4na param acela^ panipadiggahid. 

Ilf. ^ramaiia Bhagavan Mahavira put on the (divine) 
garment for one year and a month. After that, he became devoid 
o£ clothes and he took his meal with food, -material received 
only into his two hands ( joined to gether ). 

^ramaija Bhagavan Mahavira became devoid of the divine 
cldlh placed by ^akr^ndra under the following circumstances:— 

A Brahmin named (Soma) an inhabitant of Kuijda- 
grama Nagara and a play-mate of King Siddhanha lost all his 
wealth and property by the pernicious vice of gambling, and 
being unable to acquire the much-desired wealth although he 
was very eager for the enjoyment of pleasures of all the 
senses, and being thus ashamed of living among his kinsmen 
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on account of loss of all his wealth, he left his wife at home 
and he went to mines of diamonds, gold, silver, and of other 
metals with the object of getting much wealth from there, but, on 
account of the excessive abundance of his Antaraya- 

-Earma ( a Karma preventing the acquisition of much-desired 
objects ), on account of the predominence of his 
A^ata V4daniya Karma ( of suffering miseries), on account of 
the failure of his all human efforts and on account of his adverse 
Fate, the Brahmin could not acquire even a broken cowrie 
although he wandered about in such places for a very long time 
Being thus entrapped by the demon of False Hopes, he fruit- 
lessly passed a number of years. 

In due course of time the rainy season, as terrible as a 
demon, with an extensive face resembling white clouds, with 
quick trembling eyes like lightening, and a violent shaker 
of the hearts of the beloved persons (who have become separa- 
ted from each other) by the loud vociferous laughing resembling 
the roaring of clouds on tops of Anjana-giri, set in; and with the 
advent of the rainy season, the vivid remembrance of his wife 
at home cropped up in his mind. On hearing the melodious 
singing of pea-cocks his eagerness to go to bis native place 
was increased four -fold, and so, with a deep sigh, the Brahmin 
commenced his journey to his native town with a quick gait, 
'but the distance was very long, and as he was unable to make 
speedy journeys on account of bodily weakness, it took him five 
months to reach Kunda-grama 

On reaching home, his wife, went a few steps forward to 
offer him hospitality, gave him a seat to sit on, and she gently sha- 
mpooed his feet under the expectation that he must have acquired 
some wealth. She inquired about his health, rubbed oil into his 
body, and showed greater affection towards him. At meal-time, she 
prepared a variety of delicious dishes and fed him to his heart’s 
content. After meals, when the Brahmin was sitting at ease on a 
bedding, his wife went to him full of immense joy and asked him 
O worthy man In what countries did you roam about for 
such a long time ^ And how much wealth did you acquire t ** 
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The Brahmin replied ” Ah dear ! what can I say about the 
amount of wealth I earned ! with a keen desire for amassing 
wealth, I roamed about ^ri Parvata-the mountain on which the 
Goddess of Wealth), resides mines of diamonds, the Bohanacala 
( the Golden Mountain ), crossed a number of oceans, and sear 
ched over a number o£ deep dens formidable with 
Rasakupika ( small pits full of fluid capadle of turning iron, 
copper and other base metals into gold ) and huge venomous 
snakes. I dug open numerous localities fit to be dug out and 
reduced to ashes ( with intense fear ) a variety of 
Suvartja-pasana ( stones capable of yielding gold-dust). I experi- 
mented on several divine medicaments with the object of accom* 
plishing gold, served under several kings and I knew mantras 
(incantations), alchemy, md a number of other degrading pro- 
cesses Besides I did not spare any pains in the use of pohular 
swords, bows and arrows, lances, discs, and other weapons, Ah [ 
how immensely I exerted myself for the acquisition of wealth 
Still, however, 0 dear ! I could not get even a morsel of bread, 
For the present, I have returned here only with an eager desire 
of seeing you.” 

Then, as if struck suddenly by Indra’s thunder-bolt, with 
her face darkened as if robbed of everything, with her lower 
lip quivering with rage, and with her eyes red-shot with anger, 
his wife reproachingly said,-' 0 wicked man ! O unfortunate 
being ! O brute ! O despicable wretch ! If it were so, why did 
you wander about here and there for such a long time, catching 
the ffuits of bitter cucumber ?, ‘ O vile man ! did you not even 
hear while you were there, that 5ramana Bhagavan Mahavira, 
the son of King - Siddhartha poured constant showers of gold 
like the torents of rains coming from directions, for one year by 
giving every one his desired articles 1 Do you not see people 
coming from distant lands, return home with heaps of gold and 
all their most-cherished desires fulfilled ? The Brahmin said ’ 
Dear ! owing to my living in a very distant country, I did not 
hear anything about it. What can I do 1 My Fate is adverse to 
me, and .there-by, 1 suffered such a miserable condition for a 
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very long time. ” HIb wife replied,-" You immediately go to 
^ramaija Bhagavan Mabavlra even now. He is a Mine of Com- 
passion. He will undoubtedly give you something if you were to 
ask for it, ” 

Because, 

h ff ^ I 

fk 5r#iFr:, nfls^nWit ii ? li 

1. Yaih pragdattani danaai, punardatum hi td ksamSh. 

^usko’pi hi nadimargah khanyatd salilarthibhih. 

1. Indeed those only by whom gifts had been previously 
given, are capable of giving them again, because, the bed of a 
river is dug up by people desirous of (obtaining) water, even 
though it has become dried up. 

On hearing these words of his wife, the Brahmin rapidly 
went in the direction in which ^rama^a Bhagavan MahavTra 
had gone, and on minutely inquiring about Bhagavan’s 
whereabouts he eventually reached Kumara - grama There 
he saw ^lamai^a ilhagavan Mahavira in Kayotasarga 
(deep meditation) with his body covered by humming bees 
attracted thera by the fragrance of prefumed powders thrown 
over him by Saudharmeudra and other gods at the time of his 
Dlksa, and going around three times from right to left he re- 
spectfully bowed down before the Lord, and requested him thus - 
*0 Lord ! Please hear the story of my ill-luck ’ 

Because, 

^ ^ ^ ^ ^ T qjf qjf ^ ? | 

^ fi: ^ ^ qnifsq ? in ll 

1. Kim kim na kayam ? Ko ko na patthio ? Kaha kaha 
na namiam sisam I 

Dubbharauyarassa kae kim na kayam na kayavvam ! '1 
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1. Which which effort did I not make ? Who who was not 
entreated (by me) * Where where did I not lower my head < 
For ^^ihis) belly which Is difficult to be filled, what did I not 
do ? ( and ) what U not proper to be done ( for it ) '• 1 

Because 

f% ^sfq ? 1 1 

1. Sampurita^esa - mahitalasya, payodhara-syadbhuta 
^ktibhajah. 1. 

Kim tumbapatra - pratipuragaya, bhav^tprayasasya 
kano’pi nunam i 

1. Can It really be a small particle of effort for filling 
up a gourd-vessel on (the part of) clouds possessing wonderful 
powers which have completely satisfied all ( the desires ) on the 
surface of the world 1 

Before whom O Lord ! did I not entreat with an indistinct 
speech caused by choking of the throat, although he was averse 
to giving gifts’ In which traveller's inns thickly covered with 
the dust of high ways, did I not, O Veuerable Sire ! very often 
sojourn’ What evil deeds did I not recklessly perpetrate for the 
filling of my wicked bellyj I instantly tried to enter into the jaws 
of death, and there is not a single acting in this world which I 
did not perform like an aacomplished actor with the object of 
acquiring wealth. Becoming afflicted with various diseases caused 
by constant wandering in distant lands, I unfortunately wasted such 
a long time, but on my return home, my wife told me that your 
Worshipful Sire gave valuable gifts for one year, and that you gave 
away, towns cities, villages, mines, and treasures of wealth to 
some, and to ethers you gave intoxicated elephants. To some 
others, you gave away excellent horses born in Persia, Berbera, 
and Sindha; and to numerous persons you gave ornaments of 
excellent gold, and costly finery. 
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In this way, by giving away immense wealth, 0 Lord ! 
you removed the miseries of the entire world like a moving 
Kalpa Vriksa ( the Wishing Tree of the heavens ), and you 
satisfied the thirst-desire of the people like torrential rains. How 
ever, being foremost among miserable persons, I alone unfortunately 
did not get any thing under the tvil influence of unendurable 
wicked deeds of previous lives. Therefore, O lovely lord ! 0 
Merciful Master ! 0 bestower of peace to multitudes of people 
suffering from the agonies of miseries I Now, have compassbn 
on me; and do me the favour of fulfilling my most ardent desires. 
The happiness enjoyed by gods, kiugs, and lords of demons, at 
their sweet will, either In heavens, on the earth or in the lower 
regions is only the fruit of devoted service at your lotus-like 
feet. O Son of King Siddhartha ! if even you will any how forsake 
me and if you will not have any mercy on me, there is none 
else on whom 1 can depend for shelter, even if 1 were to enter 
the lower regions,” 

The Brahmin, thus, humbly requested .^ramaija BhagavSn 
Mahavira, with his face fully drenched by a constant flow of tears 
from his eyes. The Worshipful Lord was deeply impressed by 
his sincere request 

On hearing the request of the Brah'nin, the merciful Bhagavan, 
whose heart was entirely full of compassion said, “ O beloved of 
of the gods! At present, I have left off all wealth and property, 
and you are over-whelmed by the agonies of extreme poverty. 
You take away ha'f the portion of this divine cloth, although it 
is not proper.” The Brahmin saying ‘Just as your Lordship orders,’ 
took the half portion of the divine cloth with a horripilation 
caused by intense joy, bowed down low before the Lord, and 
went home thinking frequently abaut Bhagavan’s unparalleled 
liberality. 

On seeing the Brahmin joyfully returning home, his 
wife very respectfully inquired about his acqusition. The Brahmin 
said that he had obtained half the portion of the divine cloth 
and his wife was consequently extremely satisfied. 

38 
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The Brahmin’s efforts were thus fully recompensated for 
his hazardous journey. The next day, the portion of the divine 
cloth was given to a weaver for stitching up the cut edges. On 
Tseeing the divine cloth which he h^d never seen before, the 
weaver asked the Brahmin, " O good man I Where did you get 
this divine cloth from, because such cloths cannot be obtained in 
any part of the world.” The Brahmin said ” O intelligent man '. 
This portion of the cloth has been given to me by Sramana Bhagavan 
Mahavira The weaver said “You go and bring the other portion 
I will so unite the two portions that the whole united cloth will 
fetch one hundred thousand gold coins as if it were an entire 
cloth and we shall divide the amount by half among our-selves. 
The Brahmin inquired ” How can 1 obtain the other portion of 
the divine cloth ? The weaver competent in the traditional 
usage of the divine cloth and of the Jinas, said “ When the 
portion of the divine cloth, coming in close contact with a dry 
a tree falls down on the ground, you pick it up,” With this 
advice in his mind, the Brahmin followed ^ramana Bhagavan 
Mahavira wherever he went, with an eager desire of getting 
the other half of the divine cloth. We shall later on give an 
account of the way in which the Brahmin obtained the 
other halt of the divine cloth. 

One day, when going from one village to another, ^ramaqa 
Bhagavan Mahavira happened to walk along the banks of the 
river Ganges. On seeing the signs of cakra ( discus ), dhvaja 
( )> anku^a (goad) etc, in rows of his foot-prints on fine 
sand and mud, an astro’oger well-versed in the reading of signs 
on human bodies, thought-Some cakravartln is passing by alone 
from here. Let me go and render him some service. So that 
I may be greatly benefited.” With this idea in his mind, the 
astrologer went in the direction in which Sramana Bhagavan 
Mahavira had gone. On seeing the Bhagavan in an ascetic’s attire 
he said ‘‘ Ah ! I have fruitlessly studied this Science of Signs 
with great pains That a person ornamented with such auspicious 
signs becomes an ascetic and undergoes the bodily extertion of 
rigid vows. With this idea in his mind, the astrologer was ready 
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to throw away all his books on Astrology into the waters of the 
river. The ^akrendra having hastily come to the spot most 
respectfully adored Sramana Bhagavan Mahavira and told Fuspa 
" O astrolger ! Do not despair. It is true, that your science is 
authentia By possessing these signs he will be worshipful even 
to the three worlds; he will be the loid of gods and demigods; 
and he will become a Tirthahkara the receptacle of all 
excellent accomplishments.’' 

Also, 

II X II 

1. Kayah sv^damalaya-vivarjitah svasavayurapi surbhik ! 

Rudhiramisapamapi dhavalam godugdhasahodaram ndtuh. 

1. The body of Bhagavan is free from perspiration, dirt, 
and disease; his breath is fragrant; and his blood and flesh is 
white like the cow's milk. 

Who is able to count his Innumerable external and 
internal qualities ? Having made the astrologer Fuspa rich with 
gems, gold etc ^akr4adi’a went to his d4va-loka The astrologer 
greatly delighted by unexpected acquisition of immense riches, 
went away, Bhagavan Mahavira went elsewhere. 

HRwsitpRT fT, ^ ^ ^ 

n XX^ II 

118. Samane Bhagavam Mahavire salregaim duvatasa 
vasalm niccam vosatthakae ciyatlad4he je kei uvasaggSl uppajjaati 


1? 4 
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tam jaha:-dlvva va, mS^usa va, tirikkhajo^iya v3, aguloma 
'Vi, padiloma vfi, te nppanne sammatn Eahai, khamai, 
titikkhai, ahiySaei. 118 

118 For more than twelve years (after dlksa ) ^ramai^a 
Bhagavan Mahavira daily neglected his body ( in kayotsarga ) and 
abandoned the care of his body (by suffering hardships). He 
bore, patiinty endured, tolerated ( without humiliation ), and 
stead-fastly experienced with equanimity, all agreeable or disa- 
greeable occrrences arising from divine powers, human beings, 
or lower animals. 118. 

The unpleasant hardship created by Sulapanl yaksa ( a 
demi-god ) occurred thus: — 

FIRST RAINY SEASON 

Having reached njir Aathika-grama, ^ramaga 

Bhagavan Mahavira remained there during the first, 
citur misa, Four months of the Rainy Season. 

ASTHIKA-GRAMA 

The former name of Asthika-grama was Vardbamana-pura. 
Now listen how its former name came so be so changed: — 

There was a very rich merchani named Dhana, 
possessing immense wealth at Kausambi. He had a son 

named Dhana-dev,^, born after a number of offerings to 

various deities, who was very dear to him and who was the 
receptacle of his utmost confidence. Having in course of time 
attained sinful youth which was capable of fomenting the active 
arrows of the God of Love, caused by numerous evil ideas, com- 
bined with futile imaginations of the vi&age of sexual love, 
terrible like robbers in the form of unimpeded progress, of 
of uncontrollable senses, and which was formidable like a dense 
forest unsurpassable by an uufordable river in the form of unfoun- 
ded stupidity, Dhana-d4va, began to live constantly in houses of 
-harlots. Every day, he was wasting his money by gambling, actively 
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engaging himself in various vicious pastimes, practising wicked 
gestures, patronizing people fond of music of dancers and actre- 
sses, and he was not in any way giving attention to the 
hereditory usage of his own family nor was he listening to the 
calumny of his relatives and acquaintances. When all ihe 
treasures full of wealth were eventually exhausted, and the 
graueries were becoming emptied, Dbana began to think thus: — 
‘ Ah ! My immense wealth acquired till now, by a succession 
of my ancestors, has become almost exhausted, and it is not 
advisable to connive at my son's doing.” 

• 

With this firm resolution in his mind, he called his son 
Dhauad4va in private, and said “Ah! Son 1 We have to earn money 
for the purpose of supplying your worldly enjoyments There 
is no other better way left for spending our wealth Becoming 
debilitated by old age, I am now unable, even to walk, I have 
also become disabled to talk much, and tired of arts and trades. 
Therefore, O child ! you take burden of the management of the 
matters on your own shoulders and it can never be done even 
for a moment without wealth. Wealth is an excellent instrument 
of success; because, corn abounding in rich fruit in the form of 
True Religion is produced without any effort by the wealth 
growing in the fields in the form of virtuous ascetics 0 child ! 
Out of the people who gave food materials during the first meal 
after Diksa, to Tirthankaras, some pious souls attained Fine Ema* 
ncipation during the same Bhava (existence) and other wise persons 
having enjoyed celestial happiness of gods, attained Final Emanci 
pation during the third Bhava under the inllueuce of such wealth 
spent on well-deserving individuals. Besides, young females with 
faces resembling mountain-light and disc of the moon, remain 
immediately content with a low bow through the medium of wealth, 
Man becomes adorable like a god or a sage by wealth although 
he may have been born in a despicable family and although he 
may be devoid of a knowledge of all arts and sciences. Also, even 
brave warriors who fight courageously on the battle-field, people 
who proudly acquire fame by eulogistic compositions as ever 
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lasting monuments and people who laugh out the God of 
Love by the pride o£ their beauty, coldly accept the service of 
wealthy individuals. O son i Leaving aside everything else, even 
one’s own wife does not respect her moneyless husband which 
causes even people well-versed in all arts and sciences to be 
ashamed. Even those who have been praised for a very long 
time, who have been play-mates for an extensive period, and 
even friends who have previously received numerous benefact- 
ions, always forsake a moneyless man as if he were a cow- 
slaycr. 0 son ! what more can 1 say? Even the fill powerful God 
of Death is loathsome in destroying a man who has become 
miserable by extreme poverty Carefully realizing the distinction 
between a wealthy condition which is the receptacle of all virtuous 
quelities and poverty which to the cause of a low condition by 
your in-born intellect, do as you think fit. O good man ! if you 
are desirous of making an effort-for earning money, you have 
opportunities even now, because there is some wealth left. In 
case everything is lost., no one will give you even fire, so, 
what to talk about an amount of mqney sufficient for earning 
one’s livelihood ? 

On hearing this, Dhana-diva said " O father ! Why 
did you connive at my conduct for such a long time * Have I 
ever disregarded your orders ? Have I ever adopted an improper 
attitude * Have you ever seen a ti ige of anger on my face even 
wdien I am being s'verely beaten? That you did not even ad- 
monish me although everything belonging to our family was 
being wasted away. Or, what is the use of lamenting over 
by e-gone events ? Now, do me the favour of ordering me to 
bring back the lost wealth which has gone away to distant 
lands like a wicked woman, so that you can enjoy it with great 
delight for a very long time. Why think about such a trivial under- 
taking ^ Dhana said O son ! Do I not know your ability ? 
Do I not know that natural strength of your powerful arms ? 
i^m I unacquainted with your energy for accomplishing whatever 
has been undertaken by you ? I am fully aware of your 
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unshakable determination and, therefore, I did not tell you any* 
thing for BO many days. What is unaccomplisbable to your 
prowess even though you are placed in such a difficult situation ? 
Now, make most valient efforts and fulfil the most wished- 
for desires of your affectionate people Grind the evil thoughts 
of wicked persons, elevate the condition of poor persons, and 
embellish the fame of our famdy which is as pure as the moon. 
Dhana-deva replied: — "O father! what is the use of dilating on 
oft--rtpeated words ? You immediately have all preparations for 
journey and caravan ready. On knowing the firm determi- 
nation of his son, the merchant called his servants and said : — 
O 1 good men ! You make all preparations, victuals and other 
materials for journey Keep ready a number of bullock-carts full 
of valuable merchandise of various kinds, have them yoked with 
strong bullocks with powerful shoulders, make domestic servants 
busy with their work, and make ready soldiers with their wea- 
pons. The servants accepted the orders saying ‘ Just as the 
master orders ” and having made all the preparations without 
delay, they informed the merchant of the completion of their 
work. 


Dhana-deva, then, took a bath, fixed white flowers into 
the braid of his hair, wore white clothes, made obeisance to gods 
and perceptors, took the premissioii of his parents and relatives, 
and on an auspicious day he started on journey to distant lands, 
with a caravan of five hundred bullock-carts full of merchandise 
which can be counted lik cocoanuts etc measured, like clothes, 
weighed like butter, corn; and cut with a sharp instrument, ( like 
gold, silver)etc. Visiting various beautiful vil'ages and halting-places 
for caravans, buying and selling numerous articles from merchants, 
inquring about conditions of commerce in distant lands, knowing 
and becoming acquainted with dialects of different provinces, and 
giving handsome gifts to poor and needy persons, he went to a very 
distant land. With all other noise occluded by the ringing of small 
tinkling bells hanging from the necks of bullocks and making 
pleasing melodious sound, and with the carts driven by numerous 
helping hands, Dhana-d4va, then, reached the neighbourhood of 
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the town of Yardhamana pura in due course of time. There he 
came near the river named V4gavatl, with the ground of her 
banks uneven and marked liy deep pits and small hillocks filled 
with lare quantities of fine sand, and the bed of the river full 
of deep mire with very little water on it. The carts went along 
the sandy path and the drivers were able to take the carts half 
the way, with great difficulty, while avoiding the gust of wind 
on both sides, and holding the bullocks by their mouths as if 
they where obedient sages, and also pushing the wheels of the 
carts onward by removing the sauid from the pa^.h by means of 
large shovels, but as the river was hard to be crossed and as 
the bullocks were greatly fatigued by long journey, and also 
as the carts were filled with heavy lead, the drivers also, became 
immensely tired. The buHoks, diregarding the blons of heavy 
whips, began to fall down prostrate on the ground one by one 
in large numbers. Dhana-d^va was extremely disappointed and 
all his followers became immenselly bewildeed, 

Dhanaddva being placed in a awkward position, then, 
remembered that there was an excellent bullock In the caravan 
who was powerful enough to cross over the rugged road The 
buileck was immediately worshipped with flower and yoked to a 
cart. He readily carried the cart filled with heavy luad through 
the most difficult passage, by means of his cnniiingless strength 
without the least insteadiness, as if in a sport, and brought it to 
the other bank of the river. Being yoked to one side of the 
pole of the cart, with some one of the remaining bullcckf on 
the other saide, the brave bullock was able to pull all the five 
hundred carts safely over the difficult road. What cannot be 
accomplished by faithfulness ? Under the strain of excessive 
exertion the heart of the bullock was ruptured and he fell down 
heavily on the ground vomiting quantities of blood. On seeing 
the deplorable condition he was immenstly greved and so leaving 
aside all his important bussiness, he at once called a physician 
The animal was given careful medical treatment and nursing, and 
Dhanadeva remained in constant attendence on him as if he were 
a friend or a brother. 
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One day Dhanad^va’s followers fold him “0 worthy man! 
Why do you neglect our important business for the sake a lower 
animal like a bullock ? Do you not realize that merchants are 
hard-pressed, grocery is being damaged, many days are wasted, 
and the rainy season is drawing near. Dhanad^va sald:- 

‘ Whatever you say is perfectly true, but I cannot abandon 
this poor creature who is very faithful like an excellent friend.” 
They replied:- ‘ You know what is proper now.” Although 
Dhanad^va was perfectly unwilling to desert the bullock abruptly, 
he invited leading citizens of the village of Vardhamanapur, and 
having seated them on comfortable seats and having rendered 
hospitality to them with betel leaves and other articles, he told 
them affectiona'^ely in the presence of the bullock-“Thi8 excellent 
bullock of mine, has been place in such a miserable condition. 
Please accept this sum of one hundered gold coins for medical 
treatment fodder, water, nursing etc of my bullock and take 
proper care for his comforts.” I am entrusting you a valuable 
treasure of mine, so do him no harm. Having entrusted the 
bullock to the care of village citizens, and having affectionately 
placed fodder and water near the bullock, Dhanadeva went to his 
much desired place with a sorrowful heart. 

Becoming greatly bewildered with terrible agonies, and 
burning on the ground heated by the summer warmth of the 
scorching Sun of the month of Jy4sthd (May- June), the invalid 
bullock began to pass his days miserably emitting unpleasant 
piteous cries. The fodder was eaten away by other animals. 
Becoming greatly afflicted by disease and suffering from pangs 
of hunger and thirst by remaining without fodder and water, 
the poor bullock began to look around and thought people passing 
by with fodder or water as if they really brought these articles 
especially for him, but when such people were getting themselves 
engaged in some other work leaving him alone, he became greatly 
disappointed This state of affairs happened almost every day. 

Gradually, on beceming a skeleton with bones and skin 
only, the bullock thought:- Ah! the people of this village are 
39 
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wicked, with hearts as hard as a knot of adamant, pitiless, just 
like assassins; breakers of promise, and disgraced by the mire of 
strife, that leaving aside the question of giving me fodder etc., 
out of compassion, they ha/e fraudulently misappropriated the 
sum of money given to them by Dhanadeva for my fodder, 
water etc, in my presence” Entertaining malice towards village 
people every day, becoming bewildered by involuntary hunger and 
thirst and by terrible agonies, and becoming distressed by a 
severe burning sensation in his entire body as if he were enrapped 
in the entire burning of the village, the bullock died and he was 
born as a Vaga Vyantara deva (celestial being) named Sulapatji 
with his abode in the pleasure^arden near the village of Vardha- 
manapura. 


SULAP;n« YAK^A. 

As soon as he was born as Vapa Vyantara in 
the celestial regions, the newly — born god i§ulapaiji on 
seeing his celestial prosperity thought:- Ah ! What benevolent 
gifts could I have given In my previous lives or what severe 
austerities could I have practisedi What persons could I have 
gratuitously benefited or which Rules of Right Conduct could I 
have rigidly followed? or in what excellent sacred place could I 
have abandoned my body* While thinking thus, through the 
medium of Vibhanga Jnana ( a form of Avadhi Jhana ) he saw 
the dead body of the bullock in a terribly emaciated state. He 
was greatly enraged, thoughtlessness took possession of his mind; 
and he made a fixed determination of doing a rash act. Immedi- 
ately he thought: — “Let these wicked person suffer the fruit of their 
evil deeds,” With this Idea in his mind, ^ulapaijl developed an 
epidemic of plague in the village. Hundreds of people of every 
rank and creed, began to die every day and mourning cries of 
the following nature were dailf heard:— “O Lord! O dear husbandl 
Where did you go away? Why don’t you reply ? Ah! Ah! Cruel 
Death? Why did you do this so suddenly? Ah! child! Why did 
you die sitting in my lap ? I am unfortunately placed in a 
calamity. Ah] Mother! You nourished me under very difficult 
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circumstances aUhough I was helpless and why do you not talk 
with me now although I am blameless? Ah! affectionate brother! 
Ah! Sister! Why did you go away simultaneously, leaving me 
alone greatly distressed, although you were leally affectionate? 
Ahl daughter! I got you married spending large sums of money 
at great risk; however you came to such a deplorable condition. 
Ahl Yaksa, Brahma, Hari, Surya, Buddha, Skanda, Rudra, and 
other gods. Why do you neglect us, now, although we constantly 
worshipped you? Protect ua now-’* 

In this way, people were constantly crying piteously in 
squares, courtyards, and quadrangles, and leaving off all their 
other business they began to pass their days miserably. People 
died either through diseases, or vitiation of bodily humours, or 
affliction of separation from departed beloveds, or through heart 
failure. Many excellent houses became desolate, very large families 
became annihilated, narrow streets of the village became blocked 
by numerous dead bodies. The few who escaped death began 
to have mystic circles painted for the protection of their body 
out of fear of approaching death, some worshipped the images 
of the planets, some gave offerings to the manes recited mysticai 
incantations, and put on celestial gems on parts of their bodies; 
some performed sacrifices some consulted clever astrologers; some 
commenced festivals in honour of domestic deities and some 
others performed all the ceremonies shown by other people. 
However, ^ulapa^i was not in the least pacified like a great 
pestilence, or a lion distressed with excessive hunger, or a mass 
of nikacita Karmas ( a dense mass of evil which cannot be wiped 
off by penance, but which have to be experienced). 

When the epidemic of plague did not subside, people of the 
village, leaving their wealth, gold, cows buffaloes, horses etc in 
their houses, and taking their own selves and their kinsmen, 
went away to different villages. There, also, the Vyantara (ghost) 
began to harass them. One day they thought: — We have not 
offended any god, demi-god, any local guardian deity, Yaksa or 
any giant. However, let us go there and adore them. The people 
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then returned to their own village. There they made offerings, 
flowers, fragrant incense, and other articles of worship ready. 
They then, put on white clothes after a clean bath, kept their 
mass of hair loose, assc-mbled together, arid having placed flowers 
and offerings in abodes of ghosts in triangular places, squares, 
courtyards etc, as well as, in temples of Rudra (storm-god) Skanda 
(god of war) etc in forests, they began, with their heads raised 
up and with a folded cavity of their hands held in front of their 
forehead, to speak thus:-0 invisible gods, demi-gods, Yaksas, 
raksasas, kim putusas and other celest'al beings of divine excellence! 
Please carefully listen to our prayer. Please forgive us if we 
have in any way offended you out of prosperity, pride, ignorance, 
or disrespect. Because, celestial beings like your selves, for-give 
people who are humbly ready to solicit pardon by prayer, although 
their offence may be grave. We have seen the fruit of your 
wrath. Now we are desirous of having your favour.” 

A god, invisible in the sky, began to saj : — O ill-behaved 
wicked pTrsons! You have disregarded the discipline of illustrious 
persons, and you have been misled under the influence of greed! 
Now you are entreating me for pardon, but O sinful people! Do 
you not remember that you did not even have any compassion 
of giving grass and water to the poor bullock who was suffering 
from the pangs of hunger and thirst, you become greatly afflicted 
by the deaths of your kinsmen, but you were not in the least 
sorry for the poor bullock who died, witliout food and water. 
Now, whatever you say is useless. You will not escape however 
far you may go away. I want to cutoff the creeper of hypocrisy 
at its very root ” 

On hearing these words, people trembling with fear, and 
with incense-pots in thetr hand*:, throwing up fragrant flowers, 
and adoring with Jaya, Jaya, Nanda and other gmtie words, 
prostrated themselves low on the ground in a way that all the 
eight limbs of their bodies (i e 2 bands, 2 feet, 2 knees, fore- 
head and chest ) touched the ground and imploringly said: — 
*‘0 G-racious Lord I ft is a fact that we have offended you, we 
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are not to blame We are ignorant. However, have mercy ort 
us, and show us some expiating ceremonies for the removal of 
our faults It is useless to think about past events when any 
work is spoiled What more can we say* Our heads are placed 
at your lotus-like feet, now do whatever you like to one who 
has come under your shelter.” 3 hey then, gave offerings to the 
deity, and again prostrated themsehes before him. 

SulapanI vyantara became a little more tranquil and said, 
“If you so desire, you collect all the bones of dead bodies lying 
here, and, o^'er tlie colhcled mass of the bones have an excellent 
temple built with numerous ringing bells and a btautiful flag 
on it Have a handsome idol of Yaksa with a bull installed in 
the temple, and let that idol 'he worstiipped daily with flower--, 
offerings etc. You will fescape death only by doing whatever I 
tell yu to do There is no other remedy.” 

The people of the village respectfully accepted the words 
of the deity. Saying “ dust as the worshipful divinity orders’ 
they built a temple of Yaksa in the vicinity of the village A 
Brahmin named Indra Saima was engaged as a worshipp'.r of the 
god, and prayers and dancing with the accompaniment of musical 
instruments were respectiully perform^id three tunes daily. As 
the temple near the village was built on a mass of bones of 
numerous persons, the neighbouring village came to be called 
Asthika grama, and was known to people of the village and 
travellers as Astliika-grama. 

When any travellers fatigued by the exertion of a long 
journey or a begger or a poorly clad pilgrim lived, for the night, 
in this temple, Siilapani Yaksa would unexpectedly ride on the 
sojourn<='r’3 back and woidd constantly make him walk round so 
much that he can no longer move about, and, at last, with a 
roaring laughter, he would toss op some of them high up on the 
sky like a bail, and when they fell down he would kill ihem by 
his feet and would repeatedly thrash them like a piece of cloth; 
some he would hang like ringing bells on arched portals of 
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doors, and some of them he would cut into small pieces and 
would throw those small pieces as an offering in ail directions. 
In this way, Sulapaijl tormented all sojourners during night in 
the temple and ultimately killed them. On account of this peril, 
people of the village used to go awa, to their respective homes 
in the village before the advent of night, and even Indra Sarma,- 
ihe worshipper of the image-used to do the worship by means 
of lamp, incense, and prayers in the evening and go away before 
bun-set 

In course of time, one day, Srama^a Bhagavan Mahavira 
came to the temple with the object of enlightening the yaksa 
and asked the worshipper : — 

“O! May 1 live in this temple f " He replied: — 

“ You ask the village people. Srama^a Bhagavan Mahavira 
then asked soma of the village-people with the object of having 
a temporary logding in the temple. On seeing c^ramaija Bhagavin 
Mahavira. with a veiy tranquil and extremely handsome appea- 
rance, they taid “ 0 worthy man ! you will not be able to re- 
main here You come to the village, and have a lodging at any 
of our houses you desire.” Not willing to go to the village, 
5ramana Bhagavan Mahavira said. " You give me your permission 
to stay here ” The people said, “ If you so desire, you can 
willingly stay here.” Bhagavan, then, went to a corner and re- 
mained standing in Kayotsarga ( deep meditation with perfect 
renunciation of body ) With the setting of the Sun, the wor- 
shipper of the temple did his evening Puja (worship) by bur- 
ning incense, doing dipa-puja etc- in front of the idol of ^ula- 
paijl yaksa, removed all the beggars, pilgrims etc. from the 
temple, and addressing the Bhagavan, he said ‘‘ O worthy man! 
you also go out lest you may not be killed at the hands of this 
Yak^. ^ramaija Bhagavan Mahavira did not reply. The Vyantara 
deva thought : — “ Ah ! this seems to be a strange individual 
that he does not go away from here, although he has been 
told to do so, by the worshipper of the temple, as well as, by 
the village-people. Let him also see what 1 can do with him 
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to-day. I am fortunate in having him after a lapse of many 
days. With Sun-set, the evenlnig Puja was over, the worshipper 
of the temple went home, and Bhagavan Mahavira SwCiml re- 
mained in Kayotsarga. 

With the object of terrifying ^ramana Bhagavan Mah5v7ra 
who was standing in Kayotsarga, Sulapaqi yakgs created an 
unique roaring loud laughter, resembling the deep terrible shou* 
ting noise of the time of annihilation of the world, which fri- 
ghtened people, and which was expanding by the extremely 
formidable, increasing louder echoes. On hearing loud laughter, 
the village people becoming bewildered with fear, began to talk 
with one another : — Ah ! the yaksa is killing the magnanimous 
worthy man. ” 

Now, a panvrajaka ( religious mendicant ) named TJtpala 
who had previously taken Diksa in the Order of Monks of 
Tirthanka'a Bhagavan ^rl Par^va NStha Swami and who was 
very clever in his knowledge of all the eight branches of the 
Science of Omens, on hearing from the village- people that "a 
worthy man with very auspicious marks on bis body, will be 
killed by the yaksa, ” began to doubt whether the same indivi- 
dual may or may not be <^ramai}a Bhagavan Mahavlia who bad 
recently adopted asc. tic life, and he became annoyed as he was 
unable to enter the temple owing to fear from the yaksa. 

When ^ramaija Bhagavan Mahavira was not in the least 
terrified by the loud roaring laughter, Sulapani Yak^ assumed 
the form of a monstrous demon, whose reddish, thick, and long 
mass of hair covrred the surface of the sky; whose loathsome 
face resembled a very ripe and dry gourd; whose dirty teeth 
protruded from his mouth like the goads of elephants of quarters; 
whose reddish hair of the face were trembling by the gust of 
wind from his thick nostrils; whose mass of bones of the chest 
was covered by a harsh hanging piece of skin; whose gastric 
region resembled the hind hollow portions of a ghata (pot); whose 
both the thighs were devoid of flesh, covered with tendons and 
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long like palmyras; wh^ was dancing with huge snakes hanging 
from all the parts of his body, who was as it were, agitating 
mountains and surface of the earth by the impact of his impetu- 
ously placed ftet; who was very eager in eating the flesh of a 
dead body held tightly in his arm- pit; who was occupied in 
drinking I he blood of animals cut with a very sharp curved pair 
of scissors, who was moving about his powerful arms, and who 
actually resembled a collected mass of evil deeds On seeing the 
monstrous demon, Sramaga Bhagavan Mahavira disregarding him 
as if he were a gnat remained in deep meditation. With the 
aid of Vibhflfiga Jiiana Sulapagl saw that Sramaija Bhagavan 
Mahavira was extremely resolute, fearless, and immovable like 
Mount Meru 

With the object of again terrifying .^ramana Bhagavan 
Mahavira, the wicked yaksa Sulapani created a huge serpent 
with highly poisonous and sharp cutting teeth resembling the 
sharp edge of a lance; who angrily threw poisonous flashes of 
fire; who broke collections of trees by the vehemence of the force 
of the hissing mass of wind coming out from his mouth, who 
was cb.'itructing the directions by the mass of his up-raised 
extensive hood; who created the suspicion of a forest -fire by the 
brilli^nce of the rays of ihe gem in his hood, who was as it were 
a mass of viovent evil deeds, who was actually a snare of the 
God of Death and who was as black as the mass of hair of the 
head ofa young female The venomous serpent speedily approached 
^ramaiia Bhagavan Mahavira and sightly entwined himself by 
his body around a pole. Then, he began to strike blows, as he 
pleased, with his tail, on Bhagavans body. The venomous snake 
was biting him with his sharp teeth and by encircling himself 
round Sramaija Bhagavan Mahavir’s neck, he began to cause 
annoyance in his breathing 

On thus seeing Sramaga BhagavSn Mahavira perfectly 
unshaken even by the trouble caused by loud roaring laughter, 
by monstrous demon and also by the huge serpent, 3ulapani 
was greatly enraged, and he caused him extremely violent and 
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unbearable, escruclating pains on eeven different places, all at a 
time viz, head, ears, eyes, teeth, nails, nose, and back coutinously 
throughout the night. The excruciating pain at each of the ab^-ve- 
mentioned localities was singly sufficient to kill any ordinary 
individual, then, what, to say of the combined effect of the 
indescribable excruciating pains at all the seven places arising 
simultaneous'y ? But, Sramaga Bhagavau Mahavjra patiently 
endured ail the afflictions, with perfect calmness. 

When Va-ia-vyantara ^ulapaiji was not able to frighten or 
shake Srairana Bhagavau Mahavira, he becoming exhausted, and 
despaired, began to think '* Ah ! All my efforts are fruitless. ” 
However, becoming extremely pleased at heart by the tranquility 
of ^ramana Bhagavan Mahavira he respectfully prostrated himself 
low at Bhagavan’s lotus-like feet and said.- “ 0 Lord ! B ing 
perfectly ignorant of your prowess I Lave seriously offended ycu. 
Please forgive me/’ Tho.igh busily engaged in his own affaiis, 
Siddhaitha-deva. on seeing dreadful trouoles to orama^a Bhagavai 
Mahavira, and on remembering the recommendjlory words of 
Indra, came there running and addressing ^ui-ipaQi, said “ Ah 1 
wicked ^ulapaiii ! Extremely ill-behaved, desirous of death and 
future evil consequences, and devoid of pure motive [ Do you 
not know, S amana Bnagavan Mahaviia~ihe last (tweniy fourth) 
Tirthahkara-iHat you have become ready to torment him. O vile 
being! who knows what punishment }ou will have if Indra comes 
to know of this incident ? Becoming greatly alarmed, ^ulapaQl 
repealedy asked pardon of ^ramaaa Bhagavan Mahavira. Siddhartha 
ddva admonished Sulapani thu;:- Have the conviction of a True 
God, in a god who is free from love and hatred and the convic- 
tion of a True Guru in a well-behaved eadhu Have faith in the 
principles of the Tirihahkaras Do not afflict any living being 
Repeatedly censure evil actions of your previous life. Because an 
evil act once done results in million-fold miseries on account of 
active passion ” Repenting on tbe remembrance of his having 
mercilessly killed thousands of people, Sulapani became greatly 
disgusted witk his life and he began to sing and dance merrily 
before irama^a Bhagavan Mahavira with the object of abating all his 
40 
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thought;-A.h ! that yaksa has killed the venerable saint and now 
he merrily enjoys himself.” 

.^rarraija Bhagavan Mahavira having saffrrre«i agonies for 
something lest than four prahara= > a prabara-a p-;rio*l of three 
hours ) of night had sleep for one muhurta ' foriy-e ght minuiesf 
early morning almo'^t at Sun-rise Durin.' h«s sleep .Sramana 
Bhagavan Mahavira had a vision of the under-mentioned tea 
great dreams viz tj) He killed an augmendng tall tala pisa;a 
( a demon assuming a font as tall as five to seven pa’myra trees) 
2. He saw a white bird tS) He saw a cuckoo cf variegated 
colours 4. Ht: saw a heid of coas worshipping him 5. He saw 
a lotus-lake full of lotus flowers 6, He saw that he crossed 
with his arms an ocean full cf rows of high waves. 7, He saw 
a disc of the Sun with expanded rays. 8. He saw that he enci- 
rcled the Maausottara parvata (Mount ilatusottara) with his 
intestines. 9. He saw that he .tiounted on the top of Mount 
Mandaracala, and 10. He saw a pair of flower-garlands. 

On seeing the above-named ten dreams, Sramana Bhagavan 
Ma’ vra woke up. At Sun-n«?. all the peop’e pE the village 
with ffcwers, Incene'*, and rice grains in their hands came there. 
The a‘!troIoger Utpa’a. accompanied them also. On seeing Sramana 
Bhagavan MahavTra worshipped the Yaksa with divine scents, 
perfumed powders aid flowers, and with all the members of his 
body perfectly intact, they prostrated themselves at the leet of 
Bhagavan w'ith roaring joy, and began to talk thus amongst 
themselves *'01 this lord of the gods has pacified the Yaksa and 
he has been worshipped by the Yaksa.’’ 

UTPALA 

On seeing ^rama^a Bhagavan Mahavira in this condition, 
the astrologer Utpa^a was perfectly satisfied and having respect- 
fully saluted the Lord, he took his seat near bis lotua-Iike feet. 
When Sramaga Bhagavan Mahavira was free from Kayotsarga 
(perfect renunciation of body) U tpala, again saluted the Bhagavan 
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and began to explain the Incidents of the dreams on the strength 
of his Science of Omens thus: — O i Lord; The following is the 
result of calculation of the vision of dreams seen by you at the 
end of the night, viz- (1) Becau=w you killed a very tall tala- 
pisaca you will destroy Mohaniya Karma (Deluding Karma) in 
near future (2) By seeing a white btrd, } ou will al ways remain 
absorbed in 5ukU-dhyana (pure concentration of the soul ) on 
itself. (3) By seeing a cuckoo of variegated colours, you will 
promulgate dvadasafigl (Scriptures of Twelve Ahgas of the Jainas) 
(4) Because you were worshipped by a herd of cows, the Catur- 
vidha Sangha ( ccusistliig of four eiernents-viz Sadhus, Sadhvis, 
Sravakas and Sravikas "will be your devotees 5. By seeing a 
lotus-lake, gods of the four kinds will be in attendance on you. 
6. By crossing the sea, you will be able to cross the ocean of 
this Samsara, 7 By seeing the Sun, jou tvill attain Kivala 
Jiiana (Peifect Knowledge) in near future (8) Because you encir- 
cled the Manusottaia Mountain with your intestines, your spot- 
less reputation, renown, and splendour will spread unimpededly 
in the entire three worlds. 9. Because you muunted the top of 
of the Mandara-giri you will sit on a Simhaiam ( a lion-seated 
throne) i" a Samavasararia and publicly preach the Jama Dharma 
in an assembly of gods, de.ni-gods, and human beings But I do 
not know, O Lordl the fruit of your seeing a pair of flower- 
garlands ”. ^ramaija Bhagavan Mahavira said; — O Utpala! you 
do not know ii; now listen The vision o{ a pair of flower- 
garlands indicates that I will preach Dliarma in two ways viz 
1. Relating to the duties of a ^ravaka ( hous-^-hcIder ) and 2, 
Relating to Sadhus (^asceuc^). Ucpala,, then, becoming extremely 
pleased with joy, aga'a saluted ^ram-ina Bhagavan and went home. 

^ramaija Bhagavan Mahavira theii began to pass his days 
in Dharmadhyana (religious meditation) at Asthika-grama. 
During his Caturmasa ( a period of four months of the rainy 
season ) at Asthika-grama, Sramana Bhagavan MahavPa did 
eight groups of Lutings of fifteen days each and a number of 
lesser vows. At the end of the Cat^irmasa, when Sramana 
Bhagavan Mahavira left Asthika-grama, SiilapaQl fallowed him 
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and with his head bowed down low at Bh=gavan’s lotus-like 
feet, he devoutedly said: — O Lord! there is no individual as 
sinful as myself, since I put you to so many troubles. Also 
there is none as fortunate as myself, since you lived here for 
the Caturmasa. O Worshipful Master I Now I can realize that 
you came here with the object of instructing me Otherwise who 
would like to live in a kennel. 0 Almighty Lord 1 Had you 
not taken the trouble of coming here, what agonising pains would 
I not have suffered on account of my sinful deeds of having killed 
numerous persons O Lord of the Unh^erse ! although you have 
given up all worldly pleasures, you have given me a h-lping hand 
from being drowned in the fathomless abyss of Sam^ara Having 
rep'-atedly admired ^ramana Bhagavan MahavTra for excellent 
qualities of his hearty ^ulapagi Yaksa pierced by the pangs of 
unbearable feparation returned back. 

Thus ended the first Cattirmusa of Sramaija Bhagavan 
MahSvIra after his diksa. 

Second Year of Ascetic Life, ( B. C. 567-66 ) 

After the departure of SulapagI Yaksa, the dispassionate 
Sramania Bhagavan MahSvira, going from one place to 
another, came to Morak Sanntve^Ji and remained in Kayoisarga at 
a place free from females, beasts, eunuchs etc. in the suburban 
garden. In that village there were numerous Accliandakas (people 
maintaining themselves on the Science of Augury ) 

ACCHANDAKA 

An acchandaka lived there on achieving results, by incan- 
tations, magic spells, rites for welfare, mystic spells by means of 
Incanted ashes etc 

Siddhai'tha Vyautara, remaining with ^rama^ja Bhagavan 
Mahavira who was in Kayotsarga, and despairing c£ amusement 
although he was fond of quarrel and sport, became impatient on 
Seeing that the Lord was not duly respected. One day, he called 
a village headman who was passing nearby and sportively siad- 
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"O good man! Today, you have taken rice of Kanga with milk, 
and now you are going for the protection (care) of your bullocks; 
you saw a snake on your way here, and you wept in your dream. 
Is it true* He said ‘*0 venerable man! Ail this is quite true, 
Incidently Siddharlha told him several omenous things. Becoming 
greatly satisfied and believing it to be a wonderful (vent, the 
mukhi (village headman^ went into the village, and narrating the 
whole incident before his kinsmen, he said ' There is recently 
come a venerable saint who thoroughly .reads the events of past, 
present, and future He told me many decided opinions.” The 
village-people out of mere curiosity, went to Sramana Bhagavan 
Mahavira with flowers and rice -grains in their hands. Siddhartha 
Vyantara making thf body of Sramana Bhagavan Mahavira as 
his medium said ‘ Oj }ou have come here with the object of 
seeing the proweB5 of my excellent qua i ties The people replied - 
O Mercilul Lordl It is true. He then narrated everything that 
had happened in the past, that they had heard, seen on their 
way, conversed with each other, and also everything that they 
had experienced during the night He also told them what was 
pleasant or unpleasant, agreeable or disagreeable, and a source of 
happiness or misery, gain or harm. And, he also narrated every- 
thing that was to happen during the day On seeing this curi- 
ous event, the village-people began to worship the Lord respect- 
fully and they adored him. Siddhartha was greatly delighted 
when numerous persona came there everyday. 

Village-people began to say " 0 Venerable Sir ! Here, there 
also lives another jhanin ( one possessing higher knowledge ) 
named Acchandaka in this village. ” Siddhartha said " The poor 
man does not know anything " Some people of the village went 
to Acchandaka and informed him ”. The venerable saint says 
that you do not know anything,’ Becoming elated with pride, 
Acchandaka said " Let us go, I will speedily remove his pride 
of Perfect Knowledge. It is difficult to show one’s prowess 
before ( powerful ) persons like ourselves, but it is easy to have 
abuse current among village-people ” Showing, thus, his own 
cleverness, and entertaining a big thorn of envy in his hearty 



318 


Acchandaka accompanied the people to the place where ^ramana 
Bhagavan Mahavira was being served by multitudes of people 
while he was in Kayotsarga. Then, holding ihe two ends of a 
piece of straw in the fingers of his hands, Acchandaka, stood in 
front of Sramana Bhagavan Mahavira, and said '* O ! Venerable 
Man ! Will liiis piece of straw be cut or not ? ” It was his in- 
tention that if the venerable saint said that it will be cut, he 
would not tear it and if he said otherwise, it would cut it off 
instantly. When Acchandaka was thus thinking about, Siddhartha 
said ‘‘It will not be cu*. ’* On hearing this, he began to tear 
the piece of straw into two 

At this moment, ^akrendra sitting comfortably on his lion- 
seated throne, began to think- How does S amaija Bhagavan 
Mahavira move about in villages, towns etc? Through the medi 
uin of his Avadhi Jhana .^akrendra knew the whole incident and 
he saw Acchandaka cutting asunder the piece of straw in front 
of ^ramaqa Bhagavan Mahavira. ^akr4ndra thought-Ah ! this 
great sinner tries even to falsify the world of the Tirthafikara ! 
With this idea in his mind, ^akr^ndra hurled a sharp thunder- 
bolt against him. The thunder- bolt coming with the velocity of 
manas (mind), cut off all the finger.s of tho hands of Acchandaka, 
before the piece of straw was torn asunder. With all his fingers 
cut by the stroke of thunder-bolt, Acchandaka became greatly 
embarrassed; and reproached by the village-people, he went away. 

Siddharlha, then, btcoming greatly enraged told the people 
“ Ah 1 that wicked man is a great thief. The people said ‘ Bhaga- 
van ! from whom did he commit a theft * " Siddhartha said 
“ Listen, here lives ati artisan named Viraghosa On hearing his 
name, the aitisan came forward from amongst the people, ana 
with a low bow, said “ O Biiagavan 1 1 am the same person whom 
you named; now, please tell me what is to be done. Siddhartha 
said “0 good man! was a small cup weighing ten palas (a wei- 
ght of four Karshas) belonging to you missing on a certain day ? 
He replied, ‘Yes.’ Siddhartha said “ That wicked imposter has 
stolen it.” Viraghosa inquired " Where can I get it from ? Siddh- 
artha said “ Dig the ground one hand deep towards the East, 



under a date-palm tree in his compound and take it " On 
hearing this, Viraghosa went to the spot along with village- 
people and on digging at the indicated places he found out his 
small cup. People yelling merrily, then, returned to ^ramaija 
Bhagavan Mahavira Siddhartha again said “ Now hear another 
thing. Is there a hou.se holder here named Indra ^arma'" People 
said “Yes”. On hearing his name Indra Sarma got up and said 
“ Please ordt-r me I am the same person ’. Siddha' tha said “Was 
a lamb belonging to you lost before* He replied " Yes”. Siddha* 
rtha said, ‘ Accbandaha has killed the lamb and eaten his 
flesh. Ihe bones of the Iamb have been thrown away on the 
southern side of the berry tree on the dung-heap. They are 
till now lying th'^re. If you have the curiosity to see them go 
and have a look at them ”. People ran in that direction and on 
seeing the bones there they returned to Sramant Bhagavan 
Mahavira shouting a confused cry. Siddhartha again said “ This 
is his second misbehaviour, and there is a third act of his miB> 
behaviour. But I am not going to say it out ”. 

The people earnestly began to request Siddhartha Vyantara 
saying “ O deva ! O ! great lord ! You please do us the favour 
of explaining the half-exposed event. We shall not put you any 
more questions”. The more the celestial being refused to say 
out, the greater became the insistence on the part of the people 
to know it. Under the influence of undue pressur?, Siddhartha 
said “ Ah ! Do not be hasty. It is not fit to be spoken by us 
If you are really bent upon hearing it you go and ask his wife; 
she will tell you everything’. Village people ran to Acchaudaka’s 
house On that day Accandaka has punished his wife. She was 
angrily thinking thus •' it is much better that his fingers have 
been cut off, and that he has been reproached by the viliage- 
people If the people of the village come to me, I will expose 
all his misconduct’'. While she was thinking in this way, the 
people of the village came to her house, a.nd asked her She 
told them, “ You do not take the name of that despicable wretch 
before me. He enjoys sexual inter-course with his own 
sister and he does not like me On hearing thus, people went 
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away to their respective homes uttering roaring cries and saying 
" Ah ! Acchandaka is very wicked.” 

Being disrespcted by the village-people, and full of unple- 
afantnesK I'ke a murderer of a Brahmin, and being unable to 
obtain even a dry piece of bread as a'ms, Acchandaka. one day, 
went (o the compassionate ^tamana Bhagavan Mahavira, and 
raising his folded hands in front of his forehead, said " O ! 
Venerable Saint ! You forsake this locality. You are a highly 
exhaulted super-human being. You will be worshipped and 
adored wherevere yon go but I will not have any respect like 
artificial gold, even if I were to go elsewhere. Because, the 
strength of a jackal can only be seen in his own den. Besid::s, 
O Venerable Sir 1 the disrespect which I insolently showed 
towards you before, torments me like the stroke of a blow of 
the greatly enraged God of Death. 

Acchandaka was not at all desirous of the presence of 
^ramaija Bhagavan Mahavira in that village, and ^rama^a 
Bhagavan Mahavira was particularly anxious to avoid injuring 
the feeling of any one; consequently he started from MorakSanni 
vesa and went in the direction of Uttara-vacala 

On his way to Uttra -vacala-after crossing the boundary 
of Daksma-vacala ( Soul hern Vacala ), but before reaching 
Uttara-Vacala (North Vacala), while walking along the banks 
of the great river Suvargakula, the remaining half of the divine 
cloth which was on the left shoulder of ^ramaija Bhagavan 
Mahavira, shaking violently by a gust of wind, got entangled 
in thorns and fell down on the ground Bhagavan bending his 
neck a little behind, saw whether the piece of divine cloth fell 
on a clean piece of ground or not, and went along his 
own way. 

Soma Trabmatja, who had gone to ^ramana Bhagavan Mahavira 
with the object of getting the remaining piece of the divine cloth 
was unable to ask for the cloth out of shame, but he fol'owed <9rainaQa 
Bhagavan Mahavira for one year, wherever he went. Having taken the 
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piece of divine cloth, which had by itiself, fallen on' the ground; 
the Brahma^a went away extremely delighted. 

Thus evidently with the object of enforcing the necessity 
of Sa~\aslra dharma ( putting on of clothes etc. ) on ascetics, 
^ratna^a Bhagavan MahavTra put on a cloth for more than one 
year and one month, and he had his first meal after Diksa in a vessel 
belonging to Brahmana Bahula (a house-holder) with the object 
of advising Sa-patra ( with vessels utensils etc. ) dharma for 
ascetics. After this, ^ramatja Bhagavan Mahavira was without 
clothes and without patras during the remaining part of his life. 
He was a karapatri ( using the cavity of his hand as a vessel ). 

The question is ' Why did not the extremely compassionate 
^ramana Bhagavan Mahavira give the entire divine cloth but he 
gave only half the portion of the cloth > Some say ' — * Although, 
the giver of the g'lft - ^ramaga Bhagavan Mahavira-was entirely 
devoid of a desire for any worldly object, the giving of only 
half the portion, is indicative of a desire of acquisition of clothes 
and pa*’ra (utensils) on the part of ascetics of ^rama^a Bhagavin 
Mahavira. 

Others say “That the giving only half the portion of divine 
cloth is indicative of his natural avarice resulting from his taking 
the form of a foetus in the family of a Brahmana.” 

The next question is: — ‘ Why did ^ramana Bhagavan 
Mahavira look at the portion of the divine cloth wi'-h a siiphlvulc-kana 
(looking backward with his neck bent a little backward like a 
lion running forward for some distance, and then looking behind 
with his neck turned behind; when it fell down on the bank of 
the river Somi? say " It was due to mamatva (attachment^ 
Others say — To see whether vascra and patra (clo.hes and 
utensils etc) will be easily obtained by his ascitics or whether, 
they will be had with great difficulty. The elders tay: — Since 
the piece of divine cloth was entangled in thorns the ^asana 
regime) of Sramaqa Bhagavan Mahavira will be thorny, and be 
41 
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dfd not keep the half piece of the divine cloth with him, because 
he was free from avarice. 

Soma Brahmaija took the piece of divine cloth to Kuijdapura 
nagara with him and gave it to the weaver for uniting the two 
pieces together. The weaver combined the two pieces into one 
entire whole with great skill The Brahmarja then took the 
divine cloth to King Nandivardhana and placed it before him. 
After carefully examining it with curiosity, the king said * O 
good man I How did you get this excellent cloth?” The Brahmaija 
replied ‘’My Lord I It has a long story in connection with it. 
Nandivardhana said ‘ Be calm and tell me everything.” The 
Brahma^a giving his detailed account said, “Being overcome with 
poverty, I wandered in distant lands for a very long time, and 
when I returned home, I was severely rebuked by my wife. 
Then I went In search of ^ramaga Bhagavan Mahavira and He 
compassionately gave me half the portion of the divine cloth. I showed 
It to a weaver and he advised me to go to ^ramaga Bhagavan 
Mahavira with a request for the other half. I went after the 
worshipful Bhagavan for one year like one of his disciples 
wherever he went. At last, when the piece of divine cloth was 
entangled in thorns on the bank of the Suvargakula river he 
did not stop to take it but left it there. I took it away and 
brought it here. The weaver then united the two pieces together”. 
King Nandivardhana was greatly pleased on hearing his account. 
He gave the Brahmana one hundrtd thousand gold mohurs for the 
divine cloth and rendering him due hospitality, said “Ogoodmanl 
now tell me how Sramana Bhagavan Mahavira fares during his 
peregrinations? The Brahma la said ‘My Lordl please hear me 
and only attentively. The great master of the three worlds, 
some-times engages himself in deep meditation in haunts of devils 
terrible with roaring laughter, remaining in golohana asana ( a 
posture retained while milklog cows) and other postures, with 
his eye-aight directed to the top of his nose and remaining as 
immobile as Mount Meru. Sometimes remaining in Vlrasana 
(posture assumed by a warrior) on burial grounds full of fearful 
ghosts with rows of awful human skulls, he withholds his breath 
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and exposes himself to the rays of mid-day Sun with his eyes 
in the direction of the disc (of the sun). Some-times, like a 
man over burdened by a heavy load, he bends his body a little 
and remains in Kayotsjrga (renunciation of body) outside a village 
with his arms extended Some-times he calmly endures like a 
series of pleasant experiences, all the agonising troubles needlessly 
created by a causelessly angered pisaca (demon) Some-times he 
lives on very meager food .-.btained from poor families after fasting 
for two three or fifteen days .at a time Some -times also, 
^ramana Bhagavan Mahavira puts up with sharp agoniej produced 
by ill-behaved, lo and vulgir (worm like) individuals But it is 
heard that calamKi :s do uot appro ich the Lord like ar uirestrained 
wife. In this wi , even terrible hardship3 coming on unexpectedly 
to ^ramana Bhagavan Mahavira are warded off. Sometimes even 
gods worship him and adore him O K'ng I liis character cannot 
be adequately described by an humble individual like me, but 
more capaple parsons only, can read his character 

On hearing this account, King Nandivardhana, all his kins- 
men, and members of bi^ assembly began to lament taking deep 
mournful sighs and drenching their faces with a constant flow of 
unimpeded tears. The Brahmana then, went home, and gave half 
the portion of money acquired from King Nandivardhana to the 
weaver, aad with the remaining half, he begin to pass his 
days happily. 

CANOA KAUSIKA. 

There were tivo villages bearing the name of vacsla- one 
Uttara Vaca’a (North Vacala) and the other Daksiija 'V^caia 
( South Vacala ). Two rivers, Suvarna-valuka and Rupyavaluka 
flowed between the two villages. Soon after passing by Daksl^a 
Vacala, Sramaija Bhagavan Mahavira desired to go to Uttara 
Vacala village. There were two routes to Uttara Vacala 
village. One was direct and short but barren and 
dangerous, the other was long and crooked but 
perfectly safe. Sramana BhagavSn Mahavira took the direct 
route. But he was pievented by travellers, from going by 
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the dangerous route, saying “ O Venerable Saint, A*, huge 
snake emitting poison from his eyes causes intense trouble 
to people near the Kanaka hhala a4rama, please, therefore, do not 
go by that way’. Srama-a Bhaga\an Mahavira always desirous 
of rendering good service to another thinking that the superior 
Soul of the snake would be easily enlightened although advised 
not to go that way, continued to walk towards the Kanaka khala 
Asrama, which was full of trees of camphor, cinnamom, tamarinds 
and other tall trees; which was beautified with atimuktaka. vasantika 
(a spring-plant) and plantain plants; in which the branches of 
trees were charmingly besmeared as if by oil by the clouds of 
smoke issuing from sacred fires of sacrifices done by hermits; 
in which young sprouts of trees were making signs, as it were, 
by shaking with wind to ^rama^a Bhagavaa MahSvIra of avoid 
ing the dinger of coming there and the A^rama in which the 
Constant fearful noise of birds indicated the terror of the presence 
of the snake, ^ramaga Bhagavan Mahavira entered the A^rama 
and remained in Kayotsarga in the pavilion of the temple of 
Yaksa with the object of admonishing CaQda Kau4 ka sarpa (snake 
named Ga^da Kau^ika), Now. who was that snake in previous life i 
Here is his account;- 

There was a small town named Kau^ika which was fall of 
people prosperous with wealth, corn, gold etc, which had never 
seen the terror of devastation from the invading army of any 
enemy; which was full of numerous merchants or had much 
water like the sea; which was full of sportive couples and virgins, 
like a collection of consttllaUons; and which appeared lovely by 
the presence of gods, excellent preceptors, and learned men like 
the vault of the sky presided over by Ravi ( the Sun ) Soma 
(the Moon), Budha ( Mercury ), Guru (Jupiter ) etc. In that town, 
there lived a Brahma^a named Gobhadra who was intelligent in 
in dialects of various provinces; who was well-versed in arts, 
sciences, and curiosities of various kinds; who was clever in 
grammar, prosody, astrology etc; and who was always ready in 
the performance of religious rites. Bui he had completely satisfied 
all the townsmen by his intellect, politeness and various gentle 



325 


methods except Laxmi-the Goddess of Wealth and Prosperity; 
that is to say, that there is not a single virtuous quality which 
was not present in that excellent Brahmana. However, he did 
not possess any victuals, by partaking of which, he can peace- 
fully pass his day. 

Becoming contented with his belongings without showing 
any humility by unsteadiness of mind although he was devoid 
of any property, Gobhadra thought:- Ah 1 these worthy wealthy 
people, becoming enslaved by the Goddess of Wealth are harassed 
by their participating progency, plundered by thieves, constantly 
solicited by the poor and needy, and they undergo numerous 
other embarrasmtnts They cannot voluntarily move a step. 
Besides, they become afflicted with diseases brought on by taking 
mean and unwholesome food.” 

One day his wife Suabhadra said ' O dear husband ! I 
am pregnant and I will require some medicines etc at the time 
o{ delivery, then, why do you not make any effort ? Why do you 
not think about any means of acquiring wealth ? Persons without 
the care of obtaining unacquired wealth are seldom praised " 
Then, forgetting his former prudence and beginning with a series 
of absurd false notions resembling a series of current of waves 
on a big sea caused by the onset of rains, he thought;-' What 
engagements should I take up t Or whom should I follow ? Who 
will help me in this work ? Where can 1 go and accomplish it 1 
What is the motive in it i ” In this way, Gobhadra became 
confused. What is it to a clever man like yourself f If you 
go to a rich man and request him, he will certainly accomplish 
that work for you Because, it is hard to get a guest like your- 
self.’ Thereupon, Gobhadra said, “ Dear ! show me some other 
means except solicitations before another indivldudl, Solicitation 
before any individual is nothing less than death for a respectable 
man. Because the speech of au individual intent on solicitations 
falters like that of a patient suffering from delirium, his eyes 
become lustreless and watery, the beauty of his face is 
destroyed, bU limbs shake, and he has prolonged deep 
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sighs and his heart becomes agitated. Besides, spotless 
qualities like night-lotus and the moon, shine forth only 
so long as persons are not defiled by the dirty mire of solicita- 
tion from other individuals. A man is worshipped with genuine 
devotion and impression as an excellent preceptor only so long 
as he does not manifest his request which is inimical to his 
own interest. Besides, people also manifest the qualities of 
pleasantness or good breeding so long as the oiher party does 
not utter the couplet of words D^hi d^hi, Give me, Griv^e 

me. Also, what is the utility of the life of dishonouring and poor 
persons who say “Give me, give me! Thi-refore, 0 dear I show 
me any other device, however difficult it may be, butl am never 
going to solicit any one even if I were to die’. Knowing his firm 
resolve and thinking well for a moment she said “ O dear 
husband! If it be so, there is another nmedy; it can be accom- 
plished with much exertion to the body but in a short time. If 
you like, I will siy it out. Grobhadra said “Dear! what harm is 
there in it 2 Well, let me know it " Then she - said “ Please 
listen ! In the Eastern countries, there is a big city named 
Vaijarasi (Benares) which is adorned with beautiful rowrs of 
numerous temples, Near it, there is a large river named Gahga 
(Ganges ) with pure water pervaded with high waves, beautified 
wiih the presence of pairs of swans and ruddy geese and capable 
of filling the sea by the stream of its large constantly flowing 
Current On the banks of this Ganges river, kings, generals, rich 
merchants, wealthy persons, rulers of provinces, as well as, other 
piople, coming from distant lands, have, constatly great 
sacrificial festivals poiforined; they glvu offerings co Manes (de- 
parted souls ), give valuable gifts of gold, and they worship the 
feet of Brahmagas and render them good hospitahty-some by 
a desire of welfare during the next life, some out of a longing 
for fame, some with the objet of warding off a misfortune, and 
some of them willingly do all these things for the purpose of 
appeasing manes. Therefore, 0 good man j you go there, and 
after acquiring gifts of gold, you can return here immediatly 
within a short time.’ Gobhadra replied Ah ! dear ! You are silly. 
A talk about a distant land is only welcome to the ear.” 
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^abhadra said *' O good man 1 Do you think, you will be 
able to accomplish your 'work simply by sitting idly at home ? 
Gobhadra replied ‘‘ Then, what is improper ? Prepare some 
food for my journey, so that I may go tomorrow.” Jubhadra 
prepared food for his journey and on the next day, he departed 
for Vaijarasi On his way, Gobhadra met a man possessed of 
supernatural powers; whose bodily constitution was strong; who 
had worn a pair of clothes; who appeared lovely by the lustre 
of his body although he had not put on any ornaments; whose 
excellent qualities can be deciphered only by his external form; 
who had put on a pair of sandals, and who was sportively 
walking fearlessly like Kamd^va (the God i f Love) without Rati 
( his wife ) As soon as Gobhadra was looking at him with 
curiosity, tlie Siddha-purus’a said “ O Gobhadra ! did you come 
comfortably ? Do you now, intend going to Vanarasi ’’ On 
hearing this, Gobhadra astonishingly thought ” Oh i how does he 
know me although he had not seen me and not heard of me. 
Or, how can he know the talk about my depature done in private 
with my wife ? However, by all means he is not an ordinary 
man. He who knows this much is expected to know even much 
more, so let me serve him as if he were a god In due course 
of time, my work will be surely accomplished, only through 
him ”, With this idea in his mind Gobhadra, bowing with an 
anjali in front of his forehead, said ‘ 0 Worthy Man I Yes ! you 
have very correctly guessed so. The Siddhapunisa said ' O good 
man 1 then, let us go together. Gobhadra accepting his offer, 
went along with hl.m. At meal-time, Gobhadra said, ‘‘ O worthy 
man ! let us go into the vil'age, and make preparations for our 
food. Now it is nearly meal time The Siddha-purusa replied, 
O good man 1 What shall we do in the village ? Let us walk 
on. It is only one prahara The rays of the Sun are not warm 
as yet, let us move on a little further Gobhadra said Then 
let it be so’. Both of them walked further and at mid-day, they 
reached a forest lull of numerous trees There they saw a 
small lake, filled with perfectly pure water, with its banka 
grazed by swans rendered yellow by the pollen of lotus, white 
lotuses, and oleander flowers. Both had their' bath. Gobhadra, 
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then did divine worship atid the Slddha-purusa sat in devout 
meditataton. In the mean time, under the influence of incanta- 
tions, well-prepared food consisting of highly delicious dishes 
and numeriotis vegetables etc and all materials such as large 
dishes, cups spoons etc came down and appeared ready before them 
preiented, as it were by an obedient servant. On seeing th-.s 
strange accident, Gobhadra was greatly astonished Vidyasiddha 
said "Gobhadra, now be ready for dinner,’ Accepting his invita 
tion by saying “ just as you please ” Gobhadra sat down for 
dinner and Vidjasiddha began to serve him the meal. In course 
of time Gobhadra finished his meal while Vidyadddha sat for 
dinner and Gobhadra served him Soon after the completion of 
meals, the remaining food -materials along with the dishes, cups 
etc disappeared on the utterance of the word “Hun* from VldyS- 
siddha. After resting tor a while, in a bower of malati-creepjrs 
both of them walked on, talking about various subjects with a 
joyous heart. With the approach of night, Gobhadra said “ O 
honourable man ! darkness as black as the neck of the Cuckoo is 
spreading on all sides parts of the Earth, low or high cannot be 
seen under the influence of sleep, eyes become dull and wander 
about, and feet do not move on, although they are perseveringly 
prompted. Let us, therefore, go into the village and have rest 
Vidyasiddha said ‘ O good man \ let us walk brjskly only for 
one muhurta ( forty-eight ) Where is the necessity of 
going into the village? Gobhadra replied" Well, just as you please 
“ Having walked for a muhurta ( forty-eight minutes ) bo:h of 
them stopped at a particular spot. Vidyasiddha assumed a Padma- 
Sana posture and having arrested his breathing for a short time, 
he remained in meditation. Then an excellent vimana ( celestial 
chariot) with gold kahzsa (urnshaped domei, lovely with ringing 
bells, appearing charming by the presence of extensive, strong, 
and steady pillars equipped with 3. vedika painted in varijus 

ways, and resplendent with h?nds3me bed steads in its external 
part descended from the sky and established itself immediately 
on the ground in front of Vidyasiddha 

Suddenly a coquettish cxtermely charming young damsel, 
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decorated with a brilliant diadem of gems on her head emblazing 
her cheeks with a pair of shining ear-rings, with her head 
beautified by rows of excellent pearls, with her breasts covered 
by rows of garlands, with her gentle forearms adorned 
by armlets of five-coloured gems, with the central portion of her 
body furnished with rows of fine hair and capable of being held 
within one’s hand’s grip, with the lower portion of her body 
decorated with a fringed doublet, with her entire body covered 
by a five-coloured divine cloth, her feet ornamented by charming 
anklets producing a tinkling noise, and with her body smeared 
with a paste of sandal wood, followed by an equally handsome 
young female endowed with charming qualities of blooming youth 
presented herself before Vidyasiddha, and with a folded anjali 
said "O great man I now stop the repetition of mantras (incanta- 
tations) and be seated In the vimana. Vidyasiddha got up from 
his seat, went into the vimana, and sat on a bed-stead Folded 
packets of betel-leaves were placed before him. Vidyasiddha then 
called out to Gobhadra and having given him folded betel-leaves, 
sent him away for a sleep. Going a little distance off, Gobhadra 
became greatly astonished at his superhuman powers and he 
slept, Vidyasiddha then spent some time in talking about various 
subjects. The elderly female told her young attendant, "O good 
Woman! Show the affection of wed-lock towards the Brahmin 
Gobhadra, and make your soul pure.” She replied “ I am just 
doing it accordingly.” Being thus alone, Vidyasiddha began to 
enjoy pleasures of senses with the young damsel. The attendant 
young female went to Gobhadra at the instigation of the elderly 
damsel, woke him up, and she narrated the instructions of 
Vidyasiddha to him. Intelligent Gobhadra knowing the essence 
of the conversation, skilfully said ‘‘O gazelleyed I You are like a 
sister to me, and so you need not dilate upon the accomplishment 
of your object. Do as you like. By engaging myself in the 
accomplishment of a wicked act, this poor soul will not be at 
all benefltted. Besides, also, this life although very carefully 
protected, will not last long like a drop of water on the top o£ 
a lotus-leaf disturbed by a powerful gust of wind. This body U 
destroyed in a short time like a rotten pumpkin, although it is 
42 
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fondled with various agreeable objects of enjoyment for a very 
long time. It Is heard that beings intent on doing sinful actions 
suffer very severe miseries in hell. Then why should I do 
heinous acts ? Sexual intercourse even with one’s own wife Is 
prohibited except during riiukala (the days immediately following 
the menses and suitable for conception) by the ^astras, then, 
what to talk of sexual enjoyment with a woman who is not one’s 
own wife. If I cannot control my mischievous soul, how can I stop 
ill-bred individuals from following the wrong path> ” In this 
way, Gobhadra so admonished her with words full of indifference 
to worldly enjoyments that the young female began to love him 
as her own brother. After a moment, she said “ Your heart’s 
desire is exceedingly pure. It is an emblem of a great man. 
It is productive of all worldly blessings All difficult superhuman 
powers are easily acquired. It is difficult of attainment even for 
gods and demi-gods. The miseries of disease and sorrow do 
not disturb a man possessing that virtuous quality. You have 
obtained the fruition. This birth and this life, resulting in 
in the difficult acquisition of that virtuous quality of abstaining 
from sexual intercourse with married or unmarried females 
other than one’s own wife, is a boon and by doing so, you have 
happily made me a participient in the difficult accomplishment of 
much-desired Final Emancipation, Gobhadra said, “O good woman I 
how do you say that I made you a party in the accomplishment 
of much-desired Final Emancipation ? She replied, “ 0 honourable 
man ! thinking you as my own brother, I narrate the accident, 
please listen Gobhadra said “1 will certainly listen.” 

She, then, commenced as follows : — 

There is an excellent town named Jalandhara well-known 
in all the three worlds, for its numerous past strange events 
astonishing the people, -a regular mine of expert learned lumina- 
ries, -a chief centre of the science of tantric ktiowledge-and a 
receptacle of mean tantric arts, in which lived sorceresses clever 
in the arts of attractive spell, subjection, and invisibleness under 
the influence of mystic spells, successful in the acquisition of 
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the art of Hying in the air, visibility of distant objects and other 
witchchcrafts, heartily satisfied at the utterance of the word 
“Hun” removing the pride of Rati- wife of the God of Love by 
hir inijnparabh ch ir n of beauty, adorned with superhuman 
powers of eight kinds common with A^ima, and who are wor- 
shipped even by gods. What wonder there is in it that other 
people are not disrespectful towards them ? Even the enraged 
God of Love is afraid of their immense strength Old age cap- 
able of removing th^ pride of gods, demi-gods, yaksas and rak^a 
does not influence them as they are usually unenterruptedly in 
youth. 

Eulogistic inscriptions on mountain-slabs declare even notv, 
the entire biographies of ancient kings, in the same manner, 
that will give an accurate description of the town containing a 
number of such powerful sorceresses. 

I a sorceress Candralekha by name am living in this town 
and my elder sister Candrakanta who is staying with VidyS- 
siddha, is clever in varions witchcrafts, she is extremely hand- 
some and she stands fourth among worshipful sorceresses ” 
Gobhadra, said ‘ O sister! Who is that Vidyasiddha? What Is 
bis name ? and how is it that he is so powerful ? Besides, why 
does your elder sister folbw him* Now, tell me all this I am 
very curious to know it ’ Candralekha said “ Well, I am going 
to tell you now just, listen . — Hanachandra is a son of Dama 
rasinha united in vied-lock with a sorceress named KamarupS. 
He acquired numerous witchcrafts, and he performed a sacrifice 
with one lac and eight Bilva fruits (^gle Marmelos) before Go- 
ddess Kalyayaui without any transgression, with the object of 
accomplishing all his desirable wishes. When the goddess was 
not satisfied with the sacrifice, drawing out a sword, he began 
to cut his own throat and without caring for his life, as soon 
as he cut nearly half his throat, the Goddess Rudrani at once 
snatched away the sword from his hand VidySsiddha said “O 
goddess 1 Be satisfied with this much and accept my worship 
of your lotus-like head.” She replied “ O son I 1 am pleased with 
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your adventure. Ask for some boon ”, He said, " O swamnl J If 
you are really pleased with me, and since you have addressed 
me as a son, give me a boon that you should look upon me 
with the affection of a son On hearing these words, the go- 
ddess gave him a preservative armiet capabie of ali desirable 
acquisitions, and she immediately disappeared. Then thinking 
himself as if he had obtained the sovereignty of the three worlds, 
he wore the preservative armlet and moving every-where with- 
out any hindrance, He proudly began to wander about, Now 
he does not obey kings, does not care for great misfortunes, and 
sportively going about at his own free will, he laughs out even 
the God of Death by his strength. He visits king’s harems and 
has sexual intercourse with females of noble families. He it 
attracts distant objects by the excellent force of mantras From 
the time that the goddess Katyayani has given him the preserva- 
tive armlet, he is able to get every desired object. 

One day, while wandering over the entire world, Vidyaslddha 
came to Jalandhara-a town full of beautiful women. There he 
saw my elder sister Candrakanta handsomely attired sitting in 
the midst of sorceresses and becoming delighted by her excellent 
handsome form and by the extra ordinari ness of her youthful 
qualities, he had forcible intercourse with her against her wish, 
without caring in the least for the question of good conduct. 
He lived there for a few days enjoying divine pleasures of 
various kinds at his own will, and not knowing his unsteady 
mental trend, he walked away. Then wandering for such a long 
time over some unknown place, he with the object of chastise- 
ment drew away both of us by magic attraction, when 1 and 
my sister, were starting from our residence in a divine vimana 
on our journey to Sri Parvata. Now we do whatever he orders 
us to do. Ah 1 it so true that we are obliged to lift up a power- 
ful robber on our shoulder. On hearing this, G-obhadra thought 
“ Ah I demons are even so arrogant that sorceresses have to 
obey them It is, there-fore, said ‘ That the earth is productive 
of numerous gems ” and hence, good people who are treasures 
ot excellent virtuous qualities, are never boastful. Candralekhi 



333 


said *'0 honourable man! you should so arrange, that on this 
occasion, Vidyasiddha may not violate the celibay of my sister 
Candrakanta He will thereby acquire the Svayamprabh^ mahk 
vidy^ Since you have not violated my chastity, the process o( 
of accomplishing it remains in tact. You will be able to acco 
mplish it within seven days So, O fortunate man ! this is tne 
essence of the question “ How do you say that I made you a 
party in ihe accomplishment o£ much-desired Final Emancipa- 
tion.” Gobhadra said ” O fair woman ! What is to be said in 
this 1 Ltt the planets afflict me, let my prosperity go atray, let 
mountains of misery torment me and let my kinsmen hum away, 
from me however I can never deviate from the path of virtuous 
conduct O good woman I only ascetics are able to restrain with 
difficulty their senses which have turned loose at will like a 
wicked mm ” Candralekha said It is always true. O ! How much 
can I describe your pure virtuous qualities ? What a subjection 
of passions ? What a firm resolve of not doing a wicked act ? 
What a dread of sins ? What a stead-fast-ness of Word ? O I I 
am in every way fortunate and satisfied that I have seen a per- 
son who is very p'ominent among good men.” Gobhadra said 
" Ah ! of what importance am I * Till now, there are several good 
persons in this world before whom I am like a particle of dust 
on their feet. Then Candralekha with an affectionate anjali said 
" O honourable man ! prompted by devotion towards your extra- 
ordinarily good conduct I am desirous of making a request Gobha- 
dra said ” O good woman ! why should there be any commotion. 
Say out without doubt, whatever you want to communicate. 
Candralekha said ” If it be so, you should do us the favour of 
giving us a visit, when some day you are taking a round. Gobha- 
dra said, ” What is unusual in It 1 There will not be any lack 
of dignity by coming to your residence Opportunately I shall 
do whatever is appropriate. You should not think otherwise. 
Caudraiekha said, ” 0 fortunate man 1 you have done me a great 
favour. That affection should not be changed now. Forgetting 
all other functions by various real conversations pleasant with 
recent affectionate associations, they soon passed the night, mutu- 
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ally beholding each other’s loveliness of face in the brightness of 
the Moon and Moon-light. Presently in the East, the Sun appearing 
like the colour of China Rose, the red portion of the gunja-berry 
safflower, flowers of Kim^uka tree, the mouth of the parrot, the 
red-lotus flower or dyed with saffron colour, began to rise up. 
Stars disappeared from the vault of the sky; cool winds of the 
early morning were blowing; and the beautiful damsel-the West 
( the setting direction) threw the perfectly round vase ( the Moon ) 
led by fibres of rays into the Western sea as if with the object 
of drawing water from It. 

Vidyasiddha said, “O Gobhadra, It is now day-break. Be 
ready and let us move onward. Gobhadra said “ I am ready. ” 
Candralekha then went to Candraksnta with the permission of 
Gobhadra, and Vidyasiddha dismissed both of them with their 
vimatta and he began to move on Gobhadra repeatedly thinking 
about the incident of the previous night followed Vidyasiddha. 
Vidyasiddha then said “ 0 honourable man! I sent a young 
woman to you last night. Did she render any useful service to 
to you)” Gobhadra said ”0 good man! She did me much service. 
Can any one wishing to live long, infringe your orders ? During 
my visit to Benares Tirtha for darsana I had a vow of celibacy,” 
On hearing this, Vidyasiddha said, ” O Worshipful man ! i have 
taken a vow of going there on foot but not that of celibacy. I 
consequently did a special arrangement for you. Had I but known 
your opLuion before hand, I would also have observed celibacy, 
as by doing so a visit to a holy place becomes fruitful," Gobhadra 
said, O honourable man! It is true. What else can be the 
receptacle of correct judgment except your self?” Taking their 
meals at unusual times and spending nights in foreign monasteries 
they reached Benares in due course of time. iVashing their 
hands and feet they went into temples and did dariana and 
worship of Skanda ( Assailer, god of war ) Mtikunda (Visiju) Rudra 
(storm -god) and other gods While doing darima in other 
temples, nearly at sun-set time Vidyasiddha told Gobhadra O 
honourable man! Now let His go to Gahga (Ganges) and taking 
a bath in it, let us be pure and free from sin. Gobhadra said 
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“Let US go.” Both of them, then, went to the banks of the 
Ganges.” 

Fore -seeing an accident, and withcut thinking about the 
essential meaning of events, Vidyaslddha very swiftly removed 
the divine preservative armlet, and giving it to Gobhadra he said 
" Take proper care of this armlet during the time that I do 
/rai}ajy&ma ( suspension of breath ) in the current of the waters 
of the Bhaglrathi ( the Ganges ) only tor a ntuharla { forty-eight 
minutes ) ”. ‘Saying very good, I shall do it’ Gobhadra sat there 
taking good care of the armlet Vidyaslddha then entered the 
water-current. On not finding '» idyasiddha there after the lapse 
of a muhUrta, Gobhadra became greatly be wildered; and he began 
to look about here and there in all directions and it became Sun- 
set time while making due inquiries every where. At that time 
red-coloured rays resembling soft coral began to spread, pairs of 
ruddy geese began to be agaitated. Gobhadra informed some 
swimmers in the Ganges thus-O good men ! a very handsome 
excellent man has entered the waters of the Ganges here, but now 
I cannot definitely understand what has become with him whether 
he is covered by high unfathomable rows of waves or whether 
he has been devoured by an alligator or some other wicked 
aquati: animal or whether he has been drowned in some dan- 
gerous heap of mud Therefore, having pity on my life grieved 
at separation from him, you immediately enter the river and 
make careful inquiries for that very fortunate man, lest that exce 
Hent dtnakara-ma.gaaa\va.Q\is luminary- may not be, lost and the 
divine river may not be disgraced by a blemish throughout her 
existence ”. When thus requested by Gobhadra, swimmers who- 
lly Intent on compassion, went in all directions and with a deep 
dive in the wat-f.s of the river they tried to make a search for 
him. After failing in their attempts to get a vestige anywhere 
by stirring up water with very energetically extended arms at 
various places, the swimmers returned to Gobhadra, and informed 
him about their failure to get any vestige whatsoever. Then 
struck as is by a heavy mallet, Gobhadra becoming extremely 
bewildered by an unbearable force of sorrow, thought;-' Ah ! Why 
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did the autumnal Full Moon so delightful to the eyes of people 
rise up and why was it eclipsed by the mouth of Rahu ( demon 
Rahu ) with sharp molar teeth ^ Why was the sprout of Kalpa- 
vrakga ( the Wishing Tree) adorning the territories of the earth 
produced and why was it dug out by the root by the forest- 
hog 1 Why did Vidyasiddha-greatly prominent in the three worlds 
and disinterestedly affectionate -form friendship with me, and why 
did he disappear in such a short time ? I understand that his 
deplorable condition resulted from my own ill luck. It is a fact 
that the branches of the tree cut asunder by an axe, dry up I 
had a wish that he will be able to fulfil my much-desired ob 
jects, but Cruel Fate has frustrated all my desires. So, how can 
I maintaiu my body, soiled by the mud of this digraceful ble- 
mish, and mise'able to people like a poison-tree”. Thinking thus 
he began to cry at the top of his voice : — “ Ah I the ocean of 
extremely wonderful gem-lik<r virtues. All [ the ocean of the 
disinterested essence of compassion. Ah ! fortunate in having 
enjoyment with excellent female lairies. Ah I competent in taking 
a boon from goddess Katyayanl by satisfying her by an extra- 
ordinary adventure. Why did you, thus suddenly, disappear from 
from my range of vision \ Give an answar to me-an ill-fated 
person. Do such misfortunes overtake even persons like yourself ? 
Ah ! wicked God of Death ! Are you intent on getting rid of 
pre-eminent persons from this world, all at a time ? Having 
lamented thu^, Gobhadra, desirous of drowning himself into the 
waters of the Ganges made his clothes tight on his body, me- 
nded his braid of hair, and with an anjcUi he began to eotrect 
Ehagirathi thus O Goddess 1 divine river 1 you have kidnapped 
my most excellent brother, and with the desire of following him 
I am also falling into your current of waters, because it is an 
old saying that fire is the only remedy for one burnt by fire 
With these words, as soon as, he was attempting a fall from 
the high bank, he was seized by some wkstika-vadis (unbelievers) 
who asked him," O silly man ! why do drown yourself in this 
way \ ” Gobhadra then narrated the whole account commencing 
with his departure from his town and ending with his attempt 
for a fall into the waters of the Ganges; on hearing which, they 
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said " Silly man ! Who taught you this method, that meeting with 
a beloved one, freedom from disease and annihilation of sins 
can be, thus, effected ? This river is full of foul-smelling water 
polluted by baths of leprous and filthy people coming there from 
various countries, and alwaya ready in swallowing heaps of bones 
of dead bodies, and how can such a river fulfil your much-desired 
objects ? A.h ! gr-iat infatuation ! Ah 1 following one after another, 
without due consideration. What the wise men say is 
quite true: — 

^ frfNlT I 
m li \ II 

1. Kar^aviseqa hi dagdhh kim kim na karoti bSli^o lokah. 

Ksapaqakatampi dhattd pibati suram narakapalena ! 

1, What are the things that a multitude of ignorant people, 
burnt by the poison (circulated) from one ear to another, does 
not do ? One cares for renunciation from all worldly objects 
but drinks wine in the skull of a man. 

Now, if by drowning oneself here the accomplishment of 
desired object is effected, Ah ! Where Is the fault of these fishes 
and crabs, because they live in the current of the river during 
all their life. What more can I say ? Leave aside your sorrow. 
Abandon the idea of unnatural death. Do your duty. Such 
a person cannot die although he may have been caught in the 
Jaws of Death. However in case he perhaps dies, his life- less 
body floats up on the surface of the water, then, what is the 
use of bewilderment or lamentation ? ’' J jst at that moment, a 
rutting elephant roared, an auspicious musical sound was heard, 
a bard uttered a benediction, and a pair of Indian cranes made a 
pleasing sound. They said “O good man ! these good omens 
indicate that he is still alive. Gobhadra said *' Let it be so by 
the efficacy of your speech ’’ In this way, they prevented 
Gobhadra from any untimely death. Gobhadra stayed there, 
for two or three days, 
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One day an idea occurred to him “ Ah I It Is not advlsa* 
ble to stay any longer here. Because Benares cuts my body 
more and more like a sharp knife, and Matidakini ( the Ganges ) 
vexes me every day like a partner. Lei me, therefore, go to 
Jalandhara and let me assure my self of the display of affection 
shown by Candral^kha. With this idea in his mind he took the 
road to Jalandhara. On his way, there at mid-day, he remem- 
bered the excellence of the dinner taken with Vidyasiddha and 
with both bis eyes full of tears, he thought : — Ah ! shameless 
adamantine ill-starred heart 1 Why do you not get ashamed 
now; although heated by the flame of the unbearable fire of 
separation from such an excellent person ? Besides, the highly 
effective preservative armlet is the same and I am the same 
Brahmin, but without the presence of Vidyasiddha all the dire- 
ctions appear empty. Or, what benefit is there to me an unfor- 
tunate man even though 1 am in possession of the preservative 
armlet ? ” One, with an adverse Fate, is always in difficulties 
although he has acquired Cintamani ( magical thought-gem ful- 
filling its possessor’s every wish ). The rise of a virtuous quality, 
also, Is necessarily dependent on the state of Its receptacle, but 
it does not happen indifferently. Water, also, assumes the from 
of a pearl when it falls into the cavity of a shell.” Thinking 
thus, and with his mind concentrated on this idea, Gobhadra, 
walking without delay, eventually reached Jalandhara with a sad 
heart. After an inquiry from people residing nearly, he entered 
Candrakanta’s house. Seeing the house deserted, he asked a 
female door-keeper sitting near the door, “ O good woman I How 
is it that no one is seen here f Not hearing the words owing 
to deafness, she pointed out her ears. Thinking that she was 
deaf he shouted loudly At that time Isbana Candra Vidyasi- 
ddha who was in the adjoining house overheard the voice and he 
recognized him. Calling out to him he said “ O Gobhadra ! 
Come over to this side. I am living here.” On hearing these 
words with a doubt in his mind that some one like Vid^ asiddha 
was calling him, he saw Ishanachandra Vidyasiddha bound 
tightly with numerous fetters quite unable to extend his feet 
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On Seeing him, Gobhadra thought “ Ah I Is it deception, visage, 
or mental confusion ^ 

Is it delusion of sight or a variety of deception ? Or, 
that, this is a place of sorceresses, and so prompted by the force 
of my own actions, I am certainly doomed to destruction. 
It would have been much better, if I had secured preliminary 
accomplishments for the next world, by doing virtuous deeds on 
the banks of the divine river. While he was thus sorrowfully, 
trembling with fear of death, and thinking dubiously, he was 
thus accosted by Vidyasiddha, “ 0 Gobhadra ! Why do you, thus, 
entertain mental contusion You have nothing to fear here. Grive 
me the preservative armlet entrusted to you.” Gobhadra then 
went to him with full coniidence. As soon as he saw Vidyasiddha 
bound with fetters in various ways Gobhadra, with tears in his 
eyes, said “ Ah ! honourable man 1 How did you come to this 
miserable state ? 

Vidyasiddha said ” O Gobhadra 1 What Is the use of 
lamentation ? You immediatly tie the preservative armlet on my 
arm”. Then saying, "Just as you order” he tied the preservative 
armlet. At once all the fetters dropped loose with a crackling 
noise, and Vidyasiddha became perfectly comfortable Gobhadra 
said “ 0 honourable man ' What are the news ? Where is the 
bath in the river and what about your arrival here ? Or, why 
this coercion ? I am very curious to know about this matter. 
Tell me what is ihe true state of things ? Vidyasiddha, then, 
said, ” Now listen This is tho result of my sudden hurried fall 
Into the waters of the Ganges without thinking about the appro 
priateness or otherwise of my act, soon after handing over the 
glorious preservative armlet to you ” Gobhadra said " How did 
it happen ? ’’ Vidyasiddha replied “ When I was doing pranayam% 
only for a Mukarla^ my body became very weak and Candra- 
lekha-thc mistress of this house-bearing malice towards me lifted 
me in a way that cannot be seen by you, and having brought 
me here tied me very hghcly with fetters. Gobhadra asked “ O 
honourable man ! What was the cause of this enmity } VidySr^ 
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siddha replied “ The chief cause was the forcible sexual inter- 
course against her wish that I did with her elder sister Gandra- 
Kanta who had also come there on that day in the divine 
vifnana. Gobhadra said ” You are capable o£ acquiring all objects 
only by a mental effort, then, how did you have such a terrible 
state i ” It happened because I did not have the preservative 
armlet given, by the goddess with me. However, O good man 1 
You have saved me from this trouble. Your wisdom has become 
extremely superior. I did not have the same agony during this 
miserable state that I had by not seeing you. 1 think that the 
goddess Bhagirathi has been pleased with me even during this 
very bhava that she has obtained for me a friend with an une- 
qualled character and display of friendly affection. I am exceedi- 
ngly pleased so ask for a much-desired boon. “ Gobhadra said ” 
O honourable man ! Any one else like yourself can know who 
has obtained a friend of unequalled character and with a display 
of friendly affection. Vidyasiddha said “ O good man 1 Enough 
with such dialogues. Ask for a boon according to your wish. 
Gobhadra replied “ Highly obliged. 1 shall ask it at a suitable 
occasslon. 

Filling up the interval in the three worlds with the sound 
of the beating of drums, giving a variegated appiarauce to the 
vault of the sky by the brilliance of her excellent ornaments, 
Candral^kha and Gandrakaota riding a divine vimana made 
their appearance there. Gobhadra asked “ O honourable man 1 
How will you behave with them* Vidyasiddha replied; ‘‘ Just 
like one behaving towards an enemy : Gobhadra said *’ O hono- 
urable man ! Do not say so. What good is expected to result 
from an increasing succession of animosity like a poison creeper ! 
Vidyasiddha inquired “ Then what should I do ? One’s own 
stability is possible only by vanquishing his enemies. The disk 
of the Sun does not move on without removing the darkness of 
the night, and a heap of dust is unable to hold water securely 
for a long time without attaining the state of mire Gobhadra 
said. Although such is the general practice, under a dissentient 
tvord from me, you should, at present, adopt an attitude of 
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neutrality.*' Vidyasiddha replied. “ You know it much better. ” 
Then unnoticed by the people, Gobhadra went to the residence 
of Candralekha. At once Candralekha saw him coming to her 
residence. Recognizing bim thoroughly in the brightness of 
Moon-light by an inference from his previously seen form 
she gave him a close embrace, and offering him a comfortable 
seat, Candralekha inquired with eyes widely open with 
joy, “ O respectable man ! from where and how did you happen 
to come here” He narrated the whole account before her. Candra- 
Idkba then said “ You have done well that yau have arrived on 
this occasion. All our wished- for desires are now fuUilled.’ Go- 
bhadra inquired “ Hovv is it \ She replied, ‘ At that time you 
saved me from violation of my vow of celibacy, and so, by adora- 
tion for seven days, a magic art named Svayamprabha was 
accomplished, while wicked I^anchandra Vidyasiddha, leaving 
aside his preservative armlet supplying all desirable objects, was 
seized by us enslaved like a fish when he was in the waters of 
the Ganges.” Gobhadra questioned, “ How’ have you kept him 
now.” She replied, For a sacriHca! offering to Goddess CaQdika 
on the fourteenth day of the dark fortnight of the month. Go- 
bhadra said. If it be so, show me where he is.” On account 
of a few days acquaintance with him, 1 want to tell him some- 
thing.’ She said ” What harm is there in it ?. Come along 1 shall 
show you, ” Both of then went together. When Candralekha 
moved a little forward, she saw Vidyasiddha with a preserva- 
tive armlet tied on his arm, all his tight fetters broken to pieces 
with his lower lip trembling with great anger, and terrifying by 
his manifest eyebrows. On seeing him, Candralekha thought. 
Ah ! how did this devil acquire the preservstlve armlet ? And 
how did his fetters break down ? Ah [ this is an unexpected 
misfortune. " 

Concealing the outward sign of emotion, though she was 
afraid, Candralekha went to Vidyasiddha accompanied by Go- 
bhadra. On seeing her coming to him Vidyasiddha concealed his 
fellings of anger and hatred, and addressing her, he said O 
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good woman ! Have your seat here. As soon as Candral^kha took 
her seat near him, Yidyasiddba, fraudulently looked up and said 
Ah ! how is it that Gobhadra-a former acquaintance of mine is 
seen here ? O good man 1 Come here. Are you also entrapped in 
her fraud that you are seen here although I left you at Benares.” 
Gobhadra thought-Ah! this seems to be gross insolence. Let me 
adopt the means of forming mutual friendly affection Neglect of 
mutual welfare Is not proper for excellent persons.” With this 
idea in his mind, Gobhadra said with an anjali on his forehead:- 

“0 sister Candra-l^kha, O highly meritorious Vidyasiddha! 
you are personally very competent, so, although there is nothing 
worth talking about, however, my mind becoming attracted by 
your uncommon friendly affection and also on account of the 
natural tendency of talking much in a Brahmin, 1 am desirous of 
of saying something. Mutual wrath existing between you, is 
distressing like a great enemy, and it is fit to be abandoned by 
all means. In the first place, with increase it burns up its own 
site like fire, how can any one give an opportunity to it ? It 
discloses blemishes in enemies. Anger is present in you also. 
Why do you not become angry with auger which is the only 
source of misery. The mind of great men does not become un- 
steady on occasions of very great offence. An ocean does not 
agitate by clouds in the same way that a mountain-river does. 
Doing an offence to an offender is only a vulgar practice. Great 
men do only a favour even towards people who have offended them. 
If that is not the case, how can any one know the distinction 
between excellent and Ijw persons ? One and the same object 
cannot be nominated by various names. What more can be said * 
If there is any obstructive argumentation in my words, and if, 
you are really desirous of behaving along the path of virtuous 
conduct, and, also, if you are wishing forai everlasting fame as 
pure as the brightness of m son-light, abindon yojr former anger 
and develope mutual affection. Besides. 0 Vidya-siddha 1 Why 
are you not ashamed of enmity towards females who are poss- 
essing blameworthy magical powers ? O great man! Why do you 
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forget the saying universally in history and Pura^ja ( ancient 
legends ) that “ clever persons also become silly.” 

Out of shame on hearing this. Vidyasiddha said “ 0 good 
man I Now instruct me as to what is to be done here. The 
creator has certainly produced persons like you -a great ocean of 
the meaning of the Vedas-with the object of the instructing 
persons like myself going along the wrong path. 
Go bbadra said Well, Well ! O Vidyasiddha, who else 
can talk thus ? Or. who can make the disc of the 
Moon cool ? Who can paint the eggs of a pea cock ? Persons 
like you have polite manners born with their body. Now get 
up and do reverent salutation to Candral^kba. 0 Candral^kba. 
you also leave aside your pride and previous anger, and look 
upon him as your own kinsman. Entertain a feeling of affection 
towards him.’’ Thus instructed by Gobbadra, Vidyasiddha fell at 
the feet of Candralekha, and said “ O fair-bodied I You pardon 
me for whatever offence that I may have done, out of pride of 
the strength of my youth and knowledge, or out of Imprudent 
behaviour easily accessible to want of judgment, *' Candralekha 
said O Vidyasiddha ! Enough with asking pardon, now. I am 
myself, in every way ill-fated that with a slight offence, I have 
become ready to render such a punishment. ” 

Greatly astonished at heart Candrakanta, soon came there 
accompanied by a retinue of a few maid-servants Gobhadra told 
Vidyasiddha, "This is the lovely young woman on whose account, 
this enmity has arisen. Leave aside your anger and ask pardon 
especially from her. Slightest fit of anger becomes a source of 
misery.” Candcrikanta was greatly satisfied at occurrence of 
friendly affection between her sister and Vidyasiddha, and VidyS- 
siddha very respectfully asked her pardon, with the disappearance 
of mutual wrath, when they were gossipping with fixed affection 
as if they were the offsprings of the same parents, a female cook 
come there and requested Candra-kSntS " O good lady ! Please 
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return home. Dinner Is ready. The eye of the world the illustrious 
Sun is at meridion.” Candrakanla said O Candral(5kha! invite these 
guests for dinner. It is getting late” Ail of them, then, went 
into the dinner-pavilion. There, after a delicious dinner with 
vegetables of various kinds, they were given packets of betel- 
leaves with powered sopari ( betel=nuts ) and camphor. Vidyasi- 
ddha addressing Gobhadra, with an anjali in front of his fore- 
head, said " O good man ! now ask for the boon previously 
acknowledged I want to depart from here " Grobhadra said, " O 
fortunate man ! if you are really satisfied, give me a promise 
that you will have constant affection for these women. Think 
that by doing it, you have done all my wished-for desires. Is 
there any other gift more valuable than the satis faction of another’s 
mind ? Kings like Bali, Hari^Candra and others, have formerly 
rendered friendly service to people even at the sacrifice of their 
lives Rendering friendly service to beings burnt with misery, 
is the fruit of this immediately perishable and miserable life. ” 

Vidyasiddha retorted “O good manl Why do you talk thus? Can 
any perverse event take place even before you? Virtuous people 
maintain the words uctered by them as more valuable than their 
own lives, although they may have been uttered at a time when the 
eyes were wandering about on account of sleep. If, even Goddess 
Kstyayaul is ashamed of hedring about me as one doing a wrong 
act or telling a falsehood, what to say about any other person ? 
O Gobhadra, give up, therefore, your distrust towards me in 
this matter. Ask for some other boon. Do not create a break in 
my friendly relation.” On hearing this, Gobhadra said ” If it 
be so, leave off yo.ir addiction to another man’s wife, because 
sexual intercourse with another man’s wife Is a source of a 
regular succession of animosity It is the chief residence of 
blemishes. It is a path to the town of hell It is a storage of 
humiliation It is a mine of dishonour. It is like an ink-brush for 
soiling the fame of one's family. It Is a custody of sin. It destroys a 
mass of virtuous qualities by the root. It produces a development 
of a succession of unrighteousness. Ravana the King of LankS (Ceylon) 
and many other kings were finally ruined, enslaved as they were 
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by that vice although they were renowned in the world, although 
they were uncommonly brave in crushing the strength of the 
powerful arms o£ their enemies, and although they looked beaqti' 
ful by their excellence of all the arts. A.1bo, on account of that 
vice living beings, accounting their life as a straw, and ignorant 
about what is suitable, and what is not, take upon their heads 
innumerable violent agonies Wisemen desirous of their own 
welfare, therefore, abandon at a distance, association with another 
man’s wife, in the same way, that a mouse abandons a cat, a 
pot filied with gAee ( clarified butter ) does a fire, a butterfly 
does a lamp, and in the way that a deer abandons a lion.” On 
hearing this, Vidyaaiddha repented very much and, his mind be* 
coming attached to the path of renunciation, he said “ O Grobha* 
dra 1 You have given me very good advice. You have saved me 
from an ocean of endless sin From now, 1 abandon, throughout 
my life, al| association with the remaining women except enjoy- 
ment with my own wife,” Gobhadra said ” O honourable man 1 
I have now acquired my wished for object. Hence-forth, remem- 
ber me always, in your conversations with your kinsmen Then, 
VidySsiddha with an anja/t in front of forehead, saluted all of 
them, and with a flow of tears in his affectionate eyes, he dis- 
appeared, noticed attentively by Candrakanla aod others. Now, 
experiencing slight absent-mindedness on account of agony of 
momentary separation when he went out of the range of his 
vision, Gobhadra said, " Ah 1 his arrangement of words, Ah ! his 
exemption from sin. Ah ! his shyness. Ah 1 his good breeding. 
Ah I his effort for acquiring virtuous qualities. Ah ! his extreme 
politeness. Candrai^kha said, " All this is your experience; be- 
cause a frog cannot be able to attack the hood of a big snake 
without the strength of a snake-charmer; an elephant inflamed 
by lust cannot walk on the right path without a mahout bearing 
a sharp goad. After living there for several days, gossipping on 
various topics, one day Gobhadra told Candral^kha- " It is many 
days since I left my house. Give me your permission to go home. 
I cannot understand how your brother’s (friend’s) wife who is 
pregnant may be passing her days ”. Candraldkha again detained 
him (or a few days more. She, then, gave him a present of a 
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few gems and she allowed him to return home. He reached his 
town in course of time. As soon, as Gobhadra went towards 
his house with an eagerness of seeing his wife, from a distance 
only, he saw his house covered with much dust, terrifying by 
harsh howling noise of dogs lying in pits dug there, full of bu- 
rrows of numerous rats, and formidable to look at, like a burial 
place, and with its doors broken to pieces. With a trembling 
heart on seeing such a deplorable condition of his house, he 
inquired from a female in his neighbour-hood. On seeing him 
coming there after a long time, she lovingly invited him to her 
house, and affer giving him a good seat and having his feet 
washed, she said “ O Gobhadra ! you take your meals first ”. 
Burning with grief on seeing the deplorable condition of his 
house, he again inquired about a detailed accou it from her. But 
acting under a popular saying that “ An uudesired message 
should he communicated after meals ”, she said, ” your wife has 
gone to her father’s house. The rest I will tell you later on. 
First take your meals now ”. Although the agony of his heart 
was increasing, at her pertinacy Gobhadra took his meals ”. Then 
taking her seat a little nearer, she said, ‘ Gobhadra I a few days, 
after your departure your wife ^Ivabhadra became greatly ema- 
ciated either owing to an agony of separation or to some disease, 
and her body became greetly disturbed whh eevere griping pains. 
Even with medicinal treatment, there was no improvement in 
her condition and she died within a muhurta ’ On hearing this, 
with a heart worn out by a thunderbolt of separation, Gobhadra 
thought as if he would faint, and so, with loud lamentations, he 
began to cry with a piteous voice. Persons living nearby, tried 
to pacify his disturbed mind. He then performed death-cere 
monies of his wife. In course of time, his sorrow diminished. 

One day some people advised him, ‘ O Gobhadra 1 Leave 
aside your sorrow and marry again Such is the course of events 
in this world. He replied. ‘ Ah ! that is very inappropriate. In 
the first place. Ah 1 1 went to a distant country with the object 
of acquiring wealth. I got it after suffering hardship for a long 
time and then I returned home. While coming here an idea 
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croped up. ‘ Now I shall enjoy pleasures of the five kinds of 
senses with my wife without caring for any other business ’ but 
out of inevitable necessity she died unseasonably, then, what is 
the use of marrying another woman now ? if another woman dies 
after marriage, as this woman died, all the undertakings attempted 
again, will also become useless. Besides, what surety is there (or 
this life ? because this body performs the function of going and 
coming under the pretext of every effort How can any one have 
a steady presence of mind in the presence of all powerful, piti- 
less and a whimsicil G-jd of Death following his own wish in 
creating combination and separation V With very slight pleasure 
amounting to a tiny sarsava ( rape ) seed in association with wife, 
wealth and kinsmen, there is certainly immemse misery resem- 
bling Mount M4rn in their separation Under the circumstances, 
enough of an ambition of sexsual pleasures with a distressing 
young female. Besides, at such an advanced age, a desire for 
sensual pleasures is a source of contempt \ On knowing his firm 
determination people kept silence and Gobhadra remained busy 
in religions pursuits. 

One day, accompanied by five hundred disciples Acarya 

DharmaghowSuri-a mine of 36 gem -like virtuous qualities, care* 
fully attentive in protecting all auiiual-, and fit to be remembered 
constantly, arrived ih^jrc Many persons went to pay homage to 
the learned Acarya Knowing about the arrival of the priest, 
Gobhadra becoming disgusted with the agonies of this world, 
also went to him and having joyfully saluted his lotus-like feet, 
he respectfully took his seat oi the ground nearby. The ^\ivarA 

( great preceptor ) then commenced his preaching thus: — 

sft ^ ^ \\ \\\ 
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1 Jlvavahaliya-va— jja madattadha^agahaqa m^huQa-nivittl 
Jn ya pariggahacao 4yam dhammassa Bavvassam. 1. 

2. Jivavaha asatta tsatta afthappayarainavi kammam. 
Bandhanti janti narae pavanti ya tikkha-dukkhaim. 2. 

3. Tatto uvvattitta tirtkkfaa gonisa lakkha-meyasu, 
Vvavajjanti varaya niya duccarie^a bahu kalam. 3. 

4. u niyajiviyasamam sammam rakkbanti savvapahi- 
gaoam, 

Te fajala-loya-loyaQa-sasahara-tulia havaati japa 4. 

5. Dihau uvav^ya varaiuv divvadeva sokkhaima, 
AQubhunjiuqa nunam katn^pa mokkhamm! vaccanti. 5. 

6. Bhuyattha ni^hayakaram paQi^vi^as^kka-karaQain 
ghoram, 

Jam vayaqam tarn savvampi vayaQijjam subuddhihim 6. 

7. Iha Ia4 cciya jlhanikaata^am niadanam ca loya5, 
Pavanti vitahabhasaQa-parayaqa parabbave ya duham 7. 

8. Etto virattacitta kudilatta^avajjiya miyabhasi 

avajasa-pank^Qa nalva chippanii kaiyavi. 8. 

9. Padlbuddha - kamala - parimala - eama - muhanissasa 
surahiya-diyanta, 

Puijjanti jag^na ya aejjagiia ya jayanti 9. 

10. Jo paradhatjam vilumpal so jhampai sugai-giha- 
-kavadaitn, 

Nibidaim kamma nigadaim kugai tucch4 hiya suhattham 10 

11. Etlo cciya dogaccam paijammatn uvaciQ^i mudhappa^ 
Suyadaiya-virahubbhavadubam ca pavei duwiaaham. 11 

12. Jd pu^a santosapara taqampl giqhanti neva ya adinnam, 
T4 ddv&Qftvi pujja havantl kim puQa maijussa^am > 12. 
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13. Vadd^anti dhainavilSsa nivadanti na 3vay3u kaljavi, 
PujjantI ya nlvvlglram ma^orahS t^si-nls^sa 13. 

14. antgihijappano iba bhava sul aleea mett padibaddha, 
Dasavva kairaluddha muddha juvalna valtanti. 14. 

15. Naravai - sdva^a - eangama - kara^ja- pamuhSim vlviha 
vasaQaim, 

M^hu^a Banoftbhiraja asaiinpi lahanti purlei. 15. 

16 Kamavivaraiuuha pu^a cara sura ja^a puya^ijja kama 
katnala. 

D^hubbhavatr-a viqBSBata parama^andam sal carantl |6. 

17. Padipu^iia-bambha-palana-paviita gattaqa purisa EibfiQa, 
Suirara^a luetta^am ciya vijjainanta ya sljjbantl, 17. 

18. ]e na periggahavlraim kuQanti pAv^su sampayaltanti. 
Bandhanti kosiySrovva appayam te sakiriyae. 18. 

19. Paidiyaba labhavasa vaddbamaija gurulobha dumlya. 
sarIrS, 

Sawattha mamatta parigghc^a suciram kiliBsanti. 19. 

20. A-parlggaba u^a nara Ba*!atire’ bihu mamatta padi— 
bandham, 

Na kuqanti vattha-pattha-pattaiesu s^s^su ka ga^ana ? 20 

21. Etto cciya tivvayarovasaggavaggeVi te ^a jhaQao, 
Mandaragirivva vicalanti mokkha sokkham ca sabaflti 21. 

22. lya bho deva^upiya ! avlrayavirayana doeagu^a 
sahiyam, 

Kahiyam tumba^a m^a suddham saddhamma savvassam. 22 

23 CintamaQivva dulaham samstra maboyahimi bhamiraQam 
Jlva^a. nuQa nuQameyam sakamma guru bhara 
pihiySQam 23. 

24 Eyamml u sampathe tarn na jea jam na paviyam hoi, 
Ta eyamml payatto kayawo kusala buddhihlm. 24. 
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25. E)am ca niraijSram ra sahudikkbam viiia ghadat jamha 
Padivajjaha pavvajjam tamha duhaselv vajja samam ^5, 

1. Abstinence from killing of living beings, from telling lies, 
from taking of wealth not given, abstinence from sexual intercourse 
and from giving* up of hoarding of property ( belongings )-this is 
the Essence of Dharma, 1. 

2. Persons addicted to killing of animals bind themse- 
lves with the eight varieties of Karma. They go to hell; and 
(there) they incur severe agonies. 

3. Getting out from there these, pitiable creatures enter 
upon hundreds of thousands of births among lower beings for 
a long time on account of their wicked actions. 3. 

4-5, Those persons however, who completely protect the 
multitude of all living being like their own life become similar 
to the Moon for illuminating the entire world, and having, in 
course of time, enjoyed long life, excellent form, and magnifi- 
cent divine happiness, they certainly go to Moksa (Final Eman- 
cipation ). 

6. The awful bpeech concealing the real meaning of objects, 
and one which is the only cause of destruction of animal life- 
all this Is worthy to be abandoned by wise persons. 

7. Persons addicted to telling falsehood incur cutting off 
of tongue and censure in this life, and they suffer from misery 
in the next life 7. 

8. Those, whose minds are free from it ( telling lies), 
who have left off crookedness, and who are speaking measuredly, 
are never covered with the mire of disgrace. 

9. Besides, (such persons) making the directions sweet by 
their breath resembling the fragrance of an expanded lotus, are 
worshipped by people aud they become persons whose word is 
respected. 
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10. He, who steals another’s wealth, shuts the doors of 
the house of J«^«^?-welfare,“and he makes the bonds of Karma 
tight for the sake of intrinsic happiness of this world. 

1 1. Tliat silly atnta (soul) certainly accumulates poverty 
during every birth by it, and he endures the unbearable agony 
of separation from his son and wife. 

12. Also, those delighting in contentment who do not 
take even a straw that is not given, become worshipful even to 
gods, then, what to say about human beings 1 12. 

13. Their enjoyments of wealth increase, misfortunes 
never occur to them. All their mental fancies are fulfilled un- 
obstructedly. 13. 

14. Those persons, who eagerly longing after sensual 
pleasures Impelled by a very slight amount of pleasure of this 
world without controlling themselves, foolishly act like slaves 
before young females, repeatedly suffer the miseries of obedience 
to royal orders, wars, etc on account of their addiction to an in- 
stinct for sexual inter-course. 

16. Persons devoid of sexual instinct on the other hand, 
becoming adorable by gods and human beings, always enjoy self- 
born, imperishable. Supreme Bliss 

1 7. These pre-eminent persons ( lions among men ) san- 
ctified by the observance of entire celibacy, acquire vidyS (arts^ 
and mantras ( incantations ) only by remembrance. 

18-19-20. Those, who do not observe the vow of abstinence 
from hoarding of property, and engage themselves by their own 
actions like a silk -worm, become bodily miserable, in all the ways 
for a very long time, on account of self-interest increasing with 
further daily acquisitio.ns; and persons devoid of any interest in 
their own self, have no regard for their own bodies, and hence 
how can they have any interest for clothes and utensils ? 

45 
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21 On account of that reason only, they do not swerve at 
all,, from religious meditation like Mount Mandaracala, even in 
severe misfortunes, and they ultimately attain Final Emancipation. 

22. In this way, O beioved of the gods j 1 told you the 
benefits of indifference to worldy attachment, and the disadvan- 
tages of a vowleSB life. Indifference to worldly attachment is the 
essence of pure right conduct. 

23. Indeed it is hard to get it like Cintamani-the thought 
>-gem, for persons wandering in the terrible ocean of Sathsara 
and oppressed by the heavy burden of their own Karmas. 

24. When that object is acquired, there is nothing else in 
this world that remains to be acquired; wise persons should, 
therefore, always endeavour constantly for its acquisition. 

25. But, since, that is not possible without a faultless vow 
of total abstinence from all sins ( practised by Ssdhua ) you 
should now be ready for renunciation which is like a thunder 
bolt in breaking the staff of misery. 

On hearing this precept, many persons came to realize 
the benefits of the True Religion, some left off their evil impre- 
ssions, some had an inclination for sarva virati ( total abstinence 
from sinful acts) practised by Sadhus, and many of them had a 
desire for partial vows. Thinking about the frailty of worldly 
belongings, Gobhadra, with an earnest longing for diksa arising 
from intense renunciation, went near the Guru, and requested him 
thuB-‘0 Worshipful Master ! your words have luckily acted, like 
nectar, in me. Correct judgment has become manifest, and desire 
for my life as a house- holder has vanished I am now desirous 
of crossing the ocean of this Samsara by mounting on a boat- 
diksa-at the hands of a competent captain like yourself. The 
Acarya said, “ 0 honourable man ! It is quicc appropriate for a 
man like you. Gobhadra then bowed down before the Guru, and 
went home Out of the wealth accruing from the sale of precious 
gems, Gobhadra gave valuable gifts to the poor and needy, and 
he received diksa at the hands of the Acarya, on an auspicious 
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day at a very lucky moment. Grobhadra thus became a Sadhu 
practising severe austerities. His days passed happily, in fault- 
lessly observing the duties of a Sadhu, in carefully enduring 
hardships, in giving attention to the treatment of young and 
aged ascetics, in studying Sid'dhantas and knowing their essential 
meaning, and in practising severe austerities. One day by doing 
fasting of one month’s duration at a time, with the permission 
of his Guru, his body became greatly emaciated, but he spared 
no pains in the service of the young and diseased. 

One day, when the saint was going on a begging-tour 
accompanied by a young ascetic, a little frog happened to die by 
being accidentally crushed under his foot, although he was very 
carefully walking with his eyes fixed attentively for a distance 
of one Yuga (four-hand length ), and the young ascetic following 
him said, ' O Compassionate Sadhu ! you have killed this frog, 
so please see carefully.” On hearing this, the saint angrily 
pointing out some frogs crushed under the feet of other persons, 
vehemently retorted, “ Ah ! malevolent creature ! Did I kill this 
also ? Did I kill that 1 and the young ascetic thought that he 
( the saint ) will aek for expiatory rites m the evening prati*' 
kramatja ( the daily religious ceremonies of expiatory rites ) 
from the Guru, and so he remained silent at that time. 

During the evening pratikramana of that day, the saint did 
all his routine religious rites; but as soon as the young ascetic 
reminded him of the frog accident, lest he did not forget its 
atonement, his mature judgment disappeared on account of 
his body being heated by severe austerities and also on account 
of easily attainable wrath by birth in a Brahmin family, and he 
quickly ran after the young ascetic with the object of assaulting 
him but his head was dashed against a strong pillar, and from 
a blow on a vital part, he died with wicked ideas hostile to light 
conduct, and was born as a god among Jyotisk gods. 

Such difficulties do arise in case of persons enslaved by 
anger. The unique meritorious Karma arising from severe austerities 
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of fasting for two, three, and more days, acquired by hospitable 
treatment of his Guru, young and diseased ascetics, and of iearned 
men, and nourished by the observance of the rites of the ten 
kinds of duties of a Sadhu, was burnt away in a moment like 
a piece of straw by the fire of vehement anger. Owing to that 
reason, aii the acts of persons devoid of mentai calm are useless, 
and severe austerities appear like mere starvation. Mental tranquility 
is the essence of all virtuous qualities like Mount Meru among mo- 
untains, like river Ganges among rivers, like the lion among beasts, 
like the eagle among birds, like the cobra-snake among all snakes, 
like a Jin^svara among Sadhus, and it is like Cintamani (thought- 
gem ) among gems Every one should, therefore, endeavour to 
acquire it more and more. What more can be said about it ? 

Having completed his divine existence as a god among 
Jyotisk gods, and having descended from d4va-loka, the soul 
of Gobhadra Muni took the form of a foetus in the womb of 
the wife of the kula-pati ( head ) of the 500 families of tapasas 
( hermits ) in the Kanakakhala A^rama After his birth at a 
suitable time, he was named Kau^ka. He was naturally prone 
to violent anger, and he used to punish tapasa boys severely 
even for slight offences. The tapasa-boys complained before their 
parents and mentioned the name of Kau^ika but as there were 
other boys bearing the name of Kau^tka, the offending boy 
could not be easily made known Kau^ika’s proneness to 
vehement anger became widely known, and he was, consequently 
named Cagda Kausika. Thence-forward he came to be 
known as Caqda Kausika. 

On the death of the then-existing kulapaii^ Ca^da Kausika 
was appointed as a kulapati by the tgpasas Ca^da Kausika was 
devoutly attached to the garden. He was passing his days in 
watering and nourishing rare trees. He forcibly prevented iSpasas 
from taking flowers and fruits from the garden. Unable to obtain 
even a flowers from the garden, some of the hermits, with the 
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object of not disobeying Canda Eausika’s orders, but, at the same, 
time, failing to abide by the saying, ‘ one should behave with 
the same hospitality with the son of a Guru as one would with 
the Guru himself,’ became disappointed with Canda Kau^ika and 
they went away to some other A^rama. If any cowherd went to 
the garden for taking away some fruits from it, he was sure to 
be driven away with severe beating Hence, it became publicly 
known in the neighbouring villages and town, that CaQda Kausika 
does not even allow any one to see the garden. 

One day Gagda Kausika went very far into the forest with a 
very sharp axe, for the purpose of bringing thorns for a hedge Now, 
some princes residing at Svdtambi Nagari located in the neigh* 
bourhood of the Kirama becoming enraged at being formerly 
prevented from taking fruits from the garden and having come 
to know about the absence of Kulapati Cagda Kausika from the 
'kirama, angrily up-rooted small trees, cut down big trees, felled 
down fruits, damaged the Asrama, broke down water-pots, sma- 
shed the Kamagdalu ( the wooden water-pot used by ascetics ) 
pulled down vine-yardo, shattered plantain-bowers, and they did 
not spare any effort in breaking and damaging whatever came 
into their hands. Some cowherds on seeing the damaged state 
of the Asrama, went to Cagda Kausika and informed him, ‘ Some 
princes have been devastating your nirama Then, burning like 
fire with violent anger Cagda Kausika ran towards them with the 
axe in his hand, as fast as wind On seeing him coming towards 
them, the princes, thinking that a mum ( ascetic ) is un-killable, 
ran away in the direction of their own town. Cagda Kausika imme* 
diately followed them, saying " O Vile Ksatrlyas ! having dama- 
ged my garden behind my back, do you think you will now be 
able to re-enter the wombs of your mothers \ Do not thus 
quickly run away. Come to me only for a moment so that I may 
cut asunder your heads with this axe like the fruits of the 
palmyra tree’. Using impolite and abusive language, and with 
his eyes greatly impaired with anger, Cag^a Eau^ika ran so quickly 
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that he collided with a dry heavy stump of a tree and his 
throat was cut with his own axe, and he instantly breathed his 
last, unable as it were to see an Insult. 

Dying with wicked notions in his mind Kulapati Canda 
Kau^ika waa born as a dreadful snake emitting poison from its eyes 
in the garden, owing to his earnest fondness for that garden On 
hearing the news of the death of the Kulapati, former hermits of 
the a^rama came back and settled near the garden. The snake 
on account of his previous fondness for the garden thought of 
carefully protecting it When he was one day moving about, 
here and there, he saw the tapasas there, and angrily directing 
his eyes towards the disc of the Sun, he burnt away some of 
them by the fire issuing from it while others fled in different 
directions. In this way, whi e going about every where, the snake 
burnt away any beast or bird or any living being that happened 
to be in the garden. Besides, that snake used to torment men- 
dicants, beggars, and travellers who were passing by the garden. 
That road had become unpassable on account of the terror of 
the snake. This then, is the account of the previous bhava of 
Catjda Kauiika snake. 

Now, while moving about from one place to another, Ga^da 
Kauaika snake, on seeing ^rama^a Bhagavan Mahavira standing 
in Kayoisarga '( perfect renunciation of body )-in the temple 
of yaksa wos greatly enraged and thinking "Ah ! this man does not 
know my prowess,’’ and emitting his venom four-fold by looking 
at the disc of the Sun, the snake-extremely terrible with agitated 
eyes sparkling like the feathers of a peacock, began to look at 
^ramana Bhagavan Mahavira repeatedly with the object of burning 
him The venomoui glance of the snake throwing poison from 
his eyes falling on the nectar-like cold of the Jinendra proved 
futile owing to the wonderful-excellence of His super-natural 
powers. When the venomous glance of the snake was unable to 
touch even the fine hairs of the body of Sramaija Bhagavan 
Mahavira, and when his powers of attack failed, the snake raised 
up his extended hood and with a hissing breath full of venom- 
particles, he speedily rushed to the Venerable Bhagavan with the 



object of biting him, and having inflicted a severe bite with his 
highly venomous powerful tooth, he turned back to see, ‘‘ lest 
by dying with my severe poison, he ( Sramaija Bhagavaii Maha- 
vira ) may not fall on me. But on seeing .^ramana BhagavSn 
Mahavira in his usual unperturbed state, the snake bit him three 
times and kept on looking angrily towards him, but when he 
saw Sramana Bhagavan Mahavira, compassionately addressing him 
" O Ca^da Kauslka, Be calm. O noble Soul 1 be more tran- 
quil. Do you not remember the incident that you have yourself 
experienced that during yonr former life, you neglected the entire 
sahyama ( right conduct ) by anger, although you were a Sadhu 
and that on death you got the misfortune of being born as a 
vile Jyotisk god ? After that, you were born as the son of the 
Kulapati in this asrama, and that you are now born as a snake 
emitting venomous poison from your eyes, in this garden. So O 
good soul I leave off your anger even now, because, it is an 
obstacle in the attainment of the wealth of Final Happiness; it 
is like an intoxicated elephant in destroying the creeper of auspi- 
ciousness; it is a grea^/ enemy to excellent behaviour; it is like 
fire in burning away the forest of excellent performances; and 
because it leads one to a formidable state Leave aside therefore 
your attachment for anger heuce-forth for ever " On bearing 
these words of Sramana Bhagavan Mahavira, the snake while 
endeavouring for the remembrance of the incidents of his former 
birth, had a knowledge of remembrance of the events of his 
previous life, and he saw his deplorable condition as a Jyotisk 
god, caused by negligence of the vows of restraint and austeri- 
ties previously taken by him Becoming more discreet and with 
great devotion, he bowed down before the Bhagavan, and did 
atjasaij i-abstaineJ from food and drink-material. Sramana Bhagavan 
Mahavlia, knowing that the snake bad been enlightened and he 

hid commenced fasting, remained there in Kayotsarga out of 
sympathy for the miser ible creature.” 

The snake, thinking lest any one may not be angrily 
killed by the flow of venom from his eyes, kept his mouth i][i 
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Wb hole and his entire body out of the hole and with a feeling 
of excellent renunciation, he thought Ah I how is it that I 
did not meet with Sramaija Bhagavan MahavTra-an ocean of all 
virtuous qualities-and that I did not have diksa (renunciation) 
before ^ or why did I not duly study the Sutras which are capable 
of pacifying the fire of all defects like nectar, and which are 
unattainable on account of various systems o£ naya ? or why did I 
not practise austerities extending over one month for a longtime? 
Where is spotless character of long time f Where is spotless character 
and celebacy ? Why did all his become useless on account of ex- 
cessive anger of only a moment’s duration ? Ah ! I am silly and 
ur.fortui ate A’as! I have now attained a natural terrible condition 
of a hideous srakr. Being unfit for ascetic duties what other means 
should I adopt 1 Ah! wicked soul! why did I not put up with 
the gentle words of the young muni ( ascetic ) when I patiently 
endured the hardships of loca ( plucking out of the hairs of my 
head and beard) and other troubles of ecclesiastical life ? In this 
way, you have yourself kindled fire on your own head. Can any 
one desirous of happiness kill his own self ? Becoming thus 
devoutly attached to renunciation, the pridelesc serpent remained 
motionless with his body contracted like that of a dead snake. 

On seeing 5ramatia Bhagavan Mahavira standing near the 
snake, some cowherds, hiding themselvsB behind trees and distru- 
sting the motionless snake, began to throw pieces of stone on 
him with the object of ascertaining whether the snake was 
alive or not. But when the snake did not move at all although 
he was thus repeatedly pelted, they came nearer, and beat him 
with sticks. When, however, the snake did not move at all, they 
began to talk with each other. ‘The Venerable Saint has pacified 
the snake giving out venom from his eyes, and now, he does 
not burn any body People coming there, began to bow down 
before ^ramaria Bhagavan Mahavira, and even before the pacified 
snake, and they began to extol the greatness of both, Milk-malds 
passing-by for the sale of butler applied butter to the body of 
the snake. Thousands of ants attracted by the smell of butter 
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began to bite sharply causing intense pains throughout his body 
but the snake endured ail this agony 'with perfect calmness and 
having died after a fort-night with entire indifference to worldly 
objects, the snake was born as a god in Sahasrra-devaloka with 
an age-limit of eighteen Sagaropams, Then the Lord of the 
Universe-Sramana Bhagavan Mahavlra went to Uttara VacSla 
Sannivesa. For getting fodd at the end of a fortnigh’t fasting, 
^ramaoa Bhagvan MahavTra went to the dweiling of a house- 
holder named Nagasena. As the son of Nagasdna had returned 
home after an absence of twelve years abroad, there was a great 
festival at his house and his kinsmen were dinning there. 
Becoming pleased with the excellent beauty of the Lord, they 
respectfully treated him with rice-pudding. Immediately, the 
sky became thronged with gods, demigods and angls, shouting 
Aho dSna! aho dana! throwing divine clothes, showering flowers 
of five colours, throwing gold coins, sprinkling scented waters, 
playing on musical instruments of four kinds, joyfully stamping 
their feet with great delight, and praising him. ^rama^a BhagavSn 
Mahivira having break-fasted at the house of Nagas4na, went 
to the town of ^v4tamb1. There ruled a King named Prade^i, 
whose foot-stool was adorned by the coronets of feudatory chiefs 
bowing down at his feet and who was an excellent ^ravaka (a 
follower of Jin^^varas) with an extensive knowledge of the true 
principles promulgated by Jin4^varas and keen insight. Being 
Informed of the arrival of ^rama^a Bhagavan Mahavlra there, 
the King surrounded by his entire army and towns-people, went 
to pay homage to him Immediately on the seeing ^rama^a 
Bhagavan Mahavira, the king going around him three times, 
bowed down very respectfully before him, and he began to extol 
him thus: — O, the only maker of the night (Moon) of the world! 
O Lord, worshipped devoutly by Indras of gods; free from dirt, 
beneficent, and like the sun in removing the darkness of ignorance; 
Victory to you! May you be victorious! O Jinanatha! maker of 
mental tranquility to the tree-like multitude of beings burnt by 
the heat of worldly existence! 1 have been able to have a 
glance of your bleassed face only on account of the mass of 
46 



meritorioup deeds earned during my previous existences. O the 
only brother of the world! The day, on which this lotus-like 
face of yours has come within my range of vision, is praiseworthy, 
and that auspicious time is the source of all happiness to me. 
Since my head has been sanctified by the touch of your lotus- 
like feet, I have, to -day, acquired the glorious fruit of this extremely 
insignificant life in every way.” Having thus extolled the virtuous 
qualities of ^rama^a Bhagavan Mahavlra, the King accompanied 
by his retinue, went home. 

^ramaiia Bhagavan Mahavirfi, then continued his tour in 
the direction of Surabhipura On his way there, kings going to 
king Prad^^T in five chariots, immediately on seeing ^ramaija 
Bhagavan Mahavlra gave him hospitable reception with great 
devotion. 

^ramaija Bhagavan Mahavlra, with a body fragrant with 
extremely pure virtuous conduct, enlightening numerous persons 
by the magical influence of his supernatural powers, and destro- 
ying the remaining particles of some of his impenetrable Karmas 
by severe austerities of various kinds, eventually crossed the 
bou lUry-line of Surabhioura and came near the bank of the 
great river Ganges- the best of all rivers-wnth a prodigeous mass 
of water resembling the current of water in a great ocean- in 
which trees standing on the banks become wetted by the 
sprinkling of water-particles springing up by the gust of high 
winds,-charmirg with the noise of restlfsj waves becoming 
mixed up with each other and then separating-the extreme end 
of whose bank appeared white on account of the mass of exten- 
sively spreading foam as if the nver was making a loud laughter 
of satisfaction at the anspicious sight of the Jinesvara-abundant 
with broken pieces of shell caused by the bathing of forest 
elephants-lovely with the musical sounds of swans cranes, and 
ruddy geese-whose waves are broken by the obstruction created 
by plump swollen breasts of young females bathing there, and 
the river Ganges full of whirlpools caused by fishes, crabs, 
crocodiles, and serpents inhabiting there. As soon as Sramaija 
Bhagavan Mahavira-highlj compassionate towards beings seeking 
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hla shelter was looking around with his lotus 'like eyes at the 
divine river with the object of going over to the opposite bank, 
a boat-man made ready a well-jointed strong skiff prepared 
with rafting of excellent wood Persons desirous of crossing the 
river took their scats in the $kiff and ^ramaqa Bhagavan Mahavira 
also took his seat in a corner The skiff was set in motion, the 
sail was raibed up, and with swift rowing, the ski(f moved on 
with great rapidity 

ASTROLOGER KHEMALA 

At that moment, an owl sitting some-where on the bank 
of the river predicted an evenJ, and a fortune-teller named 
Kh^mala on hearing the bird’s voice, said - “ Ah ! this great 
omen signifies that a'l of you will meet with a disaster ending 
in death, but, through the super-natural power of this great 
saint, you will be able to go to the other bank without any 
obstacle When the persona sitting In the skiff, becoming asto* 
uished on hearing this, were talking on various subjects amongst 
themselves, the skiff reached a place (in the river) with fathom* 
less water. 

On seeing ^ramaija Bhagavan Mahavira seated in a skiff, 
the wl;ked Naga-sudadha god began to think within himself: - 
This Is the same person who during his previous birth as Tri* 
prstha Vasud^va, cut me asunder into two parts like an old 
worn out piece of cloth, with his ov^n hands, during my existe- 
nce, at that time, as a lion living in a mountain-cave and fond 
of various sportive amusements and graceful fun at my own free 
will. In what way did 1, then, offend him that, living as 1 was 
In a desolate fore.'^t, that he - a disinterested foe of mine-killed 
by cutting me into two parts in that way ? Now, to-day I have 
fully accomplished my much-desired wish that my enemy him 
self has come here within my range of vision. Wise persons of 
this world, say that in this life friendly service should be the 
reward of a kind act; and an unkind treatment should be meted 
to an enemy. Consequently although my death is near, it will 
be immensely satisfying to my mind that 1 have, ai this time^ 
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got an excellent opportunity of taking revenge of my previous 
animosity Thinking, thus, with his eyes red on account of a 
predominance of excessive wrath, the god Naga-sudadha instantly 
came there. Remaining in the sky he shouted. “ Ah ! where eise 
can you now go away I With these words, he set in motion a 
fierce gust of high winds moving in a circle. Under its influence 
big trees became up-rooted, mountain-ranges began to shake, 
the earth quivered, the waters of the Ganges rose high vigourously, 
the skiff tossed about in various directions, the chief mast of the 
skiff broke with a crackling noise, the sail tore out, the boat-man 
was helpless, and persons sitting in the skiff, afraid of approa- 
ching death, began to remember their favourite deity. 

KAMBALA-5AMBALA. 

Two nagakumara-devas named Kambala and Sambala, with 
the shaking to and fro of their thrones, saw through the medi- 
um of their Avadhi Juana that god Sudadha was trying to drown 
^ramaija BbagavSn Mahavira seated in the skiff, into the waters 
of the Ganges, and thinking, ** Let us leave aside all other work. 
Let us, in the hrst place, deliver ^ramaija Bhagavaa Mahavira 
from this trouble”. They immediately came to the spot. One of 
the Nagakumara gods began to hght with Sudadba-d^va, and the 
other lifted up the skiff in the extended cavity of his hands and 
placed it on the opposite bank of the river. Although Sudadha- 
d^va was possessing great supernatural powers, his strength had 
now diminished owing to approach of death, and becoming greatly 
bewildered, his force of energy .had collapsed, and so, though 
Kambala and Sambala were less powerful, they instantly defeated 
^udadha-d4va with their fresh divine power. Having made ^uda- 
^ha-deva free from poison, ( of animosity ) like a cobra deprived 
of its venomous fang, both the Nagakumara gods respectfully 
adored ^rama^a Bhagavan Mahavira, showered fragrant flowers 
and scented waters on him, and they began to sing, with great 
devotion before the Lord. Becoming immensely astonished, on 
seeing this, the people sitting in the skiff thought : Ah ! This 

is some great man. Even in the garb of a human being, He is 
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extraordinarily powerful. We have been rescued from an ocean of 
misfortune by his supernatural powers. This great sage is, there 
fore fit to be worshipped Thinking thus, they bowed down 
'before the lotus -like feet of the VenercU/le Teacher of the three 
worlds. Kambala and Satnbala, having bowed down before the 
Lord, went to their abode in heavens. Now, who were Kambala 
and Sambala in their former life I Listen to their original 
account : — 

In a town named Mathura Nagari-renowned in the whole 
world and adorned with the lofty and praiseworthy tope of Tlr- 
tbahkara Bhagavan Sri Suparsva Natha-there lived a Sravaka 
named Jinadaaa who was a competent judge of the ideas of 
Jiva and A-Jiva, who was clever in the true knowledge of the 
nature of puriya ( meritorious act ) papa ( siuful act ), ^irava 
( the inlets of Karmas ) and samvara ( impediments to the in- 
flow of Karmas ); who was careful in the observance of the five 
axfiivratas ( lesser vows ) of a Sravaka, who was gladdening the 
heart by his fondness for Jaina Sastras, who was a treasure of 
pra^ama, ( tranquil ization ), and other gem-like virtues-a dwelling 
place for sereneness and a place of resignation for compassion 
and who was dear to devout persons; highly respected by the 
King, and worthy of praise everywhere. He had a wife named 
Sadhudasl. Both of them were exclusively devoted to the ful. 
filment of religious duties, and wholly occupied in always acting 
strictly in accordance with the precept of the G-uru ( teacher ). 
They passed their time in providing S^hus with desirable food, 
drink, eatables, and savoury articles free from animal creatures. 
Besides, although extremely afraid of the wanderings in this 
Saihsara and full of doubts in their minds with regard to the 
defect of a house-holder’s life, and also although they were an- 
xious to accept the duties of an ascetic, they led their lives as 
house -holders owing to uninterrupted series of mutual affection. 

One day, on hearing from their venerable preceptor, 
" Increase in property such as lo^er animals and other unrestra* 
ained beings, causes terrible increase in sin and, therefore, it is 
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improper ”, they took a vow of abstinence from possessing cows, 
buffaloes, and other four-legged animals, and they took many 
minor vows also. In the absence of a cow or a buffalo at her 
own house, Sadhudasi began to buy milk from a cowherdess 
every day. One day she told the cowherdess thus You come 
daily to iny house with milk, I shall buy all milk that you bring 
to me. You do not go anywhere else ”. The cowherdess acted 
strictly in accordance with the instructions of SadhudasI, By 
meeting with each other daily and by fraudless dealings of buy- 
ing and selling, their mutual affection went on increasing. Occa- 
sionally Sadhudasi gave the cowherdess presents of fragrant 
articles, and she, in return, gave her more milk and curds. 

One day the cowherdess commenced the marriage-festival 
of her daughter, and respectfully addressing Jinadasaand Sadhu- 
dasl, she lovingly said ‘ Although it is practically Impossible for 
me to invite you for dinner at my place, however, out of mu- 
tual affection, I am desirous of making you a request For per- 
sons of my social status, a festival can be arranged only by 

cherishing fanciful ideas for a long time, with the object of 

showing some distinction among our relatives, while, under the 
influence of meritorious deeds of previous lives, you have a 
festival every day at your sweet will ”. On carefully listening 

to the cowherdess Jinadas ^eth said, ” 0 good woman 1 You say 

out in clear words whatever business you have with me. She 
said ‘ We have commenced a marriage - festival at our house. 
You should take your dinner there Jinadas Sefh replied ” What 
harm is there in it ? We shall do it. Bui, being greatly occupied 
vviiii our household work we cannot leave our house even for a 
moment You should not feel distressed mentally. You should 
not care for the relusal of your request; you should not think 
of want of politeness and you should not at all leave our former 
affection. Fraudless affection does not give attention to outward 
courtesies Therefore, you go to your house and do your much- 
desired business With these conciliatory words, Jinadas ^eth 
gave her clothes, garments, ornaments, Jtunkuma and other oint- 
ments. With these articles, the cowherdess went home in great 
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delight and she commenced her marriage-fertival in right earnest. 
The relatives and acquaintances of cowfaerdetfS assemblfd together 
at her house. Her marri'age-fcstivdl appeartd resplendent with 
all necessary articles. There was great merrimei.r and other 
people al*o began to praise the festival saying, ‘ Their marriage 
festival is good ”. On hearing these words of praise, the 
cowherdess thought ; Ah ! our great benefactor is the worthy 
^e\h Jinadas, who by giving excellent garments and ornaments 
and by their pre=ence at our house, greatly increased the sple- 
ndour of our festival What Eer^nce can I do to him in return ? 
With this idea in ber mind, the cowherdess went to the house 
of Jindas ^e^h, with two young bulls three years old named 
Kambala and Sambala who were fat-limbed, elegant with long 
tails, with well-proportioned nicely curved horns, who were as 
white as the bright-light of the Moon-bnth of simi'ar shape - 
with elegant hump, and who were best among all other bulls 
and presented them to the ^efh But as Jindas had a vow 
of abstinence from possessing four-legged animals, he prohibited 
her. However, not knowing the true nature of the vow, the 
cowherdess tied the two bulls at the court-yard of the ^e{h’s 
house, and went away Jindas ^«avaka now thought : Ah ! this 
is a very difficult situation for me. If I leave these poor ciea- 
tures to their fate, people may yoke them to ploughs or some 
ill-behaved man may put them to unnecessary trouble Besides, 
if I were to keep them without due attention, there will be care- 
lessness in feeding them since they are kept without any specified 
object Thinking in this way for a moment Jindas with a heart 
full of compassion resulting from the constant hearing of the 
principles of lleligion promulgated by the Jin^svara'i kept the 
two young bul'b at his own house. Jindas used to give them 
fodder free from living creatures i,nd water filtered with a piece 
of cloth every day. In this way, he daily took utmost care iu 
feeding Besides, on the eighth and the fourteenth day of 

every fortnight of the month, Jindas iefb used to take pau^dha 
vraia (a vow tor increasing religious unit) by obstaining from 
or restricting engagements pertaining to ,1) A-^aw (taking of food 
and drink materials. (2) Sarxra satkara (decoration of one's body) 
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(3) Brahmacarya (sexual inter-course), and (4) A-vyapSra (not 
doing one’s business) and remaining in samayika (calm religious 
contemplation) almost like an ascetic, he used to read religious 
books without being soiled by the mire of transgression and his 
kinsmen used to listen with ahjali in front of their foreheads 
and thinking about one and the same subject as if they were 
painted in a picture In the same manner, by keeping their 
ears steady on account of uprightness and lightness of the 
Mohaniya Karma of that kind, the bulls Kambala and Sambala 
knowing what is proper and what is not, began to listen atten- 
tively and they became afraid of wandering in Saihsara. As a 
result, on the day that Jindas ^ravaka observed a fast, both the 
bulls also rejected fodder and water; they refused to take them 
though they wore offered repeatedly. 

Thinking that both the bulls are endowed with good qualities 
because they are practising austerities although they are born 
as brutes Jinadas seth showing partiality towards them, began 
to reflect, “All this time, I gave these two creatures fodder and 
water out of compassion only, but, from now, I shall treat them 
as my co-religionists because world- worshipped Jinesvaras have 
pointed out that affection towards co-religionists is an indication 
of Right Belief among devout persons” With this idea prominent 
in his mind, Jinadas ^efh gave utmost attention towards the two 
bulls, because even the might souls who have become indifferent 
to worldly pleasures, at times, show partiality towards devout 
persons. In this way, Jinadas ^eth passed his days in remaining 
more tranquil at heart, and in engaging himself in doing good 
service to suitable individuals. 

One day, towns-people commenced a pilgrimage to the shrine 
of Bhandira Yaksa and numerous persons riding vehicles drawn 
by horses etc. used to drive their vehicles passing by his temple. 
An affectionate fried of Jinadas seth, who was desirous of driving 
vehicles in the pilgrimage to the Yaksa, out of curiosity only, 
fearlessly yoked the two bulls Kambala and Sambala to a carriage 
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without the permission of Jlnadis ^eth and drove them for a 
very long time. Both the bulls were extremely handsome and 
of tender fcame and with their bodies smeared with a constant 
flow of blcod coming out from wounds caused by pricking with 
them iron-pokers during harsh driving and previously ignorant of 
terrible agony, both of them became lustreless with a bleeding 
heart. That pitiless friend of Jinadas jeth, tied them in the 
oourt-yard of seth's house and went away leaving both of them 
in a miserable state. When, at dinner time JinadSs ^ejh came 
there with barley corn and grass for them, he saw both the 
bulls with their bodies shaking, with tears flowing slowly from 
their eyes, and with streams of blood flowing from their wounds. 
On seeing the piteons condition of his bulls, the ^eth angrily 
Inquired, “What wicked rogue has brought these bulls to such a 
miserable condition!” A servant narrated the complete account 
of his friend’s doings. JinadSs ^e^h became greatly afflicted at heart. 

Now the two bulls Kambala and Sambala, with their bodiek 
completely worn out with severe beating, did not take fodder 
and water that was respectfully placed before them, with a 
desire of practising anasana ( abstinence from food and drink ). 
When however, they did not take whatever was given to them 
although that was repeatedly offered, Jinadas ^eth knowing their 
intention, gave them a vow of abstinence from food and water and 
it was respectfully accepted. The compassionate se$h, left off all 
his house-hold business, and henceforth, remaining with both of 
them as he would with his own affectionate brothers, he said 
“You should not in the least, become angry with that cruel man 
for having brought you to such a pitiable condition. What 
else can anyone expect from an individual drowned In Samsara 9 
No one is born absolutely happy in this world. Evil Karmas 
done in former lives subdue, like the God of Death, living beings 
even though they may be enclosed in tight cages or in fortresses 
on mountain -tops, and they greatly torment living beings fluttering 
with agony in various ways like a sparrow confined in a mechanical 
contrivance for killing it, uttering unpleasant cries, dependent on 
the will of another. 0 good sduls, therefore, adopt due protection 
47 
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of Eorebearanee. There is no other remedy for destroying sins 
of former lives; you are fortunate and your life has achieved 
its goal that you have acquired the principles of Jalna Dharma 
which are capable of relieving youf miseries.” With these nectar- 
like excellent words, Jinadas seth established both the balls in 
the right auspicious path. Enduring their bodily agonies with 
increasingly pious intentions and hearing the panca-n%rmsk^as 
(obeisance to the five exalted dignitaries) with perfect calmness, 
both the bulls died, and they were born as Nagakumara d^vas 
They were the two gods Kambala and Sambala who removed 
the trouble created to ^ramaija Bhagavan Mahavira by god 
Sududha. 

Coming down from the skiff, ^ramaqa Bhagavan Mahavira 
did atonement for having crossed the river by repeating the 
iriyavahiyam sTitra (a sutra ennumerating the transgressions in 
walking) on the bank of the river, and he began to walk on 
gome white fine sand with gentle steps in the direction of 
Thu^aga Sanniveda. On seeing the image of rows of feet of 
^ramana Bhagavan Mahavira marked with signs of cakra (wheel) 
Kamala (lotus) vajra (thunder-bolt) ankuda (goad) Kalada ( an 
urn-like pot with a nozzle), prasada (a palace) and other 
excellent auspicious marks imprinted on the fine sand on the 
bank of the river, a clever fortune-teller named Puspa thought:- 
Ah! I see here a row of marks of feet marked with auspicious 
signs -never seen before during my whole life and extremely 
wonderful-of a great cakravartin-a sovereign of a circle of earth 
consisting of six continents. Perhaps, a cakravartln may not 
have acquired his sovereignty through some unseen cause or he 
may be desirous of travelling over various countries or a cakra- 
vartin engrossed In some hard difficulties, may be wandering 
alone. Let me see that great man. My eagerly wished-for 
object will be accomplished even by doing service to him in 
this state”. As soon as be walked fast for some distance with 
this idea in his mind, he saw 5ramai;a Bhagavan Mahavira 
standing in meditation under an Adoka tree ornamented by 
numberless sprouts, outside Thutiaga Sanniveda, and on seeing 
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the chest of ^rama^a Bhagavan Mabavira marked hy ^rivatsa- 
his navel by a deep right-handed circle^ and his red-lotus-'iike 
palmg of hands resembling soft corals he thought, ' These auspi- 
cious marks are present not on hig two f^et only, but his entire 
body has been marked by signs suitable for its individual parts. 
How is the abundance of all praiseworthy marks possible ? Or, 
how is it that the words of the ^astras indicative of auspicious 
marks foretelling the sovereignty of the entire wealth of Bharata- 
ks^tra prove false ? How is his body so fine though be takes 
dry food obtained with difficulty! Ah' all this appears evidently 
contrary to the ^tatementf- of th** ^astras. Ah ! Leaving aside 
the totality of arl-^ I studied with great perseverance the science 
explaining mark*- otj the body for a long time, thinking that 
this Sast^a is free from faubf, of mutuil siatf^mentb But on seeing 
this nude ascetic all thi? lime the et.t're Science of Marks has 
certainly pro\ed perfectly contrary. Ah! Ah i fie on me that my 
persevering i^tudy of the <!cience of marks on body has proved 
futile like that of a young deer going in search of mirage. Ah ’ 

I tried to strike the sky with my fist, and I churned water with 
the object of getting butter from it that I studied a ^Sstra full 
of misleading ideas Bepides, it seems to me that some one fond 
of jesting has composed this science with the object of cheating, 
because a poem written even by a rogue becomes a gospel 
truth in course of time. Now, enough ol this worthless defiling 
5astra”. Reflecting in this way, Pusapa was greatly distressed at 
heart. 

At that time IndTa, sitting on hi's lion-seated throne in- 
quired through the medium of his A\adhi Jhina ’* Where Is 
^ramaga Bhagavan Mabavira desirous of putting an end to wor- 
ldly exister ce moving about now * ” He saw Sramaija Bhagav3.n 
Mahavira standing In contemplation and the fortune teller Pus{Ml 
considering his science of signs as faulty, Devi ndra, beautifying 
the vault of the sky by the numerous gems of his valuable dia- 
dem immediately came down with the object of paying homage 
to the lotus-Uke feet of irama^a Bhagavan Mahivlra and having 
bowed down before the Lord in accordance with hhs customary 
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usage, he asked Puspa with sweet words. “ O my good friend | 
Why do you, thus, consider the Science of Signs as faulty ^ The 
venerable authors of canonical works never make false statements. 
Have you not heard that the Venerable Sage at whose feet the 
lords of gods and demi-gods, of vidyadharas, human beings, and 
of kings bow down their heads, whose fame has spread throughout 
the three worlds, who is the chief propeller of the four kinds 
of duty, and who having abandoned the wealth of a kingdom as 
if it were a corrupt woman, is moving about, thus, quite alone 
is the son of King Siddhartba i Besides, he is the same Vener- 
able Sage, with whose splendour the prosperity of all the exce- 
llent personages of the nether regions, heavenly kingdoms and 
of the entire three worlds combined together, cannot be compared 
even its ten miilionth part fie alone is capable of rescuing peo- 
ple from being drowned in the formidable well of worldly exi- 
stence, and he alone is clever in grinding to fine dust the evil 
effects 0# the daily increasing extraordinary J^aU-UCsi/a-the fourth 
and the worst age of the world He is very anxious to open the 
gates of ^wa~mandira ( the Mansion of Absolute Happiness ) and 
he alone has established the wealth of sariiyama ( self-control ) 
on his extensive chest. He is capable of extinguishing the fire 
of persons burning with the heat of jealousy with the water of 
pity, and he alone is the treasure of a multitude of incomparable 
virtuous qualities such as Jnana ( knowledge ) darsana ( percep- 
tion ) etc”. Having thus created confidence in the mind of Puspa 
with various salutary words, Indra bowed down before the feet 
of the Jin^^vara, and, then, he went away to his celestial abode. 

From XhuQflga Sannive^a, ^rama^a Bhagavan Mahavira, 
moving from one village to another and worshipped by a multi- 
tude of gods and enlightening people by his wonderful persona- 
lity although he observed silence, went to Rijagriha Nagra-a 
town adorned with beautiful pleasure-gardens, admirable forests, 
and lovely ponds. In the neighbourhood of that town, there is 
a large Sannive^a ( a dwelling place ) named Nalanda with thou- 
sands of tali palatial buildings. There lived a weaver named 
Arjuna provided with an abundance of wealth and property. 
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His numerous servants-artizang-lived in extensive apartments 
and they were weaving cloth of different kinds ^ramana Bhaga- 
van MahSvIra asked permission from Arjuna with the object of 
living there during the four months of the rainy season. He 
commenced his first series of one month’s fasting, and lived in 
a solitary vacant apartment. 

A man named Gosflla, son of Mankhali Maiikha and Subhadra, 
so named as he was born in a cow-pen belonging to a Brahmina 
named Bahula, moving about alone and maintaining himself by 
the sale of paintings drawn on drawing-boards came and took 
his lodging at the place where Srama^a Bhagavan Mahavira was 
standing in religious contemplation with his arms extended. We 
shall give an account of his birth later on but we shall at first 
briefly narrate how he became Mankhali Mahkha 

MANKHALI PUTRA QOS'SLA 

In the northern regions there is a sannive^a named ^ilindha. 
There lived a watch-man of the village, named Kesava who had 
a son named Mankha by his obedient and loving wife ^Iva. 

The boy eventually attained youth. One day he went to a 
lake, accompanied by his father. Having finished his bath, he 
sat on a bank of the lake. At that time he saw a couple of 
ruddy goose, delighted at heart by a bond of excessive mutual 
affection and sporting in various ways, and when both of them 
were showing mutual love by participating in a little bit of a 
hollow stalk of a fresh lotus cut by the concavity of their bill, 
when they were doing mutual close embrace under the appre- 
hension of Sun-set, when they were under a suspicion of sepa- 
ration, at a time when they were gazing at their liandsome form 
reflected in water, and when both of them were absorbed in the 
expression of fraudless love, a hunter, walking with slow steps 
and without, in the least, acquainting them of his approach, 
drew a bow towards hia ear and threw an arrow towards them, 
like the God of Death. By the dispensation of Fate, the arrow 
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Wt the male ruddy goose. Becoming wounded at the vital parts 
and although the male goose was not dead, the female goose, 
on seeing his beloved goose in a dying state, died with a mo- 
mentaiy piteous cry, and the male goose also died after the lapse 
of a muhfirta only. 

On seeing this accident, Mahkha, with his eyes closed in a 
swoon, fell down on the ground. Kd^ava saw him in this condi- 
tion, asionishingly saying, " Ah ! How has this unexpectedly 
happened ? ” When after a moment, Manka regained his senses 
through the application of cold measures, Kd^ava asked him 
" 0 son 1 Was this due to a derangement of wind or was it 
caused by an excess of bile i or is it due to ordinary debility 
or any other cause that you unexpectedly became weak and 
remained in a swoon for such a long time \ O son ! let me know 
the whole truth On hearing these words of his father, Mahkha 
with a deep sigh, informed him, " O father 1 on seeing this 
couple of ruddy goose, I had a knowledge of remembrance of 
my previous life, that I was one of a pair of ruddy goose in 
Mana Sarovara during my former life. Becoming wounded by an 
arrow from a man of a wild mountain tribe, 1 died soon after 
the death of my beloved female companion, with a laceration 
of heart caused by immediate separation. After my death there, 
I was born as your son. I am now unable to agony 

of separation from my long-lived affectionate fea goose.” 

Ke^ava replied ” 0 child I What is the use of remembering the 
miseries of past events ] It is the innate disposition of Death 
that it does not tolerate the sight of anyone remaining happy, 
for a long time, by association with ones beloved. Besides, even 
gods burning with the heat of separation from their beloveds 
pass their lives with great difficulty like one intoxicated with 
pride or like one raging with stupefaction. Therefore, O child 1 
How insignihcant is that distress to anyone like yourself whose 
body is decked with leather, and whose body is the receptacle 
of miseries of all kinds. Therefore, abstain from the remembrance 
of previous life and act with the present. The body suffers by 
thinking much about past and future events. This SaihsSra is 
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considered as extremely worthless because it is full of miseries 
relating to birth, old age, death, disease, sorrow, and numerous 
other agonies. Admonishing his son with various well-founded 
reasonable words, K^^ava brought him, wounded as he exceedingly 
was, by the pangs of separation, to his house with great diffi- 
culty. At home, Mahkha left off food and drink and, having 
established his sight on the ground with a vacant mind, he 
stopped all ideas about other business-matters like a great Yogln 
(sage) and he began to live there thinking his own life as a 
piece of straw. On seeing him in such a pitiable state, Mahkha’s 
kinsmen greatly grieved and, under a doubt that It may per- 
haps be due to illusion, they called in persons clever in the 
science of spells. They used several remedies but there was no 
change for the better. 

At that time, an old man coming from some distant 
country put up at K^^ava's house. On seeing the pitiable condi- 
tion of Mankha, the old man asked K4dava, “ O good man ! 
what is the reason that this man appears wounded (at heart) 
although he is young and free from disease ? K^^ava, then, 
narrated the account of his morbid affection. The old man in- 
quired, *' Have you used any remedies for this morbid affection ? 
K4sava replied. “ We have got him thoroughly examinid by 
persons clever in the science of spells ”. The old man said, “All 
this effort is useless. How can they find out a remedy for one 
who is seized by the bonds of love ? Because, although they are 
skilful in pacifying the agony of violent snake-poison, although 
they are dexterous in arresting a lien, a wild elephant, and a 
female demon, although they are familiar with the methods of 
removing the misciiief caused by evil spirits, and although they 
are clever in their knowledge of these sciences, they are not able 
to restore hearts engrossed by love to their natural state ”. 
Kd^ava inquired, “ What should be done now ? ” The old man 
replied “ If you ask my opinion, let me tel! you that since your 
son has not as yet entered the tenth stage of love-sickness, you 
have an admirable picture of his previous account painted on a 
drawing-board that the male ruddy goose was vitally wounded 
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by an arrow from a bhiia hunter, and although he was still 
alive, his affectionate female goose died through pangs of imml- 
Tfent separation Having got such a picture painted on a drawing 
-board, give that board in his hand, and let him move about 
in villages and towns with It. By doing this, under a timely 
dispensation of fate, his wife of previous life who may have 
been born as a human female, may perhaps get a remembrance 
of her former life on seeing the accident of the couple of ruddy 
goose painted on the drawing-board, and she may meet him. 
Such accounts are heard in ancient legendary works. Besides, 
by doing so, he may remain alive for several days, suspended 
as he is on the bolt of hope.” On hearing this advice, K^iava 
said, “Ah! your judgment is salutary. Who else, but persons of 
mature intellect can come to a final decision in such an intricate 
subject 1” Having praised the old man’s talent, Kesava informed 
his son. Mankha replied “Father ! what harm is there in it ? Let 
a picture on a drawing-board be prepared soon. May this 
remedy be pacifying to a mind overwhelmed by a succession 
of evil thoughts !.” E4sava knowing his son’s intention, had a 
picture of a pair of ruddy goose prepared representing the condition 
of the couple of ruddy goose as It actually stood. He gave that 
board to Mahka and he also gave him some food for his journey 
abroad. Taking the picture in his hand, Mankha began to 
wander about constantly, in towns, castles, villages inhabited by 
peasants, market-places, village with mud wails, and dwelling- 
places and he showed the painting in every house, in every 
triangular place, in high ways, near water-tanks, in assemblees 
and in temples, raising it high. On seeing the conple of ruddy 
goose in that state, people used to ask him out of curiosity and 
he used to give them a true account of the accident. Being 
unable to give the entire account in detail uninterruptedly, he 
began to give his account composed briefly in drupada verse 
with the fcllowing meaning. This couple of ruddy goose, delighted 
at mutual fully-developed love In Mana Sarovara, violently dist- 
ressed even from a momentary separation, and having met with 
death from bewilderment caused by a sharp arrow thrown by a 
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hunter, is now desirous of union/’ On hearing the meaning of 
this verse, some persons used to laugh, some hated them and 
some pitied them. However, unabashed and very eager in 
accomplishing his own object, he went on wandering till he 
reached Campa Nagarl, The food brought with him for use 
during journey became exhausted and unable to find out any 
other means of maintenance he began to move about begging 
food by singing songs, making the picture on the drawing-board 
as a means. Thus in a way, he was distressed with great hunger 
and in another way he was very anxious to meet his beloved, 
and hence he was able to accomplish both his objects with only 
one business. 

Now in that same town there lived a house-holder named 
Mahkkhali. He had a wife named Subhadra. He was ignorant in 
business of a merchant, unskilful in royal service, unable to do 
cultivation of land, indolent in hard work, and he was un-ingenU 
ouB in any other diligent work, But he was mostly engaged 
only in eating. He was constantly thinking about “ How he will 
now be able to pass his days happily ? ” At that time, he saw 
Mahkha maintaining himself comfortably by begging corn grains on 
showing picture-paintings on a drawing-board. On seeing him, 
MahkhalT thought *'Ah! his means of livelehood cannot be prevented 
by anyone. It ia an investment which cmnot be robbed by 
thieves. It is like a cow of plenty which can be milked without 
interruption. It is like a production of grain-corn without water 
and it is like a great treasure obtained without any trouble ”. 
With this idea in his mind, he went to Mahkha. He assented 

to do service to Mahkha and he learned songs from him. At 
that time, Mahkha, with a heart worn out by the thunder-bolt 
of separation from his wife of former life, died So thinking him- 
self as a philosopher, Mahkhali had a large picture painted on 
another drawing-board In great details, and coming home, he 
told bis wife, thus : - ‘ Ah ' dear, s rike an adamantine blow to 
hunger from now. Be ready for a journey abroad. She replied 
“ I am ready. Let us go wherever you like Then, with the 
painted drawing-board, he went out of the town accompanied 
by his wife, and he began to wander about in various countries. 

43 
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People of thoge countries also, on beholding him with the signs 
previously seen by them, began to say. There comes Mahkha ! 
In this way. by the false notion spread by Mahkha, this man- 
khali came to be known as Mahkha. 

One day wandering from one place to another Mahkhali 
went to Saravana Sannivesa and took his lodging in the cow-pen 
of a Brahmana named Go- bahula. While living there, Subhadra 
give birth to a male child. At an appropriate time the child was 
named Go^ala confirmably to fundamental qualities possessed by 
him Growing up, in course of time, Go^ala attained youth, by 
nature he was ill-behaved, and he did numerous misdeeds He was 
disobedient and he bore enmity towards one who gave him good 
advice. Besides, he had a momentary straight-forwardness when he 
was respected or given gifts, but soon afterwards he immediately 
showed deceitfulness like the tail of a dog There was none 
who did not have suspicion towards him, on knowing him as 
one talking with deceitful words wounding mortally like a demon, 
without any osuitable ccasion. , 

One day his mother reproachlngly told him 0 wicked 
man ! I nourished you in my womb for nine months and guarded 
you in variuus ways, but )ou never act in accordance with my 
advice although I have been instructing you in numerous ways. 
Go^ala immediately replied ;- ‘Mother! you enter my belly and 
I will keep you there for double that period of time. ’ Besides, 
that vile man did not take his meals with taste on a day that 
he did not pick up a quarrel with his father. The creator must 
have created him from all evil objects, b-cause there was none 
else in the entire world who can equal him. He had mad people 
so averse that he became the only chief illustration among ill - 
behaved individuals. In this way, even during the early stages 
of his life, he proved terrible almost by sight amongst people 
by behaving like a poison tree or like a snake emitting veno- 
mous poison from his eyes. One day after a fierce quarrel 
with his father, and wandering alone with such a 
painting on a drawing - board, he accidentally came to the 
cow- pen in which SramaQa Bhagavan Mahavira was standing^ 
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In religious meditation. This, then, is the account of origin of Go^ala. 

Now, having finished the first series of a month’s fasting 
there, ^ramaija Bhagavan Mahavlra went to the house of a res- 
pectable gentleman named Vijaya after a request of food for 
breakfast on the next day. On seeing the Lord at his house, 
Vijaya 5eth thrilled with joy, did hospitality with savoury food- 
materials and condiments. At that time, musical instruments 
mixed with the sound of divine kettle-drum placed in the skies, 
and panca-divyas (five divine objects; such as shoA'eringof red 
gold resembling a flood of vermilion etc, became mauifast and 
people in triangular public places, in quadi angular areas, and in 
court-yards uttered shouts of applause Gosala heard this acco- 
unt of panca divyob and he thcught ‘This Venerable Sage posse 
Bses supernatural powers. Let me, therefore, abandon this cult 
of earning livelihood by the exposition of a picture on a drawing 
-board and let me remain here as a disciple of this worshipful 
master. The service done to one who is a mine of virtuous qua 
lities is not fruitless When Gosala was engaged In these refle- 
ctions, ^ramaija Bhagavan Mahavira, having completed his break- 
fast, returned to the weaver’s apartment, and stood in Kayot- 
sarga ( contemplation with perfect ren'inciation of body ). Go^ala, 
then, bowing down low at the feet of ^ramatja Bhagvan Mahavlra 
in a way that all the eight limbs of his body touched the gro- 
und, began to request him, “ O Worshipful Sire 1 I could ndt 
comprehend your excellent supernatural powers ear'ier. Or, even 
clever persons cannot know the value of praiseworthy gems. 
Abandonment of my association with my father has resulted in 
the accomplishment of my much- desired happiness, or, even an 
unlawful conduct becomes justifiable when Fate is auspicious. 
What is the use of unnecessary talk ? I shall become your dis- 
ciple. O Venerable Teacher ! I have come for protection, therefore, 
please accept me ", On hearing this, ^ramaga BhagavSn Mahavlra 
remained silent without giving bis assent or refusal, and Gosala, 
thinking himself as the accepted disciple of ^ramaija Bhagavin 
Mahavlra in accordance with liis own notion, maintained himselE 
on alms and he did not leave his proximity. 
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SfcCOND RAINY SEASON. 

At (his time, ^rama^a Bhagavan Mahavira went to the 
house of a householder named Ananda for break-fast on the 
completion of his second series of one month's fasting for the 
rainy season. There also, he was received with sweet articles of 
food. At the end of the third series of one month’s fasting, ^ra- 
ma^a Bhagavan Mahavira, had excellent food at the house of 
Sunanda Then, at the time of break-fast of the fourth series of 
one month’s fasting, Go^ala out of assumption of affection caused 
by service of many days asked ^rama^a Bhagavan Mahavira, on 
the /urijtma day of the month of Kartika. “ O lord ! To-day 
being a day of great annual festivity, what kind of food shall I 
obtain > Siddhartha Yyantara entering the body of Srama^a Bha- 
gavan Mahavira replied, '* O good man ! To day you will got 
sour Kodrava rice-grains, and a counter-feit rupee as a gift; on 
hearing this, Go^ala very perseveringly began to wander about 
in numerous houses-high and low-early from Sun-rise and wher 
ever he went, he invariably got sour kodrava rice. When, however, 
during the last prakara of the day, Gosala was greatly distressed 
with hunger and thirst, and when he was unable to get anything 
else, an artizan took him to his house and fed him with sour 
kodrava rice. He also gave Gosala one rupee as a gift after 
meals. On showing the rupee in the market it turned out to 
be a false coin Gc^&la, then, accepted the doctrine “ Whatever 
is going to happen, cannot turn out to be otherwise 

^ramapa Bhagavan MahivTra during the second rainy sea- 
son of his ascetic life, did four series of fasting of one month’s 
duration, each at Nalanda. 

On the day of Kartika, ^rama^a Bhagavftn 

Mahavira left Nalanda and he went to Koliaga Sanniveia. A 
Brahma^a named Bahula was feeding Brahma^as with great 
devotion on that day. Sramaga Bhagavin Mahavira went to his 
house for food on the breakfast of his fourth series of fasting 
of one month’s duration each. On seeing the Bhagavan there, 
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the Brahma^a served him with milk mixed with clarified butter 
and sugar. Five divine objects presented themselves there. 

Now, taking the counterfeit coin in his hand and walk- 
ing very slowly out of shame, Go^ala came to the weaver’s 

apartment late at Sun-set. Becoming bewildered on not seeing 
the Jine^vara there, he repeatedly and very carefully made in 
quiries about the Lord's where-abouts. But when he could not 
receive any satisfactory information from anyone, he began to 
move about here and there in all directions outside the Nalanda 
Sanniveia as well as inside It. However, when he did not get 
any information about the Jin4stara’s departure, he thought; “Als 1 
Fafe is adverre with me that I am again left alone” Repenting 
for some time, Go^ala left off his drawing-boiri and with his 
mustache shaved he went out of the weaver’s apartments, and with 
his with a quick walk he reached KoIlSga sannive^a There, outside 
the village, people were talking with each other thus-Ah I the 
Brahma^a is lucky and fortunate and he alone has received the 
good fruit of his birth and life, that there occurred a showering 
of gold in his house by his giving of food -materials to such a 
great sage and the gods also by their shouting of Aho dftna ” 
spread his pure fame in this world ”, On hearing this talk from 
people, Go^ala joyfully thought ” The great sage about whose 
supernatural powers these people are talking is Srama^a Bhaga- 
van Mahavira alone-my religious preceptor-whose plentiful abun- 
dance, hospitable reception or valour c-innot be equalled by any 
ascetic or Brahmaqa ”. \Viih this determination in his mind, 
when Go^a’a was looking out carefully outside as well as inside 
the village, he saw ^ramaqa Bhagavan Mahavtra standing in 
Kayotsarga. Then, with his face blooming with joy, and with 
a conviction as if he had acquired citU^-ma^i ( the magical tho- 
ught-gem fulfilling its possessor’s every wish ), Go^ala going 
thrice around ^rama^a Bhagavan Mdhavlra, (ell down at his feet 
and with an anjali in front of his forehead, he said O Lord | 
You are a mine of excellent gem-like virtuous qualities and you 
are worthy of respectful worship in the three worlds. Besides 
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you do not care for the support of people. I therefore, earnestly 
request you, that I was formerly unfit for diksa on accoun*j of 
my possession of a number of clothes etc, but, now, I am placed 
in a more suitable position as I have [eft them all. Therefore, 

0 Enlightner of the Three Worlds ? You do me the favour of 
accepting me as your disciple You alone will be my religious 
prieceptor throughout .my life. 0 Lord 1 I have prevented, with 
great difliculiy my heart being burst by a short-lived separation 
only with a desire of meeting you again. I know that affection 
towards ari individual devoid of worldly pleasures does not last 
long. However I cannot in any way prevent my affectionate 
heart. Leaving aside everything, if you will only took upon me 
with your lovely newly-blossomed }otus~like sight, I will under- 
stand that you hive accepted me When ^ramana Bhagavan 
Mahavira was so politely and affectionately requested, he accep- 
ted the request of Go^ala although he himself was perfectly free 
from an idea of love Sramatja Bhagavan M^'^l^avira knew that 
Gc^ala was a wicked man and that he wouIq^uO great mischief 
in future, however great souls never show indifference towards 
persons who become affectionate. 

Third Year of Ascetic Life ( B. C. 566-65. ) 

5ramaqa Bhagavan Mahavira left Kollaga Sannivesa and 
went in the direction of Suvarga Khala accompanied by Gosala, 
On seeing some cowherds preparing rice— pudding with milk and 
entire grams of new rice in a large dish Go^aia sdid, ‘ O Lord I 

1 am very hungry. Let us wait for the rice-pudding ”. Siddha- 
rtha on getting an opportunity after a long time, said ‘ O good 
man ! Do not despair. The dish of rice-pudding will break down 
before the rice-pudding is ready With a desire to falsify the 
words of Sramaija Bhagavan Mahavira, on account of his own 
innate wicked nature, Gos^a went to the cowherds and told 
them, “ Ah ! this worshipful sage, on account of his super- 
physical powers of knowing past and future events, says that 
the milk-dish will break down accidentally and that you should, 
therefore, take utmost care for it. Becoming greatly afraid on 
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hearing this, the cowherds applied strong bamboo leaves tightly 
to the cooking-dish and then they began to prepare ihe rice- 
pudding At that time, on account of a preponderance of rice- 
grains, the cooking-dish broke down in a moment. The cowherds 
ate as much as they could collect, and at last they licked the 
milk from the broken pieces of the cooking-dish. Godala stood 
bewildered like a cat in a sweet-meat shop, and he began 
to be more and more convinced about myati-v^a-^ doctrine of 
Fate- whatever is destined to happen at any partinular moment, 
must necessarily happen. It cannot be otherwise. 

irama^a Bhagavan Mahavtra went to Brabmat;a-grama. 
The village was divided into two part. One portion of the 
village was ruled by Nanda and the other was ruled by his 
brother Upa-nanda. ^ramaija Bhagavan Mahavira went for break- 
fast at the end of a two -day’s fasting to a house in Nanda divk 
sion. There he was served with fragrant excellent rice mixed 
with curds. 

Go^ala went into the other portion of the '/illage and 
on seeing a lofty palatial building, he entered the house of 
Upananda. Upananda ordered a maid-servant to give him alms. 
The maidservant brought some dressed rice as alms for him. 
Undesirous of such alms Gciala insultingly told Upananda. “Ah ! 
you collect all the taxes of the village and you do not give any- 
thing to the king You enjoy all the pleasures of this life and 
you do sinful acts uninterruptedly Besides, why are you not 
ashamed of giving dressed rice to an ascetic like myself who 
has accidentally come to your house?” On hearing this, Upananda 
angrily ordered his maid servant. “ O good woman ! you throw 
all this rice on the head of this mendicant ". The maid servant 
did exactly what she was ordered to do. Becoming greatly enraged, 
Gosala with highly distorted fearful eye-brows but unable to do 
any other mischief there, stood at the door of the house and said, 
If there he any superphysical powers in the austerities of my 
religious preceptor, let the house of this wicked person be con- 
sumed to ashes, V^'c^a-vyatUam gods created fire and his house 
was burnt away. 
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Third Rainy 5eason, 

^lamaija Bhagavftn Mabavira then went to Campa Nagari 
aud he lived there during the third raA/r-ma-a-the four months 
o£ the rainy season of the third year of his ascetic life. During 
this time, ^ramaija Bhagavan Mahavlra had two series of fasting 
of two months each, and he practised religious meditation in 
various bodily postures. He break-fasted at the end of the first 
series of two month’s fasting in Campa Nagari and at the end 
of the second series of two month’s fasting, he break- fasted 
outside the town ^ramana Bhagavan Mabavira went in the 
direction of Kalaya Sannive^a accompanied by Gc^ala. 

Fourth Year of Ascetic Life. ( B. C. 565-64 ) 

At Ka'aya Sannlve^a ^ramaija Bhagavan Mabavira rema- 
ined in religious meditation at night in a solitary unoccupied 
house free from vermin and other small insects. Go^ala, also, in- 
tolerant of confinement remained concealed behind the door of 
the house. 

At that time, Simha a son of the chief of that 
village, entered the desolate house with the object of having 
sexual intercourse with his maid-servant Vidyiinmati. He loudly 
shouted. " Ah ! If there is any mendicant or a Brahmaqa or a 
traveller in this house, then say out so, and we may go else- 
where On hearing this, Sramaga Bhagavan Mahavlra remained 
silent as he was already standing in religious meditation. But 
Gosa’a cunningly gave no reply. Keceiving no reply, Simha had 
sexual intercourse with Vidyunmati fearlessly for some time, and 
when both of them were going out of the desolate house. Gorilla 
touched the body of Vidyunmati Vidyunmati at once shouted. 
“ O good man ! Some one has touched my body ”. On hearing 
this, Siinha re-entered the house and seicing Go^ala by the hand, 
he said, " You maliciously looked upon us when we were doing 
a wicked act, and you do not say that ycu were sitting here even 
though you were duly asked.” “ With these words, Simha beat 
Go^ala severely with his sticky and he went away. Addressing 
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^ramana Bhagavan MahavTra, the wicked-Godaia said, " 0 Bha- 
gavan ! 1 was severely beaten in your presence but you did not 
at all prevent that cruel man from his wicked act. Is it proper 
for a great man like yourself to show indifference when I was 
beaten bo ruthlessly Siddhartha using ^rama^a Bhagavan Maha' 
vlra as his medium, said, “ O ill-behaved man ! In case, you are 
really virtuous, O sinful man ! why did you touch that female 
without any cause when she was going out ? Why did you not 
sit in the interior of the house as we remained silent there Do 
you expect us to be beaten by siding wi h you cause ? By espo* 
using the cause of a wicked man, a guiltless man becomes 
culpable 

Sramana Bhagavan Mahavira then went to Patralaka village 
and he remained in religious meditation in a solitary desolate 
house. There also, a son named Khandanka, of the chief of the 
village, came there at night for sexual intercouse with his maid- 
servant Dantallka He shouted loudly to ascertain if there was 
anyone else in the house. But Go^ala had remained concealed 
in an apartment of the desolate house Thinking the house to 
be quite empty, Kbandaka had sexual intercourse with the maid- 
servant according to his own desire and when both of them were 
ready to go out of the house, Go^ala, on hearing tbeire mutud 
talk and affectionate discussions laughed clamourously like a 
devil, and Khandaka on hearing the ridiculous laughter, angrily 
beat him with fists and stick 

Go^ala then went to Sra.mai}a. Bhagavan Mahavira, and 
reproachingly told him, “ Is this the duty of a leader thac in 
your very presence I got such severe beating ? I have assiduously 
taken your shelter invariably for my protection. If even that 
protection is not possible, then, devotional service is unprofitable. 
Even now, masters very respectfully protect their blameworthy 
devotees then, what to talk about prudent disciples * Siddhartha 
said; “ Ah ! this punishment is quite insignificant I I cannot at 
present say how much you shall suffer on account of your 
blame-worthy speech." 

49 
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^ramaga Bhagavaa Mabavlra then went to Kumara Sanni- 
ve^a and he stood in KayoUarga with his arms hanging lo\|r, in 
Campaka-ramanlya pleasure-garden there. In a house belonging 
to a potter named Kuvanaya with immense wealth and property 
but much addicted to wine-drinking, there lived an acarya named 
Municandra whose disciples were clever in a knowledge 
of their own scriptures, as well as, of scriptures of other religious 
faiths, were capable of rescuing persons falling in the abyss of 
Sam ara, were the treasure of thirty-six virtuous qualities, whose 
disciples were always eager in explaining the excellent duties of 
a Yati exactly in the manner stated in the Sastras, and whose 
numerous disciples coming from different countries were drinking 
the nectar of scriptural knowledge at the blessed feet of their 
icarya. 

Becoming feeble with extreme old age, Municandra Acarya 
thought: — 

I diffused the knowledge of the scriptures taught by the 
Sarvajnas every where and I enlightened numerous individuals 
blinded by false belief. I made my pupils conversant with the 
sutaras and their meanings according to my own abilities and 
I took care of the young and old Sadhua and of the entire 
congregation for a very long time. Now I should exert my body 
more for better purposes according to my own physical powers 
because an effort is always necessary.” With this idea in his 
mind, Municandra Acarya appointed an equally qualified disciple 
named Yardhana on his post, and while entrusting him with 
the management of the congregation, he said “O child! you should 
always take utmost care of .he congregation in the way I have 
carefully done, and you give i:iStruction in the scriptures to all 
your disciples without minding for fatigue on your part. By 
doing this, you will be free from an honorous debt and from evil 
Karmas. O good man 1 (here is nothing else more auspicious 
in the three worlds. You do not lose this opportunity in vain, 
by easy-going methods. Besides, O Sadhus 1 All of ,you should 
act according to his directions. However, even if he were to 
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reproach you on any occasion you should not under any circum- 
stance forsake his lotus-like feet. Also, if I have failed to establish 
you rightly in virtuous qualities or if I gave you inappropriate 
instructions , jou forgive me for all this’’ Having done some 
appropria’e religious ceremonies suitable [or the occasion, the 
sedate Municandra Acarja commenced the difficult Jinakalpa ^the 
arduous practices of a Jina kalpi muni) and he practised various 
religious austerities. 

At mid -day, Go^ala told Srama^a Bhagavan MahavTra 
‘‘Bhagavan! It is right time for go-carl Let us go into the 
village for bhtkia Stddhartha said “ We do not intend going 
out for bhiksa. ’ Gosala went into the village for his meals. 
When he was wandering here and there he saw some disciples 
of TTrthahkara Bhagavan 5rl Par^va Natha and on seeing them 
clothed in various gaiments and with numerous utensils, Goiala 
inquired “ Who are you?” They i*eplied “ We are Jaina 
Sadhus-disciples of Tirthafikara Bhagavan Sri Pai^va Natha on 
whose head Dharatj^ndra had arranged an excellent umbrella by 
his hood on seeing the overwhelming calamity of being drowned 
by torrential rail s created by that rogue Kamatha.” On hearing 
this, Gosala shook his hesd and said, “Ah I You are really ascetics 
capable of doing hard things as you claim to be ascetics 
although you possess so much parigraha (belongings) .^h! your 
apparent falsehood! Ah ! your d'sinterested boasting ! you 
are not at all ascetics My dharmacarya (religious preceptor) is 
devoid of any clothes and other belongings. He is always ready 
i > performing very difficuit austerities. He alone can be called 
B great man and an ascetic of the right type.” 

Perfectly ignorant of ^ramatja Bhagavan MahavTra, they 
to’d the insolently boasting Gosala “ O Good Man I If seems, 
your dharmacarya (religious preceptor) must be of the same type 
as you are . By different mischievous tricks of a boy, the 
uprightness or otherwise of one’s mother can be known and the 
purity of a mine of gems can be estimated by the brilliant nature 
of its gems. Such things do not require any detailed d^ripciob.” 
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Vexed at these words Go^ala said “If there be any superphysical 
powers in austerities or splendour of my dharmacSirya (religious 
preceptor) let the upairaya (dwelling-place) of these mendicants 
dishonouring my guru, be burnt to ashes.” The ascetics replied 
■‘We cannot be burnt at the words of a man like you.” 
Becoming embarrassed, Go^ala went to 5ramat}a BhagavSn 
Mahavlra, and said, “Bhagavan! To-day I saw ascetics engaging 
themselves in various undertakings and holding property of 
different kinds. But why their upairaya did not burn at my 
word*. Siddhariha replied; They are respected Sadhus-dlsciples 
of Tirthahkara Bhagavan Sri Par^va Natha and so, their upasraya 
cannot burn at your word ’ 

Night set in and darkness as black as lamp-black and 
eye-brows spread all around Mnnicandra suri stood alone in 
£§yotsarga during that night in the court-yard of the village. 
When the potter Kuvanaya, having become intoxicated by 
drinking much wine was going with a tottering gait to his 
house, he saw the acBrya standing in Kayotsarga. Under an 
illusion that he may be a thief, Kuvanaya pi'essed the throat of 
Municandracarya within the cavity of both his hands with so 
much force that the acarya did not move at all and his 
breathing was Stopped. Remaining in auspicious meditation he 
at once acquired Avadhi Jhina on account of his scarcity of 
evil Karmas and bavins died, he was born as a god in d4va-loka. 
Neighbouring gods celebrated the event by a showering of flowers. 
On seeing the gods with brilliant bodies resembling a heap of 
lighting, coming and going near the dwelling of the Sadhiis, 
Go^ala told ^ramana Bhagavan Mahavira : - ‘ 0 BhagavBn | the 
upairaya of those adversaries of yours is burning ”. Siddhartha 
said, * O good man ! do not entertain such doubts. The gods are 
celebrating the event of the death of the acarya ” Gro^ala went 
to the place out of curiosity. The gods having done the worship, 
went av/ay to their respective abodes. On seeing the showering of 
scented water and flowers, Go^ala joyfully went into the upairaya 
and having awakened the sadhus who were fatigued 
with study, meditation, and with care - taking, and who were 
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sleeping comfortably, he said, “O wicked disciples! You move 
about with your heads shaved, you eat your food as yo i like, and 
you sleep the whole night. You do not even know that your 
worthy preceptor, has died. Ah ! how much devotion towards 
your guru t ’’ Wlien Go^aia shouted m this way, the sffidhus got 
up and having suspicion at these words of Gosala, they at once 
went to their acarya, and on seeing that their guru was dead, 
they faint-heartedly and sorrowfully lamented, Ah I you foste- 
red US like your own children, taught us and established us in 
various virtuous qualities However, we are ungrateful. What is 
the use of our hard austerities or of our intelligent knowledge ? 
What is the use of our worthleess service rendered by our so- 
journ in our tt-acher’s neighbour-hood ? That we could not know 
by our ncgligenca when our own guru lesembling Rohanacala 
(name of a mountain- pea’i, Adam’s Peak in Ceylon ) of excellent 
virtuous qualities and evidently-a heap of meritorious deeds — 
died Having often rebuked the sadhus who were thus, repeate- 
dly censuring their own negligent behaviour, Grosala went to 
^ramaqa Bhagavan MaliSvIra., 

^ramana Bhagavan MahavTra then went to Corak Sannivesa. 
On that day there was a danger of an attack by hostile troops. 
On account of that fear, when the watch-men of the village 
were looking upon foreigners met with in triangular p'aces, 
court yards, empty schools, assembles, templies, forests, 
pleasure-gardens, and such other p’aces, with suspicion of ene- 
my-spies they saw <Sramana Bhagavan Mohavlra standing in 
Kayotsarga in a innocent place in a thicket of reeds in a plea- 
sure-garden accompained by Gosala. 

Undtr the suspicion that one agitated with fear is always 
looking for danger, they thought “ Ah 1 their staying iu such a 
solitary place is not advisable. If they are faultless why did 
they not publicly remain in the village ? They evidently seem 
to be enemy spies come here with the object of getting some 
useful information for the enemy.” With this idea in their mind, 
they asked ^ramana Bhagavan Mahivlra and Gosala, ‘ Ah ! who 
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are you ? With what object have you remained in this place. ?” 
^ramaQa Bhagavan Mahavira had a vow o£ silence, and Go^ala 
imitating him, remained silent. Bat when there was no reply 
although they were repeatedly questioned, they, thinking both 
oi them to be enemy -spies, brought them to the slope of a 
well, and having bound them with a leather -strap they hanged 
Go^aU into the well and began to drown him, and then they 
did the same with Sramana Bhagavan Mahavira. While they were 
drowning and taking both of them out of water, two sisters of 
astrologer Utpala, named Soma and Jayanti, who had taken 
diksa m the Order of Monks of Tirthaijkara Bhagavan Sri Parsva 
Natha, and who, having found the strict discipline of a Jaina sadhu 
to be too severe for them, had assumed the apparel of a wande- 
ring mendicant, on hearing of the incident, came to the spot 
under the snspiction that perhaps the ascetic may be the last 
Tlrthahkara and when they saw Iranian a Bhagavan Mahavira 
hanged into the well by the leather-strap they, said, “ O wicked 
creatures 1 You really deserve complete annihilation 1 that you 
have been causing trouble to the son of Siddhartha, and one 
who is worshipped even by gods.” On hearing these words, the 
watchmen of the village becoming terrified, set free Sramaija 
Bhagavan Mahavira and very respeclully asked his pardon. The 
two si ters of astrologer Utpala, having reverentially bowed down 
low near the feet of the ^rama^a Bhagavan Mahavira, went 
away to there respective dwellings. 

FOURTH RAINY SEASON 

Sramaija Bhagavan Mahavira lived there for a few days 
more, and then he went to Pns\a Campa Nagari the ornament 
of all neighbownig towns-along with Gosali where he stayed for 
four months of the Fourth Caturmasa ( the fourth rainy season). 
Remaining there in constant meditation with Yirasana and Lari 
gadasana ( meditative postures ) he did a continuous fasting of 
four months. At the end of four months’ fasting ^ramaga Bhaga- 
van Mahavira had his break-fast outside the village, and he went 
to Kritahgala Sannlve^a. 
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Fifth Year of Ascetic Life ( B. O. 564-63 ). 

At Kritangala Sannive^a, there lived some heretics named 
Daridra sthavira with their wives, property, sons, grand-sons, and 
other family-members. In the midst of their houses, there was 
an excellent temple, lovely with their ancestral god and beautiful 
with a tall pjpnacle and an extensive upkiraya. In a solitary 
part of that temple, Sramaija Bhagavan Mahavira remained in 
Kayotsarga for the night. On that day, the night was very cold 
with violent cool winds and mild frost Besides, on that day 
these heretics had a festival in which all of them assembled in 
the temple with their children, wives, and their dependents, and 
they began to sing and dance together On seeing all of them 
merry-making in that way, Go^ala without caring for future danger, 
jokingly said “ Where there is attachment towards females and 
great antipathy to meditation and study, and there are iastras 
propagating the methods of sensual enjoyments, where there is 
not the slightest mention of compassion to living beings, and 
where there is much wine-drinking, and where all the members 
of the family thus merrily sing and dance together immodestly, 
Ah ! Can there be any salutary meaning in such a heresy * ” 
On hearling these harsh words of Gosala, some persons angrily 
said, ‘ Ah I Drive out this wicked man ! there is no sense in 
keeping him here Some of them Ciught Gosala by his neck 
and drove him out cf the temple. Becoming troubled by severe 
gusts of cold-winds mixed with particles of snow, with his body 
trembling and humming like a lute with his teeth, and with 
horripilation over his entire body, Gcsala remained outside the 
temple with his chest tightly covered by his arms 

On seeing Gosala in this condition, some other persons 
out of mere compassion took him into the temple. With the 
disappearance of cold after a moment, Gosala unable to check 
his evil nature, again began to talk as before. He was again 
turned out, and brought into the temple. This, they did thrice. 
On the fourth occasion Gosala went into the temple, and decla- 
red : - ‘ Let us leave aside the false notions of your doCttirte 
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as they cannob be dtscii'sed nov But what can I do that I can* 
not even talk of the existing thing L^t this Venerable Saint 
absorbed in deep meditfilion be worshipped three times during 
the day. There is no* the .slightest taint of evil conduct in him 
There may be other more plain-speaking persons, but they can 
never be free from the slightest anger". Some experienced per- 
sons began to say ‘‘ This man may be a servant of the Vener 
able Saint or lie may be a bearer of his umbrella or seat What 
is the use of beating him ? All of you r mabi quiet and do 
your respective work. If you cannot tolerate his words, all of 
you beat the musical instruments with force, so that his words 
may not be heard." They did accordingly. 

Early In the morning, with the rise of the Sun, 5ram='ga 
Bbagavan Mahavtra on seeing the enture living world within 
his range of vision, finished his Kajotsavga, and he went to 
^ravast! Nagari There he remained in religious contemplation 
outside the town At mid-day, Go^ala a^ked ^ramaija Bhagavin 
Mahavira “ Bhagavan I Will you go out for alms ? Siddartha 
replied " To-day we have a fast. Go^ala again asked * What 
kind of food will I get to-day ? Slddhartha again replied '' To- 
day you will eat human flesh Gc^ala replied ‘ When there is 
no possibility of food mixed with any other flesh, how can 1 eat 
human flesh i " With this idea in his mind, G sala wandered from 
place to place for a^ms 

The wife named Sri Bhadra, of a wealthy man named 
Priyadatta of that town used to give birth to dead babies. In 
order that her progeny may remain aflve abe very often consul 
ted a number of astrologers and persons clever in the application 
of mantras (spells magic) but to no fruitful result. With her 
delivery-time approaching, she asked a renowned astrologer 
named ^ivadatta "How can my progeny remain alive" He 
replied "If you prepare rice-pudding mixed with ghee and honey 
with the newly dead child pinced very fine and serve it very 
respectfully to a wandering mendicant for his dinner, your 
progeny will be long-lived.” But after the mendicant has left 
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your house, you should change the door of your house, lest on 
knowing the nature of the meal taken he may burn your house." 
Sri Bhadra gave birth to a dead body. She prepared the rice- 
pudding exactly in the way advised by the astro'oger and she 
eat at tlie door of her house waiting for a mendicant. At that 
time, Grosala wandering from house to house, came there. She 
very respectfully requested Go^ala for dinner and he entered her 
house. ■ On a seat offered to him he sat down and in a vessel 
placed before him ^ri Bhadra served him the prepared rice- 
pudding, Having decided with his own poor intellect that there 
can be no possibility of any flesh in the rice-pudding, Gosala 
took the meal to his entire satisfaction. 

Having taken his meal, Gosala went to ^ramana BhagavSn 
Mahavira and smilingly told him: — "0 Bhagavan! you fore-told 
events for a long time but today your fore-felling has turned 
out to be false. Siddhartha said ' 0 good man! do not be hasty. 
Our words never turn out to be false. If you are not confident, 
vomit out whatever you have eaten and you will be evidently 
convinced. Go^aU vomitted by irritating with fingers pushed 
into his throat and he saw particles of flesh, hair etc in the 
changed rice-pudding. On seeing this, Gosala became very 
angry and he went in search of her house. But she had changed 
the door of her house, and so, when he repeatedly went there 
in search of her house and when he could not find it out. he 
said “If there be any evident influence in the austerities or 
supernatural powers of my religious preceptor, let this locality 
be burnt to ashes:’ The neighbouring vana.-z>yafi/ara gods under 
the conviction that the words of a Jin^svsira cannot be false, burnt 
the locality, 

iramaija Bhagavan Mahavira lived there for a few days 
more, and then he went to a village named Halid -duga Outside 
that village ^ramaija Bhagavan Mahavira stood in Kayoharga 
under a big tree named Haridra-beautiful in spreading branches 
and numerous stalks, capable of warding off the light of the Sua 
by innumerable leaves and with a big trunk. At that time, a 
50 
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caravan desirous of going to ^ravaeti halted there for the night. 
The members of the caravan party suffering from cold, lighted 
a Are, warmed themselves for a long time, and in the morning 
all of them went away. The fire was not extinguished btfore 
they went, and so, taking a more serious form the fire reached 
the locality where ^ramana Bhagavan Mahavlra was standing in 
religious contemplation. (TO^ala at once cried oat ‘ O Bhagavan 
Run away. This fire is coming very near.” But, not in the 
least disturbed mentally, ^rama^a Bhagavan MabavTra stood 
where he was. Tne feet of ^rama^a Bhagavan Mahavira were 
burnt by the quickly spreading fire, and he endured the burning 
fire as if it were a sandle paste or rain water or cold water. 
On seeing this unsuitable state, Gosala terrified with danger, 
ran away very far off for safety 

When the fire abated, ^ramaga Bhagavan Mahavlra went 
to a village named Mangala and remained in contemplation in a 
temple of VSsudeva, Go^ala also ^at concealed in a corner of 
the temple. But becoming greatly dissatisfied owing to want 
of sport, quarrel oi amusement Go^ala began to look in all 
directions like a monkey m'ssing a leap At that time, some 
village-children came there for play On feeing them, thinking 
as If he had acquired a treasure of gems or a new lease of life, 
Go^ala Instantly ran speedily towaids them with the object of 
terrifying them with the cavity of his mouth wide open, his 
tremulous tongue protruding, and with his loathsome eyes moving 
In various directions. On seeing such a hideous form suddenly 
coming towards them ail the village-children, becoming greatly 
terrified, ran away instantly towards the village By stumbling 
while running fast, some of the children had their thighs 
broken some of them had their heads broken, some had their 
feet sprained some of the children lost their ornament, an.d the 
rest lost their clothes. On looking at the bewiidernient of the 
children, their parents found out Go^ala as the source of mischief, 
and, threatening him by saying “O cruel devil! why do you 
terrify our chilren;’’ they beat him severely. Some wise persons 
of the village on seeing him so beaten, prohibited them saying 
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“He is a disciple of the Venerable Saint, so set him free.* It was 
with great difficulty he was left undisturbed. Go^ala then went 
to ^ramaQa Bhagavan Mahavira, and told him “Is it proper for 
you to be indifferent when I am so severely beaten? Why did 
you not stop it although I suffered happiness and misery alike 
for so many days? Ah! stone-like harsh heartl” Siddhartha said 
“Why do you become angry with us without any cause? You 
control your own blameworthy soul *'. Haying finished the Kayoi 
sarga, Sramana Bhagavan Mahavira went to a village named 
Avarta and remained in religious contemplation in a tempie of 
Baladdva There also, the quarrelsome Gosala forgetting his 
previous pitiable state began to terrify children by contotions 
of his face The children went away crying to Ijieir parents 
and complained about the behaviour of Gosala. There, also, he 
was beaten severely. Wise men of the village trying to stop 
them from beating him said, ‘Ah I why do you uselessly beat 
him^ The fault lies with his Guru because he dots not prevent 
him from doing so. There-upon, some of the village people came 
to ^ramana Bhagavan Mahavira with strong wooden staffs with 
the object of beating him. The neighbouring god devoted 

to the service of the Jine^vara established a plough in the hand of 
the idol of Baladeva with the object of frightening village-people. 
On seeing the idol of Baladeva in a condition never seen before, 
the people of tne village became seriously terrified and approaching 
^ramaqa Bhagavan M.ihavira, they began to ask his pardon 
repeatedly. 

Sramaga Bhagavan Mahavira, then, went to Corik Sanni- 
ve^a and remained in religions contempletion in a solitary place. 
Hungry Gosa'a asked Bhagavan “ Are you going into village for 
alms today Siddhartha replied “ Not now; may be after some 
time.” Gosala went alone into the village At one place highly 
delicious food of various kinds was being prepared for a party 
of friends Gosala began to look at the place repeatedly with the 
object of knowing when the food will be ready .simply owing to 
nnsteadiness of of his mind On that day there happened 
much terror from robbers. The village people thought 
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" Because he has been repeatedly coming and looking 

at this place, he must either be a robber or a spy, so 

there is a possibility o£ timely re-gaining the goods stolen by 
him during the first part of the night.” With this idea in their 
mind, the village-people caught hold of him and they beat him 
severely. But when they could not get any favourable, reply, 

they left him alone Becoming abashed Gosala thought Ah 1 

leaving aside the question of getting delicious food, it is a 
strange event that I am kept alive Ah ! I came across wicked 
persons without any profitable gain. Or, what is the use of such 
false notions ?• If there be any superphysical powers in my 
Bhagavan, let this pavilion of these wicked persons be burnt to 
askes.” Vana vyantara devoted to ^ramai;a BhagavSn Mahavira 
burnt it. 

^rama^a Bhagvan Mahavira then went to Kaiumbuka 
Sannive^a, This place was under the joint-rule of two brothers 
named Megha and Kalahasti. At that time, Kala-hastl accom* 
panied by some warriors with various weapons in their hands 
ran after robbers. Going a short distance off, he saw ^rama^a 
Bhagavan Mahavira and Gosala coining towards him. On seeing 
them, Kala-hasii asked them "Who are you V' Srama^a Bhaga- 
van Mahavira was silent Becoming very angry, he beat them 
and having tied both of them with ropes, he sent them to his 
brother Megha. 

Megha had seen 5ramana Bhagavan Mahavira before, when 
he used to visit King Siddhartha at Kunda-grama Nagara, and 
so having seen Sramana Bhagavan Mahavira in such an undesi- 
rable state, he at once got up from bis seat, and having set 
^ramaga Bhagavan Mahavira free from bondage, he adored him, 
and begged his pardon 

Now, ^ramaga Bhagavan Mahavira having seen through 
Avadhi Jfiana, " 1 have, as yet, many Karmas to be shed and it is 
impossible to shed them without some help. Here, the example of a 
cultivator is appropriate. Just as a cultivator desirous of getting 
rapidly the crop on- seeng hls' field full of corn-grains sinking 
to the ground on account of heavy weight,, but unable to reap 
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the harvest alone by himself employs hired persons by giving 
them proper wages for the purpose of reaping the harvest, in the 
same maimer, it is essential for me to go to un-Aryan countries 
for the purpose of shedding my long-lasting Karmas because, 
uncivilized residents of those countries, becoming causelessly 
angry with me, will there-by help me In getting rid' of those 
Karmas. ’’ 

Thinking thus He all-victorious Lord, -went to Lata de^a 
inhabited by uncivilized people, accompanied by Go^a'a In that 
couna-y some cruel persons, thinking Sram&ija Bhagavan Maha- 
vTra to be a spy, began to beat nim with their fists, some Used 
abusive langusige at him, and insulted him in various wa'ys; and 
some of them used to run powerful dogs towards him with the 
object of causing him trouble. Although Sramana Bhagavan 
MahavTra was highly respected and adored by gods like Vyau- 
taras, Bhuvana-pati gods and their Indras, Yaksas, Raksas. He 
patiently endured all the calamities with perfect calmness. 
Gro^ala also, imitating the Lord, endured the miseries with the 
the idea that, “ ^rama^a Bhagavan Mahavira is my guru and I 
have kept him in the innermost of my heart ' 

Having there-by, removed a large portion of his previous 
Karinas, ^rama^a Bhagavan Mahavira returned to Arya Ksetra 
thinking as if his much-desired wishes had been fulfilled. 

On his way back, near Purija-kilaia Sannive^a two 
robbers started for Lata-desa with the object of plundering the 
country and thinking it to be an evil omen on seeing ^ramaija 
Bhagavan Mahavira coming towards them, they ran towards 
Srama^a Bhagavan Mahavira with their swords resembling the 
tongue of the God of Death, with the object of killing him. 

At that time, ^akf^ndra saw through Avadht JaShh, the 
robbera atauding at a abort distance with' their swords raised 
up,' with- the object' of killing ^ramaQa Bhagavan MahSvIra Be- 
coming greatly enraged, ^akrdndra killed them with: bis thunder 
bolt‘ weapon capable of des'troying very lofty/ mouniains in- the 
state they actually were at that moment. 



398 


Fifth Rainy Season. 

Sramaija Bhagavan MahavTra, going from village to village, 
now, went to Bhaddila Nagarl. He lived there during the fifth 
rainy season for his C^ur-wasa. He practised various Yoga-asa- 
nas ( yoga postures ), and did a fasting of four months. 

51xth Year of Ascetic Life ( B. C. 563-62 ). 

At the end of the Caittr-masa, Sramaoa Bhagavan Maha- 
vira break-fasted outoide Bhaddila-Nagari and he went to a 
village named Kadali Samagama. On that day, some artizans 
were giving travellers and mendicants whatever food and drink- 
materials they liked. On seeing this, Go^ala told SramaQa Bha- 
gavan Mahavira. “ Bhagavan ! let us go to this place Siddha- 
rtha replied Not now. ” Goiaia want there a^one and sat for 
dinner They served him food and drink in abundance, but he 
was not in the least satisfied. There-upon, people of the village 
gave him a large vessel full of rice mixed with sour curds. As 
Go^ila was not able to eat the whole of it, he himself said, ‘‘ I 
cannot eat this much The people of the village insuliingly 
told him “ O wicked man I Why do you not know, like a fami- 
ne-stricken pauper, the quantity of food that you can take ? ” 
With tliese words, they angrily threw the ricc-uteusil over his 
head. Gosala wens away gently rubbing his belly. 

Sramaija Bhagavan Mahavira then went to a village named 
Jambu Khaqda. There also, Gosala joined a dinner-party of 
cultivators. They served him rice-pudding. At the end, Gosala 
was insulted as before, ^rama^a Bhagavan Mahavira went to a 
village named Tamaka, and stood in religious contemplation out- 
side the village. In that village, an elderly Jaina Sadhu named 
Nandlsega-very learned and a follower of Tirthankara BhagavSn 
5ri Par^va Nath, accompanied by many disciples left off the care 
of his Gaccha and was practising the duties of a Jin-Kalpic 
Sadhu like Munichandra Suri. Gosala on entering the village, 
saw these Sadhus with clothes, woollen shawls, and other belong- 
ings, and so, having insulted them, he went to ^rama^a 
Bhagavin Mahavira. 
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During night, Nandis^Qa Ssdbu remained steady in Kayo- 
tsarga, in a court-yard of the village. Wandering here and there 
during night, a son of the watch-guard of the village thinking 
him to be a robber, killed him with a big lance. With the acquisi- 
tion of Avadhi Jnana the Sadhu died instantly, and he went to 
deva-loka. Gods living in the neighbourhood, celebrated the event. 

Go^ala on seeing the celebration went to th-j spot, and he saw 
the dead Ssdhu. Having gone tj the upoiraya^ Go^ala woke up 
the sleeping disciples and having rebuked them he narrated the 
account of the death of Nandisega Sadhu. He then went away, 
^ramaga Bhagavan Mahavira, then, went to KupikS Sannlv4da. 
There also, the watch -guard of the village, thinking him to be 
a spy, caught him and began to trouble him by tying him with 
a rope and beating him. When ^ramaija Bhagavan Mahavira 
was thus insulted at their hands, a rumour spread among people 
‘‘ This Venerable Saint id endowed with the wealth of unique 
beauty, and how is it that he hts been caught as a spy? Will 
he ever do such a sinful act > Or the nature of Karmas is won- 
derful. What is not pussible ? However, it is beard that exter- 
nal form is indicative of the nature of qualities. Really .speaking 
these people torment him simply out of ignorance. Even an 
ascetic practises an evil deed on account c£ sensual pleasure 
However, how can one who does not wish for evrii a piece of 
cloth, work as a spy * ” On hearing such a popular report, two 
Sadhvis of Tirthahkara Bhagavan Parsva Naiha who having 
recently left off Bhagavati diksa had adopted the appared of 
Parivrajaka nuns, became mentally bewildered with doubt. ‘ Is 
It not possible that he may perhaps be Jin65v,ira Sran ana Bha- 
gavan Mthlvira With this idea in their min-, they went 
there and on seeing Sramaija Bhagavan Mahavira, they respect- 
fully bowed down before him and scolding the watch-guards 
with harsh words, they said, “0 unfortunate people I You at once 
set free Sramaria Bhagavan MahavTra-the son of King Siddhartha 
and an excellent promulgator of rellgion-and immediately beg 
his pardon. Ah ! if 5akr4ndra will, any how, know this incident, 
he will kill you and ruin your entire Kingdom.". Fearful of some 
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approaching danger, they respectfully prostrated them-se^lves at 
the feet of the Lord, and with anjali in front of their fore-heads, 
they began to beg pardon for their misbehaviour. 

^raniaga Bhagavan Mahavlra then went in the direction 
of Vai^ali Nagari, On the way, at the confluence of two roads, 
Go^ala disappointed at the various harassments in Lata-desa, 
told ^ramaga Bhagavan Mahavlra " You do not come to my 
rescue although you actually see me beaten at various places. 
All the afflictions directed intentionally towards you, become the 
source of trouble to me Besides, people also, first of all beat me 
and then you I get my daily food only with great difficulty. 
Moreover, you remain indifferent to respect or disrespect, and 
jou do not desire any service rendered to you I do not see 
any qualification of a leader in you Why should a servant desi- 
rous of one’s own happiness, serve a master who is not happy 
at the happiness of his servant and who is not grieved at his 
servant’s troubles * 1 only desire long life and happiness. So, O 
Venerable Sire ! enough of such service ” Siddhartha replied : — 
“ Do as it pleases you. Such is our custom; what else can we 
say to you * ”, Conversing in this way, with each other, 5rama^ia 
Bhagavan Mahavlra went in the direction of Vasali Nagari and 
Gosals becoming separated from ^ramatia Bhagavan Mahavira, 
went in the direction of RSjagriha Nagari, On his way, Gosala 
passed through a big forest full of elephants, lions, tigers, pan- 
thers, jackals, deer and other beasts of prey, and formidable 
with very tall trees reaching the sky. The chief of the robbers’ 
gang had posted a man on a big tree for the purpose of keeping 
a watch on travellers. The man on the tree, at seeing Gosala 
coming leisurely towa>'ds him informed his master. “ A naked 
sadhu is coming ”. The chief of the gang replied Then, he has 
not get anything worth plundering 1 Otherwise, why should he 
enter such a lonely forest 1 Or, he may be a miscreant who 
assuming such a guise, wants to cheat us. So, let him come with 
an unhindered gait and we shall pay him his due for his mis- 
demeanour ”. As soon as Go^ala came near, they caught him 
saying, “ Come, maternal uncle. You are well-come ” and having 
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bent his back, the chief of the gang and his five hundred comra- 
des rode on his back one after another, and made him walk 
about in regular order. When Gosala became greatly debilitated 
with hunger, thirst, and exhaution, the robbers left him there 
and went away. Gosala fainted with bewilderment as if he had 
been tormented with blows from hammers or with the stroke 
of a thundeibolt; and remained for some time under the shade 
of a big tree, but on regaining consciousness by cooling winds, 
he began to wail, “ Ah ! Ah 1 Althougli I am always intent on 
my self-interest, 1 foolishly acted unwiselv that I left off th6 
company of ^ramaqa BhagavSn Mahavlra, who is a treasure of 
unexpected splendour. The disresp-. ct shown by me by becoming 
overwhelmed by evil thoughts towards ^rama^a Bhagavan 
Mahavira who is perfectly faultless, has on the contrary, settled 
on my shoulders. Although I am a vicious man, I have mainta- 
ined my status at numerous places on account of his greatness, 
but novr it is difficult to live in separation. Or, acts done ia 
haste without mature meditation, turn out disastrous in the long 
run like an indigestible meal. It seems to me that under this 
pretext, the God of Death wants to cheat me. Or else, how can 
I have such evil thoughts ? Now, whom should I seek as my 
shelter ? and what course should I take * Or, to .whom can I 
unreservedly say out my i roubles and can there-by become free 
from mental worries t Or, what is the use of these evil thoughts ? 
There is no other shelter for me except ^ramaqa Bhagavin 
Mahavlra, - my religious preceptor-let me, therefore find him 
out ”. With this idea in his mind, Gcsala passed through the 
forest very dreadful like S3m'=ara, and then he began to go about 
various villages in seach of Sramana Bhagavan Mahavlra. 

5ramana Bhagavan Mahavlra eventually reached Vai^ali 
Nagari-a lown surrounded by specious ramparts and delightful 
with lovely young females, -and he remained in religious conte 
mpiaiion in a building owned by a number of blacksmiths. On a 
lucky day, at an auspicious time, one of the blacksmiths, having 
become free from disease during the sixth month of his illness 
and having put on clothes as white as Kaiakttsuma-a, flower of 
51 
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'white colour or the laughter of ^iva, with satidal-paste on his 
entire body, rice-grains on head, and ^{rjsa seeds on his bead, 
started in company oE his relatives with auspicious tom-toming 
and went into the work-shop of blacksmiths. On seeing the Jin e- 
^vara standing there without any clothes, the blacksmith became 
grtatly enraged and, “ Ah ! In the very beginning, I saw a naked 
person as an inauspicious sign of ill-omen, let me, therefore, 
entrust this ill-omen to him. With this idea in his mind, the 
blacksmith ran towards ^ramana Bhagavan MahavTra, with the 
object of killing him with an iron-hammer held in his hand. At 
that time, Sakr^ndra saw through Avadhi Jhana with the object 
of knowing the where-abouts of 5ramat;a BhagavSn Mahavira and 
knew the above-named incident. In an instant, ^akr^ndaa appearing 
extremely lovely by his diamond ear-rings, came to the spot 
and gave him a blow with the same iron hammer on bis head 
and the blacksmith instantly died. Then, going round ^raxna^a. 
Bhagavan Mahavira three times with a low bow, ^akr^ndra told 
him, " 0 Lord ! You are the source of unparalleled welfare and 
the gladdener of the eyes of the people of the three worlds, 
then, how is it that wicked persons entertain animosity on see- 
ing you? You are always desirous of preservation of life in three 
ways viz with a purity of mind, purity of speech, and with a 
purity of body. Then, why should evil thoughts of others in- 
fluence you ? Does any one look upon nectar as a poison ? Or, 
stupid persons certainly have such notions. O Worthly Master 1 
The wealth of the divine greatness of our supernatural powers 
is so futile that it does not achieve success in warding off your 
troubles. Or, however firm the devotion in a worshipful person 
may be, but when as long as the devotees living near him do 
not always serve him with perseverance, how can that devotion 
be brought into his notice ? ”, Having thus shown the defects 
of persons giving troubles and of bis own devotion, the Indra 
of the gods bowed down low at the feet of the Jinesvara, and 
went away. 

^ramai}a Bhagavan Mahavira then went to Gramakara 
Sannive^a. In that locality, there was an Yaksa named Bibh^laka 
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who being a believer in the doctrines of the Tirthahkaras during 
his previous life, was greatly delighted on seeing the Jin4ivara 
in religious contemplation and who worshipped him with fresh 
Parijaiaka blossoms full of multitudes of bees attracted there by 
their fragrance, and with sandal-paste mixed with saffron and 
camphor, with great devotion. Who was Bibhelaka during his 
previous life? An account of his previous life is as follows: — 

Previous Life of Bibh^Iaka Yaksa. 

King MahSsena of ^rl-pura Nagara in Magadha-desa and 
his wife named ^ri had a son named Surasena who was clever 
in all arts and sciences. Although Surasena had already advan- 
ced to youth, he never cast a glance on beautiful young females. 
Even with frequent remonstrance, he did not accept any talk 
about marriage Bbt like an excellent sage, he used to control 
his passions and pass his time in amusing himself with varions 
experienced persons. King Mahasena becoming bewildered at 
this state of his only son, consulted numerous persons clever in 
Mantras (incantations), and Tantras (mystical science), and adopted 
various means, but there was no change in the mental inclination 
of Surasena. 

One day, King Mahasena, riding on an excellent elephant 
went for a pleasure-trip outside the town, and when he was 
returning home after giving his horses and elephants a brisk 
ride over different regions, the king on seeing town-people in 
excellent garments, going in chariots, palanquins, on horses, and 
on foot towards the pleasure-garden, inquired: — “Ahl where are 
these town-people going in one direction only leaving aside all 
their individual workv To, day there is no festival in honour 
of any god; also there is no dramatic performance of any actors 
or dancers ” One of his retinue said, "O worthy masterl Do you 
not know that there is an arrival here of an acofya named 
Suraprabha who has acquired unique fame in this world by 
removing the darkness of doubts about the nature of past and 
future objects in accordance with his appropriate namel Also, 



404 


people suffering from various diseases suddenly become young 
like Cupid by the touch only of the dust of his lolus-like feet, 
and people consider themselves capable of removing the dust of 
sinful acts like the sacred waters of the places of pilgrimage, 
only by his presence. Young persons who are ashamed of 
doing respectful salutation to their fathers on account of irresis- 
tible pride, repeatedly bow down at his lotus -like feet. All 
these town people are going to the pleaiurc-garden to pay 
homage to the worshipful acarya. O Lord ! you should also have 
a glance at his lotus-like feet.” Out of curiosity, the king went 
in the direction of the pleasure-garden. Getting down from his 
elephant at some distance, the king did respectful salutations, 
with great devotion to the acaiya and took his cent on the 
ground near him. The acarya knowing his suitablity by divine 
knowledge, began to preach with a speech of deep thought as 
followBt- 

O King! In the first place, in this Samsara, birth as a 
human being is difficult to obtain. Good family, handsome 
appearance, and healthy body, are mere difficult. A kingdom with 
excellent elephants, horses, warnors, chaiiots, and imperishable 
treasury, and also with feudatory princes at one’s beck and call 
in time of danger, Is hard to attain. Besides, association and 
discussion with learned men clever in sastras and indifferent to 
wordly pleasures, are almost impossible to obtain. O King 1 as 
a consequence of meritorious acts you have already acquired all 
these. You should, therefore, abstain from killing of animals in 
all particulars, and you should give special attention to the 
following subjects-Practice of well-balancd justice, acquisition of 
virtuous qualities, compassion to distressed persons, abstinence 
from whatever is contrary to morality and religious principle, 
anxiety about evil consequences during the next life, frailty of 
worldly objects, and indifference to worldly objects.” 

On hearing the preaching of the learned Scarya, the king 
and all the town-people were greatly delighted; and having again 
respected him, all of them went away. The king, having gone 
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a little way, came back with the object of telling the acarya 
about the above-named notion of his son. Taking his seat at a 
lonely place, and with a respectful salutation to the v^orthy 
acarya, the king informed him — 'O worshipful sire I There is 
nothing that is beyond the reach of your knowledge; you will, 
there-fore be pleased to tell me the reason why my son does 
not desire to hear the name, even, of marriage? Is he afraid of 
wandering in this samsara ? Or, is he under the influence of a 
ghost or a demon^ Is it a change in the elementary constituents 
of his body or is it the damage done by a cruel planet ? ” The 
Gruru Maharaja replied:- ‘O King! Do not cherish doubts about 
its reasons It is an out-come of dense Karmas of previous life 
Karma alone is the only cause in all the stages of actions like 
combination and separation, production agd destruction, happiness 
and misery etc, I'he King said: — ‘0 Worshipful Master! Pi-ase 
tell me what Karma he did in previous life. I am anxious to 
know about this subject,” The acarya said:- O King ! Your 
son was a merchant’s son named Carudatta adorned with 
beauty, comeliness, good luck, and other anspicious qualities, in 
Sahkhapur Nagara during his previous life. One day, while 
abusing with harsh words, his unnecessarily enraged wife, he 
said “Ah! slnlnl woman! I will now so arrange that you can 
only live miserably". She replied: — "Do as, even your father 
likes fit to do” Carudatta, then, went in the southern direction 
in company with a sportivu companion, with the object of 
contracting marriage with another bride, and after an uninterru* 
pted journey, he reached a town named Kanci Nagarl abounding 
in excellent young females On entering the town, b' saw some 
boys playing with each other. On seeing that when one hoy 
was trying to put a garland of Malali flowers on the neck of 
one boy, the garland fell on the neck of another boy, Carudatta 
thought — ‘ O 1 It is a lucky omen, but it is difficult to know its 
meaning, because when the garland was being placed on the 
neck of one boy. it fell on the neck of another boy, or, what 
is the use of thinking about it now^ With the acquisition of 
the desired, object its meaning will be spontaneously understood.” 
With this idea in his mind, Carudatta went to the house of one 
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of his relatives there He was received hospitably, with bath, 
anointment, and food and drink-materials. He lived there for 
some days and when one day he narrated the object of his visit 
before his relatives he was prohibited in numerous ways from 
acting in such an ugly manner. 

One day, a daughter of Seth Gahgadatta of that town 
named Kauakavati who was naturally endowed with excellent 
beauty and jouth, accompanied by her female companions went 
to a pleasure-garden for the purpose of gathering flowers. At 
that time, Kanakavatl becoming pierced by Cupid's arrow on 
seeing a merchant-youth named ^rldatta, returned home with 
great agony and she at once fell lamenting on her bed. On 
knowing her bewildered state, all her family-members assembled 
together near her, but not getting any reply regarding her health, 
they applied remedies suitable to the occasion. The vaijik ( mer 
chant ) youth also, soon after the disappearance of the girl from 
his range of vision, burning with the fire of sexual love sudde- 
nly issuing from his wounded heart, remained seated there 
deeply thinking about his lotus-eyed beloved. A female mendi* 
cant coming there, asked him, “ O my dear ! why do you look 
so absent-minded ? The youth replied, O worthy woman I what 
else can I tell you ? A woman with full-blown lotus-like eyes 
has captivated my heart, and ail my manly power has now be 
come helpless That full -moon-faced damsel did not pause with 
this much but, now, she really thinks of taking away my life. 
So, O worthy woman 1 immediately find out some remedy so 
that the anguish of my mind may become calm, and this humble 
servant may remain happy ”. The mendicant nun said, " O good 
man ! say out everything in clear words The merchant-youth, 
then, narrated the entire account of bis meeting with Kanaka- 
vat?. The nun said, “ O good man 1 be calm. I shall now find 
out a remedy that you will be able to enjoy the pleasure of 
uninterrupted association with her He said - " Your great obli- 
gation.” The mendicant nun then went to the house of Ganga- 
datta ^eth. On seeing Kanakavati carefully attended to by her 
distressed feunily-members, she inquired :-"Ah I what is the cause 
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of her bodily derangement ? They said, “ O worthy woman I 
We know nothing about it The nun then said, -‘‘If it be so, 
all of you go away frcm her, and let her be alone for sometime. 
This is not any ordinary illness. Neglecting it, will cause her 
death On hearing this, the family-members gave her a seat 
near Kanakavati and all of them went away. In the first place, 
the nun assumed a meditative posture and began the repetition 
of incantations with great verbosity for a long time She worshi- 
pped sorceresses with rice-grains and flowers, and repeatedly 
uttered the syllable “ hum. ” Then sitting very close to her, the 
nun narrated to her the account of the youth like a 

great spell. On hearing this, Kanakavati greatly delighted as if 
she had come to life again, began to tell her:-‘0 worthy woman 1 
now you are my sole authority in this matter, so please arrange 
matters in such a way that I may have constant association with 
him.’ She replied, ‘ O good girl 1 I will do accordingly.” Then 
taking a folded packet of betel-leaves offered to her, the nun 
went away, and she narrated the entire account to the vam/& 
youth. The mendicant nun was amply rewarded with excellent 
clothes and other articles. On the next day, she informed both 
of them indivIduallyi-To-night, after the expiration of two />m- 
haras is an auspicious time. You should both of you go into the 
temple of Bhagavan Kusumayudha ( Kama-d(5va God of Love ) 
and contract your marriage-ceremony there. Both of them mutu- 
ally assented. 

Now, Carudatta, lamenting that his work was not accom 
plished, as he was prohibited from contracting marriage with 
another girl by hia family-members, went out at night from his 
bed-chamber accompanied by bis companion and slept in the 
temple of Kufcumayudha and when he was thinking about the 
futility of the omen of the garland of his early experience after 
a very short sleep, Kanakavati, accompanied by the mendicant, 
came there before mid-night with slow steps unnoticed by the 
care-taker of the temple, with all the materials useful during 
marriage-ceremony in her hand; and worshipped the image of 
Kusumayudha. When she was moving about her hand in the 
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temple, in darkness, the nun met Carudalta and under the pre- 
sumption of the before-named youth, she approached his 

ear and said, ‘ Ah I now why do you delay ? The auspicious 
time o£ marriage-contract is passing away On hearing this, 
Carudatta thought I think this ignorant woman calls me 
under the presumption on my being some pre-arranged male 
individual, let me, therefore, utilize the good omen of the gar- 
land before the pre-arranged person comes here With this 
idea in his mind, Carudatta at once got up. The mendicant nun 
made him bow down before the image of Kusumayudha, and 
made him join his hand in marriage contract with the naturally 
red and soft hand of Kanakavatl Besides, she briefly did some 
ceremonies suitable to the occasion. With the completion of the 
marriage-ceremony, Kanakavatl did respectful salutation to the 
mendicant nun and sent her home. Kanakavatl. then told Caru- 
datla, O Aryaputra 1 this custom is not acceptible to honour- 
able persons; it is therefore better that we should live elsewhere 
for a few days ”, Carudatta consented and both of them came 
out of the temple of Kusumiyudha But under the pretext of 
of making a respectful salutation to the image of Kusumayudha 
once more, Carudatta re-entered the temple, and having awake- 
ned his companion the court- jester-who was in deep bleep, he 
narrated the account of his marriage-ceremony. The court- jester 
said ;-0 Carudatta ! you go with her in such a way that the 
actual state may not come to her notice, and I shall come after 
passing some time here Carudatta then went out of the town 
fearlessly with her. 

Thinking it to be the most suitable time, after lapse of 
two praharas of night, the vatiik youth, came to the temple 
of Kusumayadha with all the materials for inarria^e-cereraony 
and with a low voice he began to eay. — O Kanakavatl 1 Come 
along; I have already come.” The court-jester, out of inquisitive 
curiosity answered him silently with a feminine voice and as boon 
as he went near him, the vatif^ youth, bewildered with fear 
and ignorant of the real state of affairs, put a flower-garland 
on his neck, and having tied a wedding band joined their hands 
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in marriage-contract. Soon after, the court-jester laughing 
loudly asked: — “O worthy man! Is there a custom in your town 
that a male marries with a male^ It is a wonder always unheard 
of and unseen.” With these words, he swiftly ran away The 
vanik youth becoming embarrassed began to think: — ‘‘Ah cursed 
heart! you are really prone to such dtceptions that O wicked 
souh you trusted lovely young females full of cunning devices. 
Do you not know even this much that these young females 
skilfully deceive even Brihaspati (Lord of Devotion in whom piety 
towards the gods in personified) by their charming nature? Besides, 
they carry on conversations full of affectionate words with one 
person, and joyfnlly cast side-glances on another. Fixing their 
hearts, they continually caress for a long time with one person 
and they sportively fix an appointment with another person. 
Therefore, O silly heart! I know the rea' nature of worldly objects 
as futile, and do not lament. Be careful, hence-forth, to do all 
your work at the moat suitable time.” Then, making himself 
perfectly at ease, the mni^ youth went home. 

At Sun-rise the next, day, the court-jester met Carudatta. 
On seeing the wedding band tied to his fore-arm, Carudatta 
inquired-"0 you really seem to be a newly married youth. Show 
me jour wife.” The court-jester smilingly said ‘O dear friend! 
Through your kindness, I was myself a wife.” Carudatta asked- 
‘‘ How did it happen”? The court-jester, then, narrated the 
whole account. On hearing the real state of affairs, KanakavatT 
leaving aside all sense of shame, laughed heartily and she became 
exceedingly fond of Carudatta, on seeing his handsome form. 
With deep feelings of mutual love, both of them v/ent to Safikha- 
pura and lived in their own house there. Both of them began 
to pass their days happily together, but Carudatta’s former wife 
began to quarrel with Kanakavatl, and so, she was driven out 
from the house. Kanakavatl, thereby, acquired Bhogantaraya 
Karma After death in due course of time, Kanakavatl was 
born as a tiryanca during her next life, and Carudatta also 
acquired Bhogantaraya Karma as a result of disappointing vatiik 
youth who had come with the object of contracting marriage 
52 



410 


with Kanakavati and was also born as a tiryaoca (a lower animal). 
Wandering for a long time separated from her in this Sainsara, 
O King! under the influence of meritorious Karmas of previous 
lives, CarudattB has been born as a son in your house, but on 
account of a remnant of Bhogantaraya Karma, yoiir son not 
meeting with his wife of former life, does not desire to marry 
another woman.*’ Becoming greatly astonished on hearing the 
account of Surasena Kumara given by the acarya, King Mahasena 
returned home, and Acarya Maba'aja went elsewhere. 

Now, Kanakavati having wandered in Sathsara for a 
very long time, was with the lessening of Karma particles, born 
as a danghter of King Jita^atru in Kusuma-sthala Nagara. At a 
suitable time, she was named Ratnavali. Becoming greatly 
influenced by her affection towards her beloved of former life, 
Ratn&vali began to pass her days without in the least desiring 
for any handsome royal prince although she had attained youth. 
One day, on hearing that Surasena Kumara was averse to 
association with a female while knowing also that his own 
daugher was disliking the company of males, King Jita^atru 
thought — “If Fate desires Uieir mutual union, both of them 
should be shown each other’s painting; perhaps, the desired 
object may be accomplished. With this idea in his mind, the 
king had a painting of Ratnavali prepared and giving it to a 
messenger, he 3aid;-“0 I you go to King Mahasena and tell him 
King Jita^atru has sent me with an offer of his daughter in 
marriage-contract with your son. Then, at the right opportunity, 
show him this painting, and bn’ng a painting of his son with 
you.” The messenger went to King Mahasena, and told him 
the object of his visit there. The King replied “Yes, I do 
understand you very well But then, how can the prince 
living here, form a tie of affection with the princess living at 
a distance without seeing her likeness? Or, why cannot that 
princess married hastily without knowing the nature of the 
prince, be made miserable in the long run ? It is not proper. 
Acts done after mature thinking with clever Intellect, do not 
become objects of derision, even if they prove futile by Fate.” 



411 


The messenger then showed him the painting o£ Ratnavali. 
The king sent the painting to the prince. On beholding the 
painting, prince Surasena, becoming greatly delighted on account 
of his affeC'ion towards her in previous life, and becoming 
satisfied getting an opportunity of meeting her even after 
a long time, became rigid as if pierced by the violent arrows 
thrown by Manmatha ((rod of Love), and leaving a«ide all other 
work, he became intensely absorbed with drops of perspiration 
resembling big pearls on his forehead. An attendant, clever in 
reading thoughts, on seeing the prince in such a state, at once 
went to the King and informed him ot the real state. The 
King was greatly satisfied. The King informed the messenger, 
“OI the piince has a tie of affecdon towards her Now, it is to 
be seen whether .he princess has any love towards him Because, 
objects of enj lymcnt of tlie couple become illusive when one is 
extremely affectionate and the other has no affection. Only 
mutual affection which is honest, unperishable, and free from fault- 
finding, is praiseworthy in this world.” The messenger said '*0 
kingl What you say in quite right. Then, please give me 
a painting of your prince for the purpose of showing it to 
the princess The King said' — It is quite suitable.” The 
messenger then took his seat near him with a respectful 
salutation. The mejeenger there-upon narrated the true account. 
When the paining was shown to the king, he inspected it 
respectfully and having praised it repeatedly for a long time, 
he sent the painting to Ratnavali. Although Ratnavali had a 
strong amoious emotion indicated by drops of perspiration caused 
by arrows of the God of Love at heart on account of deep affec- 
tion during previous life as soon as she saw ic, and although 
she was unable to leave off the modesty appropriate for a virgin 
-girl, she, making her face tt-rrifying by cunningly distorting her 
eye-brows, with the object of disguising her altered condition; 
angrily asked ‘ O] who sent this painting to mel” Her maid- 
servants replied, ‘ O good ladyi your father has sent it. She'said 
“Why?” They replied — “For the purpose of showing it to you” 
The princess said:- What is use of my seeing it When' I am 
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here? Virgin-girls should aliways act in accordance with the 
wishes of their elders Uncontrolled behaviour is an unpardo- 
nable blemish in a family-member. What interest have I in this 
painting 'i ’ Ratnavali then sat on her bed-couch. The agitation 
o£ the emotion of love spread suddenly over her entire body as 
if it got a chance after a very long interval, an ardent longing 
took possession of her like a foster-sister, and violent anguish 
overwhelmed her completely as if angered at abstention from 
meeting with the prince painted in the picture. Becoming 
unable to enjoy her time any longer there, she went to her 
pleasure-garden accompanied by some of her chief maid-servants 
Sitting for some time in a plantain-arbour abjundig in pea-cocks 
delightfully making charming sounds on account of perplexity of 
an erroneous idea of rains caused by the deep noise of the water 
clock moving there constantly, and surrounded nicely by the 
fragrant smell of lotus-flowers, the princess told her maid-servants 
OI bring juicy lotus-stalks and prepare a bed for me. To-day 
the mid-day sun is unbearable.” Some of her maid-servants 
brought lotus-stalks from neighbouring ponds and made a bed 
for her. Ratnavali sat on the lotus-stalks and the maid- 
servants applied sandal-paste, camphor, and other cooling articles 
on her body, but her agony did not, in the least, lessen. On the 
contrary, the more the body of the princess was treated with 
cooling applications, her desperate fire of love went on increasing 
thousand-fold Rolling only for a moment on one side, and for 
a moment on another side, taking prolonged sighs, but without 
uttering a word, the princess began to pant like a fish in 
very shallow water On seeing the feverish heat on her body, 
the maid-servants inquired "O ! lady ! what is the cause of extreme 
agitation in your body to day > Is it the fault of indigestible 
food or a derangement of bile ? Or, is there any other reason 
for it? You tell us ever/ thing in detail, so that, we can inform 
the physician and suitable remedies can be at once applied. It is 
not proper to neglect a malady or an enemy. Ratnavali replied;- 
” 1 do not at present know any special reason for it ” The maid 
-servants said, 0 good lady From the moment that you saw 
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the painting on the painting-board, we conjecture, there is a 
perturbation in sensual rmutions in your body, but j>ou alone can 
know the true reason The princess under the conviction that 
her maids have rightly con]ectured the real state, said ‘ Ah I 
you already know it.” The maid-servants, then, thought Before 
the princess becomes greatly debilitated on account of separation, 
let ua inform the king about this matter. The course of events 
is hard to understand. The effect of the arrows of Ouptd is very 
harsh and her body is as delicate as flowers of ^irisa plant We 
do not actually realize what is going to happen now ’ With 
this fixed intention, they informed the king about the deranged 
health of the princess. The king, thereupon, called Ratnavall to 
his presence, and affectionately told lier O child ! We are 
desirous of giving you in marriage with Sursena Kumara Do 
you think it fit ? ’* She replied, ” That jou know best ”, The 
king knowing his daughter’s internal idea, told his chief persons 
‘ Ah ! You go to King Mahasena and bring Surasena Kumara 
here, to that his marriage-ceremony may be quickly performed ’ 
The chief persons saying “Just as your Majesty orders’ went 
to Tripura Nagar and informed King Mahasena the object of 
their visit. The King sent his son Surasena Kumara accompa* 
nitd by his prime-minister, feudatory chiefs, and an army for the 
purpose of Surasen’s marriage with Ratnavalt. With an uninte 
rrupted journey, the party reached Kusumasthala Kagara. King 
Jitasatru was instantly informed of there arrival there Becoming 
greatly delighted, the King gave vamable gifts to persons anno 
uncing the good tidings, and ordered his servants thus A.h ! 
You set free all the prisoners, give gifts to the needy, without 
any distinction, decorate royal roads, beautify market-places and 
rows of shops, commence marriage festivities, make auspicious 
musical instruments ready, let corichs be blown by delighted 
Yogis, and bring a handsome female elephant elegantly decorated 
for me, so that I may go to receive the prince Everything 
ordered by the King was immediately done .While going to 
meet Surasena Kumara, the King saw him like Krs^a desirous 
of meeting with his wife Laxmi The prince saluted the King 
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only from a distance. The King satisfied him with a hearty 
embrace, and made him enter the town with great pomp. The 
bride groom and his party were given suitable residecce and 
everything else suitable for the occasion was promptly done. 
Eventually, on the marriage -day, Surasena Kumara put on valuable 
ornaments and beautiful clothes, after the auspicious bath, and riding 
an excellent elephaut, he went to the marriage-pavilion, with all 
the directions filled with the deep sound of conch, drums, and 
other musical instruments, with the townsfolk bearing banners 
on gold-staffs, with dramatic performances combined with auspi- 
cious songs, and with courtezan-girls dancing in excellent circles 
with delightful clapping of hands. There, the mother -in law of 
the prince did the appropriate ceremony. Surasena Kumara, then 
sat in the inner hall of the pavilion There he saw Ratnavall, 
attired in pure silk garments, decorated with jewelled ornaments 
arranged beautifully on various parts of her body, besmeared 
with sandal-paste and resplendent with white fragrant garlands. 
On seeing her, Surasena Kumara had instantly an intense emo 
tion of love towards her on account of deep affection in previous 
life. He reflected :-“Ah ! her unique wealth of beauty; Ah ! her 
unimpaired comeliness; Really even such excellent girls are met 
with in this worthless Saihsara.” When Surasena Kumara was, 
thus, being extremely delighted at heart, the ceremony of “recep 
lion" of the bride-groom was over The family-gods and teachers 
were tlien very respectfully worshipped and the ceremony of 
joining the hand of the biide-groom with that of the bride in 
marriage-contract was performed with great pomp. The King 
was immensely pleased. The feudatory princes of the King were 
given hospitable reception, family-members were hospitably enter, 
talned, and tue townsfolk were honoured. The bride-groom and 
the bride went four times round the sacred weddingflre. The 
marriage-ceremony thus came to an end. Surasena Kumara then 
passed some days in unique enjoyment of the pleasure of sen- 
sual happiness with Ratnavaii. 

One day, Surasena Kumara accompanied by Ratnavaii 
commenced his journey towards his own capital town, with the 
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consent of King Jitafetru. On the way, Spring-season set in; 
during which season, Cupid made itself visible in the hearts of 
passionate young females, the hearts of travellers were terrified 
by the sweet sound of the cuckoo, honey-bees intoxicated by 
the drink of flower-juice were humming, all the directions were 
pervaded with mango-blossoms, and female bees were attracted there 
by the sweet fragrance of flowers of crimson amaranth, foolish 
persons were humiliated by remaining deluded from the happiness 
of indulgence, the sweet sound of musical instruments combined 
with that of songs usually sung by the townsfolk was heard, and 
swinging boards were hanging In bowers of trees. Besides, the 
Spring Season was full of atimukta flowers like a vitaraga ( one 
who is Iree from raga-love, and dv4^a-hatred) who is free from 
the Karma of wardering in various existences was dark with 
rows of black wasps like Krsna (the lord of Laxmi) in another 
case as dark as the eye-brows, was charming by Patala flowers 
like the Mamsa Lake with royal swans, was beautified by lodhra 

1(Symploco8 Racemosa) and tUaka (sesamum) trees, like young 
females decorated with glossy sandal- paste mark (on their fore- 
head), and was full of A^oka trees but without sorrow hke a 
virtuous mum (a'Cetic) Also, herds of forest buffaloes heated by 
the rays of the mid-day Sun were swimming in the mire of 
mudpits, in the same way, as on tops of mountains, the portion 
of the forest was looking charming like a well-arranged druggist- 
shop by the fragrance of the flowers of kutaja (Wrightia Antidy- 
seuterica) ^ilindhra (Musa saph-ntum-plantain free), (Acacia 

sirissa), and other t'eca-thai is to say lovely by the smell of 
these flowers, av.d China rcse-flowers r-ppeared full-blown with 
bunches of flowers quite evident and smeared, as it were, by 
the recently wounded hearts of travellers, and aLso, the entire 

foreot seemed to be dancing, by the singing of the soft note of 
the cuckoo, by the music of the humming of bees, and by the 
armlike creepers moving with winds And also, young men were 
very joyfully drinking wine, mixed with the fragrant smell ei 
the lotus-like mouths of their beloveds and capable of working 
like a liquid medicinal herb instantly arousing Cupid; and iIm 
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splendour of the spring season was, as it were, singing by the 
teeth resembling buds of lotus-flowers, the eyes reaembiing 
blue lotuses, and by the noise of the sound of ruddy geese The 
fragrance of bakula (Mimusops Eiengi) spreading like poison 
creeper was, as it were, stuplfying travellers remembering their 
beloved ones, and lall trees resplendent with bunches of expanded 
white flowers, began to bear comparison with the glory of the 
aky studded with multitudes of stars. 

One day, on seeing the spring-time endowed with good 
qualities, Surasena Kumara putting on very splendid garments 
and riding an excellent horse recenily presented by a merchant 
commg from a distant country, went out accompanied by his 
attendants with the object of seeing the splendour of forest- 
region. The more forcibly Surasena Kumara pulled the reins of 
the horse addicted to hurtful habits, with the object of stopping 
the vehemence of his gait, the more swiftly the horse began to 
run like a violent ailment caused by taking unwholesome diet, 
and as a consequence, the attendants of the prince were left 
very far behind, while the prince was alcne hurled into a thick 
forest like a bundle of evil Karmas, and the horse, becoming 
vitally depressed with extreme exhaustion, died immediately. 
Surasena Kumara becoming greatly afflicted with thirst, went 
here and there in search of water, but being unable to find out 
water anywhere In this impenetrable forest, he sat under the 
cooling shadow of a big tree and began to think, “ Ah I the 
transformation of Karma is crooked. Ah ! Wicked Fate is un- 
controlled in that it a' ways creates such unexpected misfortunes 
Or, what is the use of lament, mg thus. A wise man is always 
full of vigour." When Surasena Kumara was reflecting in this 
way, a bhilla (a wild mountaineer) bearing a bow and an arrow, 
Came to the spot in a moment. The Kumara gently Inquired: 0 
good manl What country is this? Where can I get water? " The 
mountaineer replied-* This is the central part of the great 
Kadambari forest. There is water at some distance from this 
place but it is hard to obtain it as that locality is full of cruel 
wild animals. O good man! therefore, if you are thirsty, come 
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along with me and I wi]I show you a lake.” Surasena Knmira 
accompanied by the mountaineer with an arrow fixed to his bow, 
went to the lake by the path shown by him. Having taken a 
bath in the lake and having satisfied his thirst, Surasena Kumira 
thought-‘'Ol This man is a disinterested benefactor.” So saying 
the Kumara gave him a jewelled ring bearing his own name 
which the mountaineer at once wore on his finger. Themoun* 
taineer then took Surasena Kumara into his dwelling-place in 
the cave and entertained him with a meal of plantains and 
other fruits. At Sun-set Surasena Kumara told the mountaineer 
"Ol this great forest is a locality of many wonderful events. 
I am extremely curious to see them. If there any place of 
wonderful events here, please show it to me” The mountaineer 
said, ”If it be so, come along with me and I will show it. Both 
of them went to an impenetrable place in which there were 
circles painted with red sandal on one side and garlands of red 
Kaq^r flowers on the other One part of the place looked 
charming with the smell coming out from cones of fragrant gum 
thrown into fire by enchanters, and in the other several meta| 
assayers were roasting mineral ores. In one part, various mineral 
medicinal powders were being prepared with the aid of medicinal 
herbs, and in the other, sorceresses assuming padma-ana (lotus- 
like postures) were accomplishing mental concentration. Becoming 
greatly astonished on seeing such a forest, the Kumara inquired 
‘ O good man ! what is the name of this country ?” He replied- 
“Slddhaks^tra.” The Kumara thought:- Ohl the greatess of this 
place can be judged from its name. There is certainly no 
miracle which cannot be witnessed here, let me, therefore, send 
this man to his den and let me keep a secret watch without 
making any haste.” With this idea in his mind, Surasena 
Kumara informed the mountaineer ' 0 good man ! you can now 
gladly go to your cave. I will wander here for some time, and 
return soon after witnessing some miracle- The mountaineer 
replied:- “O respected man! It is not in the least, desirable to 
stay here even for a moment at night. Because, at thu place, 
demons make their appearance, vetalas ( a king of evil spirits 
53 
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taking posseeslou of dead bodies) meet together, and jackals 
seeking fine opportunities create terrible noise. Enough of staying 
here.” The Kumara said “If it be so, you sit here for a short 
time and let me briefly witness.” The mountaineer replied:- 
Just as you please, but return soon. One prahara of night has 
already elapsed”. Surasena Kumara perfectly relying on the 
mountaineer’s words and keeping a careful watch on all sides, 
went very far off into the forest brightly illuminated with the 
splendour of divine luster. On seeing a blazing brazier of fire 
full of bright light in an arbour of Madhavi (spring-creeper 
Gaertnera Racemosa) at one place, and realizing that there must 
be some bidden object In it, he ran swiftly towards it and when 
he was advancing further he heard the angry words of C^taka- 
deva to his accomplice in magic methods for having transgressed 
the rules of the art of magic, ”AhI 0 silly man I jouare inviting 
death because you are trying to accomplish the performance of 
an incantation without pr<.vious]y realizing the capacity of your 
intellect. Have you ever heard of or seen any accomplice in this 
world whom I have spared like Yama (God of Death), when he 
has committed a mistake in the performance of an enchantment. 
By membering my magical enchantment in the careless manner 
that you have been remembering the mantras of other gods, you 
are certainly doomed to death. I am hard to be understood even 
by accomplished teachers who have conquered their minds. Have 
you not heard the name of Cetaka 'nho is an expert in frauds!” 
On hearing this, Surasena Kumara thought:- ‘ Ah! Cetaka is 
reproaching this good man who has made a mistake In the per- 
formance of his enchantment. The poor man deserves protection.” 
With this idea In his mind, the Kumara ran to the place with 
a knife shining like a sapphire in his right hand He saw that 
Cetaka lifted up his accomplice crying ‘‘O gods and demi-gods * 
Protect me. Give me your shelter.” Seizing him by his foot 
with the object of forcibly crushing him on a huge stone-slab. 
Surasena Kumara thinking that gods are invulnerable to weapons, 
left off all his weapons, and with a low bow, he requested Cetaka 
as follows:- "O god! Be pleased; kindly leave aside your anger. 
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Take my life aad protect him, Why should you be angry with 
him? Even an enraged lion does not fall upon a jackal. Are you 
desirous of doing an act fit for a wicked man,” Cdtaka becom- 
ing a little more quiet, said, “O Kumaral you are unapproachable 
However, carefully listen to his blameworthy behaviour Although 
he is anxious in the accomplishment of my mantra, he does not 
behave properly.” The Kumara said * Although he is very blame 
worthy he is fit to be liberated in exchange for my life Do not 
fasify the saying about the visit of gods.” Cetaka replied “O 
good manl What is the use of killing you as you are perfectly 
innocent. He, himself, deserved to be killed, but my heart has 
become delighted by your magnanimity, and as a gracious gift,' I 
leave him unmolested.” With these words, Cetaka kept the 
Mattira-Sadkaka (an accomplice in the performance of magical 
enchantment) uninjured, and at once became invisible. The 
mantra-sadhaka, also, becoming stupefied on account of 
approaching death became insensible, and was brought to his 
natural state by the Kumara with the aid of sandal-paste kept 
there ready for the accomplshment of the Mantra. With the 
removal of his stupefaction after a little while, he began to look 
around gently, thinking himself endo<ved with a new lease 'of 
of life, and he was thus addressed by the Kumara:- "O good 
manl Be free from fear and worry. Your terrible messenger of 
Death has run away far. Now tell me the real truth. Who 
are you and what is your namel Whence did you come here 
and why did you begin the accomplishmnet of Manira-destnic- 
llble like the awakening of a comfortably sleeping lion? Besides, 
how did that incident occur?” Thinking Surasena Kumara to be 
a benefactor of his life, the mantra-sadhaka affectionately told him 

O handsome man ! I am a Vidyadhara ( an aerial geniuS ) 
named Kanakacuda. Cetaka came here from Haganavallabha 
Nagara with the object of performing his mantra ( enchantment ) 
and when £ was repeating the mantra, as a condition of Fate, 
I any how missed a word although I was careful. Only for that 
mistake of mine, he lifted me up with the object of.yiole^l^ 
thrashing me on a huge stone-slab and becoming bewildered 
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with fear I could not recollect the wording of the mantra for 
the protection of my body. I do not know what happened next. 
But I know only this much that you said, “ You liberate him 
at the risk of my life. ” The Knmara said “ O good man ! What 
intrinsic value have I i Living beings are every where capable 
of acqluring happiness or misery by their meritorious or evil 
actions. Kanakacuda said, “ Who will have faith in unseen meri- 
torious or evil actions 1 Why cannot this world be considered 
as full of many excellent persons by your saving my life by the 
gift of your life, because there are, even now, numerous bene- 
volent persons actually visible who are always ready in doing 
good to others. O worthy man 1 although it is difficult to meet 
you, I have fortunately seen you to-day, and all my much de 
sired wishes have been fulfilled. The excellence of noble-family 
is evident from your good condnct; my heart is, however, anxi- 
ous to know something more in detail ’* Surascna Kumara then 
narrated the entire account including the separation from his 
family-members caused by his vicious horse. The Vidyadhara 
said, “ O KumSra 1 Did you come here only with the object of 
making me a gift of your life ? Or, was there any other reason ? 
Kumara said, “Only out of curiosity; but there was no other 
motive for it." The Vidyadhara replied. “ If it be so, have favour 
on me and come to Mount Yaitadhya See many miracles there 
and show favour on my family by your darlana ( presence ), 
The Kumara extremely eager to see some miracle, accepted his 
invitation. Taking the Kumara with him, the Vidyadhara flew 
up in the sky blackened with the mass of darkness, and reached 
Mount Vaitadhya within the twinkling of the eye. There, 
he entered his dwelling-place, and entertained the KumSra 
sumptuously. When the Kumara did not return even after the 
lapse of one prahara, the mountaineer made a diligent search 
for him for a long time in numerous bowers of trees, and 
greatly grieved at heart, he returned home. 

SOrasena Kumara now began to move about in localities 
near Mount Vaitadhya,-full of the fragrant blossoms of Parijata 
(Erylhrina Indica coral tree ), -beautiful with the ringing noise 
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of streams falling down from rugged tops of high mountains, 
lovely with the melody oE music of sportive kinnara pairs, and 
charming with spacious, thickets accompanied by Kanakacuda. 
When Surasena Kumara was thus wandering with his eyes 
expanded by eagerness, he saw a strolling ascetic standing on 
a stone-slab with the burden of his entire body supported on 
leg only with both his arms raised high, with his steady eyes 
firmly fixed in contemplation toivards the disc of the hot Sun, 
and remaining in meditation. Becoming thrilled with excessive 
joy arising in his mind immediately on seeing him, the Kurnara 
told Kanakacuda O worthy man ! Let us go, to this pious 
man, and having respectfully saluted him, let us be free from 
sin, and let us purity our soul. The Vldyadhara said ‘ Well, let 
us go. ’’ Approaching the ascetic, both of them respectfully bowed 
down before him. The muni (ascetic) knowing them to be fit 
persons, became free from meditation, and taking his seat at a 
suitable place and thinking that both of them were on the first 
stage of spiritual development, began his preaching thus : — 

0 Worthy Persons. 1 If the religious doctrines taught by 
the compassionate Tirthahkaras be practised In all their details, 
they are the most valuable in this worthless samara. Abstention 
from injury to living things is the essence of these teachings 
and it results from avoidance of meat-diet, wine, and nightly 
meals. 

Out of these, wine is forbidden to be drunk by excellent 
persons. It deserves to be abandoned at a distance like a forbi- 
dden drink. There should be no desire for it even mentally. 
By drinking wine there is loss of wealth; excellent manners 
disappear; insanity becomes manifest; disappointment takes place; 
good actions are destroyed; one’s own vulnerable points are bro 
ught to light; friends are ashamed; the diffusion of infellect is 
hindered; family is defamed; pure celibacy is ruined, and succe • 
sslon of enmity is facilitated. Indulgence in wine produces an 
interruption in meritorious deeds, contracts friendship with low 
persons, causes sexual intercourse with persons who should not 
be cohabited, produces a desire for articles of food which is 



42^ 


prohibited to be eaten, brings ridicule to elders, engenders 
separation from relatives, and teaches one to use abusive 
language. 

Besides — 

TO q:T tr^ qrqiiTO ? li ? II 

w f^proaqufNV i 

*n Jfssrnronq: ii ^ ii 

qft ^ I 

fqfq ^5[^3| graft ^rfopT n ^ n 

?WT TO grr I 

TO ^9i! !? qTTOT II v 11 

qro^qqiiT^ i 

^ I qsTO^ : II H II 

m ^ ^ I 

TO irot Ml ^ II 

TO TO*T^ ^ I 

TO an^ srrqrjq, ^ ii ^s ii 

F? ^ ^qi^rtro TO W q ^ q;qT^ I 

TOTqqroqqgq^smt TOwft li ^ ii 

1, PaccakkhampI ya dav4i kalusa - bhavam jam4ttam 
jantuqam. 1. 

Majjassa taasa ka hojja cangima pavamulassa ? 1. 

2. Varamuggatalapuda-bhakkha^dqam attS vi^^saniuva^Io I. 
Ma majjapaQavattliie thdvamittampi sanshavio. 2 
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3- Etto cciya Ibiyasahu^o vi mairam muyanti dur4qa I 
V^}a-puta94sum pivi nisiddhameam jao bhayiyam. 3. 

4. Tatha Gaud! paisti tatha madhvi vijn^ya trividha sura ) 

Yathaivalka tatha sarv3 na patavya dvijottamai'h 4. 

5. Naripurusayorhanta kanyadusaka-madyapau I 
Et4 pataklnastukta pahcamastaih sahacaran. 5. 

6. Suram pitva tu yo tnohSdagnlvartjam surStn pib4t. 
Tatha eakay^ nlrdagdh4, mueyate kilbisattatah. 6. 

7 Yasya kayagatam Brahma, mady4na plavate sakrlt. 
Tasya vyapalte brahma^yam ^udratvam ca niyacchatl 7. 

8. lya bho d4vaQup]y3 [ majjam na jujai kayavi. 

Saggapavagga-sahgamasahatthiQo eavva kalampi. 8. 

1. What excellence can there be In the wine which Is 
the source of sin, as it evidently causes impura-mindedness in 
all living beings. 

2. Better to destroy one’s life by a dose of virulent 
poison, but it is not at all proper to allow one’s soul to remain 
under the influence of wine-drinking even for a short time. 

3. Even ordinary ascetics, therefore, abandon wine from 
a distance, and it is also prohibited by the Vddas and Puragas- 
It is said- 

4. Wine is to be known as of three kinds prepared from 
1. molasses, 2. corn -meal, and 3. honey. On'e variety as well as 
all varieties should be abandoned by the best among the twice 
born (the three upper classes.-Brahmaga, Ksatriya, and Vaisyas) 

5. Slayers of females, slayers of males, defilers of virgins, 
drunkards, and the fifth their associates- these are said to be 
criminal 

6. He, who, by drinking wine, feasts on the fiery wine 
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by infatuation, is delivered from the guilt of sin, when his body 
has been completely consumed. 

7. He, whose Brahma-nture of the Absolute Deity is 
once submerged by wine, loses his rank as a Brahmatja and 
attains the condition of a ^udra. 

8. Therefore, O beloved of the gods • persons desirous of 
the happiness of Svarga (heaven), and Final Beatitude, should not 
by all means, ever drink wine 

Besides, moreover, wine-drinking is the source of imparity; 
it gives an opportunity for enemies, awakens anger and other 
passions; and it is a meeting-place of disappointments and a 
wrong pavilion for misfortune. 

Just as, wine is forbidden to be drink by excellent persons, 
in the same way, animal food ( flesh ) is forbidden to be eaten. 
Meat-diet creates a diminution in religious meditation, makes room 
for unpleasant meditation and sentiments of wrath, and causes 
destruction of higher animals. It is the place of breeding for worms; 
It causes destruction of creatures entrapped under various circums- 
tances It is the source of a vehement desire for pleasures of 
the palate and for the ungodly hunting; it is an efficient 
cause of numerous dangerous diseases; it is disgusting to the 
eyes of beholders; it speedily leads one to misfortune; and it 
bids farewell for ever to bondage of meritorious action and also 
to the enjoyment of happiness Who else possessing good know- 
ledge will ever desire for meat-diet, which is the mine of such 
blemishes 1 

Besides, 

t jffiT?flur 51 5?^ ii \ ii 

snriarar ii ^ ii 
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-II ^ II 

|4 f^Rt*>T I 

q# qfffw3[‘ 3?fq^;s[‘ ^OT ii v li 

1. Dhainme ealahagljjam paiapidavajjanam pajatte^am i 
Tam puga mamsasT^am na gbadai gajaijarvlda vva I 

2. Mamsamasarayaesa sa&aiirayassa parlpo^at^atthlQO maqiuya 
Bhunjatiti parabbavesum tikhadulckhaim ag^ninta 2 

3. Ko nama klra sayauno mohouiya tuccha sole!-' ha kajj4na 
Assankha bbava parainpara duharim choltm pavaftejl 3 

4. Loiyasatthe vi Imam oahupayaareqa bhagii nivaheQa 
Payadam ciya padisiddham aviruddham jega bbaijiyamiqam 

1. Abandonment of injury to others has been carefully 
recommended by scriptures. Therefore^ moreover, the eating of 
flesh is not appropriate like a flower in the sky, 

2. Persons eating flesh for the nourishment of this frail 
body suffer innumerable terrible miseries during future lives. 

3. Which wise-man will, indeed gbdly accept multitudes 
of agonies oc-urlng in series of innumerable future lives for the 
sake of rather iiioignificant pleasure arising from delusion ? 

4. This ( meat-eating ) has, been publicly prohibited by 
muUitulcs of people by numerous examples, among ordinary 
scriptures and it is said to be undisputed even by authoritative 
scriptures. 

Also, 

^ II H II 


54 
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^TH, ^ M ^ II 

^ ff *rt^ im^^i 
sq^E ^T ^ qwik^: li vs li 

3?T^Twf*r5ft fqsiTJ qf^ i 

fijsTTarf ^RUFUfe ^ il C II 

5iTJ I 

5i%?r ^ ^ ff II ^ II 

^nf^ 55t^ ^nr^ i i 

^3 qisflf^ ^R^TR qV qw qq Il 


snfqqT q 'q ^«*r q sr^snfq *nqq I 
qra^ ^ i 

fq: f^q^qjt^q : ? w, : ? 

qf^ qi^fq, qq^q i 

^htt qqq^ t ’rt^, fqq^ ^jfs^rrnf^ 
^qqT qR. qfqrfqw 1 

qqrq 3^t qqqr, 

^fqiJT qRqjqr q, f^qq q^q^ i 

qqqr qgqr qq, qfqq q qqi qqr 
%r, v^Biq q qfiqq^ r 

, fq^qqifq^qq^ 

«rRqq q qfq^ q q i^q ^fqf^ari 

qV ^■qr^q^qq ^i^rt q^^qrRt 
qq^spit q qfqRj q q i 
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II 
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sjwT ^ #r%l II ?<J II 

^fq^iTiiT ^w % ^}^ ^ 1 

3TWt ^ *rt^ 5 t 55q #rf^ ! ii ti 

5. Himsa— pravardhakam mamsam adharmasya ca vardhnam 
Dulil^has;^ otpadakam mamsam, tastnan mamsam na 
bbaksay^t 5. 

6. Svamamsam paramam’4na yo vardhayitum icchati 

Udvigam labhpte vasam, jatra tatropajayate. 6. 

7 Dlksito brahmaca.i va yo !il mam'^am prabhaksay^t 
Vyaktam ea nA’’ukam gacc'nedadharmah papapaurusah. 7. 

8. Akasaeamino vip:ah pa'ita njamsa-baaksagat 
Vipraijam patacam dtistva lasaian mamsam na bhaksayet. 8 

9. ^ukra^onita-sambhutani, yo mamsam khadate narab 
Jalena kiifute ^aucam, hasaate tarn hi d6vatah 9. 

10. 8ruyauie yflni ilrthaiii. trisu-lokesu Bharata I 

Tesu prapaoti ha siianam yo mamsam naiva bhaksaydt 10. 

11. Nagnina na ca sury^t^a na jalyaapi manava ! | 
Mamsasya bhaksagt^ sudahih esa dharino yudhisthira! i 1. 

12. Kim lihga ve^ grahaijaih ? Kim sirastunda- mu^danaih^ 
Yadi svadaati mamsani, sarvam^va nirarthakam 12. 

1.3 Yatha vanagajah snato, nirmale salilar^ave 

Rajasa gu^datt: gau-am, tadva mamsasya bhaksa^am. 13 

14. Piabhasam Puskaram Grahga Kuruksdtram Sarasvati 
D^vika Candrabhaga ca sindhuscaiva Mahanada 14 

15. Maly a Yamuna caiva. Naimesamca kray a tatha 
Sarayu kau^ikam cawa Lauhityam ca Mahanadam. 15 

16 Etaistirthairmaharddhikaih kuryatcaivabhi^canam 
Abhak^a^am ca mamsasya, na ca tulyam Yudhi^hira} 16 
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17 Yo dadyat kancdnam M4rum, kritsnam caiva vasundhram 
Abhaksaijam ca niamsasya, na ca luljam Yudhisthira I 17 

18 Hiraijya-danam go-danam bhumi-danam tathaiva ca 
Abhaksa^am ca mamtasya, na ca tulyam Yuchlsthira ! 18 

19 Kapilanim eahaernm tu inasd masam gavam dad^t 
Abhaksaoam ca mamsasya na ca tulyam Yudbistbira I 19 

5 Meat-eating is the augmentor of injury to animals, 
increaser o£ unrighteousness, and the originator of misery. Flesh 
therefore should not be eaten. 

6. He who desires to increase his own flesh with the 
flesh of another, acquires a troublesome dwelling-place. He is 
born at any place whatsoever. 

7. He, either consecrated or practi ing religions study, 
who repeatedly partakes of meat, that unrighteous sinful man 
evidently goes to hell. 

8. Brahmins, moving lo the air became degraded by 
the eating of flesh Having seen the fallen condition of the 
Brahmins, one should not, tfaeiefore_ partake of meat. 8, 

9. The man, who eats flesh originating in semen and 
blood, does the purification with water. Gods, however, ridicule 
him. 9. 

10. O descendeut of Bhara'a 1 He who does not eat flesh 
obtains ablution in the sacred bathing-places which are heard of 
in the three worlds. 10. 

11. O man! purificaiioii, from the eating of meat cannot be 
done by fire, not by the Sun. and not even by water, Yudhisthira. 

12. What is the use of shaving of head and face ? If 
people eat desh, all indeed is useless. 

13. If a forest-elephant having bathed in a pure flood of 
water, covers his body with dust, the eating of flesh is like that. 

14—15—16. Hven it ablutions are done in these highly sacred 
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places viz Prabhasa Pusakara Granges, Kuruks^tra, Sarasvat? D^vifca 
and Candrabhaga, Siadhu and also Mahanadi, Malaja, Yamuna 
Naimisha fortst. and Gaya, barayu and Kau^ika, Lobitja and 
Mabanadam. the non-eating of flesh is net equal, O Yudhisthira 
It is superior 

17. If one gives away the Mount Meru of gold and also 
the entire woild, the non-eatmg of flesh is not equal C 
Yu’dhlsthira. But it is superior. 

18 The non eating of flesh is not equal to-the giving 
of gold, the giving of cows and also to the giving of land. But 
It IS superior. 

19. If one gives away a thousand of brownish cows every 
month, to mendicants the non-eatiug of flesh is not equal. O 
Yudhisthira. But it is superior 

Also. 

^ ^ ^ ior II 

^ II II 
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20. Jya leiyasatthesu vi parlharaQtjjattanuna nldifitham 
Maihbam mahavisamptva klmduna loutiare sama4 ? 20. 

21. Jaha majja mamsaviral bahudo=attena hoi kayawa. 
Taha rayaqibhoyacampivi pariharaijijjam sayaonehim. 21 

22. Jai VI hu phasugafnannam kunthupa^aga tahavi 
duppassa, 

PaccakkhanaQiqovi hu raibhattam pariharanti 22. 

23. Jal vi hu pivillgai disanti paivatoiujjo^ 

Taha vi khalu a^ainnam mulavayavlrahaQa j^^a 23. 

24 lya bho devagupiya ! samsara tarussa rundakandasamam 
majjam mamsam nisibhoyaQamaca naum pariccayaha 24 

k.5 Kim va mudha acchaba no p4cchaha cchiddapaiil 
pudapadlyam 

Saliampiva vigalaqtatn gamayam ceva niyajivam 25 

26. Kettiyamettam eyam * ajjavi samsaracaragaviratta 
Rajjampi vivajjitta pavvajjum sampavajjanti 26 

20. Even in ordinary fcriptures flesh-eating has been 
described as fit to be abandoned like a virulent poison, how 
much more ( is it to be abandoned ) in extra-ordinary ( going 
beyond the ordinary ) scriptures. 

21. Just as abstention from wine and meat should be 
done on account of many bad consequences, in the same way. 
even eating during night, should be abcudoned by wise persons 

22. Even though food may be pure, small insects and 
moth are difficult to be avided, and therefore persons possessing 
the superior knowledge of pratyakhana ( self-denial ) abandon 
eating during night. 

23. Although ants etc become visible during the bright- 
ness of the light of a lamp, there is really a transgression 
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in the original vow even in the case of objects which cannot 
seen. 

24. Therefore, 0 beloved of the gods ! having known 
ivine, flesh, and eating during night as the true bullous root of 
the tree of Samsara, abandon ( them ) 

25. Or perchance, stupid persons, do not indeed, clearly 
deliberate on their o-vn life vanishing every moment like water 
remain'ng in the cavity of their closed hands with holes in them. 

26. Of what significance is this i Even now, persons 
renouncing the path of satpsara, having abandoned even king- 
doms, become ascetic mendicants. 

On hearing the preaching. Kanakacuda with the Intention 
of complete renunciation of the world, bowed down low at the 
feet of the Carana muni and said "O lord! having entrusted the 
care of my kingdom to my son, I will accept diksa at your 
hands, and I will fulfil the fruitfulness of mi life” The Muni 
said “That is the only means of breaking the bonds of ties of 
this world. It is perfectly suitable for a person of your high 
culture.’’ 

Suraseiia Kumara abo with a feeling of renunciation 
saluted the muni and said “O hru ‘Kindlv give me a iife-Iong 
vow of abstention from the use of w'ine, tV'sh and eating during 
night”. Knowing him to br a fit person, t''e Jkffifi makarafa 
gave him the vow of abstention, Bowusg dowvn lo << b-^fere the 
cara^ia muni both ihcm w'-^ni away then, givio presents 
of excellent ornaments and garments to Suiasena Kumara with 
a feeling of intense love, Kanakacuda sail “O prince! I have 
become free from worldly attachmrnts and having tnk'^n diksa, 
I will make my sou) free from sin. Show me any piece of service 
that I can render to you The Kumara replied “ What can I 
say? Separation from you Is very trouble some to me. However 
the elderly members of my family who-n I left since a long time 
must be very anxious lo f.ee me. I am greatly afflicted with 
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this idea. " Kanakacuda said “ Then, let us go there”. Suras^na 
Kumara accepted the proposal, and both of them having mounted 
an aerial car weot there. 

After having thoroughly made inquries in every part of 
the forest, for Surasena Kumara led astray by tlie vicious horse, 
the army of soldiers despatched for inquiries, could not get any 
scent of the whereabouts of the Kumara and returned to Tripura 
jojlessly and disappointedly. The king was duly informed of 
the failure of inquiries On hearing the news of the disappea- 
rance of the Kumara the King was immensely afflicted as if all 
his belongings were stolen away, and having left off food and 
drink, he started from his capital town with the object of making 
personal inquiries about Surs4na Kumara, accompalned by the 
four divisions of his army, by females of his harem, and by 
Ratnavali who was suffering intensely from pangs of separation, 
and eventually reached rhe interior of the Kadambarl forest. 
The king then sent his servants in all the directions with the 
object of making thorough inquiries One day during their 
wanderings here and there, the servants met with a mountaineer 
with a ring inscribed wilh the name of the Kumara, on his 
finger and distressed with a painful idea lest he may have 
killed Surasena Kumara, they brought him into the presence of 
the king. The king with a well-balanceJ mind asked him, ‘ O 
innocent manl Tell me from whom did you get this jewelled 
ring ? Where is prince Surasena? “ On seeing the king, 
accompanied hj elephants, horees chariots, warrijrs, and other 
ensigns of royal wealth, the mountaineer gieatly agitated with 
confusion, began to give a mutually contradictory account of 
Surasena Kutnafa wiih a faltering speech. The King said “Ah! 
from mutually contradic ory statements it seems he has killed 
Surasena KumSra; otherwise how can be get the jewelled ring? 
Who can ever snatch away the precious gem from the hood of 
a living chief of serpents? Howevet, keep him in a vigilant 
cuiioJy for five days," I cannot understand the real state. The 
diversions of Fate are of deep significance ” Under orders of 
the king, his servants tied the mountaineer with fetters. The 
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king engrossed in a whirl of doubts began to weep loud very 
sorro fully with an incessant flow of tears from his eyes. With 
the spread of the news of probable death of Suras^na Kamara, 
all the feudatory princes became much grieve d, the army of 
servants was greatly dejected, ministers were overwhelmed with 
confusion and females ol the harem were crying piteously. After 
lamenting for a long time, Ratnavah also, fatigued under the 
burden of exterme sorrow, fell down unconscious on the ground, 
and she regained her natural condition after vehement consolation 
from her maid-servants. With the advrnt of night, darkness 
resembling Anjana-giri, r-pread in all directions Nearly at mid- 
night, Rat naval! told her nurse:- 0 mother I with the loss of my 
husbmd what is the use of my rt-mainlng alive * Why should I 
put up with the insults of low porsons* Why should 1 see the 
distressed faces of my relatives at my father’s house? Why should 
I listen to harsh words of wicked persons enraged with the 
slightest cause? I give you solemn oath In the name of my own 
life, that you should not act against my wish. For the present, 
you become my companion. Enough of pleasure arising from 
bondage of love. Its course is always strange. Misery finally results 
from the eating of the fruits of Kim Pika ( a kind of 
fruits which are very sweet, but, which are exteremely 
po'sonous in the end ) but the meeting of the beloved, turns 
out to be fraught with difficulty also in the beginning I think, 
that desperate Fate must have made the pleasure of meeting 
with one’s belowed, as if combined with the fickleness of ears 
of an elephant, of a lightning, or of a rain-bow, and it is for 
that reason only, that shrewd persons avoid love, as if it were a 
serpent In a hole. They alone realise the greatness of the 
virulent force of separation from beloveds ” The nurse said “O 
daughter! In what kind of work do you desire ms to be your 
accomplice? She replied:,- “O mother! for th“ purpose of putting 
an end to my life afflicted with the burning fire of unbearable 
separation from my beloved,” The nurse said'- ‘‘O child! Why 
do you become so hasty? Until now, we have not got any 
definite news, and the fulfillment of one’s desire for death is 
55 
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not hard to be accomplished even later on.” On hearing these 
words of prohibition, Ratnavall, avoiding the range of vision of 
the nurse, started from her dwelling-place unnoticed by any of 
her relatives, and entered a forest-<irbour in a distant locality 
and with her hands folded in the form of an etnjaii in front of 
her fore-head, she said ' 0 Sylvan G-oddesa 1 Listen to the words 
of an unfortunate girl. Who else is there in this place, to 
whom I can say out my heart’s aim* The desperate Fate has 
created me with such adverse attributes for the purpose of 
tormenting me with misfortunes, that soon after my marriage I 
unfortunately became separated from my husband. Now I leave 
my body hanging on the adjoining tree, in your presence. What 
is the use of this body polluted with the dirt of dishonour ? O 
son of the king of Tripura 1 Although you are at a distance, 
you must know that his poor Ratnavali has loit her life for 
the sake of your separation.’’ With these words, she tied up 
her braid of hair, made a strong knot of her clothes, and having 
prepared a snare with her upper garment on the branch of a 
tree, she applied the noose on her own neck and kept her body 
hanging on it. 

Unable to find Ratnavall on her own bed, ihe nurse follo- 
wed her immediately, and, as a consequence of virtuous actions 
in previous lives, she arrived at that spot. In the brightness of 
moon-light, the nurse saw Ratnavall hanging from the branch 
of the tree, but unable to apply a suitable remedy, she raised a 
loud cry of lamentation thus : — '* 0 gods ! sprites ! angels ! give 
me your shelter. Protect this noble woman Cut asunder her 
fetters Do not make yourself impure with the mire of sin by 
your negligence at such a critical time.’ 

At that time, Kanakacuda and Surasdna Kuma'a came into 
that region, and immediately on hearing the cry of danger, they 
got down from the sky, and cut down all the fetters of Ratna- 
vali. When Ratnavali regained her natural condition, they asked 
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her ‘O fair woman ! “ Who is the cause of such evil resolu- 
tions ? ” Batnavall, with deep sighs, replied;- 'Wicked actions of 
previous lives.” Surasena Kumara said However, say out 
something in detail ’ Rainavali again replied If it be so, it 
is separation from Surasena Kumara, son of King Mahasena. ” 
Having instantly recognized her, Surasena Kumara said :-”Then, 
enough with such evil ideas.” At this moment, on account of her 
being perfectly recognized, Ratnavaii remained silent, fixing her 
eyesight on the eyes of Surasena Kumara, out of shame. On 
knowing the true state of affairs, the nurse gave a greeting of 
welcome there to Surasena Kumara on his presence after long 
absence, and she informed him about the arrival of King Mahasena. 
At this time, the Vidyadhara requested Surasena Kumara thus;- 
O Kumara ! all your indirectly expressed wishes are now fulfilled. 
BO please allow me to go to my dwelling-place, Surasena Kumara 
greatly distressed by the separation, allowed him to go with great 
reluctance Then, Kanakaciida Vtdy^hara affectionately accepted 
diksa at the hands of Caraga Mum. 

Surasena Kumara returned to the camp of the army, 
accompanied by Ratnavaii, and embracing the King heartily, he 
narrated his complete account, and a festival in honour of his 
arrival was duly celebrated The mountaineer was respectfully 
liberated. The King' then, entered his capital town with great 
pomp An excellent palace was placed at the disposal of Surasena 
Kumara, and he passed his days happily there King Mahasena 
died Soon after the death- ceremony of King Mahasena, prince 
Surasena Kumara was enthroned as his successor, and he ruled 
over his kingdom with statesmanship. 

One day, Kanakacuda Muni well-versed in religious rites 
and a master of several sutras, came into the adjoining pleasure- 
garden, King Surasena went there with the object of paying 
homage to the learned muni. Having respectfully bowed down 
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at the feet o£ Guru, the king took his seat near him. The muni 
preached Jalna Dharma, and many persons had an insight about 
self. At the end, the Guru Maharaja asked King Surasdna : — 
0 King ! Do you now carefully observe the vows of abstention 
from wine, flesh, and nightly meals, taken by you long ago?” 
The King replied —I am carefully observing them ” The Muni 
Maharaja again said, " Then, hold your samyaktva fast by accep- 
ting Jinesvaras who are entirely free from faults with the convic 
tion of True God, and leave aside Mithyatva ( wrong belief ) 
resulting from evil notions. Even by doing this much, you know 
that you have really accomplished the welfare of your future 
life. The King said It is exactly so. From now, 1 have ado- 
pted Jaina Dharma, and by your grace, an eager desire for 
leaving off wrong belief has arisen in me You have .satisfied all 
my much-des;red wishes in every way” Having joyfully expressed 
his sentiments, King Surasena went away. Muni Maharaja also, 
following his usual custom, went elsewhere In due course of 
time, King Surasena died with defiled (wrong) belief arising 
from impure notions caused by agonizing pains all over his body, 
and, as a result, he was born as Bibh41aka Y iksa This Is the 
account of Bibh^laka Yaksa 

^ramaQa Bhagavan Mahavira, then, started from the pie* 
asure-garden of Bibhelaka Yaksa and stood in contemplation in 
a garden outside the village named Sali^Irsaka It was during 
the month of Migha ( January-February ). 

KATAPOTANA. 

Queen Vijayavatl-the wife of Sramaija Bhagavan Mahavira 
during hiB bhava as Triprstha Va3ud4vd-who had died with 
feelings of great animosity towards him as she was not well- 
ieBpected,-wandered in Satnsara during many lives, and she was 
born as a z'^Q(»-vyantari named Katapulana, as a consequence 
of ignorant penances during a human bhavi. On account of her 
animosity towards ^ranaga Bhagavan Mahavira during her pre 
vious life, and also on account of her inability to bear the pre- 



437 


pondeiathg superior glory o£ Jin4^vara Bhagavan, she assumed 
the form of a female hermit Putting on a bark -garment and 
making her entire body wet with icy cold wetter flowing consta- 
ntly in torential masse; from her long hanging mass of braided 
hair Kataputana tapasl remained invisible in the air just above 
the locihty in which Sramaqa Bhagavan Mahavira was s'andiug 
in contemplncion, and she began to shake her body violently. 
The drops of water mixed with particles of snow and cooled 
down with very cold gusts of wind pierced the body of JiD44vara 
like so many arrows^ and unbearable drops of water pouring 
continuously from the spread out mass of braid of hair and from 
the dark garment, entered the vital parts of the body of Jin4- 
4vaia Bhagavan. The cold of Magha-masa ( January- February ) 
was naturally unbearable, and the evil-minded vyantari had 
greatly aggravated (he coldness by her divine power What else 
to say about it ? The body of an ordinary person mortified by 
such agonies of cold, would be melted away It is only that 
Arhats with mmpakrarna aymya ( life-limit which cannot be 
lessened by disease, fear, fire, water, and other misfortunes 
which shorten the life-limit of an ordinary individual ) can alone 
tolerate such sufferings While patiently enduring the trouble 
caused by cold for four praharas of the night, the religious con- 
templation capable of destroying future lives, became greatly 
developed, and by enduring It with great mental tranquility, the 
Karmas of ^ramaija Bhagavan Mahavira b-.came more and more 
destroyed, and the Avadhi Jhana possessed by Srama^a Bhaga- 
van Mahavira became more extensive and lie began to see ob- 
jects in all the worlds, ^ramaqia Bhagavan Mahavira had from 
his very birth, whatever Avadhi Jnana he possessed during his 
previous life as a celestial being, and the wealth of his study 
consisted of all the Ahgas Now, Kataputana on seeing irama^a 

Bhagavan Mahttvira perfectly immovable, was greatly disappo 
inted in the morning, and becoming more tranquil, and repenting 
for her misdeed, she worshipped the Lord with great devotion, 
and then she went away. 
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Sixth Rainy Season. 

Starting from there, SramaQa Bhagavan Mahavira, went 
to Bhadrika N^ari with the object of living there, during his 
sixth rainy season. There, Go^ala met the Bhagavan after an 
absence of six months. On seeing iramaQa Bhagavan Mahavira 
the delighted Go^ala respectfully bowed down at the lotus-like feet 
of the Jin^^ra, and he remained at the Lord’s service as before. 

^ramaoa Bhagavan Mahavira lived at Bhadrika Nagari 
during the sixth rainy season, observing a continuous fasting of 
four months with various vows. 



Chapter x. 

Peregrinations of ^ramaga Bhagavan Mahavira during the last 6^ 
years of chadmastha kala of ascetsc life. 

Seventh Year of Ascetic Life ( B. C. 562-61 ). 

At the end of four months’ fasting, ^ramaga Bhagwan 
Mahavira broke his fasting outside the town. Having taken the 
break fast, the Jin^jvara Bhagavan took vows of various kinds 
and he continued his vihara in Magadha-(Ma for eight months, 
without any trouble accompained by Go^ala. Having completed 
his touring in Magadha~deia during winter and summer months 
^ramaga Bhagavan Mahavira went to Alambhtka Nagar\, with 
the object of staying there during the ensuing rainy season. 

SEVENTH RAINY SEASON. 

During, the stay at Alambhika Nagari 5 ramana Bhagavan 
Mahavira hid a continuous fasting of four mouths. Ac the end 
of the four months’ fasting, Sramaga Bhagavan Mahavira had 
his break-fast outside the town. 

Eighth Year of Ascetic Life ( B. C. 56I-6O ). 

Having taken ills break-fast outside Alambhika Nagari, 
^ramaga Bhagvan Mahavira went in the direction of Kugdaka 
Sannive^a He stayed there for a short period, in the temple 
of V^udeva and stood in a corner of the tall temple of YSsuddva. 
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Go^ala, also, although he was strictly observing the 
religious rites prescribed by Jin4^varas, became disgusted with 
keeping his body in restricted postures, and leaving aside all 
sen^e tf shame like a buffoon without caring for future danger, 
he took his seat taking support of the mouth of the image of 
YSsud^va. The worshipper of the idol who came there with a 
flower basket and an incense-pot in his hand, saw Go^ala seated 
thus only from a distance, and he thought witli amazement:- “I 
have been worshipping this god for a long time, but I have 
never seen any one else worshipping him with such devotion, so 
is this man possessed by a pi^aca or by a demon ^ Or, is he 
sitting thus under the influence of perverseness of elementary 
constituents of hie body!” As soon as the worshipper entered 
tile interior of the temple, that experienced man knew him to 
be cl mendicant from his naked appearance, and he thought If 
I punish this man, the people of the village will think me to 
be unjust and wicked. Let me, therefore. Inform the people. 
Let them see for themselves and do whatever Is fit. Why should 
Ido this unprofitable woik The worshipper informed the people. 
The people went into the temple, and on seeing Gosala seated 
leaning on the image of Vasudeva they angrily belt him 
severely with cane and blows, and after having mangled his 
body, they left him after a long time thinking him to be a lunatic. 

^ramana Bhagavan Mahavira then went to Mardana 
Sannivc^a and he stood in religious contemplation in « clean 
portion of the temple of Balad^va 

111 bred Gc^ala sat carefully like an ascetic keeping his 
male generative organ into the mouth of the image of Balad^va 
People of the aannivesa angrily beat him as before, and they 
left him after a long time 

Srama^a Bhagavan Mahavira, thtn, remained in religious 
contemplation in 5ali-vana of ^alaka village There also, a 
vyantari named Salajja, angered without cause, began to create 
various troubles to Jin^^vara. When that evil-minded vyanlarl 
got tired of doing further troubles she worshipped the Lord, and 
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then, she went away. It is realy wonderful that persons causing 
troubles to iSramaQa Bhagavan Mahavira got wearied of them, 
but he himself did not mind them at alll 

Then, ^ramaija Bhagavin Mah^vira went to Lohargala 
Nagara which was furnished with fine public buildings and 
market-places, and which was known as one of the most beauti- 
ful cities of the world. It was ruled by a king named Jita^atru 
who was like a lion in destroying proud enemies, and elephants 
in the form of brave warriors King Jita^atru bad a quarrel 
with the king of the boundary-line of his kingdom, consequently, 
officers of his state minutely examined all foreigners Some of 
the officers, on seeing Sramann Bhagavan Mahhvira, caught hold 
of him, thinking him to be a spy as they could not receive a 
satisfactory reply, and brought him immediately into the presence 
of the King. 

At that time, immediately on seeing, ^ramaoa Bhagavia 
Mahavira there, the astrologer Utpalaka, bowed down joyfully 
at his lotus-like feet with extreme horripilation, and told the. 
King Ah ! This illustrious man is not a spy. He is the same 
person-Jinesvard 5ramana Bhagavan Mahavira-the enblem of 
dignity of the royal family of King Siddhartha-sovereign of the 
ecclisiastical worM-who brought delight to the hearts of the 
distressed and needy persons by his munificent gifts of gold for 
one year, and who has renounced the world. Have you not ever 
heard the fame of the Lord of the gods whose lotus-like feet 
are worshipped by gods, angels and kings ? In case you are not 
inclined to believe in my words, you salify yourself by critically 
examining his hands marked with signs of CxLra ( wheel ) gadk 
(mace) Kalaia{a jar-shaped vessel with a nozzle used for god 
-worship ) and Kamala ( lotus ). ” Becoming perfectly convinced. 
King Jitasatru set both ^ramana Bhagavan Mahavira and Go^a’a 
free from bondage, and gave them due respects. 

^rama^a Bhagavan Mahavira then went to Furimat9la 

Nagara, and remained there in religious contemplation 

56 
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VAGGURA SfeTHA 

In that town, there was a merchant named Yaggura who 
wae very wealthy like Kub^ra; who was an. excellent place of 
shelter for dlstreesed and needy persons like a bow for an arrow; 
who was always ready in attaining the welfare of both the 
worlds like a great sage; who was sincere, talking sweetly, cou- 
rteons and who was like a snare in capturing a mass of pure 
virtuous qualities. He had a wife named Bhadra who was of 
excellent virtuous character, and was a source of great affection. 
She was barren, and she had become tired of offerings to varl* 
OUB deties, and of taking numerous medicines with the object 
of getting a son One day, Bhadra mounted a palanquin along 
with her husband ^dfh Vaggura, accompanied by her relatives, 
servants, and a number of cocks carrying tasteful meals of vari- 
ous kinds and going with great pomp in the direction of plea- 
sure-gardens, she entered the garden named ^akatamukha which 
was pleasant with the soft melodious notes of various birds, and 
lovely with the sweet smell of fragrant flowers of a variety of 
tall trees. Vaggura ^eth and Bhadra S^thaiji sported for a long 
time in the waters of a lake, and when they were walking here 
and there in search of flowers they saw a decrepitated temple 

whose pinnacle was on the point of falling down, whjse heavy 
slabs of stone were lying scattered, and whose massive pillars 
were getting loose. Both of them entered the temple out of 
curiosity, and they saw an image of Jind^vara Bhagavan 
Malllnath Swim! with a luster as black as that of the petal of 
the A^rka tree, which looked extremely calm like the disc of 
the autumnal Moon, which appeared beautiful as if it were ado- 
rned with precious gems, although it was without any ornament; 
and which exhibited its extreme excellence only by mere dar^ana 
(sight) like the thought-gem. Immediately on seeing the image, 
both of them had an excellent notion in their mind and they 
thought The form of this image is endowed with artistic 

beauty; it seems, therefore, that this Is not an ordinary Image, 
All our much-desired wishes are now fulfilled. ” With this idea 

in their heart, both of them began to sing hymns of praise 
as follows 
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gtsT* ii ? II 

ST ^ jnfTO't^rm II H II 

arrlff ^ jT'^wRJ 

^ II ^ II 

^ ^ 5l*T-^fl^f| ^ ^ I 

^ 5f f^‘ II V II 

1 Ajjam vihadiya nibidaduha nigada pavihadiya [ ajja 
parapavara sugai ] tnaiidira duvaraim. 

Ajjam ciya karakamali-lioa, suhaim eamsara saraim. 

2, Ajjam clya tihuyaija sirihim amhi paloiya naha I 
Jam tuba loyagapahi gayau, naalyadoaapavaha. 

3, Ahaha amhehim tikkha dukkhohasibitattagattihim, 
kaha naha ! tumha payamandavantari. 

Naha nivaha nimmala rayaga kira^ja jala samchaiyambari. 3 

4, 5ampai laddhu nlvasu phuduma rupa hiehim va deval 
J am tuba dittbam muhakamalu khaliya kammaval4va. 4 

1. To-day, our intensely miserable bondage has become 
loose. The doors of ihe temple of Most Excellent Happiness 
have opened. To-day, indeed the most valuable pleasures of this 
world are within our lotus-hke hands. 

2. O Lordl to-day, certainly, the wealth of the three 
worlds has been seen by us In that we have come within the 
range of vision of your eyes which are capable of destroying the 
current of blemishes. 

3. O Lord, we, distressed by the lire of severe miseries, 
have now obtained a shelter in the pavilion of your feet illumi- 
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nating the sky by the net of the rays of ’^he pure lustre -of 
gem- like mass of nails of your feet. 

4. Besides O god 1 now, having got a shelter, we shall 
wash away the sin of Karmas on seeing your lotus-like face 
like a traveller in the country of Marwar. 

Having repeatedly extolled with a speech full of devotion 
intimately connected, delightful to the heart, and with a speech 
expanding the eyes with joy, they brought their head^ low so 
as to touch the ground, and they again said "O god[ If by your 
grace, we have the good fortune of acquiring a son or a daughter 
we shall enrich the top of your temple with gold goblets and 
will have your temple beautified with tall pillars, equipped with 
play-houses, elegant with cornices decorated with an excellent 
enclosing wall, and resplendent with nice dolls arranged at suitable 
places. We shall, also remain always devoted to you and we 
shall constantly arrange for the dignity of your worship.” Soon 
after repeating the prayers, Vaggura and his wife amused 
themselves for some time in the pleasure-garden, and, then, both 
of them went home. 

Through the grace of the var\a-vyantart goddess of the 
adjoining country satisfied by the predominance of their devotion, 
Bhadra ^4thagi became pregnant and Yaggura ^eth consequently 
had perfect confidence fixed in his mind. From that day, 
Vaggura commenced repair works in the temple and finished 
it without waste of time. He was worshipping the image three 
times daily with fragrant flowers of five colours, used to have 
dramatic performances done by courtezans aud he used to have 
four kinds of musical iustrumeuta played with very sweet tunes. 
In this way, Vaggura ^eth passed his days in devotion. 

One day, a Jaina acarya named Suras4na doing unrestricted 
wandering, came there with the object of paying homage to the 
image cf the Tirthankara, and remained in a suitable dwelling 
place nearby. During fore-noon, Suras^na Acarya went into the 
temple of Tirtfaafikara Mallinltha SwamI and having adored the 
Xiord for a considerable time, he took his seat at a suitable 
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place and he began to preach religion to fortunate individuals. 
Yaggura seth came there, with materials of worship, and having 
worshipped and adored the image, he went to the acarya, and 
bowing down low at the feet of the Guru, he too'^ his seat at 
a suitable place, with the acarya a blessing. The Guru made 
the following preaching- 

PREACHING 

^ 5>f| II ? II 

??rsrv?^«ir II ^ II 

^ ^ ^ ? 11 1 II' 

^ i^rl^sr ? i 

^ ^ ?ig3[R5f^ II V? II 

^ ^ »Tf Rij I ^ I 

f^535ITTt II H II 

^npiqoTTiTtl'it ^ II ^ II 

^fjRarsir Rrorq^r ii vs ii 

^ Rr^w^nnrni^ff ’Rijt wi%nr.| 

^ ^ ^ 5»r ll <: It 

sriRq^ft i 

^ 5jafjftTJTrit^ \\ \ \\ 
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t ^ ^ sft wr^ n u 

%ff% ’(Ts^ y\\l II 


H4ii iMM^f 5*r5rTqif| i 

f^gr ^ II II 

'Rf^Rr f^^^r?^RT«Rr ^ %*r^3iT^ ? n ii 
^«wirru^^ '>r^«f i. 





qrt 'q* II ?« ir 


^ u^M - I 


^ ft^qttnsptms^T^^ii^ffri^Rr ll tH ii 

5^^ 3^1% ^ I 

^ qrRs^ qq?^ ll ii 

^qqcqj^fl’ 1 


Rtoi^ foRTTorr ^Rr qqqf^qqi^r^ ii ?v9 ii 


qqrr f^tRr qf^ gf^feqi^ifor^ Rr ii ?<^ ii 


^qiqr f^Rrfwr ? ^‘Rrfq ^q q?^ gq^i^ l 
Rr^ft q q R'f^ qqqqjT ii li 

*o ^ 

qromfq gq^^^rafiqFiqfiqim^q RqsRr i 
^qn^qfqqq qsgFiq<q< «Fif ii q® ii 

t ^ Rrf^ qRrq ^wrqqFT q qm^q i 
wqqqFT ^ q^qsq’q^ q ii q^ ii 
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fir I 

fif^ 3rf?r^3[‘ f^^^moj ii li 

f^sr I 

npif^* ^rnr' ^ li n 

^ 5«iT ^TFn^Trfr qq^PT ^*R«ITof I 

^r5R^Rq^5f<x«ir - grr^ ?Trrt?w* li ll 

gnrajiqqgTiir* ^ f^fq^g^qr^r'fq I 

qr^s^T^Fq ii ii 

^ngor vrMTpi<qiui iif ll il 

^ ^ ^[d^S^^FTOFsrr i 

^ ^Kfrafor I li ^vs n 

qff^ ?rr^ il \< ii 

qiTOcq^flq %q ^ i 

f^fhT frq f^ss;^ q^^TT tl tl 

pf >?> ^qi^fqqi ! fgf% q^i ^ qf?r«nr i 
qf^ftqi q?»fV 5*r^ ^r4 fqft^> ii ^o n 

^Tqq'V qrf^ "hH ^ I 
^irinor^R* gr qq^ii^?ii 

1. JiQanahabbuvaQa karaqam tappadiina pya^am tlsanjbaam ca 

DaiS^amml ya padibaddho tinivi punn^him labbhanti. 1. 

2. Nlsesasokkha-tarubiyamula muddama dugai kavadam 
KS.rinti mandiram jlv^avarassa dhanna savibhavdQam 2. 
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3. Tuhi^a-girieifiga-sIngSraharl je nimmavantl jlQabhavaqam, 


T4 kaha na lilae cciya cintiyamattbam paeahinti ? 3 . 

4. Sairann4ija vi jinag4hakarag4 ko mjpijja pannabharam ? 
Ko puija tammim vihi^a jinnami Eamuddharijjant6. 4 . 

5, Ta bho irahayasa ! ta4 niyarca sammam samayariyam^yam, 

Samuyajjiya davvdijam jinmiddharo jamesa kao. 5. 

C.-. Eyammi akirante titthucch45 jin^ abhatti ya 

SahuqamaQam bhawaQamabobi]abho ya. 6. 

7 Karavi^ imamml bhavajalanthi-taTaQa-jioavattamini 

Accanta saqta kantS kar^awa ji^appadima 7. 

8. Tisd tissnjbamapamatta-iDaQasdhi'm par^^a jatt^Oam, 

PftyS ya viralyawfl fS piiija attha payar^vam 8, 

9. Yasa kuaumakkheQam dhQyapalvehim varipattehim, 


Fhala bhoyrija bh4^hlm ya ja^anaya^jaganda ja^ag^hlm. 9. 

10. lya aftbaviha puya kirantl bbattid jii^Inda^am^ 

Tam nattbi nu^a kallanam^ttba jam no patjamdi !0. 

11. Tuthahi-Hari^andana ghainasarubhav^bim gandb4b>in, 
Sawannusire nibi4him bonti bhavvS surhid6ba 1 1, 

12. Navamalal-kamala-kayamba malliya pamuha kusuma damahim 
Vira>anta Jigapuyam dharantl bbavva fivasuham ca 12. 

13. Naha-ruijala-padihattb^ ji^apa] achette jamakkhaya kbitta 
Pasavanti diwasuhasassa sampayam tarn kimaccfaariyam ? 13 

14. Gbanas5ragurudbuvo jayagum pu^ao janega dajjhanto, 
Ucchaliya-dbumapadalaccbaleQa avatjei pavam ca. 14 

15. Je divam denti j^nindamandird sundaraya bhattie, 

Te tibuyaQa bhuvanabbhantar^kkadlvattaQamuvinti. 15 

16‘. TihuaQapabuQo purao thav^nti jam varipunnapattaim, 

Tam nuqam puwajjiya dubaoa salilam payacchanti. 15 
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17. Paripavaga sasamuggaja visiffha gandh^him tsrnvara 
phalebim, 

Ji^.apujam kunama^a lahanti maqavancbiyaphalaim. 17 

18. Babu - bhakkba - vanja^aula - oya^a - carupaga - pamuba 
vatthuhim, 

Dbanaa virainti balim £ubanihi-ukkhaDa-h^u tti. 18 

(9. Ahava kimittid^am t jam kimcivi atthi vattbu eupaeattham, 
Tittb^sara^ia tarn tam vigiog^ ninti kayapunna. 19 

20. Daqamavi sugaisangama-nlyaQamaniyaQameva dijjantam, 
PunnaQubandbituvam kailanaparamparam ja^ai. 2 ^ 

21. Tam puqa tivibam bbagiyam abhayapaya^am ca oi^a 
dan am ca, 

Dbammapavatta^am pu^a taiyamuvattbambba-daQam ca. 21 

22. TatthabkayappaySoam fdiya-loguttar^su vi pasiddbam, 
Savvavatthasum pivi anisiddbam siddbirasijiQam. 22 

23. Earisai^amiva ka^ar ahiyam, naramabam piva viv4y aparibi^am 
Eyavluttam dbammam na kayai bubi pasansanti. 23 

24. Jam puqa nanapaya^am divovva jayasayatn tamattha^am, 
Bhava-jalahipadiyajantu^a-taraQe drdhatarandasamam. -4 

25. Ummagga pay atta^am va visama micchatta-bhimarannanimi, 
Sammagga desayam sivapuri^ varasattbavSliovva. 25 

26. Taiyam-puqabhesahavatthapatta kambalagapamuhadawehim 
Sahuna dbamma nirayaga bdi uvattbambbakaraqega. 26 

27. Jam mabanubhava kaha dura-vimukka-savva-EavajjS, 
Sakkanti tavam kaum aharai^a-virabammi ! 27 

28. £ttiy'am4tt4nam ciya gihino langhanti gurubhava samuddam, 
Uvayare jam aEanaiehim vatfanti sabuQam. 28 

29. Dha^acaUhahiva sdyam samula-devaino ya jayapayads, . 
Ditthania niddittha ittham aiddhantasu pasiddha. 29 
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50. lya bho devanupiya! tinni payattha ma^ tuba paeatthS, 

Farikabiya, p&dhaii.o tumae cayam 'vibib. 30 

51. Annepuca Eavpgadbairirakufalabuddhlhim janti kaum j^, 

Saddl aiia-raQa^aratn fa glhidbairmam pavajjf^eu. 31 

1. The buildirg of temples for the Lord Jlrd^vara 2. The 
worship of his image at three diurnal junctures ( sunrise, noon, 
sunset), and 3 Eagerness In giving gifts: — These three are 
obtained by puQya (meritorious deeds). 

2. Happy are they who get prepared with their own 
wealth, a jina-mandira ( temple for a Jir^^vara ) which is the 
source of the tree of Entire Happiness and which is the trap- 
door for (warding off) essentially evil conditions. 

3. Why should rot, those, who get built a Jina-mardira 
elegant like the top of the fnow-mcuntain (Himalaya), accomplish 
their desired object as if like a mere sport? 

4 Even ordinarily, while having a Jina-graha built, how 
can the mass of puijya (meritorious action) be measured? Then, 
what an immense amount of funya will accrue from having an old 
temple repaired according to the prescribed rule? 

5. Therefore, O illustrious person! this work has been 
really, well-begun by you, that this repair-work of the Jina- 
temple has been done by the wealth acquired by your own 
hands. 


6. If this (repair-work) was not done, there would have 
been an extermination of a .^acred place, want of devotion towards 
Jin^^varas, non-frequenting of pious radhus, and absence of acquision 
of enlightened intellect for devout individnals. 

7. After having got prepared this (a Jinamandira) which 
is like a boat for crossing the ocean of worldly existence, a 
Ji^appadima (image of a Jinedvara) extermely calm, and beautiful, 
■should be made. 7 
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8. Of that ^pratima), worship should be performed at 
three diurnal junctures (sun-rise, noon, tun-set) with an attentive 
mind and with great effort. It (the worship) is of eight kinds. 

9. He, who does worship of Jind^varas with devotion in 
eight ways-namely J. With Va*a (perfumed powders) 2. Kusuma 
(flowers^ 3. Aksata (ricegrains) 4. Dhupa ^incense) 5. Ghee-lamp 
6. vessels full of water 7. Fruits and 8, Food -materials, producing 
delight in the eyes of people, has certainly, no auspicious object 
which he cannot acquire. 9-1 U 

Thus 11. By putting sweet scented perfumes of camphor 
combined with Indra’s sandal-wood, on the head of the 
Omniscient, devout persons become (endowed) with sweet-scented 
bodies. 

12. Devout persons performing worship of the Jind^wzra 
with flower-garlands of double jasmine (j.isininum sambac), lotus, 
Kadamba (a tree with orange-coloured blossoms,) Mallika (a kind 
of Jasmine) etc, retain the Bliss of Final Emancipation. 

13. What is strange in that the rice-grains placed in the 
field in the feet of Jinesvara filled with the water of the lustre 
of his naih, produce a wealth of corn of divine happiness! 

14. The incense of camphor and aloe-wood burnt by a 
man in front of the Lord of the Universe, dispels sin under the 
guise of the covering of smoke arising (from it) 

lb. Those, who offer a ghee-lamp in the tempje of 
Jin^^vara with lovely devotion, attain the status of the only lamp 
(dignitary) within the three worlds. 

16. He, who places vessels filled with water in front of 
the Lord of the three worlds, certainly gives (an ablation of) 
water to miseries acquired before 

17. Persons, doing Jina-puja with perfectly ripe and 
.specially fragrant fruits of excellent trees, obtain wished-'for 
recompense. 
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18. Fortunate persons arrange an offering of various 
eatable articles combined with sauces etc and we!l-boiled rice and 
other food-materials for the purpose of digging out the treasure 
of happiness. 

19. Or, of what extent is this little? Meritorious persons 
employ whatevey excellent object there is, for the use of the 
supreme Lord of the Tirtha. 

20. Gift, also, given, without expecting any worldly 

benefits, produces a succession of welfare resulting in Meritorious 
'Karmas which is the cause of association with (happiness) 

21. That, again, is spoken of as of three kinds, viz 1 
Abhayapradana dana, 2. Jhana-dana ( imparting of knowledge ) 
and 3 Dharmopastambha dana for those who are actually 
following their religious rites. 

22. There, abhayapradana dana (granting of security to 
living beings) is, also, well-known among ordinary, as well as, 
extra-ordinary iastras, and it is not-prohibited under all conditions 
oi life for those who are devoted to the fulfilment of Complete 
Attainment. 

23. Wise persons do not ever applause a dharma 
(religious doctrine) devoid of abhaya-dana ( granting of security 
to living beings), in the same way, as a king destitute of discri> 
minaiion. 

24. Besides, the imparting of knowledge makes clear the 
object, like a lamp, and it is like a strong boat for crossing 
over, to living beings fallen into the ocean of worldly existence^ 

25. It is the indicator of the right path to ^ivapurl 
(diva’s town) like an excellent traveller to persons going by the 
wrong way in the formidable forest of dangerous mithyatva 
( false belief) 

26 The third (dSna), again, results from the employment 
of a gift of medicines, clothes, utensils, shawls and other articles 
to SfidhuB practising religious rites. 
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27. Because, how can, those great sonls who have left oft 
far away all sinful undertakings, practise austerities in the absence 
of food etc 1 

28 Even by (doing) this little, house-holders at last cross 
the big ocean of worldly existence, because they practise the 
courtesy of (giving) gifts of food-materials etc to Sadhus 

29. In this connection, the world-famed examples of 
Dhana Sarthavaha, ^rdyaosa Kumira, and of Muladeva, and 
others are given, and they are well-known in biddhantas. 

30. Thus, 0 beloved of the gods! three praise-worthy 
objects have beeu described to you by me Of these, the first 
has been done by you 

31. The remaining (two) are practised by persons possessing 
keen intellect in the practice of ^r&vaka- dharnta ( the religious 
duties of a ^ravaka) You, therefore, accept griha-dharma ( the 
religious duties of a house-holder which is the path of ^raddha 
(sincerity) and Jiiana (knowledge) 

With the awakening of his best judgment, on hearing 
the paeachlng of the supreme objects, Vaggura ^dth bowed 
down low at the feet of the Guru, and began to say, " O Lord ! 
you have done me excellent preaching. Now, you show me 
^ravaka-dharma ( religious duties of a Sravaka }, and teach me 
what is appropriate, and what is not. The acarya, then expla- 
ined in detail, the kalpa vriksa in the form of griht-dharma, 
embellished with thousands of branches and Bub-branches, and 
elegant with auspicious fruits and Vaggura ieth accepted it with 
purity of heart. lience-forward, Vaggura ^eth, devoted to Jina- 
puja o( eight kinds, and eager in making gifts to immis (ascetics), 
began to observe all the religious rites of Sravaka dharma Even- 
tually after the birth of a son, to his wife, Vaggura ^6th be- 
came constantly engaged in observing the religious duties of a 
^ravaka. One day, putting on white clothes, carrying flowers 
and other articles of worship, and accompanied by all his attea- 
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dents, Vaggura went in the direction of the temple of 

Tirthahkara Mallinatha. 

At that time, on seeing ^rama^a Bhagavan MahSvIra 
sitanding in religious contemplation in pleasure-garden ^akata- 
mnkha through the medium of his Avadhi Jhaaa, l^ana Indra 
accompanied by several crores of gods, came there in a vimana 
( aerial car ) prepared from precious stones of five kinds, and 
having respectfully gone three times round ^ramana Bhagavan 
MahavTra with a pure heart, he took his seat, Vesting his vision 
on the lotus-Iike face of the jin^^vara, and singing his virtuous 
qualities with an anjali in front of his forehead. 

Vaggura <^eih, passing by the place where ^rama^a Bha- 
gavan Mahavira was standing, went towards the temple of Tir- 
thahkara Malltnath. On seeing Vaggura ^^{h thus going away, 
liana Indra sa'd, “ Ah ! Vaggura ! you have proved the correct- 
ness of the popular saying*' That distant gods are deserving 
of more veneration, that without giving attention to the living 
Tirthahkara you are going to worship the image of a past 
Tirthahkara. Do you not know tha*: ^ranaija Bhigavan Mahavira 
courageous in rescuing people of the three worlds falling into 
the formidable whirl -wind of worldly existence-is himself here.” 
On hearing this, Vaggura ^eth, sorrowfully expressing regret at 
his negligence, went three times round ^ranai^a Bhagavan Ma- 
havira, and bowing down low, he began to sing his praises, repe- 
atedly. Isana Indra then, went away, and V'aggura Seth went 
into the temple of Tirthahkara Mallinath. 

^ramaoa Bhagavan Mahavira now, went in the direction 
of Tunnaka Sannivesa. On his way there, Go^ala, on seeing a 
newly-married couple, with both their ears resembling those of 
an elephant, with eyes resembling those of a cat, with a very 
long aud extensive abdomen, with long necks, with dark-eolo- 
ured and deformed bodies, and with their teeth protruding from 
their lips, contentedly began to say out of fan, ‘ Ah 1 with the 
grace of my revered teacher, I wandered over numerous conn tries, 
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and while moving about for a long period^ I never came accroBS 
Buch a Bttange combination. Clever Fate certainly brings about 
an union of similar individuals although they may be residing 
very far off. 

5i1f ^ II 

'ST t It ? II 

1. Tattillo vihiraja jane’idur^ vi jo jahim vasal, 

Jam jasea hbi sarisam tarn taasa duijjayam ddi. I 

When Go^ala was, thus, repeatedly talking in their pre- 
sence, and when he would not in the least cease talking, they 
angrily beat him severely, and having tied him securely, they 
threw him into a dense mass of bamboos. Lying flat on his 
body, he loudly said, " O swSmin, why do you neglect me in 
this way | I have fallen into this thicket o[ bamboos. Please 
deliver me by all means from this unbearable misery. " When 
Go^ala was loudly talking thus. Siddhartha-ddva said, ** 0 good 
man ! you have done all thle. Now, bear it patiently. Why do 
feel needlessly annoyed t ’’ ^ramana Bhagavan Mabavira, then 
walked a little onward, and when he was waiting for Gcsa^a 
through mercy towaids him, on account of his own predilection 
for sharing joy, and sorrows In common for a long time, the 
people thought. “ The depraved rogue must either be a servant 
or an umbrella-bearer of this Vvenerable Sage; he is therefore 
waiting for hem. It is not proper to hold him back ’’ So they 
set GodSla free ^ramaga Bhagavan Mahavira, then, went Into a 
place named go-bhumika. The place was well-known as go~bhmik& 
on account of abundance of fodder and water for cattle there. 
There, also, Go^a’a, on account of his quarre'some nature, began 
to address the cowherds as :-0 barbarians i 0 ugly wretches ! 
where does this road lead to ? The cowherds replied, “ O villain ! 
why do you unnecessarily offend us | Go^ala said, ' O sons of 
slaves ! O brutes I It you cannot meekly endure, I will abuse 
you more. Is it a false statement ? you are certainly like barba- 
rians. Can I not say out a truth I What fear have I from you ! 
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Becoming greatly angered^ the cow-herds beat him with kicks, 
blowe, sticks, and pebbles and tying him securely, they threw 
him into a thick mass ol bamboos. Some travellers compassiona- 
tely set Gc^ala free. 

Eighth Rainy Season. 

Sramaqa Bhagavan Mahavira accompanied by Go^ala, then 
entered into RajagraVi Nagari, with the object of living there 
during the monsoon of the eighth year of his ascetic life. During 
his stay there, he observed a continuous fasting of four months 
and a variety of vows. At the end of the fasting, Sramaga 
rhaeavan Mahavira had his break- fast outside the town 

Ninth Year of Ascetic Life ( B. C. 560-59.) 

^ramana Bhagavan Mahavira thought, “I havy many evil 
Karmas remaining to be shed, let me therefore, go to anarya 
(uncivilized) countries, and I will be able to destroy these Karmas 
wiih the help of the barbarians living there." With thb idea 
uppermost in his mind and with the recollection of the examples 
of cultivators and artizans later on described in the §astras^ 
^ramaija Bhagavan Mahavira accompanied by Go^ala, again began 
to do his wanderings in uncivilized countries such as Lata 
'^ancient Ridha country with its capital town named Kotivarsa 
Nagara, a country In West Bengal, surcunding Murshidabad) 
Vajrabhumi (^Vlrabhoma territory of Bengal, now iirhabited by 
Santhals and other mountaineer tribes) and iuddhabhumi ( a 
portion of ancient Rsdha de^a where there was a large proportion 
of arya (civilized) population. It is a territory in the neighbour- 
hood of Murshidhabad) inhabited by wicked persons with the 
object of destroying his tvil Karmas- These un- Aryan people, 
averse to hearing a religious sermon, cruel, with their hands 
tinged with blood, and extremely terrible like ferroclous demons 
mockingly ibused ^iamai;a Bhagav^ Mahavira, assaulted him, 
and they used to set free furious dogs and other wild animals 
towards him with the object of causing him bodily injuries 
However, like a patient praising a physician causing him much 
trouble by a brisk purgative or a long incision or by a corrosive 
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ointment ^ramaija Bhagavlti Mahavira was perfectly satisfied with 
all his tormenters as if they were doing him friendly service 
Ah! The Jin^ndra, who, merely by a touch of his toe during 
infancy, shook the earth with Mount M ru on it, the elements, 
high mountains, and the oceans, submits himself to tormentationa 
at the hands of wretched (kito tulya' Individuals on account Of 
evil Karinas, although he possesses unequalled strength Besides^ 
god Siddhartha who was ordered b; Saudharm^ndaa to ward off 
perilous calamities to the Lord, used to put in an appearance only 
at the time of givi- ? answers to Go^a'a. Moreover, although 
Jind^vara Vardhamana swami who Is a powerful wrestler, endu- 
res very patiently with a tranquil mind, all such troubles on 
the stage of the three worlds, why should big sages, knowing 
the real nature of worldly objects become angry with persons 
doing even slightest injury ^ Or, a lump of sugar can be easily 
reduced to a fine powder even by a very slight blow, but Indra*s 
thunderbolt cannot break even with numerous blows from verjr 
strong iron-hammers, ** 

Ninth Rainy Season. 

During his sojourn in anarya ( uncivilized ) countries, §rar 
cnaga Bhagavan Mahavira could not get any suitable dwelling- 
place even for the rainy season, and so, he had to pass the 
monsoon of the ninth year of his ascetic life remaining in reli- 
gious contemplation with various vows, either in a deserted 
decrepit house or under a tree. 

After remaining for six months in anarya bhumi, ^ramana 
Bhagavan Mahavira returned to arya-de^a soon after the cloee 
of the rainy season. 

Tenth Year of .Ascetic Life. ( B. C, 559-5B ) 

Soon after the close of the rainy season, ^ramk^a Bha- 
gavan Mahavra, left the anarya bhumi and went to Siddh^iha 
Nagara From there, he went to Kuminara-gam ( KurtUa-grima ). 

On his way to Kummara-gam, Go^ala picked up a ti^ 
( sesamum ) plant with seven flowers from the adjoining field, 
58 
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and asked i$rainaQa Bkagavan MahavTra “ O lord ! wUl this 
Besamum-piant grow up or not * As an inevitabln necessity, Bha- 
gavSn replid 0 good man 1 that plant will grow up, and the 
souls of the seven blossoms will be produced as seven sesamum 
fmitfi In one pod of the tila-plant ’’ Disregarding the Jin4^va- 
ra’s words, the evil-minded man uprooted the entire plant from 
the ground, and threw it away into one corner. With the object 
of fulfilling the Jlne^vara’s solemn words, the vyantara gods of 
the neighbouring locality created a series of clouds, and from the 
shower of rains, the tila-plant received nourishment By the hoof 
of a swiftly walking cow, the root-portion of the shrub got imbe- 
dded into wet ground and becoming firmly implanted, its roots 
spread In various directions underneath the ground The re-gene- 
rated plant had sprouts, and dowers, also, made their appearance 

^ramaqa Bhagavan Mahavira, now, reached Kummara- 
gSm Nagara. Outside the town, an ordinary tapasa ( hermit pra- 
ctising penance ) named Vai^ySyana, was exposing himself to 
sun-shlnc, with his eyes fixed towards the disc of the Sun, with 
his arms up-raised, and with his long braid of hair hanging 
loose He was modest calm, compasslrmate, polite, and engrossed 
In religions meditation. The following is an account of Vat^yayan.:. 

An Account of Vai^yayana. 

A house-holder named Go-iai[kh\-t)i\fs{ of the Kbhira Cow- 
herds lived at Gobara-gam, which was a village prosperous with 
abundant wealth, and corn. He had a wife named Bandhumati. 
She was barren. Both of them passed their days in worldly 
pleasures, with steady mutual affection 

One day, a number of barbarous hooligans equipped with 
strong armours and sharp weapons raided a small santmeia 
( dwelling-place with few houses ) named Khetaka in the vici- 
nity of this village. They overpowered the guards of the sanni- 
ve^a, killed warriors armed with weapons and plundered wealth, 
corn, and other property. Besides, taking some persons as pri- 
soners. they commenced their journey home. At that time, a 
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pregnant woman, whose husband had met with death daring 
the scuffle, came oat with a chiid in her hand. Thinking that 
she was handsome, the robbers made her walk with them. But 
as she had a child in her hand, she could not walk fast. So^. 
the robbers threatening her said, O good woman ! if you are 
desirous of remaining alive^ leave off this chiid here. ” Under 
the impulse of imminent danger to life, the woman left her 
child under the shade of a tree and she accompanied the robbers. 

Go-^ahkhi came there. Instantly on seeing the child, he 
took him up, and on giving him to his wife on his return home, 
he said, “ Ah I dear 1 You are barren. This boy will bo your 
son. You nourish him with care ” During the morning, Go^ihkhf 
called together his relatives and said,-*' My wife was pregnant 
secretly, Tc-day, she has given birth to this boy. ” In order to 
confirm his statement, Go^ankl killed a goat, and had iti^ blood 
sprinkled there. He kept his wife dressed in the apparel of a 
parluierent female. On the day of birth-congratuktions, Gosa< 
nklii entertained all his relatives at a sumptuous dinner. Gra- 
dually the talk about child-birth spread in the whole village. 
Night-vigil on the sixth day of birth, beholding of the Moon 
and Sun and all other functions were done at the appropriate 
time. On an auspicious day, the boy was named Vai^yayana. 
In course of time he attained puberty. 

The robbers took away the child’s mother and kept her 
standing for sale on a highway of Campa Nagari. Seeing that 
the woman was handsome an old prostitute purchased her, and 
taught her the art of a harlot. Naturally possessing more bea 
uty, charm, and loveliness than a divine female, she became 
skilful in sexual enjoyment, and clever In singing, and dancing. 
Also, she became extremely ready-witted in indulging in fla- 
ttery, in reading of thoughts of other people, and in conduct 
suitable to an occasion, and so, she became widely known in the 
town. When she was able to attract people before, by her appe- 
arance only what more can be said when she was well-adorned 
with precious ornaments, and excellent garments ? 
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At that time, Val^yayana commenced business transac- 
tions with the object of acquiring wealth One day, with a cart 
failed with ghee (clarified butter), Vai=yayana went to Campa Nagari 
along with a number of hia friends There was a great festival 
going on there, and people adorning their bodies with valuable orna 
ments and excellent silk garments, were enjoying various pleasures 
in company with females, according to their wish, in triangular 
spaces, squares, and in courtyards On seeing them happily enjoying 
various pleasures, Vai^yayana thcugfac ‘Ah 1 how these citizens 
are enjoying themselves ^ Why should I not do it also ? 1, also, 
have some riches. What is the use of unduly protecting it i 
Wealth is spent either in a sacr^ place of pilgrimage, or gifts to 
needy and miserable persons, or in objects of enjoyment once 
as well as, of repeated enjoyments. 

It is said : 

^ 51 tTFT II ? II 

tsnrfiwrR 50^ ^ ^ I 

^ ^ 5f ^ II H II 

/ 

1. Danam bhogo na^astisro gatayo bhavanti vittasya, 

Yo na dadati na bhunkt^ tasya tritlya gatirbhavati. 1 

2. Daivatkathamapi jat4 sati vibhav4 yasya naiva bhog^ccha, 
Dan4 ca na pravrittifa sa bhavati dhanapalako murkhah. 2 

1. Danam ( the giving of gifts to the needy and miserable ) 
2. Bhoga ( enjoyment ) and 3 Naia ( destruction loss ) - 
these three are the outlets of wealth. His is the third 
outlet (Na^a), who does not give and who does not enjoy. 

2. That stupid man becomes a protector of wealth, who ba« 
no desire for its enjoyment, and who has no propensity 
for making gifts, although he any how accidentally poss- 
esses wealth. 2 
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With this idea in his mind, Vaiiyayana put on fine 
garments and went into the {estival There, he saw his owa 
former mother in the midst o' prostitutes He became; enamoured 
of her, and tne 5va -arrowed Kama deva (God of Love; was felt 
as thousand arrowed). Yaisyayaua gave her an ornament along 
with tambula (arcca-nut rolled up in a be tel -leaf ) At night, 
with his body anointed with sandal-paste mixed with camphor, 
and with flower-garlands fixed in tufts of his hair, and also 
with packets of areca-nui rolled up in betel-leaves, Vai^yayaua 
went in the direction of the prostitute's house. His family-deity 
thought:-“This ignotant man is ready to do an unworthj act 
without knowing the true nature of affairs, let me therefore 
instruct him ” With this idea in her mind, the famiiy-deity 
duly assumed the form of a cow and a calf, and stood in his 
way. When Vai^yavana was walking briskly, his foot became 
soiled with foeces. Dreading something impure having come in 
contact with his foot, and having nothing at hand with which 
to wipe it off, Val^yayvina tried to remove it by nibbing it on 
the back of the calf who was silting near the cow The calf 
addressing the cow in a tongue spoken by human beings, said 
“Mother! see, this man wipes bis foeces -defiled-foot on my body 
without caring for a sense of justice, and without the least 
apprehension. Can any body ever insult a syrbhi-suta an off 
spring of a cattle) in this way ? The cow replied ‘ O child I 

What more can I say* Do not be at all impriiient. He is 
acting quite contrary to ordinary moral Instinct" The calf 
naively inquired “O mother! how is it possible' Tne cow 
answered ' O child! what else to say? The ignoble wretch is 
desirous of having sexual intercourse with his own mother. 

Therefore, 0 cnild! patiently endure every thing You are 
lucky that you escape with this little only. What more heinous 
misdeed is there, whicb persons who have tra^n^gres^ed the 
bounds of morality, do not perform ? There is always a liking 
for true knowledge and the performace of a virtqpus. act, and 
th^re is always a fear of public censure so long as there is no 
violation of the boundary of shame which ia the ntQther of a 
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variety oC virtuous qualities. If that limit is any how traas- 
gressed, all salutary activities are also stoppt,d.” On hearing the 
words of the cow spoken to the calf with a distinct aim, 
VaUyayana with a doubt in his mind immediately thought ‘ Ah' 

[n the first place it is very strange that although both of these 
animals are brutes they talk in a tongue peculiar to human 
beings. Besides, their words indicate a guilt regarding sexual 
intercourse with my own mother, and where am I ? How is co- 
habitation possible ‘i All this is, alas ! extremely improbable. Or, 
there must be some motive i.i this The doings of Fate are 
manifold. Everything is possible. Let me, therefore, go to the 
prostitute, and let me ask her all these matters in detail. ’ With 
this idea in his mind, Yai^yayana went to the house of the 
prostitute. The prostitute advanced forward to receive him; .she 
gave him a comfortable seat, and she washed his feet After 
mutual conversation for a moment, Vai^yayana seized an oppor- 
tunity of asking her: — “O good woman I Let me know. Where 
were you born? She laughingly replied, ‘Where so many per- 
sons are living.’ VaWyayana said, “ There is no need for ridicule. 
I want to ask you with some definite object.” She answered 
*• You seem to be foolish Neither an excellent man, nor a king, 
nor a sage, nor a courtezan, should be questioned about his 
family-birth with any pertinacity. What skill is there in asking 
such things ? Just as a lotus springs up from mire, the moon from 
the sea, a red-lotus from cowdung, fire from wood, a gem from 
the hood of a cobra, silk from worms, gold from stones, and 
just as durva ( a kind of millet-grass, ) is produced from cow’s 
hair, m the same way, a guqiin ( one possessing a quality ) be- 
comes manifest by the appearance of that peculiar quality. What 
about family of birth i What is the use of having a suspicion 
about it ? ” With these words, the prostitute began to show 
coquetry in shape of affectionate behaviour towards him. Yaiiya- 
yana told her I shall give still more wealth. Tell me the 
true fact in the name of your eiders. Do not tell a lie. ” Under 
pressure from Vai^ylyana, the prostitute told him her entire 
account from the very beginnii^. On hearing it, Vai^yayana 
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bad a suspicion in his mind I myself must be the child who 
was left under the shade of the tree. If it be so, the words 
of the cow, also turn out to be true” Vai^yayana, then, gave 
her twice the amount of money. On his return through that 
locality, he could not see the cow with her calf, and so, he 
thought :-‘A.h ! really, some deity has prevented me from doing 
an unworthy act, by showing me that incident.' 

On his return home with his cart, Vai^yayana carefully 
inquired of his parents as to how he was acquired They said, 
O child, you were born i.i our family. Do not entertain false 
notions. Who will nourish other’s children ? ” But when Vaiy5 
yana abstained from taking food with great pertenacity, they 
told him the true story, and Yai^yayana was perfectly convinced 
that the prostitute was his own mother. 

Vai^yayana, then, went to Campa Nagari, and narrating 
the whole account to the prostitute, he said, “I am your same 
son who had been left under the tree.” On a recollection of her 
previous incident with the robbers, she was immensely afflicted 
by her coquettish words uttered in the beginning of contemplated 
illegal Intercourse during their woful time of separation, and 
having covered her lovely face with her upper garment, she 
lamented thus with a very loud cry Ah wicked, shameless 
ignoble, pitiless and relentless Fate! During the prolixity of the 
acme of desecration could you not meet with any other person 
that you united a graceful female of noble family like myself to 
the profession of a prostitute, which is defiling to a virtuous 
womau and which is contradictory to moral laws of both the 
worlds, ( this world and the next ) ? You did not, more-over, 
stop there, but you became ready to contrive my sexual inter* 
course with my own son. Such a heinous act is nowhere heard 
of even in any scriptural writings. If the rubbers had killed me 
previously at tha*' critical moment I would not to-day have an 
unfortunate opportunity of experiencing an extremely unworthy 
and highly censurable misdeed. Ah 1 should 1 fall into a deep 
well or should I commit a suicide by a tight noose around my 
throat or by an instantaneous obstruction of aii -passages 1 Only 
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by acting thus, this wretched self of mine will, for the present, 
be certainly free from these Mhru Santana. ( prodigious like 
Mount M^ru ) misfortunes,’ After waiiing for a iong time with 
a heart extremely split by a saw of unendurable agonies, she 
fainted with het eyes closed. On seeing her in this condition, 
Vaiiyayana .sprinkled cold water over her and fanned her with 
the end of his upper garment The maid-servants standing near 
her, administered medicinal treatment also. When she regained 
consciousness with great difficulty, Vaiiyayana getttly addressing 
her said “ O mother I why, I wonder, there should be to much 
sorrow now \ What is your fault here ? Only the Fate eager 
of causing contact and separation, at will, without under-going 
any obstrnction what-so-ever, is blameworthy h -re as under the 
assumed appearance of accomplishing various functions, it renders 
people helpless and makes them dance like an actor on stage; 
it makes them follow an extremely contrary behaviour; and it 
causes illicit intercourse even with unsuitable individuals. Leave 
off, therefore, your remorse, have patience, and calmly endure 
the calamity that has befallen you ” She replied, O son ! This 
is an extremely unbearable, and un-concealable calamity that has 
overtaken me. On remembering it, I am kept alive as if my 
heart has become callous like an adamantine knot. But an un- 
fortunate creature like myself, has no other cause of living 
Thertfore, O child ! I am desirous of hanging from the branch 
of a. tail tree with a ncose around my throat and of abandoning 
this life which is a blot on my family Therefore, give mu your 
consent You are the only person fit to be consulted now.” 

Vai^yayana said, “ O mother 1 Do not harbour such wicked 
notions. Now, I shall deliver you from the possession of the 
harlot, and you effect the accomplishment of the Final .ittain- 
ment of your soul by austerities. An untimely renouncement of 
life is denounced as reprehensible by all scriptural writings ” 
After having duly pacified her mind, Vai^yayana delivered her 
from the harlot by a gift of much wealth and having taken her 
to his own town, he established her in a morally virtuous family 
throughout the remaining period of her life. 
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One day, becomiug, thus, indifferent to worldly objfetti, 
Vai^yiyana thought 


qR’TTOT^^, ^ ? ii ? ii 

^ I ?T ioi^ ^ ^ I 

^ irii ^ i 

1^^-5KT5?^ ^ 3Tf ^t^T, STOjoftnq ^ | 

^ q II \ II 

nk f^s[qiTor, q1mf^5sm*T^^ii^ \ 

gr ^ II V? II 

1. Tlvvavavaya-jalavaha-dulangha^jijjam, dogaccaniaccumaya 
r.ijjhasa-bli.ima-nicijjham I 

SamsaraBayaramimatn pariyaijaitta, satta suh^ija nivasanti 
kaham va geh4. 1 

2. Je irtiyain pi na munanti kimajja hohi sokham va dukkham 
muciyam va talieyararne\a 

SamsevanljjamimamaQnayaram ca mohamahappaijhampiya 
pahana vivoyanotia 2. jummaoi 

3. Kimca-kalammi tammi bahula jai no kahejja, sambhoga 
duvviloBiyam jaijanigayam me 

Ta tarisam dadhamakajjainaham kareita lIvvanaleQa vi 
labhijja na nur.a suddhim. 3. 


4. Evam viliaija vlvihaij.:. vldambonam bhogabhilasamahamd- 
kkamavomimulam. 

Ta hoi sampai ioiena duguhchienam eawovahavirahiyam 
pakaremi dhammatn 4. 


1-2. Having ascertained this Samsara ( worldly existence ) 
to be difficult of being crossed over, on account of the current 
59 



of water in the form of violently unjust imputations, and its 
interior formidable with crocodiles, and big fishes, in the form 
misery, and death, why do people live happily in It as it in 
(one’s) house? Although their eyes of principal judgment, are 
closed by the greatness of moha. ( infatuation ), they do not even 
know this little whether it would lead to happiness or misery ? 
whether it is suitable or unsuitable ? or whether it is to iie reso- 
rted to or otherwise ? 

Also, 3. If the cow had not told me at that time, about 
the wicked enjoyment of sexual intercourse with ( my own ) 
mother, then, I would have an extremely unworthy act, and 
would not certainly have purification even by Intense fire. 

4. I consider enjoyment of sensual pleasure as the only 
source of such Illusive assumptions of various kinds. Therefore, 
enough of this foul ( talk ). Let me do (my) religious duty which 
is destitute of all substitution. 4 

Then, with a fixed intention as a result of ascertaining 
from various stand-points, Vai^ySyana had his mother' initiated 
as a nun according to Pranama-diksa (a form of mendicancy in 
whicli the hermit salutes every human being or animal whom 
he or she meets with ), and he himself became a mendicant. 
He practised more severe penance, and gave careful attention 
to the study of his religious literature, to the protection of living 
beings, and also, to the service of his own Guru. He thus be- 
came clever in his religious duties. Moving from one place to 
another Vaisyayana one day, went to Kummara-gam and began 
to expose himself to the rays of the Mid-day Sun. This, in short, 
is the account of Vaisyayana. 

Now, when Vaisyayana was exposing himself to the rays 
of the Sun, he used to pick up carefully, and replace into his 
loose braid of hair, only out of pity, whichever lice heated by 
the Mld-day Sun, were falling down on the ground. 

When Go^ala was passing from there, in company of 
iSrama^a Bhagavan Mahavira, he went a little nearer, and he 
began to ask loudly on account of his evil nature : — ' 
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Ah ! Are you a celebrated saint or a bed of lice ? Or, are 
you a female or a male? I cannot clearly make It out. Ah I your 
sereneness ! ” On hearing this, indulgent Vai^ytlyana did not 
utter a word. The ili-behaved Go^ala repeatediy asked him 
three times. Although Vai^yayana was of a naturally tranquil 
nature, the fire of his vioient auger stirred up by offending 
words, was instantly aroused like a briskly rubbed piece of sandal 
wood, and he directed a mass of Tdjo lesya spreading with rising 
flames towards Gosala with the object of burning him. During 
the mean-time, ^ramatjia Bhagavan MahavTra with the object of 
protecting Gosala, established its antagonist Si ta-Ie^ya capable of 
nullifying the injurious effects of Tejo-ld^ya And, as a result 
the Tejo-le^ya enCTcled on all sides by Site -l^^ya was extingui- 
shed instantly, like a spark of fire cooled down by a shower 
of snow. Mow, Vai^yayana becoming gentle with politeness at 
seeing the extra-ordinari ly supreme supernatural powers of 5ra- 
mat}a Bhagavan Mahavira began to request his pardon with the 
following words:-" 0 Lord ! I did not know that the ill-behaved 
man was your disciple Now, I can understand that he is your 
disciple. Forgive me for my offence. ” When Yai^yayaaa was 
talking in this way, Gosala asked Sramaija Bhagavan Mahavira.. 

" 0 Bhagavan what is this man a bed for lice -prattling Jike a 
lunatic ? The Lord replied ” 0 good man ! going away from me, 
when you said; Ms he a Muni? and used such offending words, 
he patiently endured all your words but when you went on 
repeating them very often, he directed a violent, extense, and 
over-powering mass of Tejo-14iya which could not be extingui* 
shed by water and other cooling measures, towards you with the 
object of burning you aliv-). But, bsfore the T4jo-!4^y5 could 
reach your body, I interpolated around your body Sita-I4^y5- 
cooling like the Moon or a mass of snow, with the object of 

nullifying the injurious effects of Tejo-lesya. On seeing your 
body unburnt through the medium of Sita-144ya, the enraged 
Vai^yayana curbed his anger, and said, " O Lord ! I did n^t 
know that this Ill-behaved man was your disciple. Please forgive 
me for my impudence ” On hearing these words qf Vai^yiyana 
the bewildered Go^&la,'' bowed down respectfully at the feel of 
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Sramatja Bhagavan MahavTra, and inquired. ‘ O Lord ! how can 
Tejo-lesya be created ? Bhagavan said" O Go^Slaka ! T^jo-lesyft 
is produced by observing a two days’ fasting continuously for 
six months, and taking a handful of ma^a ( Hindi Udada, Guj- 
Adada, T.,atin Masolus ) and a mouthful of water on the break- 
ing ot the fast on the third day.’’ Gosa'a carefully remembered 
the process of acquiring it. 

One day, .Sramana Bhagvan Mahavtra went in the dire- 
ctou of Sidharatha Nagara from Kumara-grama. On the way, on 
reaching the locality of the sesamum plant mentioned before, 
Go^ala said ‘ O Bhagavan 1 It seems to mo that the sesamum 
plant must not have grown up, ^ramina Bhagavan Mahavira 
replied “ O good man [ Do not say so, It has grown up in 
immediate neighbourhood.’’ Disbelieving these words of Sramapa 
Bhagavan Mahavira for a while, “ Gosala opened with his own 
hand a pod of the sesamum plantt hrown, in a solitary 
corner and on counting the number of sesamum seeds in it, he 
said, All the souls after death are repeatedly born with their 
same individual body. Gosala, therefore, rejected his firm belief 
in Purusa ( refutation of the theory of acquicitionly Karamatas 
work and accepted of the ihcory of fssed order of things 
( Fate, Destiny ). Tlien getting separated from the com- 
pany of the Sramoija Bhagavan, Mahavira, the greedy Gosala, 
went into Sravasti Then living there in a potter’s house, 
Gosala was able to accomplish T6jo-lesya after a severe penance 
for six months, and becoming greatly pleased by his firm convi- 
ction by burning the body of a maid-servant standing on the 
margin of a well, he began to wander from village to village 
and town to town, with the object of constantly observing 
curiosities. 

At that time, one day, some disciples of Tirthahkara Bha- 
gavan Sri Fai^vanathd wclI-versed in the eight divisions of the 
Science of Augury, but careless in observing religious rites met 
Goiala, when they were wandering, nt their own pleasure, from 
village to village, and town to town with the object of witness- 
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icig some curiosities, and they hud mutual discourses Go^ala stu- 
died some -thing of the Science of Augury from them, and by his 
predictions of past and future events, he became widely known. 
But who can penetrate into his naturally lll-behavcd nature ? 
What to say about a man of wicked disposition who accident- 
ally acquired a piece of learning? Then, Sramana Bhagavan Ma 
havira-handsome, and entirely destitute of mo/ia ( Infatuation ) 
-became free from Gosala, like the Moon liberated from the 
defiling infiuetice of Rahu-and he began to move about alone 
from place to place. 

Eventually, Sramana Bhagavan Mahavira-the destroyer of 
the covering of evil Karmas by religious meditation as violent 
as the intense fire of the time of the annihllat'on of the world, 
and the illuminator of all the directions like thi Rising Sun by 
the mass of beauty resembling genuine gold purified by fire- 
arrivetl at Vai^ali In that town, there lived a feudatory prince 
named ^ahkha-a friend, from childhood, of King Siddharth-who 
knew the nine principles commencing with Jiva, A-Jiva etc, of 
Jaina tenets, who restrained his vowlessness by the practice of 
various minor vows, and who was observing minor vows of a 
house-holder on account of his fear of wandering in various 
existences. The feudal prince Sankha, readily recognized ^ramaQa 
Bhagavan Mahavira, and gave him hospitable reception with 
much devotion, and great pomp After a few days, Sramaqa Bha- 
gavan Mahavira went in the direction of Va^ijya-grama, Before 
arriving at Vanijya-gritma Srama^a Bhagavan Mahavira had to 
cross a big river named GBfidakika,-swelling with fickle waves, 
with both the banks full of much water, with the middle portion 
unfathomable like the heart of a female, and habited by tortoises, 
fishes, and other aquatic animals, in the same manner, that a 
battle-field is furnished with well-equipped warriors, horses, 
elephants, and chariots While going to the other bank of the 
river in a boat, Srama^a Bhagavan Mahavira was detained by 
boat-men for his fare. It was Mid-day. Sand of the river had 
become very warm with intense heat of the Sun. The lotus-like 
soft feet of ^ramaija Bhagavan Mahavira became greatly heated. 



470 


At that time, a nephew, named Citra of the feudal prince ^a/ikba, 
while returning by boat from an errand to a king of neighbour- 
border, saw Bht^avan in this condition, and rebuking boat-men 
with many harsh words, he set him free, and adored him. 

•Sramapa Bhagavan Mabavira the last (24th) Tirthahkara 
of the present era restraining his mind with religious meditation, 
affording protection to all people including movable as well as 
immovable objects, assuming various postures every day, censured 
at some places by angry unbridled persons, praised by saluting 
feudal princes and by gods and demi-gods, enduring several 
accidental miseries which can easily take away the life of ordi- 
nary people, being worshipped and glorified at some places by 
well-disposed persons and Bhagavan always busy in various 
kinds of penance and keeping a well-balanced mind like an 
accurate balance, towards both, and entertaining various religious 
sentiments, began to move about everywhere 

The mind of ^ramaija Bhagvan Mabavira was not iu the 
least shaken by gpring-tlme-deUghtfal by bees attracted by the 
fragrance of newly expanded clusters of Mango-blossoms, thri- 
ving with fresh Adoka-buds, with Sarala ( Pinus Longifolia, a 
kind of pine ) Sallaki ( Boswelia Thurifera incense tree ) and 
other fragrant trees, endowed with the dignity of the southern 
wind capable of shaking the wet-creeper on the fore -head of 
young females of Karnataka ( a province in Southern India ); 
nor was his mind shaken by the spring-time which was enli- 
vening Manmatha (the God of Love ) by the time-measured 
clapping of hands and by the melodious sound of songs of 
hazel-eyed well-dressed young females. Even the summer in 
which the surface of the earth becomes fearful by the rays of 
the burning Sun-in which other sounds are covered by the 
harsh noise of thirsty cuckoo birds, and in whi:h roads are ina- 
ccessible by the mass of dust unpleasant to touch and set in 
motion by powerful winds.-waB- not able to shake the mind of 
^ramaqa BhagavSn MahivTra. Also, the rainy sea5on,-in which 
travellers were terrified by the deep roar of dense fclouds, and 
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by multitudes of elephants, —which was pacifying the hearts of 
forelorn young females terrified by the mass of flashing lighte- 
ning and which was coupled with the loud noise of delighted 
pea-cocks, -could not frighten him. The autumn-capable of making 
royal swans stained by the pollen of expanded day-lotus or night 
lotus, capable of beautyfiing the surface of the earth by the 
wealth of ripe-crop of corn, and capable also of making the 
directions fragrant by the excellent perfume of dowers of Sapta- 
cchada ( seven-leaved- tree-Alstonia Scholaris), resembling the 
smell of rut -juice of elephants could not shake the mind of 
Sramana Bhagavan Mahavira. The mind of ^ramaga Bliagavan 
Mahavira was perfectly steady during hdmanta ( the period of 
Margasirsa and Pc sa- ( November and December) in which the 
locality of the forest was rendered red by the blossoms of A^oka- 
bcarlng flowers, and there was an inference of a village on 
account of the confused noice of kihkelli ( asoka ) trembling by 
the devastation of forest done by joyful depraved low castes. 
Also, the ^i^ira (cold season comprising the monthe of Magha 
and Phalguga)-in which travellers were sleeping near fires kept 
blaiing respectfully at various places by way-farers trembling 
by the cold wind mixed with particles of snow, and in which 
the portion of the forest is making fun by loud laughter of 
expanding flowers, -could not cool down the firm resolution of 
&amaija Bhagavan Mahavira. In this way, all the six seasons 
could not produce any change in the mind of the Venerable 
Bhagavan who was deeply engrossed in religious meditation. 

Sramaga Bhagavan Mahavira now, came to Vagijya-gama, 
and remained in Kayotsarga ( perfect relinquishment of body ) 
outside the village In that village, there lived a Sravaka (a 
devotee of Jindsvaras) named Ananda. He was constantly observ* 
ing a fasting of days’ duration at a time. By the supernatural 
power of that penance, Ananda attained Avadhi Jfiana. On seeing 
Sramaiia Bhagavan Mahavira in Kayotsarga, he approached the 
Venerable Tirthahkara with great devotion, and having bowed 
down low at his lotus-like feet he said : — O Bhagavan I You 
suffered unendurable troubles for a long time. Ah ! your a'dam- 
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antine body 1 Ah ! your unyielding firmnees I Vou have acquired 
the beneficent reward of your sufferings. You will attain K6vala 
Jhana (Perfect Knowledge) after a few years,” Ananda then 
went home. 

TENTH RAINY SEASON. 

^rama^a Bhagavan Mahavira then went to Sravasfci Nagari, 
and he lived there during the tenth rainy season practising various 
austerities and Yogic methods. 

Soon after completion of the rainy season at ^ravasti 
^ramatia Bhagavan Mahavira took his break-fast outside the 
town, and he went to Sanulatthiya ( Sanulabdhika ) Sannive^a 
There he practised Bhadra Pratima. Remaining without food, 
and water for the whole day facing the East with his eye-sight 
fixed on one material body, and he remained facing the South 
during the night The next day, he remained facing the West 
during the day, aud facing the North throughout the night. By 
thus observing a two days fasting for each division ^ramapa 
Bhagavan Mahavira completed the full period of the Bhadra 
Pratima. On the completion of the full period of the Bhadra 
Pratima, the Venerable Bhagavan did not break the fasting, but 
he commenced the Maha Bhadra Pratima Me remained facing 
the East for one day and night with his arms extended, and for one 
day and night, facing each of the three remaining quarters. He, 
thus, remained in Kayolsarga with four days fasting, and with- 
out breaking the fast on the completion of the Maha Bhadra 
Pratima, he commenced ihe Sarvato- Bhadra Pratima. He rema- 
ined in Kayotsarga for one day and night in each of the ten 
quarters-ziz ( The East, West, North, South-four inter-mediate 
points-North-East, North-West, South-East, South-West, and 
urdhvaloka-the upper Region, and the adho-loka-the Lower 
Region ) and meditated with his eye-sight fixed o.u objects in 
urdhva-loka (upper quarters) and on objects in adho-Ioka ( lower 
regions ) for adho dija ( lower quarters ). During this pratima, 
^ramaija Bhagavan Mahavira fasted for ten days and nights with- 
out water. In the course of these three pratlmas, the Venerable 
Saint felt great exhaustion. At the time of break-fast, the Jine- 
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^vara went to the house of Anand ^ravafca. A maid-servant named 
Bahulika of Auanda ^ravaka saw the VenerabI i Bhagavan coming 
to the house while sh"' was arranging house-hold utensils, and 
she offered fragrant rice. Not in the least disturbed, and think- 
ing the food perfectly harmless, ^rama^a Bhagavai Mahavira, 
extended his naturally red auspicious hands, and she gave him 
the rice with great devotion at heart. At the time of break-faat 
on the completion of severe ansterities, the sky was abounding 
in gods, demi-gods, and divine musicians greatly delighted at 
heart, and the celestial beings showered twelve and a half crores 
of gold coins, and flowers of various kinds. They played upon 
numerous musical instruments and all the people in the village 
were immensely plea’^ed. The maid -servant Bahulika was given 
a purificatory bath under the chadow of the royal canopy, and 
she was freed entirely from the trammels of slavery. When exce- 
llent financial prosperity can be achieved even during this worldly 
existence by giving gifts of food etc, with pious faith to worthy 
persons, what else cannot be said about future life < By the 
giving of gifts to deserving persons, meritorious persons cross 
the extensive ocean of worldly existence quite easily, as If it 
were a gospada (mere trifle) even without practising severe 
austerities; the wealth of the three worlds can be obtained and 
all wlshed-for pleasures can be obtained. But the highly praise- 
worthy sup^ra-dana ( the virtue of giving gifts to deserving per- 
sons ) is difficult to be obtained. Superior knowledge or excellent 
penance may, by accidental circumstances, prove fruitless, but 
supatra-ddna ( the giving of gifts to deserving persons ) done at 
the right moment never becomes frult-less. Under the clrcum- 
star.ces, who being desirous of happiness of his own soul, will 
not try to give supatra dina capable of bestowing a succession of 
beneficent happenings. * 

After taking his break-fast out-side the village, ^ramafa 
Bhagavan Mahavira went on his usual touring. He went to a 
■country named Dradha-bhumi populated by barbarians. Having 
commenced a three-days' fasting, with his body a little bent, his 
un- winking eye- sight fixed on a life-less dry object; with all 
60 
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the sense-organs restrained; his body contracted, and both the 
arms stretched, and keeping both his legs very close, and firm, 
^ramatja Bhagavan Mabavli-a, one night, began a great yogic feat. 

At that time, Purandara ( Indra ) happily sitting on his 
lion-seated throne shining by the mass of rays of various kinds 
of emeralds and jewels -surrounded by sever.il crores of gods 
and goddesses, and appearing extremely elegent by his diadem 
and other ornaments on his body, -instantly left off his seat on 
seeing, through the medium of Avadhl Jhana, ^rama^a Bhagavan 
MahSvira standing In deep religions meditation, and having re- 
peatedly bowed down low as far as his foot-stool wl*^h great 
devotion, he eulogized the higly praise-worthy qualities of 
of Sramaqa Bhagavan Mahavira with an elegant extremely 
laudatory speech capable of evolving the existing virtuous quali- 
ties for a long time, and being unable to conceal within his 
heart, bis extraordinarily virtuous ascetic life, he again began 
to praise him thus: — "O gods! ^ramaQa Bhagavan Mahavira 
is equipped with five kinds of samiti (carefulness in movements), 
restrained by three varieties of guptis (checks-control), perfectly 
free from anger, perfectly free from pride, perfectly free from 
avarice-dependent on none-indifferent to mundane matters, 
possessing nothing-spotless like a conch-naturally brilliant like 
genuine gold-possessing unhindered course like the Soul-suppo 
rtless like the sky-uuobstructable like the wind-pure-hearted 
like the waters of deep oceans-free from greasy master like a 
leaf of the loius-wilh-organs well— guarded like the limbs of a 
to'toise alone like the one horn of a rhinoceros-perfectly free like a 
bird-not at all careless like the bharanda ( a febulous bird posse- 
ssing a high degree of carefulness)-immovabIe like Mindara-cala, 
deep like an elephant unapproachable like the lion-bearing a 
burden like a bull-enduring everything like the earth-shining 
by luster like a blazing fire sprinkled with ghee and honey — ' 
Venerable Saint is not hindered by any of the four varieties of 
hindrances. The four hindrances are those relating (1) To 
dravya (substance; object) (2) To ksUra ( place) (3) To kola (time 
and 4 To bk&va ( intention ). The hindrances relating to dravyas 
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are for instance-she is my mother, he is my father, he ia my 
brother, they are my family-members or my kinsmen- these living, 
lifeless and mixed substances are mine. Those relating to ksiira 
periain, to a village, a town, a forest, a field, a corn-thrashing 
locality, a house, or any other place for which he had no rest- 
riction- The hindrances relating to kala periain to samaya 
(moment), avalika (innumerable samayas ) sva^osvasa (period of 
one respiration), muhurta (77 lavas) or a day or night for 
which he had no predelicion As regards bhava (intention), 
•^ramaqa Bhagavan Mahivira had no inciinaiion for anger, 
pride, deceit, avarice, love, harted, quarrel, back biting, slander, 
censure of others, discomfort, sexoal enjoyment, deceitful 
false-hocd or the thorn of wiong belief. Besides, living for one 
night in a village and for five nights in a town during the 
eight months except the rainy sea-on of the year, Sramaga 
Bhagavan Mahavira is devoid of laughter, sorrow, fear, tree from 
pride, fargraut as if perfumed by sandal; regarding a piece Of 
straw, a gem, a piece of stone or a bar of gold impartially, 
living homogeneously in happiness or in misery, perfectly free 
from all bondage of this world or of the next, devoid of any desire 
for living or for death, and he is always careful indestroying the 
mass of karmas of previous lives. No one is able to disturb him in 
religious meditions as the glorious saint Is powerful enough to out- 
weigh by his own fortitude the combined courage of the three worlds. 
The Indras of the gods, the gods, jya^sar (attendants of kub^ra) 
raksasas ( demons ) vtdyadharas ( aerial genu ) bhutas ( ghosts ) 
mahoragas ( serpent gods ) cannot, in the least, confuse the mind 
of the Yeiierabie Saint although they possess unequalled valour 
Perhaps Mount M4ru may shake, the earth may gravitate into 
the nether world, some powerful individual may crush the 
v imanaw of the Moon or of the Sun, and even the great oceans 
terrible with numerous fishes and alligators, may become dried 
up; however, the combined strength of the three worlds Is not 
able to shake the mental balance of ^ramaga Bhagavan Mahavira.” 

Then, biting his lower lip with interfte anger, and mak- 
ing his eyebrows terrifying on hearing these words ol Parafidara, 
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a god named Samgamaka-a veritable union of innumerable ble- 
mishes-who possessed the same exalted position as the Indra, 
who had instantly become destitute of shame and moral bounds, 
and who always was impudent and disobedient, told the Indra 
thu 3 :-“ O Master ! Why do you thus praise a worthless ascetic 
in an assembly of gods i Or else even the unrestrained talk 
o( masters may appear pleasant. It is true that if there is per- 
fectly pure excellence in him, why should he cherish a heterodoxy 
other than maintenance of the house-hold ! Wise persons do not 
advocate any other religious duly except the house-tiolder stage. 
What is praise-worthy in timidly renouiicing it ? Beiides, what 
you say that even the Indias are not able to disturb his mind 
from his religious contemplation is not befitting you. Who can 
compete with gods who are powerful enough to hold the earth 
in their expanded hands as if in a play, who can weigh Mount 
M^ru with its highest peak as if it were a small ball, and who 
being enraged even by speech, are able to put the three worlds, 
into the mouth of Yama ( the God of Death ) ? If you really be- 
lieve in my words, I need not put him into trouble. Otherwise, 
see, I will make him swerve from his determination. ” On hear- 
ing these haughty words of Samgamaka ihe astonished Indra 
thought Ah ! This god is always devoid of polite manners, 
owing to a dense covering of his evil Karmas. If I prevent him, 
at this conjecture, he will surely think that. The Worshipful 
Saint becoming perfectly steady by the help of Indra, engages 
himself in austerities, and that he docs not defend on his own 
prowess. ” With this idea in his mind the Indra remained silent. 
Then Saipgamaka bearing much animosity, went out of the asse- 
mbly-hall with a firm determination saying. •' Ah I what stre- 
ngth does he possess H I will certainly make him swerve from 
his firm resolve positively to-day, ” although he was prevented 
by his advisory gods and retinue; and he directly went to the 
place where ^ramaqa Bhagavan Mahavira was. 

On seeing 5ramaga BhagavSn Mahavira- the disintereited 
benefactor of the world-standing undisturbed in Kayotsarga, the 
god became angry, and he tried to make ^ramaga BhagavSn 
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Mahavira swerve from his religious contemplation in the follow- 
ing way : — 

1 Satpgamaka showered heaps of dust causing much 
injury, on Sramaija Bhagavan Mahavira, at an inappropriate 
time, and covered up all the members of his body with the 
mass of dust like Rahu occluding the Moon, or a cloudy day 
occluding the Sun. All the passages of his body were so thickly 
filled up, that he, was scarcely able to have a deep breath. But 
the Venerable Lord did not in the least, waver from his religi- 
ous meditation. Will a Eula-giri ( mountain -range ) ever shake 
when pushed even by big elephants possessing extraorcfinary 
strength ^ 

2. Having removed the mass of dust, the god produced 
ants with sharp mouths, and they caused much pain Tocy entered 
one part of his body, and came out from the other like so many 
needles piercing a piece of cloth. In this way, they began to bite 
different parts of his body. The god was unsuccessful like an 
unfortunate man losing all his chances Ths Venerable Bhagavan 
was steady, 

3. During the third disturbauce, Samgamaka created big 
gnats. There is no end to the evil deeds of wicked persons. By 
the milk-coloured blood flowing from various wounds the body 
of ^ramaQa Bhagavan Mahavira resembled a mountain with small 
streamlets issuing from it. Here again, the god was unsuccessful, 

4. During the fourth disturbance, the god created white 
blood-sucking ants These blood-thirsty creatures applied them- 
selves with their front suckers to the body of ^ramaqa Bhagavan 
Mahavira, with such tenacity that looked as if they were rows 
of hair growing from his body. The great Yogi ( saint ) was 
nn-moved 

The wicked god desirous of making ^rama^a Bhagavan 
Mahavira swerve from his religious meditation, created scorpions 
These scorpions resembling the sparks of fire of the time of 
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aunihilation of the world and heated spears began to cause 
stings on Bhagavan’s body with their sharp-pointed tails. But 
he was not in the least disturbed. 

6. During the sixth disturbance fearful mungeese were 
created. Uttering curious sounds, these cruel, creatures began to 
eat away pieces of flesh from the body of ^ramaqa bhagavan 
Mahavira with their sharp canine teeth. In this attempt, the god 
was also unsuccessful. 

7. Then, he angrily created serpents with extensive 
hoods-formidable like the arms of Yama-raja ( the King of Death ). 
They encircled around the body of Sramaija Bhagavan Mahavira 
from head to foot, like a nettle -creeper entwining round a big 
tree They then began to deal him blows with their hoods so 
forcibly that thtir hoods will accidently break and they kept on 
biting him with their powerful teeth. These serpents ultimately 
became discouraged when all their poison was exhausted This 
effort was also fruitless. 

8. During the eighth disturbance, mice with powerful 
teeth were produced They began to scratch the body of Srama^a 
Bhagavan Mahavira with their nails, teeth, mouth, and fore - 
legs, and by passing urine on the wounds they poured a salty 
liquid on an abraded surface This also bad not effect. 

9. During the next disturbance, the god created a big 
elephant with an extensive trunk As il he was trying to bend 
the earth by the blows of bis feet, and desirous as if of pulling 
down the constellations of stars after making a rent in the sky 
by means of his large and highly raised trunk, the elephant at 
once ran towards ^rama^a Bhagavan Mahavira and holding his 
body by his irresistible trunk, he tossed him high. With the idea 
of crushing his body to pieces, the vicious elephant ran forward 
to catch him on his raised- up tusks. Having caught him on his 
tusks, the elephant began to strike blows with his tusks so repe- 
atedly that sparks of fire came forth from his adamantine chest. 
However, the formidable elephant was not able to shake him from 
his deep meditation. 



479 


10. As the tenth object of disturbance a Bwiflly-running 
female elephant came forward. She gave many blows with her 
temples and tusks, and she poured water copiously on Bhaga- 
van’s body with her trunk. She became at last helpless, but she 
could not shake him from his meditation. 

11. During the eleventh disturbance, Saipgamaka produ- 
ced a demon with sharp teeth resembling the teeth of an alli- 
gator. fits open mouth filled with blazing flames appeared dread- 
ful like a kindled brazier of fire. His arms resembled pillars of 
portal arches in the abode of Yama-raja (the King of Death), 
and his legs and thighs resembled a tall palm tree. He had 
worn garments of hides, he was laughing boisterously, and he 
was making loud hissing sounds. Holding a sharp knife in his 
hand, the demon speedily ran towards ^ramana Bhagavan Mahi- 
vTra with the object of harassing !itm. But having troubled him 
for some time, the demon was defeated like a lamp with used- 
up oil, The Venerable Saint was perfectly steady. 

12. After this the cruel god immediately assumed the 
form of an enraged tiger. Making a rent, as is were. In the 
ground by the splashing of the heavy mass of his ta'l, and ma- 
king the ground and the sky weep as it were, by the echo of 
his thrilling yell, the tiger tried to cause trouble to the Lord 
of the Three Worlds by means of his hard molar teeih, and 
trident-shaped claws. But he was disappointed, like a tree bumt- 
up in a forest-fire 

13. The god, then, aisnmed the form of Siddharth-raja 
( the father of ^ramsna Bhagavan Mahavira ), and of Tri^ala 
Raoi ( his mother ). Both of them began to lament, and said 

0 child ! why have you commenced this most difficult adventure ? 
We are unhappy without you Your biother Nandivardhana does 
not take proper care for us in our old age. He has abandoned 
us You, therefore, leave off your diksa (ascetic life). Do not 
disregard us. Obey our orders and act in a way that will make 
our old age iiappy ” ^ramaqa Bhagavan Mahavira was not In 
the least disturbed by the heart-softening piteous lamentation. 
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14. During the fourteenth disturbance, Samgamaka 
created a camp inhabited by numerous human beings. One of 
the cooks of the camp tried to find out pieces of stone for 
preparing a hearth for the purpose of conking rice but, unable 
to get any suitable object, he at once placed fhe cooking-pot on 
the slightly separated feet of ^ramana Bhagavan Mahavira, and 
applied blazing fuel in the gap. The feet of the Bhagavan were 
burnt, but he came out more beautiful, like pure gold becoming 
refined by heating. The god was again disappointed. 

15. The wicked god created a terrible cagdala (a cruel 
man of low caste). He applied cages of carnivorous birds on the 
neck, two arms, and legs of ^rama^a Bhagavan Mahavira. 
These birds caused so many cuts by their beaks and claws that 
the body of the Venerable Bhagavan became full of a number of 
holes. In this endeavour also, the god was unsuccessful. 

16. Satpgamaka then, in a fit of rage, produced a violent 
storm of wind, of great velocity. It up-rooted and hurled up in 
the sky big trees and it threw stones, pebbles, and masses of 
dust in all directions Filling up the earth, and the sky in all 
directions like an enormous bellows the violent wind lifted up 
^ramatjia Bhagavan Mahavira and dashed him on the ground, 
but the cruel god could not attain his desired object and the 
Bhagavan enduring the trouble patiently, remained perfectly 
steady in his religious meditation. 

17. During the seventeenth disturbance, the god created 
a whirl-wind which being capable of turning mountains, moved 
here and there ^rama^a Bhagavan Mahavira, like a mass of clay 
on a potter’s wheel. Although the whirl-wmd tossed him 
greatly like a whirl-pool in a sea, the Revered Lord remaining 
in solitude, did not, in the least, swerve from his meditation. 
Then, although the proud god Samgamaka firmly determined in 
his vow of distracting the mind of ^ramaga Bhagavan Mahavira 
made numerous attempts, he was not successful. He i hought- 
“I repeatedly tried to harass this muni (saint) with adamantine 
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mind several times, he was not in the least, disturbed. Ah! 
becoming dishonored how can I go to the assembly of the Indra, 
and show my face ? He became greatly excited by such evil 
notions Now, let me take away the life of this muni. His 
meditation will naturally, cease with it. There is no other 
remedy for it With this idea in his mind, Samgamaka went on 
with his harassments. 

18 . During the eighteenth disturbance, Satngamaka 
prepared a kala-cakra ( death-wheel ) weighing thousands of 
maunds of iron, He lifted it, and designed as it were like a hemi- 
spherical other lid of the earth, he dashed it, with all his might, 
against ^remaija Bhagavan Mahavlra The death-wheel making 
all the directions fearful by the rising flames, fell heavily on the 
Revered Lord, like a sub-marine fire in a sea By the blow of 
the death-wheel capable of reducing to a powder form, all the 
mountains of the world, the body of ^ramaga Bhagavan Mahavtra 
penetrated knee-deep into the ground. However, although 
^ramaija Bhagavan Mahavtra was so mercilessly harassed by the 
wicked god. he was not in the least angry with him but he was 
always compassionate towards him When such a powerful death- 
wheel failed in having the desired < ffect; ic did not kill him and 
it did not make him swerve from his religious medition the poor 
god thought: — “This man is invincible to missiles and weapons. 
Such experiments have no effect on hjm. These pratikula 
(unpleasant) methods of disturbing him are now useless, let me, 
therefore, try some anukula (pleasing) methods. 

i'J. During the nineteenth disturbance god Samgamaka 
riding a celestial chariot came to Srarnuna Bhagavan Mahavira, 
Having got down from hi-i vimana he came nearer, and, as if 
he had become gically pleased by bis austerities and religious 
meditation, he began to address the Lord thus- — ‘O Great Sage! 

I am greatly pleased by your rigid austerities, your strong 
character, your valour, your perfect indifference to your own life, 
and by your dignity of firm determination in fully accomplishing 
a work once begun, you, therefore leave off these distressing 
61 
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penances. You simply ask for whatever your want. What can 
I give you? Do not entertain any doubt about my prowess. If 
like I can take you, even with this body of yours, to svarga 
(celestial region), where all indirectly expressed wishes are always 
fulfilled simply by desiring them. Or, if you like, having made 
you free from all Karmas accumulated during your endless worldly 
existences. I can take you to the extremely happy region of 
Absolute Bliss. Or. if you so desire, I can give you absolute 
sovereignty over the entire world with all the crowned sovereigns 
of various countries perfectly subservient to your orders, during 
this life The mind of Sramana Bhagavan Mahavlra was not 
in the least affected by this alluring speech capabi'^ of agitating 
the minds of ordinary beings. The Venerable Lord did not 
reply Satjigamaka thought ‘This muni has frustrated the 
the powerful effect of all my feupernatural powers But there still 
remains the infallible chastisement of Kama-d^va (God of Love) 
to be tried. 

Great persons are found to be violating their puru^-vrata 
(religious or ascetic observance taken upon themselves ) by the 
amorous side glances of lovel) young females who are the missiles 
of the God of Love. W^ith this idea iu bis mmd, the god made 
an attempt at another anukula upasarga (pleasant disturbance). 

20. The twentieth disturbance was done by celestial 
damsels Samgamaba ordered these young females to utilize 
all their cunning skill in maklirg ^ramaija Bhagavan Mahavlra 
swerve from his religious meditation. Show me how much divine 
strength you possess. With the object of assisting the celestial 
damsels in their nefarious task, the devilish god created all the 
six seasons of the year one after another. In a moment beautiful 
vasanta-laksmi (the Wealth cf the Spring) the chief actress in the 
theater-stage of Kama-deva (the God of Love) announced by the 
sweet melodious tunes of intoxicated cuckoos— made its appearance. 
Then, followed the summer making the directions fragrant by 
the flower-pollens of expanded Kadamba flowers like a maid- 
servant. Then, appeared the rainy season honouring the auspic- 
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lous occasiun of the royal anointing of Kama-d^va (Cupid) by 
the showering of the K4taki fiowers, foiiowed by the ^aradriiu, 
(autumnal season) watching its best abundance of verdural wealth 
as ii by the hundreds of eyes of Nila Kamala (blue lotus flowers) 
Then shone out the Hemanla laxmi ( the wealth ot the winter) 
writing as it were, she eilogistjc luseription of the victory of 
Karna-deva) by the white buds of the spring-creeper resembling 
white letters. LdSt of all, appeared the splendour of ^i^ira laxmi 
( the wealth of the cold season ) mai lUining like a harlot the 
winter as well as she spring by the white flowers of the spring' 
creeper and by the flowers of the China Rose. In a moment, 
all the seasons made their appearance. 

Then divine female.^ resembling the charming wairiors of 
the (ied of Love approached Sramana Bhagavan M^havira, and 
the'ie beautiful damsel-, wirh charming bodies commenced their 
singing indicative of tl.e victorious incantations of the missiles 
of the God of Love, Some cf these divine females sang songs 
of varieties of Gandhara grama (third scale in music) with exact 
timings and with s pure heart. Some clever celestial females 
played cu Vina (Indian lute) sweetly differentiating between sound 
of consonants and vo<^els in regular order as well as by irregular 
notation Some beat a variety of drums producing sounds 
resembling the sound of a cloud making a spurious roaring, 
making a roaring of a twanging character, and also making roaring 
of great violeuci producing instantaneous showering of rains. 
Some, jumping up into the sky and also on the ground began 
to dance making various co-quettish pranks and manifold glances 
of arnorou® vi-ion. Some, tearing their jacket by forcible gesti 
culation and dramatic performance and tieing their loosened 
braids of hair, were trying to expose their lovely shoulders. 
Some, under the pretext of appropriate steppings in dramatic 
performances were repeatedly .showing the upper portion of their 
thighs which were as white as go-iirsa ( white sandal-wood ) 
Some, sportively trying to tighten the Ioo.sened knot of their 
under-garments were showing their wed-like circular' regions of 
their navel. Some, under the pretext cf a dramatic performance' 
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named lihadania of arms, were very often making tight embraces. 
Some, under the fraud of the tightening their waist -garment, 
were throwing away their outer-garment and exposing the diac- 
like rounded parts of their buttocks. Some wide-eyed females 
under the ouisc of showing a fired condition of their bodies, 
were showing their well-developed heaving breasts for a long 
time Some of the divine damsels, repeatedly said: — * O good 
man! If you are really merciful, why do you not protect ua from 
the ravages of Kama-d4va (God of Love) attacking ns with arrows! 
If you are indifferent towards ycur own body, why do yon not 
hand it over to us? Being fond of affection, if you are indifferent 
to us out of curiosity only, it should be only for a moment but 
it is not proper to do it till the end of one’s life O Lord ! 
Leave aside your hard-heartedoess a -d fulfil our desires. Do not 
disregard our entreaties and do nut disappoint us.” ^rainaqa 
Bhagavan Mahavira’s concentration of mind was not, la the 
least, distracted, by singing, musical performances, dancing, 
gesticulations, and by the alluring speech of these divine females. 

In this way, the wicked Saingamaka-d4va created twenty 
severe disturbances mentioned above during one night to 
^ramai^a Bhagavan Mahavira who was in Kayot a:gd ^religious 
meditation with perfect renunciation of body). 

On seeing Sramana Bhagavan perfectly undisturbed, at 
Sun-rise, the disappointed Samgamaka d6va thought: — ‘‘This great 
sage is not at all disturbed even by agreeable troubles. Should 
I leave him alone and go away disppoinled, to my svarga (heaven)? 
But It is not advisable for me to do that. There is no cause 
for disparagement. Remaining here for a longer tima, I will be 
able to distiact the mind of this saint by aarassing him in some 
other ways, By long continued harassments, his mind will be 
changed in due course of lime Of whal significance is a human 
creature before the unlimited powers of a celestial being that 
I should, thus, go away disappointed with an ugly face ? 

With the Rising Sun, the paths became flooded with the 
Sun’s rays, and the small moving animalcules generally frequen* 
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ting the paths and roads at night, went away to solitary places 
^ramaija Bhagavan Mahavira became free from Kayotsarga, and 
he went iu the direction of Valuka-gama, with a fixed gaze dire- 
cted in front for a distance of about six feet keeping a keen 
watch on all his movemen's on road to avoid treiJing ou smill 
animalcules. On the way with the object of troubling Sramaija 
Bhagavan Mahavlia, the mischievous god cr' ated five hundred 
robbers and a mass of fine sand resembling an ocean of sand. 
The live hundred robbers came to Sraraa^a Bhagavan Mahavra 
and loudly calling him maternal uncits they began to embrace him 
tightly. All the five hundred robbers embraced him with such a 
fo.j'ce that even a mountain will break down under its strain. 
But the mind of ^ramana Bhagavan Mahavira was not, in the 
least, disturbed and, he went to Vaiuka-grama walking wiih his 
legs knee oeap in sand In this way, the cr uel-htarted Samg.i - 
maka god harassed ^ramaua Bhagavan Mahavira in various ways 
for six months whenever he was in forest or wl-euever he went 
to a town or a village for alms by making the lood unaccept- 
able to him. The troubles caused by the wicked god to the Vene- 
rable Bhagavan when he went to Valuka, bubhuma Suks6tra, 

Malaya, Hasti^irsa, Osali, Mo.'aU, Tosali, and other village? were 
extremely unbearable and indescribable. They are not described 
In this work, but information about them can be had {rum other 
scriptural works. Having remained perfectly undisturbed although 
he was without food and diiak during khe trouble.? caused by 
Samgamaka-d6va, and having lived outside the villages, and 
towns for a long time, ^ramaQa Bhagavan Mahavira v/ent into a 
cow-pen outside a village named Vajra with the object of break 
ing his fasi at the end of a continuous fasting of six months On 
that day, there was a festival in the village and milk-rice was 
being prepared every wheie. Srama^a Bhagavan Mahavira thought: - 
Samgamaka-d^va has been constantly causing me troubles for 
the last six-months. Now Hu will not harass me anymore Be- 
coming greatly exhausted, he must have, by this time, gone 
away to his abode In heavens ” With this conjecture, ^ramatja 
Bhagavan Mahavira went into the village for alms, SaiBgamaka 
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used to defile food-mate rials at the houses to which ^ramk^a 
Bhagavan Mahavira went. 

The poet says 

pN qpR? ^ Jim 1 II \ II 

1 Balam Jagadrlhvamsana raksaqa ksamam kiipa ca Sahga- 
makd krita“gasi 

Itiva sancintya vimucya manasam rus^va ro^siava natha ! 

niryayau. 

1. O Lord 1 Having thought that you have strength cap 
able of destroying the wodd and ot protecting it, an'’ that you 
have such C'^mpassion towards Samg.imrka wh ) had 'il-tieatcd 
you, your rosa ( anger ) having abandoned the mind, we'^t a vay. 

Through the medium o£ his Avadhi Jnana ( Visual Know- 
ledge ) Samgamaka was seen. Sramaija Bhagavan MahSvira came 
back and remained in religious contemplation. Samgamaka wanted 
to asct-rtain whcthe> too mmd of the Jine^vara was at ?il cha- 
nged or not Through the medium oi his vibhahga ( interrupied 
visual ) knowledge bamgcinaka saw the Yeuciabls Bhagavan 
thinking about exclusive compassion towar -s Jivii g beings of all 
kinds Becoming discouraged, he though': He was perfectly ste- 
ady ahhough he had been harassed coLsiantly for the last six 
months. It is impossible to agitate his mind in the least . ven 
after a long time Ah ! all my efforts have proved futile i Isc 
missed divine ple-isures for a pretty long time Ah ! why did I 
fondle my soul t such a degree without realising my own stre 
ngth ? Having thus, blamed his mischievous conduct in various 
'>aya, Samgamakji failing down at the feet of ^ram^tfa Bhagavan 
Mdfaavira. said :-0 Bhagavan 1 I have failed in my attempt, but 
your resolution is absoiately firm. Whatever the magnanimous 
Indra has said in his assembly^hall is quite true, but I committed 
a great mistake that at that time I did net believe in his words. 
Why should I prate more ? Please forgive my previous evil 
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deeds. I am entirely disparaged. I am not willing to give you 
trouble from uow; }ou can fearlessly go for alms to villages 
towns etc Why should you suffer from the pangs of hunger V’ 
^ramaqa BhagavSn Mahavira then told him, “ 0 Samgamaka ! 
You leave aside all anxiety about me I shall do every work at 
its appropriate time. " Having respectfully bowed down at the 
feet of ^ram ina Bhagavan Mahavira, the disappointed Samgamaka 
d^va distressed by the heavy burden of terrible sins, went away 
to his svarga ( heaven ) 

During all this period of baras.sment the gods and god- 
desses of Saudharma d4va-loka 'Ji-ere mentally troubled, joyless, and 
devoid of energy. Irdra himself abandoned anointing, ornamen- 
tation and dramatic performances, and he thought Ah ! I my- 
self became the role cause of bad conduct towards ^remaija Bhag- 
van Mahavira, because, the wicked god, enraged by my praises, 
did this heinous act.’* At that moment, the vile Satngamaka-deva 
defiled as if by the mire of sin of destruction of all the living 
beings of the three worlds-with his body polluted by the dust of 
infamy of various kinds, -filled with series of in-au‘5piciou5ness, 
with loss of his former luster, and with his eyes contracted by 
shame resulting from breach of promise, entered the assembly- 
hall. On seeing him, Purandara, bitting with his face turned 
backwards, said- “ O gods 1 Listen to me It is not at all 
advisable for you to look at Sam^amaka-d^V'i as towards a candala 
( a man of the lowest stratum of society universally despised and 
shunned ). Thai cruel heinous god has otfeiuled mi by harassing 
our Worshipful Lord of the formidablo ocean of this worldly exis- 
tence but he was not afraid of me while doing a grave misdeed 
Have I borne the great burden of steady equanimity of mind in 
a way ^ramaija Bhagavan Mahavira has been doing that he did 
not even care for me ? By tormenting 'he Worshipful Lord, he 
has earned for himself a heavy load of terrible sin, and by asso- 
ciating with him, ail of you sitting here will be participators of 
sin A.m I not able to prevent him from doing harassments ? 
But, then, by doing so, he would think that Jin^^varas do pena- 
nce with the help of Indra. What else to say ? Drive him out 
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from here Better to have it inhabited by robbers ” Saying so, 
the Indra angrily pushed out ^aingamaka alone from the heaven 
with his own foot. Samgamaka on seeing hi loss o£ honour, 
thought “Ah ] This is th« evil consequence of acts done 
without discrimination." He went towards Mount M^ru in an 
artificial vtmana ( celestial car ) with violent anguish at heart. 
Then, abused by divine damsels, censured by his own retinue, 
pushed onward by the soldiers of the Indra and disregarded by 
tatnam&a gods, Saingamaka went out of the svarga (heaven) and 
lived on the summit of Mount M4ru during his remaining life- 
limit of one sagaropam. The agra-mahisis (chief concerts) of 
Samgamka requested Purandara thus “0 lord 1 With your per- 
mission we are willing to go with our husband The Indra allo- 
wed them to go, and prohibited the rest of his retinue from 
accompanying him. 

Then, Bhagavan ^ri Vardhamftna Swaml becoming free 
from harassments went into the village for alms the next-day 
and going from door to door, he went into the house of an aged 
cowherdess. She offered higly perfumed boiled milk for break-fast 
to ^lamatja Bhagavftn Mahavira who was observing a continuous 
fabling for the last six months, with a heart full of devotion. 
Presiding gods of neighbouring locality contented by the break-fast 
of Bhagavan even after fasting of a iong duration began to 
play upon divine musical instruments and they poured showers 
of gold flowers, and of scented waters, exclaiming at the same 
time 31 ^ 1 ! Aho dana ! Aho dana ! O what a wonder- 

ful gift ! The poverty of the cowherdess thus removed. 

^ramaija Bhagavan Mahavira then went to 
Alambhika Nagari. There, Harl-the Indra of the Vidyut-Kumara 
with his heart full of devotion, towards ^ramana Bhagavan 
Mahavira, went around him three times from right to left, and 
falling down respectfully at his feet, he began to eulogize him 
thu*-: — O Vanquisher of the unconquerable flower-arrowed Cupid, 
the accomplisher of the Treasure of Imperishable Happiness'-the 
only courageous warrior on the battle-field of upasargas (disturb- 
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ances. — O Jin^dra! You are the true Vira (powerful man), Victo y 
to you. You are a guardian in every way, for miserable creatures 
wandering in the ocean of this Sa-psara, Only by remembering 
you, the mass of sinful acts, is immediately destroyed like darkness 
by the light of Sun. Blessed is the surface of the ground marked 
with the impressions of your lotus-like feet. O Lord of the World! 
Fortunate are the lions, deer, and all the other animals who 
are able to have a look at your golden coloured body when yon 
are standing in contemplation in a mountain-cave! O Lord of 
gods! People wander in this miserable formidable forest of worldly 
existence only so long as they do not do service at your lotus- 
like feet O Lord of the Three Worlds! celestial musicians along 
with their wives on H4mavanta and other mountain ranges, in 
Ksirodadhi, oti Yaitadhya and in the infernal regions, have been 
singing hymns of your praise. By hearing the wonderful tales 
of your forbearance, people leave aside all other talk. Or, will 
fire-fly ever appear beautiful in the sky, after Sun-rise?” Having 
thus enlogised him, the Indra of the Vidyut-Kumara d^va-loka 
told ^ramaija Bhagavan Mahavtra that his K^valotpatti, 

-the acquisition of K4va!a jhana-was quite near and having 
bowed down at Bhagavan he went away to his celestial abode, 

^rama^a Bhagavan Mahavira then went to 
fPlft ^v^tambika Naga'i There Harissah^ndra-the Indra of the 
Northern part of the Vidyut Kumara d6va-loka came and 
respectfully bowed down at the feet of Bhagavan. While making 
inquiries about ^ramaiji Bhagavan Mahavira’s health, the Indra 
told him: --“0 Bhagavan! You have endured many hardships Now 
you have to suffer very little You will acquire K^vala 

Jnana, -Perfect Knowledge, -in a very short time,” Having said so, 
the Indra went to his own Ctlestial abode* 

Sramaija Bhagavan Mahavira then went to Sfirct 

irarasti Nagari and remained la Ka)otsarga with his arms hang- 
ing by this side, in the cut-ckirts of the town On that day 
towns-pcople putting on nice clothes and with dower-garlands 
and bowls of various kinds of sandal-paste, deliberately avoided 
62 
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the place where ^ramaqa Bhagavan Mahavka was standing in 
Kkyoisarga and wei.l out with the object of worshipping the 
idol of Skanda -Son of ^iva. As soon as the towns-people 
made water-ablutions to the idol, and, having smeared it with 
flagrant sandal paste, as scon as the idol was placed on the 
chariot, Harissaha Indra, inquiring through the medium of his 
Vibhange Jhana (a variety of Avadti Jnana), saw people discarding 
i^ramaQa Bhagavan Mahavira, and w’oi'sbipping the idol o£ Skanda. 
Harissaha Indra came down from his d^va-loka and entered the 
body of the image of Skanda. The idol presided over by Harissaha 
Indra began to move in the direction in which ^rama^a Bhagavan 
Mahavira was standing in Kayot^arga On seeing the idol of 
Skanda moving without any help, the delighted people thought 
Oi the idol of the god is trying to ride the chariot by itself 
without any help). But, the idol of Skanda, leaving the chariot 
aside, went to the place where ^rama^a Bhagavan Mahavira was 
standing, and having gone round him three times and having fallen 
at his feet, it took a seat on the ground and began to praise 
him. On seeing this wonderful incident, the people, astonishingly 
thought;- O! This great man is worshipped even by gods He is 
possessed of extraordinary supernatural powers. We have made 
a mistake that we disregarded him.” The people realising their 
fault, began to extol Sramaija BhagavSn Mahavira with greater 
respect. 

^rama^a Bhagavan Mahavira then went to 
Kau^anabi Nagari. There, ^ Candra-Moon-and tcjjT Surya-the 
Sun, -the tutelary deities of the solar system-came in their ori 
ginal vimana (celestial car) tc pay homage to the Revered Lord 

who was standing in Ksyotsarga. In the presence of the wonder 
stricken public, they went round the Bhagavan three times, and 
having fallen at his feet, they took their seats at an appropriate 
place. Having inquired about his health during vihara ( tourings ) 
and having experienced the happiness of looking at Sramatja 
« Bhagavan" Mahavira for some time, they went to their appro* 
prlate abodes. 
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Now, moving about from village to village, Sramana Bha- 
gavan Mabavira went to Vaijatasi Nagarl (Benares). 

Surendra ( Indra of the gods ) came there, and worshipped him 
Srama^a Bhagavan MahavTra, then went to ?:T3njg: Bajagraha 
Nagara There, Isanendra (Indra of I^ana deva-Ioka) 

cam'-*, and worshipped the Lord Alter making inquiries about 
Bhagavan’s health, he went away. 

At RtRicST Mithila NagarT, qrf^T^ 3T»T^: Parthiva Janaka 
( King Janaka ) fell down at the feet of Sraniaija Bhagavan Ma- 
havlra with great devotion and Dharaijendra ( Indra of 

Naga Kumara deva-loka came there, and worshipped him with 
much delight. 

Eleventh Rainy 5 easun. 

Going from one village, to another, with the approach of 
the raing season Sramaija Bhagavan Mahavira went to 
Vesali with the object of living there during the four months 
of the rainy season of his eleveiUh year of ascetic life. With a 
fasting of four month’s duration, He remained in Kiyotsarga in 
a locality free from living beings, corn grains, females, lower 
animal’, and from eunachs. There, Bhutan^ndra ( Indra of 
Naga-Kumara deva-loka) came and worshipped him with the 
object of becoming free from horrors af worldly existences. 

Twelth Year of Ascetic Life. ( B. 0^857-56) 

In that Vesali Nagarl there lived a pious Sravaka named 
Jir^a ^etha who was a faithful follower of the religious 
treasure of excellent gem-like virtuous qualities of courtesy, com- 
passion, excellent composure, and other rare merits, and who 
was renowned for his fame in distant lands, and there was ano- 
ther setb a named Abhinava srestbi in the town, who was hypo- 
critical. One day, the clever and virtuous Jir^a-sresthi happened tq 
go out of town, on some business. There, he saw SramaQa Bha- 
gavan Mabavira who was illuminating the directions by the 
luster of his golden-coloured body, who was bearing all auspi- 
cious qualities, and who was standing in kayotsarga. Immediately 
on seeing him, Jirqa-^^tha full of great delight, fell at the feet 
of the Jlne^vara, and thought The Bhagavan is still standing 
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in iCayotsarga, although the time for going cut for alms is past. 
To-day it seems, he has a fast. To-morrow, it will be very nice 
if the Bhagavan-who is like a stem of the creeper of auspicious- 
ness-will take his break-fast at my house, ” with this idea upper- 
most in his mind, Jir ’a-^etha remained in daily attendance on 
him. In this way, after daily waitings, the period of the fasting 
of four months of Srama a Bhagavan Mahavira was completed 
The next day Jirtjasetha requested Srama^a Bhagavan Mahavira 
to take his break-fast at his house, and went home. With this 
noble idea uppermost in his mind, namely that with these exce- 
llent prasuka ( absolutely free from defects ) and esaniya ( desir- 
able ) food- materials specially prepared for me I shall offer alms 
to the Worshipful Lord, the devout Jirna-setha kept waitihg at his 
house with his eyes wide open with joy, and he thought I am 
fortunate, and happy that by giving dana ( alms ) to the Lord of 
the Three Worlds, my birth as a human being, and this life will 
be auspicious. Besides, I am tied with the chains of dense evil 
Karmas of long-lasting succession of previous existences, so if I 
am now able to serve ^ramat;ia Bhagvan Mahavira I will have 
Moksa ( Final Liberation ) very soon.” Also, he maintained these 
noble ideas for a verj long time. 

But Sramaija Bhagavan Mahavira, now entered the house 
of Abhlnava-sr«-sthl and the ^resthi (wealthy mer- 

chant) proud with the extent of his riches, ordered a maid-ser- 
vant. ” O good woman ! give this ascetic some alms, and send 
him away ’’ By the order of his master, the maid- servant brought 
some adada grains ( a kind of pulse ) in a wooden spoon, and 
offered them. The Noble Lord spread out his hands and received 
the adada grains into the cavity of his palms. The gods beat 
celestial drums, and showered wealth and garments. Flower-gar- 
lands of various colours dropped from the sky, and there was 
an auspicious shouting of “ Aho dana- an excellent gift. ” Towns 
-people assembled there and the King, out of curiosity, came 
there. The King joyfully made inquiries, and the crafty Abhi- 
nava ^etha proudly declared I have fed this great man with 
milk-rice with great devotion, and the gods have uttered an 
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auspicious shout oF. " Aho, daua-an excellent gift, ” The king 
and the towns-people were greatly pleased. 

Now, Jirna ^4ih, always full of great devotion towards 
Srainatfa Bhagavan MahavTra, Immediately on hearing the sound 
o£ the divine drum, sorrowfully thought -Ah 1 Ah ! Cruel Fate 
has made me ill-fated that although I respectfully requested 
Sramaija Bhaga^aa Mahavira to have his break-fast meal at my 
house, he did not come to my house but he took it at Abhinava 
Beth’s house. How can an unfortunate man like myself aspire for 
Ciniimaiji ratna-( the magical thought-gem fulfilling its possespor’s 
every wish ) at his house ? Abhinava Seth is more Fortumte 
than myself. If it not be so, Sramaija Bhagavan MahavTra ,\ujld 
undoubtedly have come to my house for his break -fast ’’ Soon 
after break-fast, Sramana Bhagavan MahavTra went on with his 
usual tourings. 

At that time, a highly learned disciple of TTrtbaiikara 
Bhagavan SrT Par^va Nath came into a garden outside the town. 
The King and the people of the town went to pay homage to 
the KevalT Bhagavan. At the end of diima ( religious sermon ) 
the king inquired. -‘ 0 Bhagavan I Who has acquired a great 
mass of puiiya ( merit ) in this town ? The KdvalT Bhagavan 
replied " jTrtja 5etha is the most fortunate of all. " The king, 
joining both his hands in form of a cavity, in front of his fore- 
head, respectfully inquired, Why ? Sramaija Bhagavan MahavTra 
did not take his break-fast at Jiriia Seth’s house but took it at 
Abhinava Seth’s house. Besides, the divine showering of wealth, 
garments, flowers etc took place at his house. How can jTrija S6th 
be considered most fortunate in acquiring the great mass of pugya 
( merit ) KevalT Bhagavan replied By his pious intentions, 
jTrija Seth alone has acquired the excellent fruit of giving a 
break-fast meal to an Arhant Prabhu By his good Intentions, 
JTrija Seth has immensely diminished the time of his worldly 
existence, and ho has earned the excellent merit of being born 
as a god in Acyut deva-loka, While rising high, and higher in 
spiritual meditation, had he not heard the sound of divine drums 
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indicative of the break-fast of Sramana Bhagavan Mahavira, the 
pious Jirna Seth would haye entered a higher stage of deep reli- 
gious meditation, and he would have acquired the ?U-llluminatmg 
K^vala Jnana ( Perfect Knowledge,) This Abhinava Seth is tota- 
lly devoid of pious intentions. He has not himself made a gift 
of lood and drink materials to Sramana Bhagavan Mahavira. 
Knowing him to be an ordinary mendicant, he ordered his maid- 
servant to give him soma food as a routine practice of a house- 
holder. In commemoration of the Jin^svara’s break-fast, the gods 
showered wraith, divine garments flowers etc which may or may 
not prove useful to him during this life. 0 beloved of the gods I 
Ascetic life, giving of alms, or worship of cherished deities with- 
out pious intentions is futile like a KSsa-Kusuma ( a flower in 
the air ).” After hearing about the difference in the producticn 
of fruit of the giving of alms with a pure devout heart to an 
Arhat Prabhu and of the same without any good intention, the 
king and the towns-people, having loudly applauded the highly 
religious life of Jiroa ^efb, went away. 

Camardndra Seeking Shelter of 5rama?a 
Bhagavan Mahavira. 

<^ramaija Bhagavan Mahavira now went to Susumaia-puri 
and remaining on a stone-slab under an A^oka tree in a garden 
named A^oka-khanda, he stood in Kayotsarga ( renunciation ) of 
one night’s duration, with a firm resolve oi allhamatapa (a three 
days' fasting) and keeping his unwinking eyes steadily fixed on 
a material object and his body slightly bent. 

At that time, an Indra named Camarendra,- of the asura- 
kuntara gods-came and got himself concealed, like a big elephant 
in the cavity formed by the two legs of Sramana Bhagavan 
Mahavira marked by the anspicious signs of a concha, fishes, 
lotus-flower etc. Now listen to the account. Who was Camardndra* 
Why was he frightened by Sakrendra ? Who was he in his 
previous lifej 
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History of Camar^ndra 

There was a small town named Bibhela, located on the 
surface ground near the great mountain named Vlndhyl, where 
big elephants are lustily eating the abundant foliage of grape- 
creepers, where the course of the chariot of the Sun is hindered 
bj the heights of its elevated peaks, and where all the directions 
appear beautiful by the surrounding excellent forest territories. 
There lived a great merchant named Pura^a He was very 
wealthy and was endowed with mercy, straight-forwardness, 
purity of heart, and other virtuous qualities. Being resp.cted by 
his family-members, a favourite of the king, pleasing to the 
public, and being the heart of righteous persons, he passed his 
days in a way that was not in any way contrary to bis interest 
In this, as well as, the next world. 

One day, while lying on his couch during the latter 
portion of the night and with his eyes wide awake through 
sleeplessress, he thought: — “Ahl I have really given alms to 
deserving persons and have practised ansterities during my pre 
vious lives, and, therefore, I have accomplished all my cherished 
wishes. I have an increase of respect from the King, and an 
increase of wealth, merchandise, treasure and family circle of 
sons, daughters etc. every way. Unfavourable persons become 
favourable simply by looking at them, and all my misfortunes 
disappear even without warding them off. So long as there is 
an existence of even a small remnant of merit of previous lives; 
so Icrg as an endeavour in the right direction is possible; so 
long as I am respected by the people, I am not disabled by 
disease, and I am in possession of wealth as fickle as the clouds 
of the autumn; so long as my body is not weakened by old age, 
and I have no separation f^om my beloved persons and so long 
as all my family-members are obedient to me, let me, therefore, 
apply myself strenuously in the observance of my religious duties 
as they are conducive to the^ attainment of real happiness in 
future lives. An action does not originate, without its cause. 
Besides, some are born to rule over others, and some are born 
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to serve them. AU this is the result of merit or sin of previous 
life. In the morning, 1 will entertain my family-members 
sumptuously, hand over the management of my house hold 
affairs to my son, and I will take Tapasa-diksa- (Initiation into 
an order of religious mendicancy). After Sun-rise, he invited 
all his family-members, he entertained them sumptuously with 
great affection, and having hospitably respected them with tambula 
(betel leaves) and other articles, he told them with an ahjali 
(two hands formed into a hollow cavity) in front of his forehead 
‘ O kinsmen! Listen to me. I have now become free from worldly 
pleasures. I want to remove my burden of the duties of a 
house-holder. My attachment toAards my wife, my son, my 
friends, and towards my family-members has disappeared; you 
therefore, give me your permission for my accepting danama 
pravyajya (an order of ascetic life) You pardon me, now, for 
whatever disagreeable acts I may have done towards you while 
I was with you. Now you entertain the same partiality towards 
my sou, that you had for me.” Saying so lovingly, he entrusted 
the burden of bis house-hjld affairs and the care of his family 
members to his son. He showed him all his valuable treasures, 
advised him to take proper care of aP the family-members, and 
he did every thing that wa-< suitable for the moment Then, 
at a lucky moment, on an auspicious day, Puraija left off his 
house-holder’s life and having taken a wooden utensil with four 
divisions, he took Dagama lapasa-pravrajya ( initiation into an 
order of danama tapasa mendicancy\ From that very d.iy, he 
constantly observed a chaftha (two days’ fasting-tap ) and he 
began an inquiry into his soul. On the day of his break -fast 
he used to take his wooden utensil, and while moving about to 
various houses of rich persons, as well as, of the poor for 
alms at mid-day, he would give away to travellers and needy 
persons whatever hj received into the first division of the wooden 
utensil; to crows, dogs etc. whatever he obtained in the second 
division; to fishes, alligators, and to other aquatic animals what- 
ever he had in the third division, and he would take his meal 
witliout any attachment, from the alms that he received in the 



fourth compartment of the wooden vessel. But being destitute 
of sal jndna (Right Knowledge) he was not able to destroy his evi| 
Karmas in a way that a Jainasadhu would do with slight penance 
although he was always busy with very difficult penance Iron 
is convened into go'd by skill in alchc.-ny When his body was 
greatly emaciated and dried up, leaving chiefly bones and skin 
on accouut of severe ignorant penance, Purana thought- ‘Mow, 
my body has become gseatly debilitated, but there is still some 
manly vivour in me, let me, th-^refore, go to a suitable locality 
and remain there without food and drink ’ With this idea in 
his mind, he left his wooden utensil in a solitary place, and, 
going to the North-Eastern pait of Bibhela Sannive^a, Puraga 
took a vow to abstain from food and drink. 

At that lime the capital town of Camaracahea was with- 
out Its Indra (the presiding deity) Having led the life of a 
wandering mendicant for nearly twelve years, tormenting his 
body through ignorant penance, Purana died cjnsumlng his 
body by one month’s abstinence of food and dr’nk during his 
death-bed sickness, and he was born as a Camar4iidra in Camara- 
cahea When Camar^ndra was calmly looking at the various 
portions of his cllestial abode illumined by the rays of a variety 
of emaralds and diamonds made beautiful with fully-expanded 
flowers, and made attractive by the yak chowriej constantly kept 
waiving by the handsome hands of beautiful celestial damsels 
gracefully moving about here and there, he saw Saudhamendra 
with vajra-thunder bolt in hand being respectfully served by 
eighty-four thousand sanianika devas ( gods possessing similar 
affluence as the Indra) and millions of other gods and goddesses 
with their hands folded and held in the form of an ahjali in 
front of their foreheads; look'ng at divine females dancing 
merrily in accordance with the musical tunes of clapping of hands 
combined with the sound of drums and other musical instruments; 
and enjoying undreunt-of happiness-seated on his lion-seated 
throne in the Sudharma assembly-hall o[ the Saudharmavatamsaka 
vimana (celestial chariot) In Saudharma deva-loka (heaven) lovely 
with divine splendour; fragrant with the enveloping dense clouds 
63 
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bi the smoke of Kalagaru (black a’oes) mixed with excellent 
camphor; beautified with pitchers filled with water placed on 
door-portals, and covered with expanded lotus-flowers; with the 
darkness removed by the brilliance of walls made of pure 
emeralds; where flags furnished with ringing small bells of gold 
are flying in the air; where heavy bunches of pearles are hanging 
at different places; and whose hind portion ia encircled by an 
excellent Vedika(Vedi-shaped pavilion) made of emeralds and gems 
of various kinds. Immediately on seeing Saudharmdiidra enjoying 
divine happiness. Camarendra under an impulse of envy and 
anger, thought; — ‘Ah! who is this evilmiuded; Seeker after ill fame! 

Shameless! a disgrace to the host of gods! and desirous of entering 
the month of Kala (the God of Death) at an unseasonable time, 
who residing above my head is ftarlessly amusing himself enjoying 
celestial happiness above the h<ad of one who ia the King of 
all asuras (demons)'*” “With this idea In his mind, Camarendra 
called together all the gods sitting in the council-hall of his 
SSmanika gods and also the gods who were to be consulted in 
case of doubt, and asked them: — ‘‘Who is this wicked person 
above my head'<” With an anjali in front of their fore-heads and 
with applaud of victory, they replied:— ‘O beloved of the godsl 
He is the illustrious, highly luBlrcus, Sandharmadhipatl-the 
Indra of gods himself whose order is irresistible ! On hearing 
this, Camar^ndia with his face terrific by highly raised eye brows 
caused by violent anger, said- — ‘ 0 gods! You are not familiar with 
with my former enterprises and you are consequently led to 
praise an Indra with a retinue of a few gods, in this way. He 
is placed on a higher level; will that alone bring him relatively 
higher respectable condition^ Will an owl sitting on the top of 
a tree, attain the splendour of a peacock’ Besides, a heavy substance 
placed on the scale pan of a weighing machine always settles 
down to the bottom, while a light substance rises high. He is 
inferior to me. Just as, some one acquires the royal power of a 
great king although he may have been born in the family of a 
caQdala (man of the lowest caste), in the same way, he attained 
Bvarga (heaven) although he did sinful acts. O gods! ha remained 
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long in company of celestial females like a wicked man without 
valour on a bat* le- field, ba% now, I am determined to dispel the 
long-continued boasi of his pride Wise persons do not disregard 
a wicked individual in the same way. that they would do in the 
case of a diseased condition. Prosperity abandons a bad person 
who does not manage his affairs satisfaclo-ily after having 
acquired his supreme authority obrained in rtgular succession. 

I am at present powerful and let tho uncleanliness of crushlg 
the pride of ibe king of gods be doie with my hands” On 
hearing the arrogant words of Camarondra. without ascertaining 
his own valour of arms, the samanika gods told him; — ‘O god 1 
he has acquired the great extent of the excellent prosperity of 
his celestial li^'e on account of preponderance of the mass of his 
meritorious acts accumulated during previous lives, and you are 
the master of bhavana-pati gods like ourselves, although you are 
endowed with diligence, resolution, strength, and other qualities. 
Therefore, O master ! Leave off your jealousy, and enjoy the 
ownership acquired in regular order. Let him enjoy the affluence 
of the happiness of lordship over gods. Quarreling with him 
is useless. What c.m you accomplish with your doubtful great- 
ness? Think well with your clever intellect Acts dure without 
ripe thinking, turn out terrible in the end like the fruiis of a 
poison-tree. The dust of ill-fame caused by loss of honour, caunot 
be washed off by thousands of showers of rain. You consider 
well for your own self, what is suitable under the circumstances. 
What more discretion are we expected to have than yourself?” 

On hearing this, Camarendra, with his eye-brows fearfully knit 
with violent anger, said: -‘‘O Samanika d^vasl (gods), Although you 
are of declining age, you uselessly bear slhaviratva ( the state of 
being a venerable man) without having due discerning judgment. 
By talking about the defeat of your own master, jou are throwing 
away very far your own dignity Virtuous qualities alv ays create 
greatness. One becomes respectable like an honourable teacher 
by possessing several virtuous qualities, altnough he may be 
young in age. Otherwise how can a mustard seed valuable by 
possessing auspicious qualities- be placed on the head although 
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it is so minute? Or, what is the use o£ saying this much? Where 
is your fnult when you have not experienced my prowess? If 
you say so, I can easily amuse my self by making mountain- 
ranges rise up and fall down like a ball in the palm of my 
hands only by a push. Or, I can combine into one, the three 
worlds which are quite separate, simply by the force of my 
powerful arms.” Permitted as if by the echo issuing 
from his residential abode filled with the strange 
verbosity of speech caused by violent anger, Camardndra at once 
started from the assembly of his frightened samanika gods 
with the object of having a fight with Saudliarmendra, Under 
the influence of more composed judgment after n moment, Cama- 
readra again thought My samanika asuras ( demons ) are afraid 
of the Indra, and so I am not able to judge about the result of 
my enterprise, but, then, in case I am defeat'- d, whose shelter 
should I take to defend myself from repulsive attack ?” With this 
idea In his mind, Camarendra saw ^rama?a Bhagavan Mahavira 
Prabku in Kayotsarga at SusumSrapura through the medium of 
his Avadhi Jnana. Immediately on seeing him, he got up from 
his divine bed, and having put on divine garme'.ts, he went in 
to an armoury named Coppyalaka, equipped with adamantine 
weapons of various kinds From the armoury, Camarendra took 
a very extensive iron-mace resembling the arm of the God of 
Death, and being anxiously awaited by female demons, being 
watched by body-guard) bewildered as to what should be done 
now, being disregarded by samanika asuras as he was ill-behaved, 
and dreaded by the bhavana-pati gods that some unexpected 
misfortune is likely to occur, he went out of his capital town- 
Camaracanca and very hastily reached the place where ^ramaija 
Bhagavan Mahavira was Having walked three times from left 
to right round ^ramatja BbagaySu Mahavira with great devotion 
and having bowed down respectfully at the Jineivar’s feet, he 
said O Lord I By the supernatural powers of your lotus-like 
feet, even long-cherished fancies difficult to be fulfilled are easily 
accomplished. By your grace, I am desirous of making Saudhar- 
mendra powerless, and destitute of supreme authority. ” With 



501 


these words, Camardndra at once went in a North-eastern direO- 
tion, and by hla divine powers of changing various forms, he 
assumed a terrible body-form of one hundred thousand yojans’ 
dlmenslons-with highly faised dreadful moving bunches of hair 
on the frontal region of his head; unpleasant to look at, on acco- 
unt of quivering molar teeth in the excessively terrible cavity of 
his mouth, resembling the top of Anjana giri ( a mouniain as 
black as coUyrluni ), or a collection of nevvly-form''d clouds; full 
of bljzing flames o! burning fire issuing from his mouth; perva- 
ding the multitude of stars by his extraordinary arms highly 
raised in the sky; hindering the progress of tlie raj s of the Sun 
by the extenaive cavity of his broad chest; accompanied with 
hisaing sound of snakes lodging in the circular cavity of his 
navel; pressing on the surface of the so'es of hu feet with the 
burden cf his long and heavy thighs; ready to easily make a 
mouthful as it ware, of ihe three worl Is including the regions 
of gods, as well as, of asuras ( demons ), and with a body-form 
terrifying even to Bhima ( second son of Paijdu ), and spread it 
on the vault of the sky. With such a formldablo body, Camare 
ndra hastily ran towards Saudharmeadra, and, throwing away 
far aside celestial chariots coming tOiVards him by tne violence 
of his breath spreading on account of gri;at velocity, striking the 
surface of the ground with huge slabs of stone falling from high 
mountains beaten by the front portions of his feet while walking 
leisurely; filling up the Interior c-£ the sky, as It were, by the 
mass of waters of Lavana Sainudra ( the Salt Sea ) on account of 
the spread of the radiance of his body resembling a heap of 
collyrium, a mass of clouds or a collection of Cuckoos or black 
wasps; pervading as it were, the tliree worlds by the hugeness 
of his body; splitting up as it were the interior of Brahma^da 
(egg of Brahma; the universe ) h^ his constant roarings; shower* 
ing rains at some places, and throwing heaps of dust at others; 
agitating vaga-vyautara devas (a variety of demi-gods ) with 
fear; frightening jyotisk gods ( luminaries); and spreading spha- 
tika ratna (crystal gems) on the surface of the sky, he jumped 
over the regions of the Sun, the Moon, and constellations of atafd 
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and within a twinkling of the eye, he reached the heavens. 
On seeing his dreadful appearance, the gods became surprised; 
the tying cords of the waist -cloths of goddesses saying ‘Ah ! What 
IS this ^ became loose with fear; eokUera became afflicted with 
fear a'; if stupefied although they did not care even for their own 
llv 5.; body-guards were confused like babies; [oka-palas ( world- 
guardians) were driven away; ^amanika gods became bewildered 
with what should be done; the trayatrim^aka devai ( the thirty- 
thive gods of venerable porition) were greatly startled; and 
M'&vdx^a ( Indra’s elephant) began to run away uttering a dls- 
agrteable cry. Then, placing one of his feet on the Vtdi-shapf'd 
altar of lotus-'lowers, and the other in Sudharma assembly-hall, 
and having given three heavy blows to the door by means of 
his sphatika ratna (crystal gem), he angrily said .-‘‘O vile gods 1 
Where is Purandara-who is amu*ing himself happily in his own 
house, who is clever in thoughtlessly doing work; who is dis- 
daining other warriors on account of his superior strength; and 
who is confident of victory over his enemies simply because he 
did not meet with any misfortune 1 Also, where are eighty-four 
thousand samanika gods who are careful in showing service done 
to their master simply by accomplishing iheir own ends by cra- 
ftily not caring for what is proper to do, as well as, for what is 
not ? Besides where are the eighty-four thousand body-guard 
gods equipped with the din of unsuccessful weapons of various 
kinds ? Where is the Vajra ( Indra’s thunder-bole )-capable of 
piercing tops of high mountains-gone now Where a-e several 
millions of celestial females-lovely by possessing unique beauty? 

Ah ! on seei.ng your destruction, do not say that the lord of 
Camaracafica fraudulently killed you without informing you of 
his arrival there. I am, now, going to destroy you-helpless creatures- 
like a withered tree, and to reduce you to small pieces resem bling 
cubes of sugar with my sphatike-ratna weapon. What else can 
I say? I want to throw you -shelterless wretches simultaneously 
into the month of yatna ('jod of Death); now, do whatever you 
like to do, and remember your worshipful deity. Find out all 
the methods of saving your lives. Or, lowering your heads down 



and becoming good-humoured, hand over the wealth of the d4va- 
loka (heaven) to me Why are you senselessly partial to Siud- 
harm^ndra? Besides, it is an established usage that a female of 
a noble family will certainly follow her husband in the long run 
although the may have been well-protected for a prolonged 
period. However, 0 Purandara! You hdve enjoyed all this celes- 
tial wealth during my absence as a lord of d4va-loka ( heaven ), 
but if )ou respectfully fall dDwn at my feet, I will forgive all 
your faults. Also, by the grace of obediance at my feet, may 
the gods amuse themselves in their celestial abodes without 
caring for fear even in a dream In Uke manner, let the divine 
wealth joj fully rejoicing by association with a suitable husband, 

wilfully find a pleasant shelter in my chest Or, why this much 
even? Let the entire three worlds subjugated in the enclosure of 
my powerful a^ms, live peacefully without a suspicion of fear 
from hostile parties for ever. O Indra of gods! You salute me, 
before the fierce sphalika-ratna weapon capable of reducing your 
diadem to powder, falls on your head Why do you bestow 
widow-hood to Rambha, Tilottama, and other celestial females 

by having a fight with me without ascertaining the strength of 
your own arin«^* If one adopts the path of justice from the 
beginning, wise peis.'tis do not find fault wuu him, and he has 
no came even of repaiitence if he is totally destroyed-" On 
hearing Camarandra ta'king irrelevently, enraged and with his eyes 
looking terrific and eye-brows knit high, also faying:-0! highest 
peak of bad conduct! 0 shameless creature 1 O wicked asura 1 
intent on frightening gods by evil doings For the present, you 
are asking for things which are decidedly hard to obtain; other- 
wise, how can you possibly expect to come here? Ah' just as an 
elephant is killid by tusks and other members of an elephant’s 
body; just as the fragrant yak (bos grumlens) is killed on account 
of the beauty of the mass of her hairs; ju^t as the musk-deer 
is killed fer its musk; just as the sandal-tree is cut down on 
account of the fragrance of its wood, and just as also, the 
bbujahga (the cobra snake) is killed for the acquisition of a 
phaQa-ratna (a gem in the hood) of the snake, in the same 
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mat) ner, you will be destroyed on account of your pride/’ Hearing 
thus the Indra sitting un his lion-seated throne, thought of 
his V<ijra (Indra’s thunder-bolt), and the Vajra-throwing thousands 
of fire-brands; setting out flames; spreading millions of sparks of 
fire; dazzling the eyes by thousands of glittering rows; made ns 
if entirely of fire, arranged, as it were by all the rays of the 
Sun; and prepared as it weie from the entire mass of abundance 
of brightness — at once came into the palms of the hands of 
Saudharm^ndra, and in an instant, he threw it against Camarendra, 
On seeing the terrific thunder-bolt weapon-neirer seen before and 
coming towards him with great velocity, Camarendra’s desire 
for a conflict, his pride, and his display of energy disapreared, 
and on remembering the words of good advice given by sama- 
nika asuras and thinking with a deep sigh that he would not 
now be able to reach even the surface of the earth without a 
large mass of puijya (meritorious deeds), and trembling with fear 
by not getting any place of self-preservation, on looking at the 
surface of the sky studded with innumerable stars, with trembling 
eyes while gazing up In bewilderement; not caring for the 
sphatika-ratna weapon dropping down from bis hands; and unable 
to tind out whatever was suitable for the moment, and convinced 
with the idea that all other lemedies were uieiess, and that the 
lot us- like feet of Sramana Bbagava.i Mabavlra were the best 
she'ter, Camevrendra walking with great velocity with his feet 
raised high up, and his head low down, ran towards Sramatia 
Bhagavan Mahavua as speedily as the dropping down of streams 
of perspiration caused by great exertion. He did not, in the least, 
become humble although the vehemence of his pride was severely 
crushed, but his body looked insignificant by rushing with 
immense speed. Besides, ah! ridiculed by gods, and shown 
with clapping of hands, ‘Here is the god who showed his 
arrogance before Indra,’ Camai^ndra, at this time, became so 
small that like a small butterfly he was not recognized although 
he was able to fill in the interior of the three worlds by the 
extent of his body. 

At that time, Indra’s thunder- bolt weapon carefully thrown 



by Saudharmendra himself, filling up all the directions with the 
flames o£ fire, and devouring, as if, simultaneously by one month* 
ful all the enemies of the Indra, reached within a short distance 
of Camar^ndra’s head, and he, saying with an indistinct voice, 
“O Bhagavan! I am now, within your proteccion," took shelter 
within the lotus-like feet of Srama^a Bhagavan Mahavira who 
was standing in Kjlyotsarga. Saudharmendra thought; — 'Oh! an 
Indra of asuras cannot possibly come to Saudharma deva-loka 
simply by his ability, but he can do so by the grace of a 
Bhagavanta (a holy worshipful saint), a Tuthahkara (a religious 
pioneer possessing supernatural powers), Jaina Caitya (a Jine^vara 
presiding a Jaina temple), or of an extremely Venerable Ascetic 
whose soul is engaged in meditation. But then, this turned out 
to be improper and miserable for the next life.” Thinking thus, 
Saudharmendra saw, through the medium of his Avadhl JhanS, 
Camarendra as an extremely minute insect, lodging on the lotus- 
like feet of ^ramaija Bhagavan Mahavira On seeing Cam'arendra 
there, Saudharmendra astonishingly said “Ah! I am unfortunately 
undone.” With these words, Saudharmendra very hastily ran in 
the direction of the thunder-bolt weapon, which was at a distance 
of four fingers from the uttamahga (head) of the Jinesvara and 
Instantly drew it back. During to the great velocity of the 
gait of Saudharmetidra, the fme hairs of the front part of his 
head moved a little by llie force of wind from the Indra's palms 
of hands Then repeatedly censuring his own bad conduct and 
going round the Jinesvara three times fiom left to right, and 
having bowed down at the Lord’s feet with great devotion, 
^akrendra sald- 
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1. D4va! pastyaba ra mae viya^iyam tutnha carana-niBsSl 
Jam eso Camaiindo sair-ag^b mam patabhavium 1 

2. Inhim c:ya vinnayam kara-ya'a-palhatthiyam kuHsammi 
Ta panaya-vacchala! lahum avarahamimam khamasu majjha 

3. Na puQo vi bhuva^a-bandhava! Satpsara paramparabtyam 
Evam vlbam akiccam kaiySvi aham karissami. 3 

1. O Lord! Be gracious! I did not know that this 
Cama'endva, remaining at the shelter of your feet, came here to 
defeat me. 

2. But I knew it really only now, when the thunder- 
bolt weapon came into the cavity of my hands. Therefore, O 
affectionate towards one who does obeisance ! Pardon this little 
fault of mine. 

3. O friend of the Three Worlds! I will never again do 
such an evil deed-which Is the essential cause of a succession of 
lives in this satnsara. 

Having thus asked pardon with polite manners from the 
Great Teacher of the World, Saki^ndra, keeping himself in the 
North-East direction and striking the surface of the ground three 
times with his left foot, told Camarendra;— ‘ O indra of asuras! 
You did well that you concealed yourself in the lotus-like feet of 
the Lord, who had taken a vow to afford protection to all the beings 
of the entire world. By doing so, you have intensely delighted 
my heart The continuity of our previous animosity has now 
been for removed, and an unperishable feeling of affection has 
been created for life Roam about, as you like, for the activities 
of your amusement. By the grace of the Jln4^vara, you have 
now no fear from me.” Having t^ us consoled Camarendra with 
sweet words, Devendra (the Indra of gods ) went away to his 
own abode. 

Then, with his face blooming with extreme joy, and be- 
coming fearless by the grace of the jahgama Kalpa Vriksa ( wi- 
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shing tree )-the lotus-Hke feet of Sramana Bhagavan Mahavira,- 
the mislead Camarc^ndra. having respecifully paid homage to the 
Jine^vara, began to praise him thus : — 

! m m jriT#r ! ii mi 
I I 

I It 9 II 

I qT’isT?n^>r qt ?Tq?T4fq i 
^ SOT ffisH II \ a 

|?r JHf 1 ^ l 

^ g q’Tf&r^T ii a a 

*r^ ^II 

5T ^i II ^ a 

! '5Tf qj^rqi^ i 

q^ ^T %^. ’qsi-irqT?? ^^qiC ii % a 

^qfTq> ^SKiTq^inq’q^ # I 

^pT3Tt II \s a 

1. Sayala-jaya-jiva baudiiava 1 jhanaaala — daddha— kamma 
va^a-gahaga 1 

Tivvaparisaha-sahaijekkadhira 1 Jaya Jaya Mahavira 1 1 

2 . Siddhi — vahu-baddha — padibandha I vutpha sad-dhan^li|t^ 
bandhura-nihaQa I 

Camlyara-sarisa-earira-kanti vic:hurlya-disi-nivaha 1 2 

3. Naha I tuha payachayailnam no bhavabhayampi akkamai, 
Kim pugasahava bhahguragiridalanuddanturam kul|saai!3 
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4. Jattha tuha tiaha ! saranam uv6i sasurMurampi taiiokkam, 

P5ya talu tattha thiyassa kaha ou vayaijljjaya majjha? 4, 

5. Pattacciya sura pura-Bampayavl paramattbao nm4 deva ! 

Abbhudaya-mulablyam jam pattam tumba paya-kamalam. 5 

6. Labbhanti sami ! jai maggayaim niravaggabaiin bhatti^, 

Paijammam ciya ta tumba cala^avaeam labbejjamaham. 

7. lya Camarindo sabbhavasara-vayaijehim saintbugiya Viram, 

Nitthariya garuya Haribbaya-mahannavo aigacS sapurim. 7 

1. 0 friend of the Hying beings of the entire world ! 
The destroyer of the forest of persevering karmas by the fire 
of pure meditation ! The only resolute man in enduring violent 
sufferings ! Victory ! Victory Mahavira ! 

2. One who has fixed attachment to the virgin Siddhl 
( Final Emancipation ). The lovely treasure of True Religion 1 
The Illuminator of the mass of directions by the splendour of 
body resembling gold. 2 

3. O Lord ! When there is no fear of next life for one 
who is devoted to the shade of your feet, tlien, what about the 
vajra crushing mountains which by nature is fragile ? 

4 O Lord ! Where is indeed, wrong to me by having 
remained at the surface of your feet whose shelter the people 
of the three worlds-even along with the gods, and demi-gods- 
approach. 

. 5. O Holy Saint ! When I obtained ( the service of) your 

lotus-llke feet which are the chief source of prosperity, I in 
reality also obtained the wealth of city of gods. 

6. O master ! If desired objects are acquired freely by 
devotion towards you, then, eventually may I acquire an abid- 
ing place i-e service at your feet during every future life. 

7. Then, having thus extolled ^ri Vira Paramatman with 
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words full of good intenlions, Camarendra having crossed the 
great ocean of serious fe.ir from Hari ( Indra ), went to his own 
town ( Camaracahca ) 

Having gone to his own capital town, Camarendra, over- 
powered with shame, nanated the whole account-how he went 
although he was prevented by his sanianika a^uras in his own 
assembly-hall; ho.v he suffered insult and hard-ships, and how 
he was saved by the supernatural powers of his having taken 
the shelter of Sramana Bhagavan Mahfivira, and having informed 
his retinue, ' Let us all go to pay homage to the worshipful Ji* 
ntsvara, ’ he again went to ^ramana Bhagavan Mahavira olong 
with his entire retinue, and having bowed down at the lotus-like 
feet of the Jinesvara, and having done some singing there, he 
came back to Ins capital town. 

Then, early in the morning having become free from 
Maha-pratima of one night’s duration, ^ramaija Bhagavan Maha 
vira went to Bhoga-pura Nagara. There a Ksatriya named 
Mah4ndra immediately on seeing ^ramaqa Bhagavan Mahavira, 
became greatly enraged without any cause, and he ran towards 
him with the object of beating the Jinesvara with a stick of a 
palm-tree. At that time, the Indra of the Sanat Ivumara gods, 
came there for the purpose of paying homage to Sramana Bha 
gavaa Mahavira. On seeing the insolent ksatriya running towards 
the Jinesvara, equipped with a stick with the object of beating 
him, the Indra prevented him, and having bowed down before 
Sramana Bhagavan Mahavira, and having made inquiries about 
health, and the conquest of hardships, the Indra went away to 
his own celestial abode. 

Now, ^ri Vardhamana Sw&mi-capable of crushing pride, 
and adored eagerly by dev^ndras ( Indras of gods ) went to 
Nandi-grama There a friend, named Nandi, of King Siddha* 
rtha ( father of Vardhamana Swami ) extolled his virtuous quali* 
ties and honoured him. 

On his way to M^ndhaka-gratna, a cow-herd angrily rushed 
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towards ^ramana Bhagavan Mahavira wtth a big rope with the 
object of beating him, but he was prevented by Sur^ndra (Indra 
of gods ). 

Then, moving about from village to village, ^ramaga 
lihagf»\an Mahavira went to Kauiambi Nagari a town decorated 
with rows of while elegant houses and beautified by iriangular 
passages, squares, courtc-yards, market-places, public buildings 
etc In that town, there was a king named ^aianika who was fear- 
lesKsly e-ij -lying the prodigious royal wealth of his enemies held 
by the thick cord of his virtuous quality as a protector of the 
earth King Satanika had a queen named Mrigava’i-daughtsr of 
King Cetaka Slie knew the whole truth of the Jaina Religion 
and slie was always ready in worshipping the lotas -like feet of 
Jin^^varas The king had a minister nani-id Su-gupta who knew 
the inter ml secret movements of all the kings, and who governed 
the kingdom with judicious intellect. The minister had a wife 
named Nanda Nanda’s love for the established Siddhanta (funda- 
mental principles) of the Jaina religion was thoroughly inter- 
mixed with the seven elementary constituents ( alimentary juice, 
blood, flesh, fat, bone, marrow, and semen ) of her body, and she 
being a true followei of the house-holder's dbarma propagated 
by the Jind^vaias, she always had a feeling of friendliness with 
queen Mrigavati Besides, there was a religious preceptor named 
Tattva-vadi, who was clever in oiffusing the secrets of the vari- 
ous systems of philosophy, and honoured by the king In that 
town also, there was a wealthy merchant named Dhanavalsa who 
was very prominent among all merchants, and also hts wife Mula. 
All these persons lived in the town, doing their appro- 
priate work. 

On the first day of the dark-half of the month Pausa 
( December-January ) ^ramapa Bhagavan Mahavira took the 
undermentioned extremely difficult vow t— 
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"qniT^ 

m qi^fq ^ 1 

Jaha-Jaia I<'a1a\ asa niyala-baddha-calajja. avaglja-siroruha 
soyabharavaruiidha-k?htha-gaggara-giram ruyanii^l raja kanna- 
gavi hoiina para-gihe pesattaijam pavanna, tinni diiiaim agasiya, 
ghara-bbhantara nihitekka calana, biya-calana-!anghiya-ghara 
duvarad^sa padlniyatt^su sayala bbikkhayaresu suppena Kumnia''d 
psnimei ta paramahain paremitti, 

1. Namely-If a virgin girl, whose feet were tied with 
an iron foot-chain. 2 Whose hair of the head had been totally 
removed. 3. Who was crying wi'h a fa'tering tone clue toachok. 
Ing of her throat on account of the burden of sorrow. 4, Who 
being a daughter of a king was reduced to servitude at some body’s 
house, 5. Who had a continuous fasting of three days 6. Who 
had placed one foot in the interior of the house and the other foot 
had crossed the region of the door of the house 7 Who gives 
me alms of ktdmasa ( adada beans-beaus of Phaseclus Radiatiis) 
from a supadun (a winnowing fan made of bambooreeds ) 
8, Ai d when aM the uieiidicant-beggarR have returned after 
taking their aims, then, 1 will brv^ak my fasling 

Having taken the above-named vow, 5rain iria Bhagavan 
Mahavira used to go daily to several houses in tin' town for 
aims, but he invariably returned without food, and drink mate- 
rials, as he wouM never accept any that did not fulfil the exact 
conditions of the vow. The peopii, of the town were perfectly 
ignorant of the Jin(!^vara’s vow and its Cundi'lonal terms 

On seeing that Sramana Bhagivan Mahavira daily retur- 
ned from their houses without accepting uny alms, the people of 
the town were immensely grieved at heart, and becoming bewil- 
dered as to what should be done now, they thought What 
is the use of the wealth which is a source of misery ? And, 
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also, of this human existence 1 Or, of wVat use is this enjoyment 
of pleasures resulting in misfortunes * When we can not even 
give food and drink to such a devout saint, although he has 
been visiting our houses. How shall we cross, without dan a 
( alms-giving \ this cccan of worldly-existence filled with the 
waters of Karmas, and full of alligators in the form of numerous 
misfortunes and terrible whir]- winds. Or, such worth}' ascetics 
will come to (he hcuse.^ of fortunate individuals ai.d will delight 
their hearts by accepting their alms It this Venerable Saint is 
given gifts of food and drink-materials only once any how, then, 
the happiness of svarga ( heavens }, and of Moksa ( Final Libera- 
tion ) is in the palms of one’s hands ” When the venerable 
Jicd^vara did not accept anything although he had been repea- 
tedly offered various articles of food and drink-materials as alms 
at numerous houses, the people of the town were much distressed 

After roaming about in Eau^ambi for alms for four mon- 
ths, one day ^ramatja Bhagavan Mahavira entered the house of 
Sugupta mantti (minister Su-gupta). At once recognizing him 
from a distance, ‘ Oh 1 He is ^ramairia BbagavSn Mahavira’ Su- 
nanda-the minister’s wife -joyfully got up from her seat, and 
offered to him several articles of food and drink-materials. But 
on seeing the sorrowful condition of Su-nand5 when •‘^ramai^a 
Bhagavin Mahavira went away without accepting anything, her 
ma'd-servants told her Ah ! we cannot understand why the 
god-like saint goes away everyday without accepting alms.’ Su- 
canda conjectured “ The Venerable Jind^vara must have taken 
some particular vow and as the conditions of that vow are not 
fulfilled, he goes back without accepting any alms. " With this 
idea uppermost in her mind, Su-nanda was greatly afflicted. She 
left off an her house-hold affairs, abandoned decoration of her 
body, and she sal resting her cheeks mournfully on the palms 
of her bands. The minister returned home, and on seeing Suna- 
nda in a sorrowful state, he asked her 0 lotus-faced ! Why 
do you look grieved at heart without any cause ? I do know if I 
have offended you in any way? Besides, I being alwa's ready in 
abstaining from ill-treatment, it is not possible that any other 
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family-member will be unfavourable to you/ She replied Deaf f 
There is no place for such evil notions. None is, in the least, 
guilty. But, for the last several days, Bhagavan YardhamSna 
Swami-by whose supernatural powers the unfathomable ocean of 
this woiidJy existence can be easily crossed, and the attaintment 
of ^iva-pada ( the Abode of Eternal Blestjng ) which is beyond 
the range of one's moat desired wishes and which is desti- 
tute of future re- births is rendered possible, and by 
whose grace, even very terrible misfortunes disappear 
easily-does not accept any alms One cannot easily under-stand 
what ahhtgraha (vow) he may have taken Then, what is the' 
use of your keenness of intellect or of your post as a chief mi- 
nister if that vow cannot be known *’ The minister said Dear I 

Leave aside your sorrow. Tomorrow I shall find out some means 
by which the vow will b^ made cJear.’ 

At that time, a female warder named Vijaya of Queen 
Mrigavatl who was there on some business, heard the conversa- 
tion and she narrated the whole account to Qeen Mrigavatl. On 
hearing it, the queen was greatly distressed, and she sat in a state 
full of sorrow. The king who happened to come there, asked her: 
'O queen 1 how i.s it that )ou look so bewildered? The queen 
replied :-‘0 king ! what can I say ? You have lost even polite 
manners under the burden of governing the kingdom-which is 
the source of a degraded state during the next life-that you do 
not even know where Bhagavan Vardhamana Swam] is moving 
about and for what sort of alms he is roaming from house to 
house. ” Having reproached the king in this way, the queen 
narrated before the king the whole account about the abhigraha 
(vow). Tha king then said .-‘O queen ! Be calm. I shall, any how, 
try to be familiar with iha real state of affairs tomorrow.’ Dire- 
ctly on taking his seat in the council-hall, the king sent for Su- 
gupta minister The minister came and having respectfully saluted 
the king he took bis seat at an appropriate place. The king then 
told him O minister ! Is it befitting you that you even do 
not care to know that .^ramaija Bhagavan Mahavlra is moving 
about here ? Ah ! your carelessness ! Ah ' your indifference towa- 
rds the True Religion that it is nearly four months that Bhaga- 
65 



vtna VaTdhanaanu Sw&mi is remaining without food and drlnlt, 
and that his abkigraha ( vow ) is not known till now. The mini- 
ster replied O king 1 I was not able to know anything owing 
to burden of work coming in rapid eucceesion, and aUo owing to 
my domestic engagements. Now, just as your majestj orders me, 
I am ready to execute your orders soon.’ 

The ting then called the religicus preceptor Tattva-vadi 
and asked him :-'0 good man 1 The various religious practices of 
several systems of religion must have been explained in your 
special branch of knowledge, new you tell me what abhigraha 
(vow) must have been taken by Venerable Bhagavan ^ramaqa 
Bhagavan Mahavira. Also O minister 1 You are profoundly in- 
telligent. Think wsll and find cut a remedy. After thinking well 
for a while, the upSdhyaya said, O king ! The great sages 
have described numerous abhigrahas produced in accordance with 
dravya ( substance ), kala ( time ), ksdtra ( place ), and bhava ( in> 
tentions) The vow taken by the Venerable Bhagavan cannot be 
determined without higher knowledge. The king, then, made a 
public proclamation urging towns-people to offer various articles 
to ^ramaga Bhagavan Mabavira as alms as be had some special 
vows. By devotion and by the king’s order, the people of the 
town did everything they could. But as none was able to satisfy 
the conditions of his vow, he did not accept any alms from any 
body although the towns-people were piously desirous of happi- 
ness during next life, and extremely careful in observing reli- 
gious practices. 

^rama^a Bhagavan Mahavira, who was strenuously exerting 
himself in destroying various enemies in the form of his previous 
evil Karmas by concentration although he was without food and 
drink remained in perfect equableness with an un-withered face. 
On account of his extremely difficult vow, ^ramaQa Bhagavan 
Mahavira endured ail the sufferings for four months. 

An Account of Candana-bala 

At that time, King Dadhivahar.a was the King of Gampa 
Nagari. He had a queen named Dbarigi and a daughter named 
Vasumati. 
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King ^atanika of Kau^ambi bad a quarrel nrith king 
Dadhlvahana of Campa Nagari. 

The spies of King ^atanika one-day told him:- O Kingl 
King Dadhivahana of Campa N&gari is . not well-guarded at 
present and he is very careless. If you can have a battle with 
him within five days you will certainly be able to defeat him 
and accomplish your most desired object. The King at once 
ordered a prayana-bhdri (beating of kettle-drum for battle-marchX 
Warriors became immediately ready The feudatory princes 
became agitated The king took all the fighting materials in 
ships. Owing to favourable winds and the expert skill of helmsmen 
of ships, the king unexpsccedly reached Campa Nagari within 
one night. Without the least trouble, the army of King ^atanika 
laid a seige round Campa Nagail. 

King Dadhivahana, unable to hold on, without sufficient 
materials of men and weapons, became bewildered as to what 
must be done at the critical moment and he consulted his 
ministers. On seeing the king bewildered, his ministeres told 
him: — "O Good King! Why do you become so agitated? For the 
present, running away is advisable. It is said-' One member of 
a family should be abandoned in the interest of the entire family, 
one family in the interest of a village, one village in the interest 
a country, and the whole world should be abandoned for one’s 
own interest. Any one who knows how to talk appropriately 
for the occasion, how to be lovely in accordance with his good 
intentions, and one who knows to be angry in accordance with 
his own strength, is really wise Wealth acquired by valour can 
be readily obtained again, but when life becomes extinct, it can 
never be regained in the same body. Among all the things in 
this world jivitavya (life) is incomparable Royal wealth etc is 
subservient to it. With the destruction of life, everything else 
is in vain.” On listening to this advice. King Dadhivkl^na ran 
away for his life. 

Now King ^atanika made a proclamation In his 
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"O leaders of troops 1” Soldiers etc! Let any body take away what- 
ever he likes from this town. There is no objection on my part 
Soon after proclamation of the royal order, the soldiers destroyed 
the fortress, broke open the doors of the town and plundered 
the whole town. During this state of complete anarchy, Dharl^l 
the chief queen of King Dadhivahana-while running from one 
place to another for safety, was caught by a soldier of the 
king, along with her daughter Vasumati With his heart’s 
desire fulfilled, King ^atanika returned to his capital town 

Then, the soldier of ^atSnlka’a army, becoming enamoured 
with the beauty, charm, and elegance of Queen Dhari^l was 
telling the highway travellers:- * She will become my wife and 
I will sell her daughter.” Extremely terrified on hearing these 
words, Dbariqi thought;-* Ah! Why did I take birth at the house 
of Cetaka Mahuaja in a family renowned in the whole world 
and with a fame as white as the Moon* Or, why did King 
Dadhivahana at whose feet several feudatory princes were bending 
their heads, select me as his chief queen? Besides however, how 
is it that the soundness of judgment resulting from careful 
hearing of Agamas preached from the mouths of Jinesvaras and 
my indifference to evil acii.^ns h&vea permanent place in my mind? 
Also, why does this timid and shameless soldier say with 
reference to me, ” I shall make her my wife ? ” Therefore, O 
sinful soul'. Why do you not till now, leave t^'e body on hearing 
the words never heard before? Ah! Shameless! will you tolerate 
violation of chastity? Females of a noble family do not allow 
their chastity which is as white as the ^iva-hasya ( the smile of 
^iva ) or, is a swan to be blemished for sensual pleasure which 
is as fleeting as the ear of an elephant. Or moreover, how 
will this daughter of mine brought tip in my lap retain 
her 1 ife when she has fallen into the hands of some wicked 
persons, and when she has been afflicted with the pangs of 
of separation from me?” Now, her scul, censured as if by the 
sharp agony resulting from these painful thoughts, left her body 
piercing her heart. On seeing her untimely death, the perplexed 
soldier thought: — ‘This magnanimous female seems to be the wife 



S11 


of some great person Ahl I uttered very harsh words that “She 
will become my wife, and on hearing my stupid words, she died 
from intense commotion at heart. Now, what is the use of 
mourning for passed events^ In order that this girl may not meet 
with the same fate, i'; is advisable for me that I should not say 
anything to her.’ Becoming agreeable to her with sweet words, 
the soldier took the girl to Kauiambi and kept her standing on 
a public highway for sale. 

At that time, Dhanavaha ^etha, passing by that road, on 
some religious duty, immediately on seeing the girl thougbt:- 
“Ohl from her appearance it seems she is not a daughter of an 
ordinary person She has unique charms resembling tide on an 
ocean, although she is without any ornam'^nt on her body. She 
exhibits her covering of beauty resembling the Crescent of the 
Moon although her body is lean It is, therefore, appropriate 
that I should buy her even after giving him more money lest 
ihe pitiable girl may not become mi'icrable by going into the 
hands of some wicked person. Besides, under my protection, 
she may meet with her family-members in due course of time.” 
With this idea in his mind, Dhanavaha ^ctha gave him hia 

askctl-for price and bought the girl Soon after taking her to 

his house, the ^etha asked hef “ 0 daughter ? whose daughter 
are you? and wlio are your family-members **’ Being unable to 
narrate her account a? she was born in a very noble royal 
family, she remained silent. Then Dhanavaha ^et;ha adopted her 
as his own daughter, aod whUe entrusting her to his wife, Mula 
^^thaiit, he Baid:-''0 dear! I present you with this girl. You 
proti'Ct her with the utmost care ” From that time, shi remained 
at ieth’s house as comfortably as ehc would at her own house. 
By her good manners, politeness, and by her skilful 

conversation, she so deeply delighted the hearts of 
^6(ha Dhanavaha, his family-members, and of people in 
general, that owing to her calm disposition as cooling as 

sandal-paste, her former name was changed, and she was named 
Candani Being deservedly addressed as CandanS with due 
affection, she eventually grew up and attained youth. With 
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advancing of youth, her lovelinessB increased. Her lotus-like 
eyes expanded, and her braid of hatr as dark as lamp-black 
became long Even individuals destitute of natural beauty become 
more lovely during youth, then what to say about a royal 
princess who is naturally endowed with beauty and charmi! 
On seeing the daily increase of her beauty and charm, MulS 
S«ithani, out of spite, thought : — “Why is it not possible to 
believe that DhanSvaha ^4tha may marry her, and may make her 
the mistress of the house ? I should, therefore, be always ready 
for her ruin. If I can find out any fault in her behavour I will 
ruin her.’ 

One day, distressed by the heat of summer, Dhanavaha 
^4tha, returned home from a neighbouring maiket place. At that 

tim?' there was no servant ready who can do the work of 

washing ^4th’s feet, so Candana, out of politeness, got up to 
wash his feet. Dhanavaha ^4yha gently forbade her, but she 
began to wash his feet considering him to be her own father, 
Wnen she was washing ^4ths* feet, her long braid of hair 

became loose and fell on the ground. 5o, best "it may not fall 

into mire,’ Dhanavaha ^^yha took it by means of a sporting 
stick hc!d in his hand, and tied it up with a dispassionate 
mind. The wicked Mull s^thaQi-aiways ready in finding out 
her faults and the source of imputing wrong meanings, — saw 
It from inside the house With her eyes red with severe anger 
spreading from personal envy, and with an extremely mean 
heart born with feminine nature, Mula ^ethaiji thought; — ‘My 
prevcus conjecture has, without doubt, turned out to be visibly 
true; otherwise, previously calling himself her father in words 
only, how can Setha tie her braid of hair as if she were his 
own favourite wife Let me, there-fore, find out some means, 
before i4{h, leaving as he does all sense of shame, may make her 
his own wife.’ Now Mula Se^haQl, thinking Candana to be 
impious on account of a wrong impression created in her mind 
became ready to annihilate from the root. When, after resting 
for a while Ohantvaha went out to market-place, Mula 

<^eth^Qi,'~'burning with the fire of intense animosity-called a 



harbor, got Candanas head clean-shaved, beat her eeverely, 
applied iron chains tightly to her feet, locked her in a distant 
part of the house and while closing the doors tightly alter her 
she told all the servants of the house; — ‘If any one informs the 
^^tha about this incident, he will have the same pnnishment. 
Even if ^ii(ha makes inquiries with great pertinacity, none 
should say out the truth,” Instructing all the servents repeatdiy 
in this way, Mula ^4thaqi came back 

When in the evt-nirg Dhanavaha sefha inquired from 
servents ‘‘Where is Candana” none answered him through 
fear from Mula ^ethaqi. Thereby Se^ha thought,, She must be 
playing on the terrace " Similarly after inquiring about her, 
^efha thought: — She must be asleep ’ On the «econd day. 
Candana was not to be seen. On the third day, when Dhanavaha 
;$etha becoming greatly disturbed made inquiries from his 
servents and when he could not gel any iiiformation, he bad 
a grave doubt about if some one may have called her” Becoming 
very angry ^etha told them; — Ah 1 give me the true account 
about Candana, otherwise I will punish you will my own hands 
This falfre show of fraud does not in the leajt indicate 
your cleverness, ” On hearing these angry words of se^ha, 
an old maid servant thought.- ' I have lived sufficiently 
long; my death is near. What is Mula going to do 
with me * Let me say out the true account of Candana 
to setha Let that poor girl live longer in exchange of my life. 
All dharma ^astras (systems of religion) proclaim that the giving 
of protection to the lives of living beings is a great puQya 
(meritorious act).” With this idea in her mind, she told the true 
story about Candana to the ^etha, and she showed him the 
distant apartment of the house in which CandanS was locked up. 
Dhanavaha setha went there and opened the door of thaapart^ 
ment. On seeing candana -with her bead shaved, with b<-r body 
distressed with hunger and destitute oi her beauty like a lotus- 
garland crushed under the feet of au intoxicated elephant, the 
^eiha with his eyes flooded with an active flow of tears said:- 
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*'0 daughter! Be calm.” Having consoled her jetha went into 
the klthen. He examined all the ntenslls of keeping food but 
he could not get rice or any other article of food left over, So 
he took some adada (phaseollue) beans in a ( a winnowing 

fan made of bamboo ri.eds) and giving them to Candana, he 
said: — “Child! I am going to call a blacksmith for the purpose of 
breaking open your iron-chains. In the meanwhile, you eat 
these beane" So saying, ^etha went for the black-smith. On 
seeing the beane lying before her, like a female elephant sepa- 
rated from her flock, CandanS, lamenting her condition after 
remembering her family circumstances, said: — “Ahj Fate! When 
you give me birth in a roya' family, why did you throw me in 
an ocean of misery hard to traverse* Ah I Why did that royal 
wealth, that unique affection of my parents, and every thing else, 

suddenly disappear like a mirage? Really, the diversions of Fate- 
up -lifting for a moment and throwing immediately after a 
moment — resemble a banner-cloth flying with a gust of strong 
wind ” With her throat chocked with Intense sorrow and with 
a faltering voice caused by It the poor girl was washing her 
face with a ceaseless flow of tears. Ther», placing her face with 
her chseks witheied on a account of hunger and thirst, she 
wept for m^'ment and with deep sigh.*, she look, for the purpose 
of eating, the adada beans lying in corner of the supadug 
winnowing fan made of bamboo reeds) disinterestedly like the 
mind of a muni (an inspired sage) But what is the un-eatable 
for one who is distressed with hunger? At that very moment, 

a happy idea came to her mind — If any mendicant comes here 
at this time, it Is desirable that I should giiijp him alms and then I 
will take my meal. ” With this idea, she looked at the door and 
she saw that ^ramapa Bhagavan Mahavira wlio was filling up 
as it were the vault of the sky with the elegant splendour of 
gold; who was pacifying miserable creatures, as it were, by the 
showering of nectar in the form of the tranquilizing brightness 
of his eyes; who was embellishing, as it were, ia various ways, 
the surface of the earth with his pair of feet matked with mourn 
tains, towns, Sri Vatsa ( tuft or curl of hair a particular shape 
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on the breast of Vlsiju or Krista or of some other deity ) 
matsja ( fishes ), svnstika ( an auspicious mark-cross with ends 
bent round Hi) etc; and who was as it were a visible mass of 
meritorious deeds— came there after moving about in r gular order 
from house to house. Tfii iking ‘.hit Sramana Bhigavan Mahivira 
was extremely handsome, and illustrious, and that the meal of 
adada beans was extremely wortnless and aLo that, the food 
material was perfectly unfit for the great saint she, with a speech 
faltering with deep sorrow, and with an active flow of tears dro- 
pping from her eyes, said ; - 0 Bhagavan ! Although this meal of 
adada beans is unfit for j'ou, however please accept this meal 
with the object of showing f ivour fo this unfortunate girl. On 
seeing the adequate fulfilment of the conditioni of his vow, with 
a steady heart Bhagavan extended his two hands Candana, keep- 
ing one of her chainea feet outside the door with great diffi- 
culty, and keeping the other foot inside the house, gave the alms 
of adada beaus from the supadun ( a winnowing fan made of 
bamboo reeds ), to Bhagavan. Becoming satisfied at the adequate 
fulfilment of BhagavSn’s abhigraha ( vow ), the gods of all the 
four varieties, brat the divine kettle-drum, showered flowers 
mixed with parijata manjari (coral tree blossoms); poured scented 
waters, and there was a gentle downpour of twelve and a half 
crores of gold coins Femalei. began to sing gently walking 
around in a circle Fragrant winds blew. There was every- 
where a sound of Victory* Victory! Besides, towns-people meeting 
from all directions made a clamourous noise out of joy. Young 
females were dancing. Musical instruments were being sounded. 
The gods becoming joyful at every moment were filling the sky 
with the echo resulting fro.m forcibly taking three steps. Divine 
females singing auspicious songs were beautifying the directions. 

By the bre^k-fast of Srumaija Bhagavan Mahavira not only the 
people of the town were joyful, but denizens of hell and gods of 
heavens were delighted more and more. With the spread of 
the gladdening news of the break-fast of the Jin^^vaia throughout 
tho town King ^atanlka riding an elephant came there accompanied 
by ministers, townspeople, and the harem; and the chief minister 

66 
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accompanied by his wife came to Beth’s house. Also, Purandara 
splendid with the big garland resting on his chest; shining brightly 
with his diadem of rubies; and illuminating with his bracelets, 
armlets, and other divine ornaments, came there. By the super 
human powers of gods, an excellent braid of hairs appeared on 
the head of Candana, the iron- chain on her feet was converted 
into gold anklets, and her entire body was decorated with neck- 
laces, half-neck-lacps, loin-belt, armlets, ear-rings tilaka (an orna- 
ment for the fore-head of married women) etc. 

At that time, a chmberlain-attendant named Sampula-of 
King Dadhivahana who had been brought there as a prisoner 
by King ^atanika- immediately recognized Vasumati and on 
remembering her previous happy life, he fell at her feet and 
wept very loudly. The king soon consoled him with sweet 
words and asked him out of curiosity :-0 good man! Why did 
you fall at her feet and weep immediately with deep sorrow? 
He replied: — ‘0 Great King! This is the daughter- the most 
prominent among daughers-of Dhariui-the chief queen of King 
Dadhivahana of Campa Nagari. I wept, how having enjoyed 
royal wealth, she became separated from her parents, and how 
she is now dwelling at another man’s house. The King said: 

‘‘Do not be sorry. She is not to be grieved for. She has given 
alms to the Bhagavan who is the Suu of the Three World‘s, and 
who is like a pillar in preventing people from falling in the 
deep ab)ss of worldly existence. Queen Miigavaii then said: — 
If she is the daughter of Dhariifi, then she is my bhaneja 
(sister’s daughter). At this time, ^ramaqa Bhagavan Mahav'ira, 
being praised by Indra and others, went, out from the house 
of Dhauavaha ^etha after having taken a meal of adada beans 
at the end of a fasting of five days ices than six months. 

Owing to an abundance of greed and carelessness of unjust 
imputation resulting from supreme authoritiveness. King iatanika 
tried to take away the downpour of gold coins, but Purandara 
knowing the king’s train of thoughts, said:- O king! this is not 
a question of lord-ship or of family-matters but this amount 
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of money will go to the person to whom this girl gives with 
her Own hands ” The King then asked Candana,-' 0 girl i To 
whom is this down-pour of gold coins to be given? She sajd:- 
‘‘What is to be asked in this* Give it to may father Dhanavaha 
^etha who was affccionate towards me without self-interest and 
who saved my life.” Dhanavaha ^eth then collected the gold 
coins. The Indra again told the King:- Candana is carama 
Hariri (one whose this body is the last- i e. she will attain 
Siddhi-pada, as she will have no future births and deaths); she 
is destitute of any thirst for worldly enjoyments and this illustrious 
soul will be the first sisya (feoiaie ascetic disciple, nun)- 
capable of leading sadhvts , nuns; female ascetics) to the path of 
asceticism — of Sr. mana Bhagavan Vardhamana Swami, when he 
attains ivovala Jhana (Perfect Knowledge) Therefore, protect 
her \vi‘h the greatest care ’’ So .'^aying, Indra went away. The 
king k*pt Citidsrja in the harem of virgin-girls with great 
respect Tf.ere Candani. began to pass her time by directing 
her thoughts, to the worthlessness of worldly existence, frailty 
of friendly connections, fickleness of life resembling a drop of water 
resting on tip of blade of Ku^a grass (sacrificial grass), and to the 
final unpleasantness of worldly enjoyments.She also began to enter- 
tain the following well-cherished desires: O bhagavati (illustrious) 
Purva di^a\Easiein Direction ' when will vou manifest a day on whi- 
ch Sramaqa Bhagavan Mahavtra will enable me to cross this ocean 
of worldly existence with his own hands* When will I drink 
constantly with my Sravana pufa (concaviiy of the organs of 
hearing) the nectar of the preaching of Bhagavan seated in the 
midst of the world of all living beings including the gods and 
denii-gods* Also when shall I have that auspicious time the chief 
source of the Happiness of Moksa ( Final Emancipation)-during 
which, I will move about disinterestedly, without mamatva 
(sense of ‘‘mine”) even for this body? And also, when shall I 
roam about in houses of rich and poor people for alms of food 
and drink-materials perfectly free from defects regarding udgama 
(source) utpada (production) and dsaqa (receiving). In this wj^, 
Candana was living there with very excellent intentioius 
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pure thoughts; she was touching the bourdary line of sarva- 
virati (complete renunciation from worldly affairs'. Townspeople 
censured Mula sethani for til -treating CandanS 

Then, moving about from villages and towns, ^ramaQa 
Bhagavaii Mahavira went a village named Su rr.ahgala. The 
Indra of San at Kumara d4va-l<^ka came there, and going three 
times round the Jine^v.ira with great devotion he bowed down 
at his feet and mad^ iiiquiries ab.iu Bhagavan’s health. Sramaqa 
Bhagavan Mahavira then went to Su-ks4tra Sannive^a Here 
the Indra of Mahe.idra d4va-lok.a came and bowed down before 
the lotus -hke feet of the Jinesvara with great joy Srama^ja 
Bhagavan Mahavira then advancing further, went in the direction 
of a village named Pal aka There a merchant named Dhahilla, 
who was starting on a travelling to distant lands and who on 
seeing the Bhagavan approach towards him, thought his presence 
as inauspicious, drew out his sword filling up the sky with 
Its dark-blue luster As soon the merchant swiftly ran with 
the sword, towards the Venerable Bhagavan with the object of 
killing him, under the Impression of throwing the ill-omen on 
the 5ramana’s head, Siddhartha vyantara-previously described- 
on remembering the order of Surendra came there, and he cut 
off the merchant’s head with his own hand, 

Twelvth Rainy Reason. 

Sramaijia Bhagavan Mahavira moving about happiiy, now, 
came to Campa Nagari, and took up his abode in a place for 
agni-hotra fire-sacrifice-daily offering of milk morning and 
evening) belonging to a Brahmin named Svatidatta, Here, he 
lived for the twelvth rainy season. During this Catur-masa 
(four months of the rainy season) the worshipful Bhagavan had 
a continuous fasting for lour months, and Manibhadra and 
Puroabhadra — Indras of Vaija-vyantara gods came there daily at 
night and worshipped the Lord with great devotion for four 
months On seeing this, Svatidatta thought:- “This worthy saint 
must be knowing something Gods are constantly worshipping 
him and rendering service to him. With the object of testing 
Jine^vara^ knowledge, the Brahmin asked him, ‘ O BhagavanI 
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Which is aitna (Jiva . iu a body furnished with bauds, head and 
other members of the body'f Thinkiug him to be a meritorious 
person, the Venerabla Bhagavaa said ‘That which is designated 
by aham (I) in the body, is called atma fjiva) 

Ques — Kow can one know it. 

Ans — O Brahman! It is quite distinct from head, bands 
and other membe.rs of the body, and it is suksma (minute) 

Ques - Why is it called Suksma? 

Ans — Because it is not preceptible by organs of senses. 
Objects possessing ^abda (sound;, rata (taste') gandha (smell), 
spares (ivjuch), etc cannot be placed under the category of aimaiva 
(the state of possessing life\ as they are perceived by the organs 
of senst‘j While atma is not perceived by sense-organs These 
questions were explained in great detail. 

Svatidatta was satisfied. Having thereby known that 
^ramaqia Bhagavaa Mahavlrawas a great philosopher, Svati-datta 
adored him with great devotion, and Bhagavan thinking him to 
be a deserving person enlightened him on various subjects. 

Thirteenth Year of Ascetic Life ( B. C 556-55) 

At the end of the rainy season, Yira Paramatma-capable 
of cutting through masses of evil Karmas like a plough cutting 
through ground went to Jiimbhita-grama Su'endra came there 
with the object of paying homage to him. Having done dancing 
and dramatic performance, the Indra told him;- ‘O Teacher of 
the World j After a few days, you will atain the all-ibuminating 
K6vala Jhana (Perfect Knowledge . 

^ramaija Bhagavan Mahavira then went to M^dhaka- grama 
There Camardiidra having remembered previous favour, came 
with the object of paying homage to Worshipful Bhagavan and 
having bowed down at his lotus-like feet, he went away to his 
own abode. 

Having crossed tne difficult ocean of sufferings, 5ramaga 
Bhagvan Mabavira being constantly adored by the mass of 
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Celeship beings, went to Saijmani-grama and remained in kayot- 
sarga with his arms hanging at a place free from vermin At 
that time, the painful evil Karina of having caused the death of 
hiB ^ayyapala ( servant of bed-chamber ) through agonising pains 
in hii ears by having poured molten lead into his ears during 
his previous bhava as Tripristha Vasudeva, became ripe for its 
evil consequences. The soul of ^ay^Spala who was born as a 
cow-herd in that village, left his oxen grazing near the Worship- 
fvl Jine^ara who was in kayotearga and went into the village 
for milking his cows. While grazing without any restraint, the 
oxen went away into a forest. The cowherd came there and 
when he could not find his oxen, lie asked the Worthy Bhagavan 
O good man ! where are my oxen ^ When Bbagavau d'd not 
answer, the cowherd, biting his own lower lip on account ol 
violent anger resembling the forest-fire of the time of an nhila- 
tion of the world, again said : — O wicked man ! Do you not 
hear whatever I tell you } When I respectfull> asked you, you 
did not even care to repiy, as if your heart were made of ada- 
mant. It eeens you are deaf you do not hear what I saj. ” 
Then pointing to his ears, the cowherd said '* What is the 
use of having these woithless cavities oi ears? 'With these words 
he angrily pushed with great force a big nail into bo*h his 
ears with vtry ciuel intentions, and he drove them in such a way 
that the central portion of each nail would touch each other 
forming a long continuous stick. Besides, lest some one may not 
take out the "ails from the ears, the distal ends of the two nails 
were cut very short, lo that they became almost invisible. 
Although Sramaija Bhagav^u Mahavira was perfectly free from the 
iaiya ( thorn ) of wrong belief but being afflicted with a deep 
^alya ( pointed object ) in his body, he became weak on account of 
unbearable agmy although hs was extremely courageous. He 
did not, in the least, swerve from his religious meditation. 

^ramaQa Bhagavan Mahavira then went to Madhyama 
ApapS Nagari and while moving about from house to house for 
alms, he went to the house of a rich merchant named Siddhartha 
for break-fast. There a physician named Kharaka a favourite 
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friend of the ^eth-who had come there before, said on seeing 
the Jin4ivara :-'‘0 ! the body of the Jine^vara is endowed with 
all auspicious mark‘d and signs, but owing to withered state of 
its iovelinLss, it seems his bod> is afflicted with a iaiya. ’ The 
^4th said •- “Then make proper inquiries and find out where the 
^alya is located ’ Looking slowly but carefully, Kharaka Vaidya 
found out two nails inserted into the ears of the Worthy Bhaga- 
van and he showed them to Siddhartha 4eth. On seeing this, 
the 54tha said, Ah ! This is a very cruel deed of a wicked soul 
By doing sued an act he did not care for innumerable miseries 
of hellish life. He had no regard for infamy He did not even 
think that it was contrary to religious codes. Or, what is the use 
of censuring his cruel act ^ 0 ! physician i show me the means 

by which the saiya can be removed My heart is wounded 
constantly, because the worshipful llhagavan has a saiya in his 
ears. What the people say that he who has a wound has pains, 
is not false, because I am greatly distressed as Bhagavan’s body Is 
with a ^alya. Be, ides, really speaking, he is my life; be is my 
mother; he is my father; he is my family-member; he is my lord; 
he is my shelter and he is my guardian What else can be 
more excellent* Do the sv!)oddh5ra (remeval of ihe pointed nail) 
from him, disregarding my riches, corn, accumulation of wealth, 
and even my life By tha removal of iho saija, 0 physician ! 
you would have undoubtedly saved your snul from the formidable 
well of worldly existence By the use cf your medical 
knowledge for the s:ke of the Bhagavau who is the treasure of 
all virtuous qualities O elegant man 1 you will become the rece- 
ptacle cf good wishes Ijli the end of th- samsan Even by doing 
service to an ordinarv man one a:quires r-uie fame, then, what 
to say about rendering service to Viiaraga Parama'ma ( the 
Exalted Soul) who is the Sun of the Tree Worid-^ * ’ Becoming 
satisfied on hearing these words full of good inten- 
tions from S^th Siddhartha, the physical! desirous of devising 
some method of cure, said ;-'‘0 Siddhartha ! Enough with soli- 
citation. I will, now, find out some means by which the ^iya 
from the ears of the Worshipful Bhagavan can be instantly remo* 
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v<*d. But he being averse to persoulnal comforts, he does not 
wish for treatment. He does not care for kind treatment of 
his body, and he does not like medication. Such being the case 

how can I try to remove the ^al>a ? Siddhartha said,-' There is 
no cause Cor getting perplelexd I shall do whatever you tell 
me to do. When they were thus talking with each other, Srama 
ma^a Bhagavan Mahavira went away from the house of Siddha 
aitha seth and stayed in tho garden outside: the town. Siddha- 
ratha ^eth sent his men to make inquiries about the where 
abouts of ^ramaqa Bhagavan Mahavira and through them he 
came to know that he was staying in the garden outside the 
town. Siddhartha deth and Kharaka vaidya ( physician ) both of 
them took all the necessary medicines and implements* along 
with them and went there. Then after having the body of 
5ramatta Bhagavan Mahavira well-massaged with oil by clever 
people, with the object of making his joints more pliable, the 
physician caught the nai] tightly with forceps and skilfully drew 
out the nails tinged with blood from the ears, with a dexterity 
of hito hands. While taking out the ^alya, ^ramaija Bhagavan 
MahSvira had .■'uch agonising pains that aUhough he was as steady 
as Mount M6ru. hi& body began to tremble. At that time, the 
Jin4^vara made a very dreadful mise resembling a terrible sound 
of thick clouds, as if the high peaks of Sura-giri (the mountain 
of the gods-M4ru) were being ciushed by thunder-bolt. But by the 
super-human powers of Vardhamana Swami, the earth was not 
pierced, with a crackling noise, on all the sides Otherwise, 
ho.v easy was it for a Jin^svara who ehook Mount M4ru by the 
touch of a toe of his foot ? Directly after the removal of the 
^alya, the vaidya (physician) dropped the jiuice of a healing plant 
into both ears of the Jiuesvara and having bowed down at his lotus 
like feet, the physician and the merchant becoming greatly satisfied 
and thinking the happiness of svarga (heavens) and Moksa ( Final 
Emaneipation ) to be like a bee concealed in one’s lotus-like 
hands, went home. Siddharatha ^^th then honoured Kharaka 
vaidya with presents of gold and other articles Owing to the 
purity of their intentions, both the merchnt and the physician 



became the receptacle of the happiness of svarga ( heavens ) 
although the removal of the ialya produced Intense agony, and 
the cruel-hearted cowherd suffered terrible miseries in the Seve- 
nth Hell owing to his wicked intentions. Besides, thab forest 
came 'u be known as Maba-bhairava. People had a temple 
built there. 

When even Jinendras suffer terrible miseries, why should 
people get distressed with very minor adversities ? When there 
is such a miserable consequence of a misdeed done only once, 
why do people take delight in doing evil actions every day t 
Jin4jvaras, enduring severe sufferings although they possess imme- 
nse strength, preach that evil Karmas of previous lives are de> 
stroyed by patient endurance. 

This was the last upsarga ( trouble ) caused to ^rama^a 
Bhagavan Mahavira during his chadmastha avastha. ( a prepara- 
tory stage before the attainment of K^vala Jftina [ Perfect Know- 
ledge ] ). This stage lasted for twelve years, and six months, and 
one fortnight During this period, ^rama^a Bhagavan Mahavira 
patiently endured all the sufferings created by gods and human 
beings, and did severe penance. These troubles commenced 
with a cowherd, and ended with a cowherd also. Of these 
the one caused by Kata-putana vyantatl was jaghanya. 

( comparatively little painful ) the Kala-Cakra hurled by 
Samgamaka-deva was madhyama ( more painful ), and the remo- 
val of nails from the ears of ^ramaga Bhagavan Mahavira was 
utki’isfa ( most distressing ). 

^ ^ ^ 

67 
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^ ^ iT*?^ 

^ WT^, ^ ^mi aT^qTt%, fSfTt 

^ ^ 'snq«n'^, m 

^y ?H»lfy ^ ^\y ^ ^ ^n^y id ^ ^’^^y 5ra- 
^ «sr ^rrq^^, qiw ^ %q^ 

51^, OT^ or ^ qqqq^ qi^qf qqf I % q qf^q^^ 

^^, q 5ifi-^9d, f^qt, qiT^aiv, qrqqt i qsq^- 
iT^qifqqq^^i qs^ I ^ait-mil’ qr, qq^ qT, aniid qx, 
fe% qr, qr, q^ qr, ^xqd qr, qt qr i q:T^ad-fw^ qr, 
affq f ^q F H qr, ajTnrTqriq qr, ^ qi, qr, ^ qi, i|% 
qr, qr, qq^ qr, qrd qr, qq: qr^ ^qqd qi, qr, 

q^qiq^qr, dqqn^^ ^nri xTrqafr qi^l* qr, md qr, qrqircqT, 
^ qr, qr, qrt qr, qr, dd qr, ^ qi, aFs^qq^^qM qi, 
^i^qj, qrq^qrqqT, ^xTfxfqT, qiqTqVdqT, ^nqfq^w- 
xF^qr, qwq d qq qqf ii ii 


d q qqq qmiqRT q^ ^ qrd qr^ 

ai»qf^, 'sftf^qxd 

ir, q^qmif^qrq'qsrq qq q d n ? ?Mi 


117-118, Tai Qam sama^S bbagavam Mahavir^ agagar^jae, 
lriya-sainl4, bbasSsainie, ^sa^asamle, ayaqa-bhandamattanikkhe- 
vaqa Bami^, uccara-pasava^a-khelasinghana-jalla- Eamid-paritthsha 
Qiya sarnie, mat;a-sam!4, vaya-samie, kaya-sami^, mai;a-gutt4, vaya 
gutt4 kaya-gutt^, gutt4, guttindi^, gutta bambhaySr], a-koh6, a- 
maij6, a-ina4, a-loh4, 8ant4, paeant^, uvasante, parinivvudp, 
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a^asav^, a-iname, a-k!mcane, cchinna-ganth4, niruva-Iev^ kamsa 
pai iva mukka-toye, safikha iva niranjan^, jiva iva a-ppaidhaya- 
gaT, gaganamiva niralambd, vau vva a-padlbaddhe, saraya salilam 
va suddha-hiyaya4, pukkhara-pattam va niruva-Mv^, kummo iva 
gutt indie, kbaggi-visai^am va egajae, vihaga iva vippamukk^, 
bbarandapakkbiva appanidtt^ knnjaro iva Bondir^, vasabo iva 
jayalbame, sno iva duddbarise, mandaro iva appakatnpe eagaro 
iva gambhu’d, Cando iva somalese, Suro iva dittatee, jacca-kaga- 
gam vva ja)aruve vasundhara iva savva-phasa-visahd, suhuya 
huyasane iva teyasa jalant^. gattbi gam tassa bhagavantassa ka 
tthai padibandhe bhabai Se ya padibandhd canvvihe pannatte, 
tarn jaha Di^vvao. Kbiktao, Kal-io, Bhavao, I Davvab Sacittacitta- 
misiesu, dawesu; Khittao Gam6 va nagare va, arai;g4 va khitt4 
va, khale va, ghaie va, afi^^age va, nabe va | Kalao-Sama4 vi, 
anapague va, thove va, kbanii va, lave va, muhuttd va aho-rattd 
va, pakkbe va, mas6 va, uu va, ayage va, samvacchare va, annayare 
vi, diha kala sanjite vi, Bhavad-Kohe va Mag4 vi, Miyad vi, 
Lobhe va Bhay4 va has^ va, pijje vi, doad va, kalahd vi, abbha- 
kkhige va, p43unn4 va, para -pari vie va, a-rai rai va, miyimoB^ vi, 
jiva micchidatpsaga salld va, tassa gam Bbagavagtassa no evam 
bhavai. ( 117-1 18 ) 

117-118. At that time (during the 12J years of his 
chadmasiha-kala ) iramana Bbagavan Mahavira was-careful about 
movements careful about speech, careful about taking food, and 
drink mattriais free from ( any of their 48 ) faults; ayaga bhagda 
matta nilvkh^vaga samid (careful while taking utensils, and re- 
placing them so as to avoid Injuring small insects ) uccara pasa 
vaga, kh^U slnghaga jalla parltlhivagiya sarnie (careful in the 
disposal of foeces, urine, spiitlc, mucus, and bodily dirt )-careful 
In activities of the mind-careful in the use of speech-careful in 
activities of the body-guarded with regard to mind ( restraining 
it from evil thoughts )-guarded in the use of speech-guarded in 
bodily activities-well-restrained-one with his sense-organs restra- 
ined-a ceiibate yogi rigidly observing the nine fences of chaise 
life-destitute of anger- destitute of pride-destitute of d.eceit-deBti< 
tute of greed -inwardly calm-quiet externally-calm internally aa 
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1 

well as externally-^ arinirvritah ( free from all anguish )- ana^rfl^ 
vah ( free from bondage of sinful acts )- free from self-interest- 
devoid of wealth-one who had abandoned pursea of gold, and 
silver-free from dirt of the body, as well as, of Karmas like a 
a vessel of bell-metal which is not besmeared with water-spot- 
less like a conch ( being destitute of love hatred, and other 
passions )- one whose course of gait was un~impeded like that 
of the soul ( as he was moving about every where)-supportless 
like the sky ( as he never expected support from Bnyone)-unhind- 
ered like the wind ( as he never stayed long at ‘any one place ) 
pure-hearted like the water of the autumn ( not defiled by any 
stain of unfairness ^-unbesmeared like the lotus-leaf ( just as a 
as a covering of water does not take place on a lotus-leaf in the 
same way, he was not affected with a covering of karmas )-one 
whose sense-organs were well-restrained like the limbs of a 
tortoise-one who was alone like the horn of a rhinoceros ( just 
as a rhinoceros has only one horn, in the same manner, he was 
all alone as he was not accompanied by love, hatred, and other 
passions )-absolutely free like a bird (as he was without attenda- 
nts, and he had no definite lodging j-circumspect like a« bhSra 
qda bird-brave (towards his enemies in the form of Karmas) like an 
elephant -valient like a bull (as he was powerful in bearing the 
burden of his self-imposed five great vows of an ascetic )-safe 
from attack like a lion (as he was invincible to calamities and to 
beasts of prey )-un5haken like Mount Mandara ( he was undlstu- 

II \ II 

1. Ekodarah prithag grivastripada martyabhasi^ah 

Bhara^dapa^inastesam mritir-bhinnaphal^cchaya. 1. 

i. Bhara^da birds have one stomach, separate necks, 
three Ibgs. The speak the language of a human being. Their 
death results from a desire of eating a separate fruit 
indi^dually. 
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rbed by troubles )-deep like an ocean (as his mind was unaltered 
by joy, sorrow, and other disturbing agencies) -pleasant-faced hke 
the Moon— ( or iilumlnating hke the Sun ( by the splendour of 
body and by his super-knowledge )- one whose appearance has 
become brighter like that of an excellent kind of gold as It becomes 
brighter by burning away its dirt on heating it, in the same way 
the appearance of the Bhagavan became brighter by the removal of 
the dirt of Karmas )- enduring all kinds of touch -sensations like 
the earth (just as the earth suffers with equanimity, heat cold 
etc. in the same way, Bhagavan endures all kinds of touch-se- 
nsations) shining brightly like fire fed by ghee etc 

Bhagavan did not have any pratibandha (hindrance, bondage) 
anywhere. Tliat pratibandha is said to be of four kinds-namely. 

I . Davvab (with relation lo substance ) 2. Khittao ( with 
relation to place). 2. Kalab (with relation to time), and 4. Bhavad 
( with relation to intention ). 

1. Davvab-If pertains to living, lifeless, and mixed objects. 
2. Khlttai)- (place)-It relates to a village, or a town, or to a 
forest, or to a field, or to a khala ( a place for removing chaff 
from corn) or to a house, or to a court, or to sky. 3 Kalab-(time). 
It relates to a samaya (an instant, moment), or to an avalika ( a 
period of innumerable moments ), or to an aijapaija ( period o£ 
time of inspiration and an expiration), or to a stoka (a period of 
seven respirations), or to ksaija (1/6 part of ii gbatika), or to a 
lava (a period of 7 stokas), or to a muhurta (a period of 77 lavas), 
or to an ahoratta (a day and night), or to a pak^ (a fort-night) 
or to a Masa (a month), or to a ritu (a season), or to an ayana 
(half year), or a Samvatsara (a year), or to any other combination 
of lengthy periods of time ( as yuga, purvaijga, purva etc ) 4 
Bhavao -(intention) It relates to krodha (anger), or to mana (pride), 
or to maya (deceit), or to lobha (greed), or to bhaya (fear), or to 
hasya (ridicule), or to prema (love), or to dv6sa (hatred), or to 
kalaba (quarrel), or to abhyakyana (reviling) or to pai^unya 
(slander) or to para parlvada (censure of others) or to a-ratl rati 
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( pain as well as pleasure; pain at time of affliction caused by 
Mohaniya Karma and pleasure caused by Mohaniya Karma) or 
to Mithya-dar^na ^alya (a thorn in the form of conviction in 
a wrong belief.) 

^ramaqa Bhagavan Mahavlra did not have any of these 
evil thoughts with regard to dravya, ks4tra, kala, and bhava 

119. Except in the rainy season, the Venerable One, 
stayed for one night in villages, and for five nights in towns 
during the eight months ol grisma (summer) and h^manta (winter). 
He was impartial to a vasih (a smaM hatchet used by carpenters) 
and to candana (a piece of .^andal wood) cut by it; impartial to 
a blade of grass and jewels, and to a lump of earth and gold; 
indifferent to pleasure and pain; attached neither to this world 
nor to the next (future); free from desire for this life or for 
death; arrived near the other shore of the SamsSra; and he was 
exerting himself for the destruction of his Karma-^atrus (enemies 
in the form of evil Karmas). In this manner, the Venerable 
One was daily moving about. 

From the day of his Dtksa, to the day of his attainment 
of K4vala Jhana, the worshipful did severe penance-The following 
Table gives details — 



TABLE 


Dteraiton of Penance 

Nutnber 

\ 

Total 

days 

Break- 

fasts 


Six Months 

\ 

180 

1 


Five days less than Six Months 

I 

175 

1 


Four Months 

9 

1080 

9 


Three Months 

2 

180 

2 


Two and a half Months 

2 

150 

2 

‘ 

Two Months 

6 

360 

6 


One and a half Months 

2 

90 

2 


One Month 

12 

360 

12 


Fortnightly 

72 

1080 

72 


Atthama Tapa (three days) 

12 

36 

12 


Chttha ( 2 days ) 

229 

458 

228 


Bhadra Pratima 

1 

2 

1 


Maha-bhadra Pratima 

1 

4 

1 


Sarvato-bhadra Pratima 

1 

10 

1 




4165 

350 



N. B . — In the above-mentioned Table there aie 229 
chhajitha-tapas (t^^o days (astings), and the days of break-faate 
are said to be 228; because the Bbagavaii had Kdvala Jn&aa 
during the last (2A9th) chattha, and the break'fast was taken 
afterwards, and therefore, that break-fast is not included in the 
calculation of break- fasts of the chadmastha state It should be 
noted that the jagnanya tapa (lowest penance) for him was ' k 
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chaftha (two days fasting). He never had a daily meal nor a 
break-fast after one day’s fasting. All the fastings done by 
by SramaQa Bhagavan Mahavira, were even without taking a drop 
of water. Out of 3645 days he took meagre food on 349 days 
only. From the time u£ his diksa to the day of his Kevala 
Jnana (perfect knowledge) he had sleep for two ghatikas ( 48 
minutes) only at the temple of Sula-pani the rest of the time 
(more than twelve years and a half) he never slept. During 
this time ^ramaija Bhagavan always sat in an utkata asana ( a 
posture assumed while milking a cow) but he never sat steady 
on the ground. 

^ II HI 

1 Barasa ceva ya vasa masa chacceva addha-masam ca 
Vira^varssa Bhagavao eso chaumattha-pariao 

1 Twelve years and six months and one half month — 
12 i years and one fortnight-this is the due course 
of time of chadmastha ka^a of Bhagavan Yira 

Faramatm9. 

APPENDIX 

People of the present generation may naturally raise a 
doubt: -“How can human body by kept alive without food and 
water for so many days (as six months)? Or, how can mind be 
steady, and do Its work during penance without taking any food? 

Looking to the time and bodily constitutions of the human 
beings of this age, this doubt Is quite natural But there is not 
in the least, any improbability or exaggeration in the accounts 
given about the penance (fastings) done by ^ramana Bhagavan 
Mahivira 

1. Because, the bodies of Tirthahkaras and of all 
persons whose this bhava (woridly existence) is the last, as they 
are sure to attain Siddhi-pada (Final Emancipation) on death, 
are composed of what is technically called Vajra-vrisabha-naraca 
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saiphanana (an arrangement of articulations of joints in which 
there is a joint resembling a markat-bandha, with a band of 
cartilage of over it, and a peg of bone passing through the joint) 
in Jaina literature, and they are unbreakable, and strong like 
adamant. Persons, with such bodily constitutions, possess, in the 
highest degree, the unlimited power of enduring terrible sufferings 
and of keeping their minds very steady under the circumstances. 

2. Tirthankaras have Avadhi Jhana by birth They possess 
knowledge about their previous lives. But because they may 
have taken highly delicious excellent food durin.^ their life as 
a god, they have not, in the least, any desire for better food or 
for such food-materials. Besides, they know that living beings 
suffer miseries without food during their lives as a denizen of 
of hell or as a brute, owing to their dependence on other indi- 
viduals. In comparison with their misery of hunger and thirst, 
the self-imposed trouble of penance in very slight. 

3. Taking of food is not a natural attribute of Stma! Its 
inner disposition is abstinence from food. Food is taken simply for 
the nourishment of body (composed of pudgala-matter). Tirthan- 
karas are by birth, atmanandi (rejoicing in elevation of the soul) 
and not pudgalanandt (rejoicing in the enjoyment of material 
objects), and therefore, they take food without any longings, 
with the object of keeping the body alive till the end of one’s 
life-period. 

4. Doing penance by fasting is a form of external tapa. The 
best method of speedily removing the Karmas previously attached 
to a'mS is a-vlpaka-nirjara (riddance without fruition). By its 
employmtnt through ascetic practices, the particles of Karmic 
matter attached to the atma, become separated from regions of 
atma, and are removed without fruition and, so. the atma (soul) 
is not obliged to suffer the evil consequences. The most tormen- 
ting evil Karmas accumulated from a number of previous lives 
must always be punished with sufferings The soul cannot be 
free except by under-going the sufferings at the time of maturity. 

68 
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“By removing the mind from the demands and impulses of the 
body and by mortifying the physical man through not listening 
to its greed and temptations, matter may be overcome and the 
Soul {reed from bondage.” From the time of hia diksa, ^ramaqa 
Bhagavan Mahavira had always directed his mind to the destruction 
of his previous Karmas through t!ie medium of various tapas 
(penance) and abhigrahas (vows). 

5. In this world, ability to do anything can be developed 
by practice. Jiva is naturally habituated to take food from time 
immemorial, pjtbt'a { taking of food ), fnaitkuna ( co-habitation ) 
bhaya ( fear ) and parigraha ( worldly concerns )-the8e four kinds 
of samjna ( instincts ) are born with every living being. These 
accompany him during every future existence. Jiva takes these 
habits of practices of times immemorial along with him during 
every future birth. None requires to be taught for them For 
the abolition of these well-formed habits, if some antagonistic 
means are devised and strictly persevered in, the evil habits can 
be gradually removed, and totally abolished in the long run 
Taking this view of the formation of habits, every individual, 
desirous of one’s own welfare, holds fast to bahya tapa ( exter- 
nal penance) with the object of making clear the a^aharl svabhava 
( the innate disposition to remain without food ) of the Soul, and 
by cheerfully practising tapa he can accustom himself in happily 
passing his days without food Mothing is impossible with care 
ful practice. 

6 Followers of several non-jain religion systems declare 
themselves as debilitated on the day of the break-fast although 
they may have partaken varieties of fruits except cereals on the 
day of even one day’s fasting While even during the present 
age, the training for such austerities among the Jainas, comme- 
nces from childhood. Little Boys, and girls, seven or eight years 
old easily do one day^ fasting or some of them do two or three 
instalments of one day’s fasting with great willingness Also, 
males and females who have developed the practice with libera- 
lity, do eight-day’s fasting with or without water, fifteen-day’s, 
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olie month’s, and one month and a half’s fastings with water, 
with comfort, and they move about, and do their religious duties 
of the day There are several it stances of people going up, the 
Satrunjaya Hill (in Paliiana State. Kathiawar), and coming down, 
on foot on their seventh or eighth day of fasting; also, of people 
doing their usual work with a fasting of sixteen days, and of 
one month. The main point is this .-Only those, who are afraid 
of the miseries of this worldly existence, and those, who are 
desirous of diminishing and totally destroying their mass of 
evil Karims of previous lives, as well as, of this life, can patiently 
practise fastings in accordance with their bodily strength, and 
can greail) develope their powers There should, therefore, be 
no doubt for the idea that ^ramana Bhagavau Mahavira posse 
ssing Vajra-vrisrtbha r araca bodily constitution, and immense 
will power cin the tapa^carja, for the purpose of destroying his 
evil Karmas of previous lives 

Now, let us inquire how ^ramaija Bhagavan Mahavira 
accomplished the spiritual development of his Soul, and how he 
was able to achieve victory over bis evil Karmas, 

Beginning from the day of his diksa, ^rama^a Bhagavan 
MahSvTra renounced faking care of his own body, and left off 
mamaeva-bhava \ the idea that the body is mine) for bis body, 
and he always maintained the same idea tbrougout his life. 

During the course of more than twelve years, and a half- 
from the timj of his diksa to ttie day of his attainment of Kevala 
Jhaiia-^ra Tictna Bhagavan Mahavira did not sleep at all except 
for two ghatikas (48 mir.uies) at the temple of Sula-paiji yakra 
How can a man live without nidra (sleep) for so many years i! 
Such a question is also natural daring this age. It is necessary 
to know the real nature of uidra ( sleep ; from a religious point 
of view. Ujagara da^a . a state of wakefulness) is the iiarural 
characteristic attribute of material body It is a form of *Darjan&' 
varniya Karma ( faith-obscurtng or perception-obscuring Karma ), 
With the diminution of dartanavar^iya karma, nidra ( sleep ) go^ 
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on decreasing. With Kevala Jhanins, the darsanavar^iya karma 
has been completely destroyed. They alwa>s have a state of 
wakefulness. They have no sleep. Persons having faith in the 
teachings of the Tirthahkaias-who invariably possess K4vala 
Jhana (-Perfect Knowledge i, will have no doubts in the matter. 
Persons not believing in the words of the Tirthahkaras are at 
liberty to hold a number of illusionary notions, and [alse hypotheses. 

Every soul 1^ potentially pure. The soul is ever all-perfect 
all-powerful By ignorance, it identifies itself witff matter, and 
hence, all its troubles and degradation. 

In its pure condition, it has four enjoyments; 1. ananta 
jhana ( infinite knowledge ) 2. ananta dar^ana (in finite perception) 
3. ananta virya ( infinite power ), and 4, ananta sukha 
( infinite bliss ) 

Karmic matter keeps the soul from the realization of this 
four-fold greatness, obscuring its perception and knowledge, 
obstructieg its progress and success, and disturbing the equanimity 
of its existence. 

This four-fold natural Wealth of the Soul is shielded and 

# Dar^anavarijlya ( faith-obscuring or perception -obscuring 
karmas are of nine kinds-1. Caksur-darsanavarqiya (that which 
obscures the physical sight, which is perception by means of the 
eyes. 2. a-caksur- dar^anavarqiya-that which obscures other kinds 
of perception. 3 A-vadhi-dar^anavaranlya ( that which obscures 
perception of the past. 4. Kevala-dar^anavarijiya ( that which 
obscures full perception S Nidra dar^anavarniya ( that condition 
of sleepiness which obscures perception. 6 Nldra-nidra dar^ana- 
var^Iya ( condition of heavy sleep which obscures perception.) 7 
Pracala dar^anavarQlya condition of restless sleep which obscures 
perception ) 8. Pracalft-pracala dar^anavarqlya ( condition in which 
sleep is very restless, and which obscures perception. 9 Stanyaiadhi 
darfenavarpiya ( somnambulistic condition in which there is hardly 
any perception of the acts done). 
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obstructed by the four ghatiya (destructive) Karinas. They are 
J. Jiianavaraijiya ( knowledge-obscuiing ) 2 Dars'anavaraiiiiya 

(perception-obscuring; faith -obscuring) 3. Mohaniya (that which 
infatuates or deludes the soul (or makes it lose equilibrium of 
thought and feeling), and Antaraya ( that which hinders or 
obstructs the progress or success of the soul. From the very day 
of his diksa, Sramaqa Bhagavan Mahavira had his mind fixed 
towards the attainment of that four-fold wealth of the soul. He 
waged a desperate war againt these enemies the four ghatiya 
Karmas-and having completely routed them, he drove tht m away 
and made all the regions of his soul, absolutely free from a trace 
of these inimical materials (or ever. Keeping the distinction 
between the material body and the immaterial soul, he did not, 
in the least, care for his body which, in the long run, was to 
perish within a few years, but he always looked to the elevation 
of his soul This fact is clearly evident from his highly exem- 
plary conduct during the twelve years and a half of his chad- 
mastha state ^ramaqa Bhagavan Mahavira strictly preserved 
the firm resolution that he had made on the day of bis diksa 
and he did not, on any account, swerve from his resolute deter- 
mination, even when there was danger to his life 

Kdvala Jnanins have discovered nine lattvas [ principal 
substances) in this world-viz «. Jiva (soul; life) 2. A-jivci ( Non- 
soul; matter) 3; Putjya (merit) 4 Papa (demerit, sin) 5 A^rava 
(karma-movement) 6 Bandha (kaima-bondage) 7 Samvara (karma- 
check) 8. Nirjara (karma-falling off, separation) and 9 Moksa 
(karma-liberation). Moksa tutva is th ’ last (ninth). The two 
tattvas actually necrssary for the aitaiument of Moksi are (a) 
the nirjara tattva (failing away of Karmic matter from the soul)' 
and (b; the samvara tattva (checking of the inflow ol Karmic 
matter) The nirjara tattva renders rirasa (sapless; withered; 
tasteless; insipid; feelingless) the Karmic matter which had become 
attached to the soul from times immemorial, and separates the 
accumulated mass from the regions of atma ( the soul ). The 
Sttmvara tattva stops the inflow of new Jresh) Karmas arising 
from mithyatva (false belit-f), avirati ( vowlesaness ), etc. As a 
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consequence of the aggregate working of these two fundamental 
categories, the attainment of Moksa becomes natural. On the 
day of his diksa, Srama^a bhagavan Mahavira tok the vow of 
renouncing all fresh sinful acts by a recitation of a verse of 
Samayika sutra. e-g. 

^ ^ 

^ ^ ^ni^pn«nT^ to [#] «T^*TTf*T 
3FqT®T 

Karemi [bhant4] samaiyam savvam savajjam jogam paccakkhfti 
javajjiva^, tiviham tivih^Qam; ma^enan vaya4, kayenam na 
karemi, na karavemi, karantam pi annam na samanujSnamt; tassa 
[bhantd] padikkamami nindami garihami appa^am vosirami. 

1 do samayika (a vow of peaceful indifference to worldly 
objects for the purpose of attaining tranquility of mind) I abstain 
from all sinful acts so long as I am alive-trividham ( in three 
ways) viz by mind, by speech, and by body-trividhena ( in a 
three-fold manner-that is to say-I will not do it (myself), 1 will 
not have it done (by others'', and I wiil not praise one who is 
doing it 1 withdraw away fiom it. I censure it, 1 make it known 
[before the Guru] for penance 1 renounce my-self. 

And he observed the vow very carefully, preveuting, thereby, 
the luflow of fri sb Karinas and by the .steady employment of 
nirjara tattva he exterminated all the Karmas previously attached 
to hiy soul. That this is the only right road of attaining Moksa 
( Finnl Emancipation) ib made clearly evident by the life-inrldents 
of lirthankara Maharaja Srama^a Bhagavan Mahavira. 

Now, let us inquire how Srama^a Bhagavan Mahavira led 
ail ascetic life during the period of chadmastha state. 

Ascetic life is made prosperous by a careful watch on 
panca samitis ( the five religious observances ) and tri-guptis. 
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(the three controls or restraints) The five samitis are- 1. Irya 
samiti (walking carefully so as not to hurt any living being), 
^ramana Bhagavan Mahavlra always walked very carefully keeping 
his eyes directed on the gronnd for a distance of six to nine 
feet in front 2. Bhasa samiti (speaking relevantly and without 
hurting anyone’s feelings) the speech should be pleasant, well- 
measured, and harmless. SramaQa Bhagavan Mahavira never 
uttered a sinful word He observed mauna-vrata ( a vow of 
silence) during this period Tirthankaras, as a rule, observe 
mauna vrata (a vow of silence; durirg their chadmastha state 
3 Esatja samiti (taking of pure food only- perfectly free from any 
fault) ^ramatja Bhagavan Mahavlra had taken only pure food- 
free from fault-on the day of his break-fast H'inrver took food 
that wag, in the least, suspicious. Jir^ja ^eth made grand pre- 
parations for the day of the bieak-fatt, and invited tbt Bhaga\an 
with great devotion, but the Venerable Jin^^vara had his break- 
fast at the house of the Abhinava s^th. This shows the careful 
observance of his 4»tja samiti 4, Adsna bhanda-maifa-nlks^papa 
samiti relates to the careful taking and replacing of alms-dishes, 
drinking pots, begging bowls etc. in such a way as not to injure 
any living being ^ramatja Bha|.a\an Mahavlra always received 
food in the folded cavit> of his bands. He never kept any bowls 
or dishes, nor any bedding 5 Uccara pasavana kh6ia jala sing- 
hana paristhapanika samiii-careful di'^posal of fceces, urine, mucus 
etc in a locality free from vermin and insects The taking of 
food and voiding of foeces done by Tlnhahkaras-tbese two acts- 
are invisible and imperceptible 1 1 human beings. It is their in- 
born excellence. Thej have no dirt in ear-., nose, and none on 
their bjdies They have no mucus or nasal discharges Tirthankaras 
have a natural absence of disease. They have no perspiration. 
In this way, Sramana Bhagavan Mahavira very carefully observed 
the five samitis. 

With regard to tri'guptis (the three restraints) over speech 
mind, and body, it must be'said that Sramaqa Bhagavan Mahavira 
never allowed his mind, speech, and body to be engaged in any 
sinful act. He, thus, had a careful watch over asfha pravacana matIL 
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^ramaQa Bhagavan Mahivlra very Btrictly observed the 
vows that he had taken at the time of his dlksa. The vows that 
he had taken are Panaivayao v^ramaijani (abstinence from 
causing or tending to cause pain, injury, or destruction to any 
living being by mind, speech or body, ^raniaqa Bhagavan Ma- 
havlra never did any Injury or destruction to any living creature 
or any stbavara soul. 2. MasavftySo veramaQom ( abstinence from 
telling lies or false hoods ) ( truth in thought, speech and deed ) 
^ramatiia Bhagavan Mahavira never told a lie in thought, speech, 
and deed. 3. A-dinnadanab v^ramaqam ( abstinence from taking 
a thing that is not given). To take nothing, unless and except 
it is given. He never took anything not given. 4. Mehu^ab 
v^ramapam (abstinence from sexual intercourse) Brahma-carya, 
celibacy, chastity-Durlng the period under discussion, ^ramaqa 
Bhagavau Mahavira never had any immoral fancies, even by 
thought, speech, and body. He strictly observed the rules of 
brahmacarya even in their minutest details, and h. Pariggahab 
veramaijam-(renunclation of all worldly concerns). He did not 
keep any article for personal use, and he had no desire for any. 

Sramana Bhagavan Mahavira never performed any one of 
the eighteen regions of sinful acts called Adbara Papastbanaka 
(eighteen sinful regions). They are: — 

^ II ^11 

II \ I! 

1. PaQ&ivaya Maliam 2. Corikkam 3. M^huijam 4 Daviqam- 
uccham 5 

Koham 6. Ma^am 7 Mayam 8. Lobham 9. Pijjam 10. 
Taha-Dosam 11. (1) 
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2. Kaiaham 12 AbbhakkaQatn 13 Pesunnam 14 Rai a-ral 
samauttam 15. 

Para parivayam 15 Mayamosam 17 Micchatta sallam ca 18. 

3. Vosirasu Imaim, Mukkba-magga eamsagga vigghabhuSim 

Duggai nibandhanaim, atcarasa pavatthaQaim. (3) 

1 1 Pra^atipatam ( killing of living beings ) 2 Alikatn 
(falsehood) 3 Cauryam (theft, stealth) ^ Maithunam (sexual inter- 
course) 5. Dravya- murcha (intense desire for wealth) 6 Krodham 
(anger) 7 Manam (pride) 8 Maya (deceit) 9 Lobham ( greed ) 
10 Prdma (affection), and 11 Dv^iam (hatred) 

2 12 Kaiaham (quarelling) 13 Abhyakhyanatn (back-biting) 
14 Pai^unyam (slander) 15 Rai-a-rai samayuktam- (a liking 
for desired objects and hatred for undesirable things) 16 Para- 
parivada (censure of others) 1 / Mayatnrisa vada ( telling lies through 
deceit). 18 Mithyatva ^alya (a thorn in the form of mithyatva 
— wrong belief. 

3 Abandon these eighteen places of sinful aets-which 
being the obstructing agents in the effort of contact with 
the Path of Moksa (Final Emancipation), are the bondages of 
dur-gati (misfortune of being born as a hellish being or as a 
brute-low creature ) 

Having prevented the in-flow of Karmas and especially 
of evil Karmas, ^ramapa Bhagavan Mahavira became nirajrava 
(destitute of the in-flow of Karmic matter). On account of his 
mamatva-rahitatva ( lack of mamatva ‘sense of mine'), dhana- 
rahitatva (lack of wealth), and granthi-rahitatva (lack of a purse 
for keeping money), he was nirgrantha ( freed from all bonds ). 
Like a leaf of the lotus-plant, the Bhagavan was nir-lepa (spot- 
less). Me was free from greasy matter like a particle of Soul. 
He was nirahjana (without paint-guileless), and destitute of love 
and hatred. Just as, none is able to hinder the flight of the 
soul, in the same manner, none was able to hinder the movements 
of the Jin4^vara during his vihara (sauntering about). He was 
fearlessly moving about. He had no fear from cruel persons or 
wild ferocious animals or from poisonous snakes. He was going 
about fearlessly. Just as, the sky is self-supported, in the same 
69 
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way, ^ramaqa Bhagavan Mahavira did not care for the atambana 
(support) of any one. He did not depend on any one. ^rama^a 
Bhagavin Mahtvlra did his vihara (saunterings) unhindered like 
the wind Tlie heart of the Jin^^vara was pure like the Autumnal 
Moon He had concealed his five sense-organs like a tortoise 
Like the single horn of a rhinoceros, the Bhagavan was alone. 
He was a-pramatta (not careless-attentive) like the bharaqda 
paksi (a fabulous bird with one body, two necks, three fett, 
human speech, and endowed with phenominal carefulness) During 
all this time, he did not become negligent except for two ghatikas 
(48 minutes) at the temple of ^ulapani Yak^. ^ramaij^a Bhagavan 
Mahavira — extremely powerful like an elephant in destroying his 
enemies in the form of evil Karmas; capable of bearing, like 
a bull the heavy burden of ascetic life; irresistible like a lion in 
having a victory over parisahas (troubles and sufferings ; immo- 
vable without trembling, like Mount Mdru; deep like an ocean; 
with a cooling and pleasant light, like the Moon; brilliant like 
Sun;' of a noble family like h«^ated gold-fluid; and enduring all 
varieties of spar^a (touch) like the earth — very carefully observed 
all the rules of ascetic life and he moved about everywhere with- 
out hindrance. 

The prati-bandhas (impediments) are in relation to dravya 
(substance), ks^tra (place), kSla (time), and bhava (intention), 

By Dravya, the impediments are of three kinds viz 1 Sacit 
(living) 2. a-cit (non-living) 3, mi^ra (a combination of living and 
non-living). Father, mother, .son, daughter, and other family- 
members are examples of sa-cit pratibandha ' living obstacles ). 
The impediment of ornaments, jewels, wealth etc is an a-cit 
pratibandha (non-living obstacle) A female with ornaments on 
her body is an example of a miira (mixed) impediment, ^ramaQa 
Bhagavan Mahavira was free from any of these dravya pratiban- 
ohas. He had no pratibandha for any field, village, town, house, 
mansion, sky etc. He had no affection or a sense of mamatva 
“mine-ness” for any of these. With regard to Kala ( time ) he 
had no pratibandha. He never thought he would do such a 
thing at such a time. If any one thinks about anger, pride, 
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deceit, greed, fear, ridicule, love, hatred, quareUing, slander, back- 
biting, exposing others’ faults, deceitful speech, michyatva etc the 
pratibandha is bhava-pratibaudha. The Worshipfal Bhagavan 
was also free from bhava-pratibandha. He was not liable to 
any prati-bandha 

Each year Sraiuana Bhagavan Mahavira stayed for one 
night in a village, and for five nights in a town during the 
eight months of his wanderings, and he lived some-where dur- 
ing the four months of the rainy season for catur-masa He had 
an equanimity of mind towards cue who persecuted him, and 
also toward 1 one who worshipped him with devotion. He had 
a homogeneous mood of mind towards gra?s, a? well as towards 
a gem, or a ruby and towards gold, as well as, towards stone, 
and also to vards i appiness, as well as towards misery. Toe Jine- 
^vara did not care for the happine-is of this world, and aUo of 
ihe next world He had no dcBire for remaining alive or for 
death. He was always endeavourng to conquer his enemies in 
the form of accumulated evil Karmas misguiding people in the 
Satnsara. Th*' Worshipful Lord, had intense pleasure in the happi- 
ness of Jnaua ( Right Knowledge ), Dar^ana ( Right Perception ), 
and Caritra ( Right Conduct ), which were the innate virtuous 
qualities of his soul, and he led a very peaceful life. His conduct 
was excellent with relation to Ksama ( fore-bearance ), arjava 
( honesty ), luardava gentleness ), nirlobhata ( freedom from ava- 
rice ), maua-gupli ( restraint over miud ), and other admirable 
qualities ot the Soul Having excellently observed caritra dharma 
( the duties of an ascetic ) in all its purity, with the conviction 
that-' Nirvaija ( Final Emancipation) the blessed fruit of pure 
ascetic life and austeritie.s-hb accomplished the acquision of inde- 
pendent sway in establishing the supreme authority of the Self. 

During the twelve and a half years, Sramatja Bhagavan 
Mahavira exerted himself chiefly for the purpose of accomplishing 
one object. His principal bustne%s, noiv, was the total separatum of 
his enetmes-the evil karmas whuh had estabb%hed their supreme 
mthoriiy over regums of the Soul from time immemorial, and whuh 
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were not willing to lose their well-established positions of attack- 
front the regions of the Soul^ and the acquisition of self-government 
over Karmis by purifying the innumerable regions of the Soul 
While doing this work, the Jine^vara did not care for misfortu- 
nes or for bodily injuries. Such was the admirable activity of 
his Inner Soul The attainment of victory over Karmas, and the 
act of destroying their supreme authority is an excellent example 
of his tyaga dharma ( renunciation ). 

•^rama^a Bhagavan Mahavira has never sanctioned the 
wrong, hypocritical, and ridiculous practice advocated by some 
i-e we are also experiencing of jlvana-mukta da4a (u state or 
emancipation while living ) even during our house-holder life. 
That is not the path of Pure Liberation Tirthahkaras have 
never approved it. 

For those who are desirous of crossing the Ocean of Sarqsd,ra 
and for those great souls who are eager for the Eternal Happi- 
ness of Moksa ( Final Emancipation), ^udda tyaga dharma ( renu> 
nciation advocated by pure ascetic life) and severe austerities are 
to be seriously adopted. That path only is praise worthy. Tlrthah- 
kara Bhagavan ^rl Santi-natha. (16), Tirthahkara Bhagavan ^rl 
Kunthunatha (17), and Tirthahkara Bhagavan Sii Aranatha, (18) 
these three Jine^varas had immense wealth with supreme autho- 
rity-as Cakravart ins-over six continents during their house- 
holder life, but they renounced it, and having Ud pure ascetic 
life, they acquired Kevala Jhana ( Perfect Knowledge) and attai 
ned Moksa There are numerous examples of kings, and queens, 
and their sons and daughters, renouncing the world for the 
Elevation of their Soul. 

Leaving aside all their pre -conceived theories and dog- 
mas, if they seek after Truth or will calmly think with a pure, 
and un -biased mind, they will undoubtedly see that the path of 
asceticism adopted by the Tirthahkaras and its careful obser- 
vance is the most desirable agent for the Elevation of the Soul. 
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VOLUMES 
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I 

Sramana Bhagavan Mahavira ” 

Series. 

In the year 1941-42. Four Volumes of the [book " ^ramaQa 
Bhagavan Mahavira " written in English, from authentic mate- 
rial collected from Jaina Scriptures and other sources, by Muni 
Maharaja Sri Ratna Prahha Vijayaji-a disciple of iasana Sam- 
rat Aoarya Maharaja Snraan Vijaya Nbmi-sari^varaji-were pub- 
lished. At the time when the work of printing these volumes 
was undertaken, the cost of good Printing Paper was annas 
three and six pies per lb. and printing, as well as, other charges 
were low. 

But during the year 1941, the cost of Printing Paper in* 
creased greatly owing to War difficulties, and some of the print* 
ing work had to be finished with paper bought at a price 
varying from annas Twelve to Fourteen annas per lb. The work 
of printing had to be finally stopped as the required quality of 
paper could not be had in India at any cost, nor could it be got 
from foreign countries. 

However, after four years of anxious waiting for conditions 
to improve, a sufficient quantity of good Printing Paper has 
been recently obtained from England, and the work of re-printing 
the volumes- revised and augmented with much additional matter- 
has been commenced from July last. Instead of four books there 
will be eight books greatly increased in size, as explained in the 
accompanying Table of Contents of each volume. 

The market-price of Printing Paper has considerably increar 
Bed and printing charges have increased three to four times, on 
•ccount of heavy labour-costs. Taking into oonsideiatioii tb9 



4 


enhanced cost of materials and labour, and the heavy charges of 
make-up, as well as, the utility of the volumes, we have, as far 
as possible, tried to keep the prices of the individual books 
within very reasonable limits. 

For the present, Volume IV Nihnava-vada, containing vari- 
ous philosophical discussions, is being printed and will be publi- 
shed next month. It was given preference, as there is much 
demand for it. Immediately after it, the work of printing the 
two Volumes of Sramana Bhagavan Mahavira-divided into four 
parts viz Vol. I Parts I & It and Vol II Parts I & Il-four books 
containing authentic accounts of the Life Incidents-collected from 
various Scriptural works-of the twenty-seven bhavas (worldly 
existences ) of the last*-( twenty- fourth ) Tirthankara-oramana 
Bhagavan Mahavira-of the Jains-will be taken in hand. The 
first part ( Vol. I Part I ) will be ready by the end of the cur^ 
ent year. The remaining parts will bo published in due course 
of time. 

The prices quoted for each volume are approximate. They 
are not likely to be increased but they will be proportionately 
reduced in accordance with the nature of the cost of the prevail- 
ing materials and of labour conditions. 
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^ramana Bhagavan Mahavira. 

Vol I Part II 

CHAPTER 1. Sixteenth Previous Bhava-Birth of Vi^va- 
bhtiti Kuniara-Visvabhtiti Kumara going to Puspa-karandaka 
garden for amusement during Spring-Pestival-Visvabhati Kuma- 
ra treacherously sent with a large army to fight with a frontier 
feudatory prince at the instigation of Queen Madana-lfekha. When 
Visvabhnti Kumara returned homo he realised that it was a 
w^ll-designed plan of Madana-lekha to drive him out from the 
garden to make room for her son Vis'akha-nandi Becoming 
enraged at this insulting diplomacy, Vi^vabhuti Kumara renoun- 
ces the pleasurable enjoyments of the world and he takes Bhaga- 
vati DikSa at the hands of Acarya Sambhati Son. Vi^vabhiiti 
Muni practised severe austerities during his ascetic life and went 
to various towns and villages with the object of preaching the 
principles of the Tirtbankaras-When Visvabboti Muni-whose 
body had become greatly debilitated by continuous fastings and 
strict penances-was going for alms after a continuous fasting of 
one month at Mathura ( Muttra ), he was accidentally knocked 
down by a rushing cow. On seeing that Visvabhoti Muni had 
fallen down on the ground owing to a strong impact with the 
body of the cow, his cousin Visakha-nandl who had gone to 
Mathura with a number of his attendents on his marriage-cere- 
mony with the daughter of the king of that place, began to 
crack jokes at the withered condition of the body of Visvabhuti 
Muni. The penitent Muni was greatly offended, and he made a 
niya 5 a-nidana-( a firm determination ) to be able to possess after 
death, sufficient strength to kill all those persons at one blow, 
by way of revenge. Although Visvabheti Muni was repeatedly 
advised by Stbaviraa and others to desit from the attempt, he 
did not leave off his firm resolution, and having died without 



«xpfaitmg for his sinfal aot even on his death-hei, he was bom 
as a goi in Maha-snkra dbva-loka -Seventeenth Previous Bhava 
as a brilliant goi in Maha-^nkra dbva-loka with an age-limit 
of seventeen (17) aagaropam years, A-openllx No. 4 containing 
Some Note-worthy Points about the Sixteenth Previous Bhava 
of ^ramana Bhagavan Mahavlra. 

OHAPTEB n. Eighteenth previous Bhava of ^ramana 
Bhagavan Mahavira-Tripristha Vasui^va-Queen Bhaira-the 
chief consort of the king-fKingPipu prati-Satru ofPotanapura)- 
gave girth to Acala Kumara portended by four Great Dreams- 
After a few years, birth of a daughter named Mrigavati to Queen 
Bhadra-When Mrigavatl altained youth and marriageable age, 
King Ripu prati-^atru becoming greatly enamoured with her 
exquisite beauty and blooming charms, publicly and shamelessly 
contracted marriage with his own daughter disregarding violent 
protestations from Queen Bhadra, Acala Kumara, family-mem- 
bers, feudal princes, ministers, religious preceptors, and from a 
largo majority of citizens, who were painfully grived at such an 
un-natural and utterly disgraceful alliance, and, having made her 
his chief queen, he began to enjoy worldly pleasures with her. 
Queen Bhadra-the girl’s mother-becoming displeased by this 
heinous aot, and greatly distressed by public censure, went away 
to her parents’ house in the Deccan and passed her days in 
mourning. 

The parents of Queen Bhadra were very wealthy. A nice 
town named MahSs'vari-complete with high city-walls, beautiful 
buildings, temples, dharmasalas ( inns for travellers ), cattle- 
camps, big market-places, and gardens inhabited by wealthy 
merchants-was built for her and it soon became a very flourish- 
ing city in the South. 

By this heinous act on his part. King Ripu-prati-.Satru, 
came to be, afterwards, called Praja-pati. (literally, husband of 
one’s own progeny ) by the people, on account of his having a 
desire of sexul intercourse with his own daughter. The soul of 
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Vi^yablilliti Muni, descending from Mahl'^ukfd d^va'-loka, as^uni- 
ed the /brm of a foetus in the womb of Mrigavatl-d&vi portend- 
ed by seven great dreams.-Birth of Trlpristha Vasudbva-Cele- 
bration of Birth-festivities.-Attainment of youth ■^leverness in 
wrestling, use of wav-like weapons and various arts^d sciences- 
Prati-Vfisu-dbva, Asvagriva of Rajagriha Nagava.— The soul of 
Visakha-nandi Kuinara born as a lion in a den neai' the rice— 
delds of the Prati— Vasudbva-One day, Prati Vasud&va A^vagri- 
va, invited a very clover astrologer into his private -chambers 
and confidentially inquired as to how and by whom he will 
meet with his death-The astrologer reluctantly but positively 
replied: — “O kingl I can see that your death will be caused by 
the powerful man who will easily kill the lion living in his den 
in your rice -fields and the man who will insult your messenger 
Catjdavbga so widely respected by all your feudatory kings.”— 
The lion in the rice-fields of Prati-Vasudfeva Asvagriva was 
doing much damage to the cultivators of the fields, and so, they 
requested him to afford them suitable protection. Thereupon, 
Prati-Vasudbva Asvagriva sent orders to his sixteen thousand 
feudatory kings to give their services by turns, for the protect- 
ion of his cultivators .-The Prati-Vasudbva, then, inquired of his 
ministers as to who were very powerful among the young prin- 
ces of his feudatory kings. The ministers said “ We cannot de- 
finitely say, but we have heard that both the young princes viz 
Acala Kuraara and Trlpristha Kumara of King Prajlpati are 
clever and powerful. Thereupon, Prati- Vasudbva Asvagriva, sent 
an order through his messenger Caijdavbga, to King Prajapati 
to come and see him immediately. -At the time when Oaijdavbga 
arrived at Potanapura, King Prajapati, his princes, family- 
members, and some citizens had met together in the Inner Court 
of King Prajapati, and there was excellent dancing , 
perform ance and grea t rejoining going on. Now ,./Caiid; 
obstructed by any rules of decency and un-prevented by any 
door-keeper, at once rushed into the private chamber of the 
Inner Court, and abruptly communicated the message to King 
PrajapatUThe king hurriedly got up from his seat, to receive 


dramatic 
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the messenger ani there occTirrei a suiden break in the rerelry. 
Prince Tripristha Kxuira becaTie greatly enrage'l at the rude 
bohavionr of the Priti-Vasnl^y t’s missenger an I having dealt 
him blows with his Qsts, feet, an I stick, he txok back all the 
valuable presents received from king PrajapitT. Now Prati-Vasu- 
d^va Asvagriva became very angry on bearing abxut the insult 
to his messenger and he realise 1 that the first part of the fore- 
telling of the U'tr xlger-thxt the man whx wonll insult his messen- 
ger Oindxv^ga will causa his death- nay tirn out to be true. 
So, he at once sent another messenger to Pr.ijapati anlorlcred 
him to go imnellitely to rice-fiells anl to give protection to 
his c ihivators against the ravages of the lion lurking there. 
King PivaiTipati became roaly to go there, but bith his princes 
viz Acala Kumira and Trip^istha Kumlra vehemently impliirei 
him not to un lergo the risk on account of his old age, an I they 
want thei’e with men anl materials, against his wish. When 
nearing the den of the lion, Tripri^tha ICnmxra left his men and 
materials at a di-itance, an 1 he wont on feot to the den, without 
carrying any weapon, anl nnaccompaniol by his own brother 
and unassistol by any of his numerous solliers, as he thought 
it contrary to all rules of justice for hunters to tnke with them 
a clever party of nuuarjus wjU-bclccted persons fully equipped 
with vaviius destnetive weapons, on horse-bicks or some such 
vehicles, for attacking a single, solitary tiger or lion, porting 
themselves on high platfirms ercctel on tall ti-ees or protruding 
rocks on mountain-peaks. Stinting fearlessly just near the 
entrance of the den. Tripristha Knmara repeat vily coaxed the 
lion for a du-^l fight with himself, anl, as soon as the lion jump- 
ed on him, Tripristha Kumlra, at once enught hold of the lion’s 
upper jaw and tiq’htly gia^jping his lower jaw into his left hand, 
he readily cut the lion into two vertical pieces. When the lioa 
died, the cultivators were greatly pleased with the bravery of the 
prince. On his return towards Potanapura, Tripristha Kumara 
instructed the cultivators to give the lion’s skin to Prati-Vasu- 
d^va A^vagriva, and to inform him that as the lion was now 
dead, his rice -fields will, for the present, be free from danger. 
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When both the princes of king Prajapati returned home with 
their party, King Prajapati was extremely delighted and there 
was great rejoicing in the town. When the cultivators narrated 
the unique bravery of Triprittha Kumara in killing the lion 
before Prati-Vasudbva Asiagriva, he became alarmed and he 
began to be convinced more about the truth of the fore-tellinff 
of the astrologer viz that his death would be caused by the 
person who insults his messenger Caijdavbga, and, also by the 
person who kills the lion. With tne ileccitful idea of killing both 
the princes of King Prajapati, the Prati-Vasudbva Asvagriva 
sent another nicsseiigcr to King Prajapati and told him— “ixo and 
tell Prajapati, since you are too old to serve, you send both 
your princes-Acala Kumara and Tripristha Kumara-to me for 
my service. They will be very amply rewarded with large estates 
and money, and they will have higher dignity among feudatory 
kings. In case, you caunut act according to my orders be ready 
for a fight at the earliest moment.” Being quite unwillmg to 
part with his only princes. King Prajapati, rejected the offer, 
and made preparations for a fight. Armies of both the sides 
met Avith each other, and after a Soverc fight fur a few days, 
Prati-Vasudbva Asvagriva was killed by Tripribtha Kumara. 
Wheu Prati-Vasudbva Asvagriva was dead, the gods and semi- 
gods, who had gone there to witness the figbt, poured showers 
of fragrant flowers and scented powders over the head of Tripri- 
stha Kumara and announced :-“0 Kings 1 This Tripristha Kuma- 
ra is born as the firot Vasudeva in the Bharata-kseti a, owing 
to his meritorious deeds of previous lives You, tUerefure, leave 
off your enmity towards him, seek his pruteciiun, and do respe- 
ctful salutations to him. All the fentlatory kings of Prati Vasu- 
deva Asvagriva fell at the feet of Tripristha Kumara and acce- 
pted him as their supren.e lord. On seemg tijat ail the feudatory 
kings of Prati-Vasudeva Asvagriva had accepted service mider 
Tripristha Kumara, the queens of Prati Vasudbva went to the 
place w’here his body soaked in blood and mud was lying, and 
having lamented for a long time, they ordered their servants to 
miQftte bis body with due respect. When Triprisj^ Kum^ 
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returnei to Potaaapura there was great rejoiciug in the town- 
After BtayxUg there for some time, Tripristha Vasudbva carry- 
ing with him cakra, ohatra, dhaiuisya, mani, gada etc. went 
with a large army for dig-vi^aya. In coui-oe of time he brought 
under his supreme authority, half the continent of Jdharata— 
ksetra and thousands of feudatory kings. Haring conquered the 
kingdoms of Anga (country near Modern Bhagalpur on Coromar 
ndel coast S. India ) Vanga ( Bengal ) Kalinga ( a district) and 
having established his own officers there, he went to Magadha- 
de^a (Southern Bihar). There, he merrily lifted up, like an um- 
brella, over his own head a very huge stone-slab which could 
be lifted by ten million persons collected to-gether, and being 
praised by the kings and bards, he went in the direction of 
Daiidaka-ranya (a forest in South Deccan) and having located 
his army there, he passed some days in the forest. One night, 
when all the people of his camp were fast asleep, Tripris^ha 
Vasudbva, unnoticed by any of his numerous watchmen, went 
out from his camp, and as he was walking alone silently, he 
heard a gentle noise coming from a distance. He went in the 
direction of the noise, and as he entered a thick forest full of 
numerous tail trees, he saw a man bound to a tree, Tripristha 
Vasud&va went quite near the tree and asked the man as to who 
he was and why he was thus bound. The man replied :-‘'0 worthy 
sirl please make me free from my ties, and 1 will narrate my 
account. The Vasud&va cut the ties of the man with his discus 
and set him free. The man, then, said .-“I am a vidyadhara 
( a class of demi- gods ) named Eatnasekhara. Vijayavati-the ex- 
tremely beautiful and charming daughter of the king of Simhala- 
dvipa ( Island of Ceylon ) was to be given in marriage with me, 
and when 1 reached this place with all my marriage prepara- 
tions on my way to Simhala-dvlpa, an inimical vidyadhara 
named Vayu-v&ga, forcibly snatched away everything from me, 
and reduced me to this state. ” Tripristha V&sudbva, then asked 
him Being a vidyadhara ( a demi-god ), why are you desir^ 
ous of marrying a human female ? The vidyadhara said :-*‘0 illm 
striouB man I She is very beautiful and her charms are unique,” 
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With the consent of the vidyadhara, Trifris^ha Vasud^va 
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Vasudbva- Arrival ol 'iirthahkara Bhagavan 5ri Srfeyamsa Jsath- 
Preaohmg-Acceptance of fcjamyakta by Acala Kumara and Iri- 
pris^ha Vasud^va-Pounag of liot molten lead into the ears of 
his bed-chamber attendeiit-Beath of Tripristha Vasud&va and 
hib birth as hellish being in A-pratisihana >>arakavasa (dwelling 
for hellish beingsj ol lamas-taoia ^ Seventh ) Hell- Ar rival of 
Dharma-ghosa Aoarya-Preaching-l)iksa of Acala Kumara. Acala 
Mum-Severe austenties-Moksa. 
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Cairo. Vc,i‘tm-Conquest of contments-To Magadha Tirtha-To 
Varadama Tirtha-To Prabhosa lirtha-To the temple of Smdhu- 
dSvi. Kumara-d^va of Vaitadhya-giri-Kritaoiala-d^va of Tamisra 
Cupha-Fight with mlecchas-Keturn to Moka (capital city) with 
thirty-two thousand feudatory kings-Coronation as a Cakravar- 
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^rarna'&a Bhngavln Mah&vira. 

Voi 11 Pait I 

Introduction . — 

CHAPTER I. Descent from Pranat d&va-loka-Conception- 
Vision of Dreams-Descnptiou of oakreadra-Kartika obtha Katha- 
Sakra-stava. 

CHAPTER II. 5dkra-stava (cont(l)-Ten Strange Events- 
Birth ia High and Low families-Bod-chauiber of Tnsala-dbvl- 
"Vibion of Dreams-Description of the first Four Dreams. 

CHAPTER HI. Description of the Remaining Ten Dreams- 
Fight- vigil- Siddhartha lisirig up iu the uiormng-Going for 
exercise, bath ttc.-Caliiug lor Inttrpictcrs of Dreams- Asaembiy- 
hall-Arrival of In terpi etc rs- Story of 500 warriors. 

CHAPTER IV. Explanation of the fruit of the dreams- 
Increase ol gold and vcaith in the palace of Siddhartha-lmmo- 
biiity of the foetus- Lamentations of Trisalfi-mata-Determination 
of Vardhamana Kumara not to renounce the world during the 
life-time of his parents-Movements of the fottus-Rcjoicmg- 
Valuable information about the nourishment of the foetus-Birth 
of VwwUamaBa Kumara. 



CHATTER V. Horoscope of Vardhamaos Kumfiia. 

CHAPTER VI. Celebratloa of Birth-festival by lodras and 
gods and god desses- Abhis^ka (anointing) by Tairas and gods 
and In Iranis and gidlesses on Miont Si-M5ra. Celebration of 
Birth-festival by SirLlbartha. 

CHAPTER VI[. Eirly Lifi-’'*Taining-PIaying with boys- 
Molestation by a pIsaea-'^Toing to tSchool-Yonth -Marriage- 
Family Relation -Death of Pa'ents-Rjquest to King Nandivar- 
dhana for permissiiin to rcnoiinee the ivorld-S imvatsarika Dana- 
Request of Lokantie gods to Var.lhainana Swatni. 

CHAPTER Vm. Diksa Mahotsava-Diksa. 

CHAPTER TX. Period of Chadnasti'a Kalanf Ascetic Life- 
First Year of Ascatio Lifo-Dnng to Krinnarti-grania-Remaining 
in Kayotsarga outsile the vi'lago-Dift of the half the portion of 
divine garuent to S»ua ‘Brihnin-M^’estation from a cowherd- 
Went to K lUaga sannivbn oirly next mirning-Break-fast atthe 
house of a Brihmin m’nel Bthula-Wont to Miraga sannivesa- 
Guost of TvaTrina ^ ir aa in one of the cottages of Duijianta 
herniits-T iking of five abhijrabas (minor vows) -Went to Asthi- 
ka ('/'arlhamdna) gr3ni-fv^9r at Asthika-i^r\Tna- 

passed with a continuous fasting of eight periods of a fortnight 
eaoh-Molestation from 5ul 'p5ni Yaksa-Ten G^eat Dreams -Astro- 
loger Dtps la saying out the meaning of the dreams- SiJfo/zrf Vgar 
of Ascetic L//i?-j'Ioraga snnaivesa-Aech.TvIakn-To Uttara Vscala- 
On the way, wliile orossing the biek of Su'mrni-kula River, the 
remaining half of the divine gar nent slipped down from the 
shoulder of the Bliagavan anl was taken away hy Soma Brlh 
min who was following him f w the other half Kanaka-khala 
asraina-Cand i-kau-aka sarpa-G>boadra-Vidyasi Idha-Candralfekhs 
-Candrakantl-Dharma-ghoSa suri-Preaching-Muni Gobhadra- 
Cand ikausika tapas-Candxkausika sarpa biting Bhagavan-Enligbt- 
ening Candakausika sarpa-Svetamhika-Pradesi king-On way to 
Surabhipura-Meeting of Pradesi.Rlia-Crossing the River Ganges 
in a small wooden boat-Molestastion from-Naga Sndanstra diva 



(soul of the lion strefeii into t«ro pieoes hy Tripristh^ Vasn- 
<l&7a)-Kambala ani Sambala d^vas eaTi3 to the reacueof the boat- 
Thuijagasanniv^sa-Paspi aatroloyer-Featlval at Bbaniir Vana 
Going to Rljagriha. Jinala? ani Si Ihn- Iasi -Second Riiny 
Season at Nalanda (a sub'irb of Rijigriha )-in the house of a 
weaver named A.rjuna, observing four fxstings of one month eaeh. 
First breakfast at VijayafatVs hoise-Saconi breakfast at Anan- 
daleth’s house.-Thiri at Sunania Beth’s honse and the Fourth 
breakfast was at the house of a Brahmin name i B ihula in 
Kollaga saunivb^i-T’/^iVi Year of A^:etic L'/i?-G)ing to Suvarrja 
khala grama-Cowherds preparing rice -p idling in an earthen pot 
-Gosala becomes a niyata-vlli-To Brahmaia grama-Upananda- 
Going to Cimpl Nagarl for rainy season.-Toiri Riiny Season 
at Campa Nagirl doing various asanas (moditative postures) ani 
observing two fastings of two months ea,ob.-Fourth Year oj 
Ascetic Life-YJ&ak to Kollaga Sannivhsa-In meditation outside 
the village-Simha and Vidynnmiti-Gosala beaten-To Patralaka 
grama-Khandaka and Dantalika-Goi ila beaten-To Kumlra Sinni- 
vesa-M'ini Can^ra Aearya killel at night nnler sisploion of a 
thief-Mahotsava by gols-To Ciurlka-grami-GosIla bound to a 
wooden frame on suspicion of being a spy fron enemy-regions 
and when ^ramana Bhagavan Mihavira was being similarly 
bound he was set free by two female hermits Soma and Jayanti 
sisters of astrologer Utpala. Went to Prista Charapl .-Fourth 
Rainy Season at Prista Campl observing a fasting of four 
months and practising various asanas (meditative postures). 
Breakfast outside the t'^wn.-Fifth Yea'' of Ascetic Lf/e-Went to 
^ravasti ani remained in kayotsarga outside the town-Pitridatta 
and his wife Mritavatsa-To Haladruta-trrama-In meditation un- 

O 

deraharidru tree -Scorching of both feet-Tn the temple of Vasu- 
dbva at Mangala-To Kalumbtika-grama-M^gha and Kala-hasti. 
To Rldha-bhami-(Murshidabad District ) molestation from vul«rar 
people— To Purna kalasa gratna molestation from two robbers-To 
Bhadilla Nagari ( capital town of Malaya ).— Fifth Rainy Season 
at Bhadilla Nagari observing festing of four months practising 
various meditative postures -S/iefJf Year of Ascetic Life-To 
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Kayali Saioagatna-Jaujbtisanda-Taiubftya sanniv^sa-Nandi^^oa 
Sthayira-Go^alaka had quarrel with some of his pupils- 
Kapiya Sanniv^sa.-Imprisoned as spies but set free by two 
parivrajikas named Vijaya and Pragalbha.-To Vai^ali. Gosala 
becomes separated-Stayed at a blacksmith's work-shop-Asault 
by the black-smith- Went to Gramak sannivfe^a-Bibhfelaka Yaksa. 
History of Bibh&laka Yaksa-To ^alisirsaka grama-It was winter 
time-Molestation from Kataputana Vaija-Vyantari. To Bhadrika 
Nagari-Sixth Rainy Season at Bhadrika Nagari-observing a 
fasting of four months-At this place Bhagavan acquired Loka- 
radhi J&ana while experiencing the molestation of Kataputana. 

CHAPTER X. Period of Chadmastha Kala (Cont) of 
Ascetic lAfe-Seventh Year of Ascetic Lz/u.-Went to Magadha- 
dbsa and stayed there moving about during winter and summer 
months and practisiug various vows.-To Alambhika Nagari— 
Seventh Rainy Season at Alambhika observing a fast of four 
months.- Eighth Year of Ascetic Lz/e-Went to Kundaka sanni- 
v^sa-Maddna sannive^a-B3hu=aIa-Lohargala-Caught under sus- 
picion of a spy and brought before Xing Jitsatru but set free 
by the advice of astrologer Utpala who happened to be with 
kinsf-To Purimatala— In meditation outside the town. Vaggura 
sravaka-To Rajagriha-f^A/Zt Rainy Season at Rajagriha obser- 
ving a fasting of four months— ^V/Z/f/z Year of Ascetic Lz^ij-With 
the idea of destroying many Karmas simultaneously, Bhagavan 
went to Yaira-bhemi. Harsh molestation from ariArvn ( uncivi- 
lized ) people for six months. Ninth Rainy Season in Vajra- 
bhumi with a fasting of four months- 7i?/z//z Year of Ascetic 
Life-To Siddharthapura and Kurma-grama. Questioned by Gosala 
about the tila plant-Vaisyayana Tapasa outside the vjllage-Jest- 
ing by Gosala-Th rowing of Tfejo-lfesya towai^s Gosala whose 
life was saved by Bhagavan by the use of Sita— fesya, Gosala 
gets separated— To Vaisali Nagari. Sankha, playmate of Siddhar- 
tha Raja, honoured Bhagavan with devotion-River Gandakika to 
he crossed by boat— Boatman detained him for fare but was soon 
set free by ’ Gitra, the daughter's son of ^afikha— Went to Wanijy a 
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grama and remained in Kayotsarga outside the town, Ananda# 
srlvaka, foretold through his Avadhi JfiSna, the Bhagavan’s 
acquisition of K^vala Jnana within a few years-To SravastI, 
Tenth Rainy Season at ^ravasti Nagari observing a fasting of 
four Eleventh Year of Ascetic Life-ln Kayotsarga at 

Sanusastika observing sixteen fests and practising Bhadra, Maha - 
bhadra and Sarvato-bhadra Pratima-Breakfast at the house of 
Ananda Gathapati-Went to Dradhabhnmi full of mlbcchas (bar- 
barians )-Remained in contemplation in a temple of Polasa Yaksa 
outside Pbdhala grama-Molestation from Sangama dbva-Twenty 
tormenting harassments during one night-inability to get pure food 
for six months as it was daily polluted by Sangama. Having 
failed in his attempt, Sangama goes away .-Sangama driven away 
from dbva-loka-Break-fast at the house of an old cowherdess- 
To Alambhika-Stuti by Vidyut Kumarbndra-Svetambika-Xagari 
-Stuti by Harissaha Tndra-oravasti-The idol of Skanda-Kausam- 
bl Nagari-Candra and Surya in mula ( original ) vimaua-Vanv 
rasi Nagari-Stuti by Saudharmbndra-Rajagnha-Stuti by Isane- 
ndra-Mithila Xagari-Honoured by King Janaka and extolled by 
Dharanbndra -To Eleventh Rainy Season at Vaisali-Tn 

oontoraplation with a fasting of four months-Stuti by Bhntananda 
( King of the Bhujanga-dbvas )-Jirna 5etha sravak-Abhinava 
^r&sthi-K^vali-d^s'ana-T'iv^/vf^ Year of Ascetic Lifc-KKe>v break- 
fast at Abhinava ^rbsihi’s house, Bhagavan went to Susumarapura. 
[n contemplation under a Asoka tree in Asoka-khanda-Utpata 
of Camarbndra-History of Camarbndra-To Bhogapura Nagara- 
mnlestation by a ksatriya named mahendra-To Nandi-grama. 
Adorred by Nandi ( a friend of King Siddhartha ). To Mendha- 
kd-grama-Molestation by a cowherd-To Kausambi Nagari-King 
•^atanika-Mrigavati-Abhigraha ( vow ) of ^ramana Bhagavan 
Mah^vira-King Dadhivahana and Queen Dharini of Campa 
Nagari-Vasumati daughter of DhariijT-Dhanavaha 5etha and 
Mflla Sethani-Candana-Pitiable condition of Candanl-Fiilfilment 
of the abhigraha of 5ramana Bhagavan Mahavira-Bhiksa of 
dry Udada beans from Candana. To Su-mangala-grama-Stuti 
by Sanat Kumara Indra-To Suks&tra sannivesa-Homages by 
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Indfa of Mah^ndra d^va-loka— To Pfilaka-grania-JMolettation 
Dhahila-Went to Canipa Nagari— Twel\ tb Rainy Season at the 
Agnihotra-sala of Svatidatta Brabmana at Campa Xagarl obser- 
ving foiu’ fastings of one moutb each, and attended constantly 
by Manibhadra and Parnabhadra Vana-vj antara 'Indras-Svati- 
datia asked a number of questions on Atma (Soul) to ^ramana 
Bhagavan Mahavira and they being answered in detail to bis 
entire satisfactionj the Brabmana was greatly pleased, and he 
had high respect for Thirteenth Year of Ascetic Life- 

To Jrimbhika-grania. Indra did dramatic performance before 
Bhagavan and said that he would have Kbvala Jfiana on a cer- 
tain day-To M^dhaka-grama-Homage by Camarfendra-To Sag- 
mi ni grama and remained in Kayotsarga outside the village- 
IM olestation from a cowherd-Thrusting of pointed sticks into 
both the ears of J hagavan-W ent to Madhyam Apapa Nagari- 
Siddhartha Vanik and Kharaka Vaidya saw Bhagavan with the 
^alya when he went to Siddharth’s house for alms-Both the 
Vagik and the Vaidya followed Bhagavan and they removed the 
sticks from his ears when he was in Kayotsarga. Thus <^ramana 
Bhagavan Mahavira passed 12^ years (Twelve years and a 
half) as a chadmastha Ascetic. 

Vol II Part 

Pages about 700. Cloth-bound. Price in Union of Hindus- 
than Es. 13. 1 acking and Postage extra. Foreign 26 s. U. S, 
of America. $. 6. 50. 

^ramojya Bhagavln MahWira, 

Vol II Part II 

CHAPTER I. Acquisition of Kbvala Jfiana at Jrimbhika- 
gramar-First Samavasarana-Lharma-dbsana-To Madhyma Nagari 
-Samavasarana and Dharma-desana in Mahas^na Vana-Eleven 
Brahmin Teachers (Indrabutiti with his two brothers and others) 
do'ng YajAa-ceremonie^ at ihe house of Somilacarya-Pratibho- 
dtkft and Z)ik>a of Eleven Teachers with their 4400 papils-App< 
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ointment of the Eleven Pandits as Ganadharaa ( chief disciples ) 
and as teachers of their own pupils-Diksa of Candana-Establish- 
ment of “ Catur-vidha Safigha ’’ consisting of SMhus-Sadhvis- 
^ravakas and Sravikas-Explanation of the applicability, with three 
nisidyas, of the Universal Law of “ ^ 

Uppann^i va, viganihi va, dhuv^i va (of Production, Destruction 
or Permanence) to all objects of the Universe and the Preparation 
of the Dvada^ahgi of the Jaina Scriptures on Vai^akha sud 10 
(Tenth)-Went to Hajagriha along with his samudaya of 4411 
pupils. Sauiavasarana-Dharma-dhsana-Acquaintance with King 
<5r&nika, queens, princes, and other members of the royal family- 
Diksa of princes Mbgha-Kumara, Xandisbna-Saniyaktva of Prince 
Abhaya Kumara, Sulasa etc.- King 5rfenika and several persons 
had perfect taith in Jaina Religion-Thirteenth Rainy Season at 
Rajagriba. 

CHAPTER II. Fourteenth Year of Ascetic Life-Yieni to 
Vidbha-To Brahmaija-Kuijda-grama-Dharma-d&sana-Diksa of 
Jamah and Pnyadar^ana-Diksa of Rishabha-datta and Dbva- 
nanda -Gautama Gatjadhar’s questioning and its answer about 
D^v&nanda-Fourteenth Rainy Season at Vaisali-A^yfeg/tf A War o/ 
Ascetic Life-Vf ent to Kausambi-King Udayana-and Mrigavati- 
Jayanti sravika-To ^ravasti-Diksa of Sumanobhadra and 
Supratistha-To Vaijijya-grama-Ananda sravaka took the vows 
of a sravaka. Fifteenth Rainy Season at Vanijya-grama. 

CHAPTER III. Sixteenth Year of Ascetic Life-Went to 
Magadha-afttr the samy season-Rajagriha-Diksa of 5alibhadra 
and Dhanya ^e^h a- Sixteenth Rainy Season at Rajagriha Nagari. 

CHAPTER IV. Seventeenth Year of Ascetic Life-Went to 
Campa Nagari-M ahaccandra Kumara-His Ptirva Bhava-Diksa- 
To Vitabhaya Pattana-King Udayana was extremely glad to 
receive Bhagavan-Diksa of Udayana-Journey to Vidbha was 
very long and severe during summer-Many Sadhus suffered 
from hunger and thirst- Cartfuls of sesamum seeds on the way- 
Kamad^va ^r&vaka-Molestation to Kamad^va-To Vanijya-grama, 
Seventeenth Rainy Season at Vanijya-gram. Eighteenth YetO’Sfif 
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Ascetic Life-Weut to Benares-Vowa of <^ravaka-dharma taken by 
millionaira Culanipita and hia wife 5yama and Suradbva and hia 
wife Dhanya-Bhagavan highly honoured by king Jitaiatru of 
Benares-To Alambhika-Vows of ^ravaka-dharma taken by the 
millionair CuUasataka and hia wife Bahula-Poggala Parivrajaka. 
Hia Vibhanga Jfiana and Diksa-To Rajagriha-Diksa of Mankati- 
Kim-krama, Arjuna-Ka^yapa, Vatsa, Mbdha etc.-Eighteenth 
Rainy Seaaon at Rajagriba. Nineteenth Year oj Ascetic 
Lz/i?-Stayed at Rajagriha for some time after the rainy 
season-Meetinga with King 5renika became more frequent-inci- 
dent of a leprous man rubbing infections purulent matter on the 
body of Sramana Bhagavan Mahavira-Questions about the lepro- 
US man-Foretelling about Srbnika. Prcclamation of King Srbnika- 
Ardraka-Kumara receives an image of Adinath Jines^ara, as a 
present from Abhaya Kumara-Jati-smarana-Ardraka Kumara 
secretly leaves his home and comes to India-Takfes diksa-Marri- 
age with ^rimati at Vasantapura. Again he takes diksa after an 
interval of 11^ years and goes to Bhagavan-On the way ho 
meets with and discusses with Gosala, Brahmana sannyasins^ 
hasti-tapasas etc. Diksa of Abhaya Kumara. Some stories about 
Abhaya Kumara- Diksa of thirteen queens and twenty- three 
princes of Srbijika. Kineteenth Rainy Season at Rajagriha- 7ivg/|. 
tieth Year of Ascetic Li/e-Yient in the direction of Vatsa-dbsa- 
after the rainy season-JMrigavati queen of King Udayana and 
King Candapradyota-Kausambi invaded-Meeting of Mrigavati 
and Ca^jdapradyota in the presence of the Bhagavan-Story of 
Brahmana-putra-Dharmadbsana-Story of a goldsmith of Campft- 
Diksa of Mrigavati-K^vala Jnana, of Mrigavati-Diksa of Eight- 
queens of Ca^idapradjota Twentieth Rainy Season at Vai^ali. 

CHAPTER V. Twenty-first Year of Ascetic Z,t/g-Went to 
Kakandipuri-Dharma-desana-Diksa of Dhanya Kumara of Bha- 
dra ^ethagi-To Kampilyapura. Vows of a ^ravaka taken by 
Kund KauHka-Diksa of Sunaksatra-To Polasapura-Saddalaputra 
-To Vagijya-gr&ma. Twenty- first Rainy Season at Vanijya-grama 
Tsmty-second Year of Ascetic It/^-Went to 
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of a ^ravaka taken by a very wealthy man named Mahasataka- 
Revati, his wife-Harsh words to Revati-Prayascita-Anasana- 
Pirst dfeva-loka-Twenty-second Rainy Season at Rajagriha- 
Duving the Catur ma&a-several sadhns of Parsva Nath bad dis- . 
cussion with Bhagavan and they were convinced that oraniana 
Bhagavan Mahavira was a sarvajna and sarvadarsi- 
Twenty-third Year of Ascetic Z-//^-Went to Kritangala Nagari- 
Discussion with Skanda Katyayaua Parivrajaka-Diksa-Pratimss- 
Sanlekhana-To 5ravasti-Vows of a sravaka taken by millionaira 
Nandini-pita and his wife Asviui-and Sabhipita and his wife 
Phalgnni-Twonty-third Rainy Season at Vanijya-grama-Tvvew^- 
fourth Year of kscetic Life-^ent to Brahmaija-kunda-grama- 
Jamali gets separated-To Kausambi-Surj'a and Candra came in 
their original vimana for homage-Candana Pravartini went away 
to her upa^raya-To Raj sgriha- Conversation of Jaina household- 
ers of Tungika with disciples of Parsva Nath-Marnantika Ban- 
lekhana of Abhaya Kumara Muni. Twenty-fourth Rainy Season 
at Rajagnha. 

CHAPTER VI. Twenty-fifth Year of Ascetic Life-Chwage 
of Government in Magadha-desa-Imprisonment of Srfepika-His 
death-Removal of Capital to Campa Nagari-To Campa-Diksa of 
ten grandsons of Or^nika ( Pamda Kumara and other princes )- 
Diksa of .Tina Palita ( son of Makandi and Bhadra ) and many 
other wealthy merchants- Went in the direction of Videha-Diksa 
ofGathapati K^maka, Dhritidbara etc.-Twenty- fifth Rainy Season 
at Mithila, Twenty-sixth Year of Ascetic Life-YJent in the 
direction of Anga-desa-A great war at Vaisali-ifi hundred thou- 
sand soldiers killed-Bhagavan came to Pornabhadra Chaitya of 
Campa-Dharma desana-Diksa of ten widowed queens of ^renika 
(Kali and others )-’Went to Mithila-Twenty-sixth Rainy Season 
at Mithila. Twenty-seventh Year of Ascetic L//^-Went to 5ra- 
vasti after the rainy season-Diksa of HaUa and Vehalla-Final 
meeting of Gosala-T^jolesya-Ananda Muni-Gosalak’s disoussion- 
Sarvanubhuti Muni-Sunaksatra Muni-T6j‘ole^ya on Bhagavan 
Mahavira-To Mithila-Twenty-geventh Bainy Season at Mitbili 
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CHAPTER VJI. Twenty-eighth to Thirty-fifth Year of 
Ascetic Life, 

KHAPTER Vin. Thirty sixth to Forty-second Year of 
Ascetic Life. 

CHAPTER IX. Nirvarfa. 

CHAPTER X Jaina Dhar-na in Royal Families-Prominent 
Sadhus-Sadhvis— Sravakas-anrl 5ravikas of v^riinaga Bhagavan 
Mahavira 

CHAPTER Xr. Social-Political, and Religions Histor y of 
the Country. 

Vol li Part II 

Royal OctaAo Size. Cloth-bound Pages about 750. Price in 
Union of Hindusthana. Rs. 15 ( Fifteen ) Packing and Postage 
extra. Foreign 30 3. U. S. of America. S. 7. 60 c. 


Will lie Ready by the End ot the Ciifrent Year, 

^ramaxja Bhagavan Mahlv\ra. 

Volume III 

Qanadhara- vada — 

CHAPTER I, to XI. Discussions with the Eleven Grana- 

y 

dharas (chief disciples) of Sramana Bhagavan IMahavira. 

Ganadhara-vada. 

Royal Octavo Size Cloth-bound. Pages about 600, Price in 
Union -of Hindusthn Rs. 10/- Ten. Packing and Postage 
extra. Foreign 20. s, U. S. of America $ 5. 00 Five Dollars. ' 
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Rtadyfor Sale - Octokr I $47. 

^ramana Bhagavan Mahav\ra. 

Volume IV. 

Nihnava~vada — 

CHAPTER I. to CHAPTER X. Discussions with the seven 
Nihnavas of the d^sa visafuradl type and Bo^ika of the sarva— 
visamvadi type, with an Introduction. 

Nihnava-vada. 

Royal Octavo Size. Cloth-bound. Pages 400 Price in Union 
of Hindnsthaa. Rs. 8 Rupees Eight. Packing and Postage extra. 
Forein 16 a. U. S. of America ? 4 00. Four Dollars. 


^ratnana Bhagavan Malnv\ra. 

Vol V Part J 

Sthavirvali Part I, Containing summaries of Life-incidents 
and an index of the Chief Works composed by them-of the 

following Heads of the Jaina Church, namely-EIevenGaijadharas 

of Sramaija Bhagavan Mahavira — 1. Arya Sudharma Svami. 3. 
Arya Jainbu Svami. 3. Arya Prabhava Svanii. 4 Arya Sayyam- 
bhava Seri. 5. Arya Yosobhadra Svami. 6. Arya Sarabhnti Vijaya 
and Arya Bhadra-bahu Svami. 7. Arya Sthulabhadra. 8. ^rl 
Arya Mahagiri and 5ri Arya Suhasti Sori. 9. 5rl Sus^hita Suri 
and 5ri Supratibadha Stiri. (AJso Umasvati Vacaka-Arya oya- 
macarya) 10. 5ri Indra dinna Sori. 11. ^ri Arya Dinna Son. 13. 
^ri Simhagiri (also Arya Kalaka-carya, Khaputficarya, Arya Man- 
gu-^ri Vriddha Vadi Suri and Siddhasbna Divakara Sori-Pada- 
lipta Sori ). 13. 5ri Yajra Svami-( also Bbadra Guptlosrya ). 14. 
Sri Vajras&na Sori ( Origin of Kapardi Yaksa-Arya Raksita 
Sori-Origin of the Sect of Digambaras ). 15. ^ri Candra Sori. 
16. Sri Samanta-bhadra Sori. 37. 5ri Vriddha Dbva Sori. 18. 
Sri Pradyotana Stiri. 19. ^rl Mana-d6va Sori. 20. ^ri Mana- 
tunga Sori. 31, 5ri Vira Sori. 32. ^ri Jaya d^va SQri 33. ^rt 
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Dbvananda Sari-( Destruction of V’alIabhipnra-( Arya Sauiita Stiri. 
Origin of Brahma Dipika). 24. 5ri Vikrama Suri. 25. 5ri Nara- 
sitpha Son. 26. 5ri Samudra Sori. 27. Sri Mana-d^va Sari- 
( Yuga-pradhana Nagarjuna. 'rloian Hari-bhadra Suri-Jinabhadra 
Gani Ksama-srama^a ). 28. Sri Vibuddha Prabha Sari. 29. Sri 
Jayananda Sari. 30. Sri Ravi Prabha Suri. 

Volume V. Part I. 

In India Rs. 8. Foreign 16 a. U. S. A. $ 4. 00. 

Sramana Bhagavan Mahavlra. 

Vol V Part 11 


Sthaviravali Part II. 

Contents. 31. ^ri Yaso-dJiva Suri. (Establishment of Kingdom 
at Aijahillapura. ^ri Bappa-bhatti Suri). 32. ^ri Pradyumna 
Suri. 33 Sri Mana-d^va Suri. 34. ori Vimalachandra Suri. 36. 
Sri Udyotana Suri. 36. Sarva-dfeva» Suri I. ( Kavi Dhanapala 
Vadi Vaitala Sri Santi Suri ). 37. Sri D5va Suri. 38. S’lrva-dfeva 
euri it. 39. Sri Yaso-bhadra Suri and Sri Nemicandra Suri (Sri 
Abhaya-d&va Suri-Sri Jina Vallabha Suri-Sri Jinadatta Suri ). 
40. Sri Muni-candra Sari (Vadi Sri D^va Suri-Kali Kfila 
Sarvajna SViman H^macandracarya-Siddha-Raja-Jayasiipha- 
Kumarapala), 41. Sri Ajita-dSva Suri ( Kharatara Gaccha-Agami- 
ka Gaccha-Abhigraha (vow) of repairs on Satrunjaya-tirtha taken 
by Udayana Mantri-Death and repentence of Udayana-Solemn 
oath of Bahada-Bhimo Kundalio. 42. Sri Vijaya Siipha Suri. 43. 
Sri Soma Prabha Suri X. and Sri Jilani Ratna Suri. 44. ^ri 
Jagaocandra Suri ( Hirla Jagaccandra . Tapa Gaceba ). 45. ^rl 
D^vbndra Suri ( Srt Vijaya Candra Suri-Sri Vidyananda Suri ), 
46. Sri Dharma-ghosa Suri ( Mantrlsvara Prithvi-dbara ( Pb- 
thada). 47. Sri Soma Prabha Suri II. 48. Sri Soma Tilaka Suri. 
49. Sri Dbva Sundar Suri. 50. ^ri Soma Sundar Suri (Sadbu- 
maryada Patfcaka). 51. Sri Muni Sundar Suri. 52. Sri Ratna 
Sbkhara Suri (Origin of Lunka Mata). 53. Sri Laksmi S&gara 
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Suri ( Kavi Lavaijya Saiiia^’a ). 54. iVi Suinati Sadhii Suri. 55. 
Srt Hema Vimala Suri ( Viuiala Gb-ccha-Kadara Matt. Bija 
( Vijamati )-Payacanda Gaccba ). 56. ^rl Amanda Vimala Suri 
(Maui Bhadra). 57. Sri Vijaya Dana Suri. 58. ^ri Hir Vijaya 
Suri (Invitation from Emperor Akbar. Foot-journey to Fatfeh- 
pura Sikrt-Interview with the Emperor and introduction of the 
doctrine of a-hitpsa-non- injury to animals-into his kingdoom. ) 
59. Sri Vijaya Sbna Suri. 60. Srt Vijaya Dbva Suri. 61. Sri 
Vijaya Suri, and several prominent Dharmadhyaksas wel- 

known for their religious devotion and Scriptural, as well as, 
literary attainments. 

Sthavirlvali Part II. 

Royal Octavo Sive. Cloth-bound. Pages about 500. Price in 
Union of Hindusthjn Rs. 9 Nine Rupees. Packing and Postage 
extra. Foreign 18, s. U. S. of America $ 4. 50 c. 
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OPINION 


The Adyar Library Bulletin. 

^raniatja Bbagavln Mahavira (Vols I - IV Part 1 only of 
each ) by Muni Eatna Prabba Vijayaji. Sri Grantbapraka^aka 
Sabha Panjra Pole Ahmedabad 1941-42* 

" Jainism and Buddhism areTperbaps the most ancient of 
the religions that rose in opposition to Hinduism, dominated by 
priehtly ritualism. Ihe former of these two is generally accepted 
to date from an earlier date. But tlie religions start vith tippos- 
ing the authority of the Vfedas, and this is perhaps the most 
important common ground. The differences between the two reli- 
gions are far too many; the most striking of these, barring 
doctrinal differences which are too obvious, is that while Buddha 
is the real founder of Buddhism, his first sermon as well as the 
doctrines he preached then, being those which are ever to be 
remembered by his followers; Mahavira with whose name only 
History can associate the birth of Jainism, is regarded by those 
that follow him as only a prophet whose Inisiness lias been tt> 
hand over to the w'orld the principles enunciated by his predece- 
ssors, the twenty-three Tirthankaras who livcti liefore him. 

It is the object of the Four Volumes under rev'ew to give 
an account of the life of this ^ramana Bbagavan Mahavira, the 
24th Tirthankara of the Jains. The first of these gives an account 
of fifteen out of the twenty-six previous lives of Mahavira; and 
the second deals with the twenty-seventh life. The third starts 
the exposition of the Ganadhara-vada, an explanation of the 
doubts of the Ganadharas,-the eleven disciples of Mahavira. The 
fourth .volume gives an account of the Ganadharas. The treatment 
of the subject is on the whole quite good, but statements like, 
“ There is a reference of Kisabha-d&va, Ajitnatha and Aris^a- 
ncmi in Yajurvfeda.” (Introduction to Volume HI. p. 3) could 
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hive been avoided. I cannot trace the wor<l Ajitanatha in the 
/ 

Yajurv&da, in its Sukla or Taittnya recension The words Risa- 
bha and Aristan^mi do occur in this V&da, but it is in the 
highest degree questionable whether these Vedic words mean 
what they connote in Jainism. 

Such defects apart, the volumes have their own distinct value. 
By reason of the very antiquity of Jainism, of the profound 
influence it exerted on Buddhism and on Sankhya and Yoga, 
it is of very great interest to the student of Comparative Religion. 
This alone should make fvorka like these, which give an account 
of the “ prophet ” of this religion, extremely valuable. 

The author is to be congratulated on hi^ useful undertaking. 
The appearance of the remaining parts of these four volumes is 
to be eagerly awaited. 

Adyar Madras. H. Q. Narahari 

Opinions from other sources could not be included on account 
of want of space. 
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